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sphere of existence.,, 
"The inability to implement the teachings of Islam 

constitutes, in its essence, the recognition of the logic of 
social compulsion. It is the outcome of the inability of 
Islam to influence the needs and circumstances of an evcr­
chnnging society in accordance with its postulates and to 
produce a workable synthesis between the two. Insistence 
on the observance of Islamic percepts in the modern times 
can only mean isolation from the mainstream of life and 
the willing acceptance of poverty, disease and all-round 
backwardness, as the case is with Saudi Arabia today which 
is the only country in the world to ·have adopted Islam as 
the cornerstone of social organisation and State policy, and 
can legitimately be cited as an outstanding example of the 
folly of sticki:ig to Islam as a code of life. 

"Progress and change is tlie immutable law of existeuce 
from which it is not possible to run away. Muslims must 
apply it to their Islam also so tl1at they can keep abreast o f 
the modern Western World and rescue themselves from the 
cess-pool of chaos and stupor. What is needed is to bring 
Islam deJjberately under the working of this law by taking 
steps towards its revision and reformation in the light of 
contemporary realities. No other course is open to Muslims 
than to bow down to the law of progress and change and 
conform to the Western ideal in their own Oriental environ­
ment for the Western norms of life are the products oflong 
human experience in the fields of thought and action. The 
Western people have employed the objective and the scien­
tific method in the evolution of these norms and customs 
which does not allow the mind to be over-weighed with 
dogma and superstition and keeps it concentrated solely on 
the welfare and happiness of mankind ... . ........... " 1 

After a long experience of about two hundred years tJ1c 

Western O rientalists realised that there was a basic drawback in 

1. El-Filcr·tl-Momi-d-HoJtts, pp. 181-84 
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their approach which prevented their efforts from bearing the 
desired fruits, and, sometimes, even provoked a strong and hosti le 
reaction in Muslim c ircles. It was, i11deed, very disturbing 
considering the type of work they were occupied with. So, on 
a careful reassessment of the whole situation it was resolved by 
them that instead of trying to change the Muslims the emphasis 
should now be on changing I slam itself through giving it a 
totally new interpretation and launc hing a concerted movement 
for its reformation from with in. \.Vhere such movements were 
already at work, the Orientalists decided Lo lend them Lheir 
whole-hearted support. Thus, Harry Dorman writes : 

" If the missionary is to be sensitive to the atti tudes of 
reverence and humility wherever they are already found, he 
mwa be no less sensitive lo the various reform movements 
in I slam and be ready to co-operate with them whenever it 
is possible and suitable to do so. Reform movements are 
earnest attempts to re-interpret re ligious teachings in the 
light o f present experience, or to interpret new experience 
in the light of religious teachings, a nd they a re, therefore, 
of primary importance for the m issionary. This does not 
mean, of c.:>urse, that every novel movement embraced by a 
few eccentrics is worthy of careful study; it means that 
whenever there uisei; a truly religious expression of con­
temporary living tha t is trying to give spiritual intcrpreta· 
tion to cve1·yday experience, there growth is taking place 
and the spiritual forces are grappling with facts. 

"It is possible that one of these reform movements will 
have more significance for an eventual Muslim understand­
ing of Christ than can now be imagined. It may even be 
that in the next Jew y tars the chief contribution of the mis­
sionary in Muslim lands will not be so much to the regene­
ration of individual Muslims as to the regeneration of Islam 
itself. Herc at least is a field of opportunity which cannot 
be neglected. That it is open i s clear Crom those last exam­
ples of apologetics that seemed to welcome a working 
together of Muslims and Christians-Daud's depreciation of 
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the bitlcr and destructive Muslim-Christian polemics, 
Nielson's symposium of contributions from both sides, and 
Quran's appreciation of tl1e growing understanding between 
Muslims and Christians. 

" An interest ing line of investigation would be to study 
whether it is necessary for a Christian lo love Muslims and 
to hate Islam, or whether· it is possible to love Islam too and 
to seek its regeneration. Gibbs, for example, gives a vivid 
picture of ~ome of the currents of thought at work in Islam, 
and points out the great leavening influence that will trans­
form religious and secu lar attitude if ' an inexorable d evo­
tion to truth' can lead Islam to the habit of historical think­
ing in regard to her own past a nd present. Herc is an 
expression of reverence for truth that will have far-reaching 
results for a great community."1 

The same approach is discernible in the activities of all the 
pioneers of Islamic reform in the Muslim World during the last 
fifty years. It can be said to form the bedrock of the intellectual 
as well as practical aims and programmes of these self-appoint­
ed leaders of Islamic regeneration. 

The W estern scholars of O riental research did their utmost 
to bring into disrepute the religious concepts of I slam and to 
extol and magnify in their place the moral and spiritual concepts 
of the Chnstian West. They interpreted the teachings of Islam 
with the deliberate object of distorting its values so that educated 
Muslims may lose faith in them and grow skeptical :lbout every­
thing associated wit11 the I slamic design of life, at least, in the 
modern context of thfogs, under the belief that Islam bad grown 
outdated and could not be looked for ward to any more to lend 
effective guidance in the contemporary world. I t was condemned 

. by them as reactionary to insist on it as the last and unchanging 
word of God in the progressive and fast-moving world of today. 
Yet, in the same breath, the)' advocated the revival of ancient 
civilisation s that had died and got buried unceremoniously in the 

I. Darman, H.G.: Towards Uodcntanding I slam, p. 125 
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graveyard of history centuries ago. and whose resuscitation could 
lead only to the disruption of Jsla~ic unity, to the ruination of 
the Arabic language and Islamic Civilisation and lo the restoration 
oft he pre-Islamic age oflgnornnce and Paganism. It is \tnder their 
inspiration that movements for the revival of ancient languages 
and civi lisation have been started in Egypt, Iraq and North 
Africa and along the coast of Palestine and L ebanon and a whole 
band of their disciples and admirer!' is now operating in these 
parts of the Muslim world. The Orientalists and their fo llowers 
began to say that the cla~s ical Arabic of the Quran could not 
answer the needs of the modern society, and, therefore, local and 
colloquial languages should be encouraged in its place and adopted 
as media of literary and journalistic expression throughout the 
Arab World. It was propagated by them so emphatically and 

with such astute reasoning that in Egypt some of the most 
accomplished wri ters and intellectuals were won over and they 
also began to espouse the cause of indigenous languages and 
even dialects.1 If this movement is allowed to have its way 
each country and province of the Arab and Islamic World will, 
ultimately, begin to boast of its ovm language, Arabic will cease 

to be an international language, and the ties o f the Arabs with 
the Quran and the Islamic literature will be broken as a result 
of which they will be stripped of their entire religious and 
spiritual heritage and thrown into the whirlpool of apostasy, 
dissension and strife. 

Likewise, the Western Orientalists suggested the replacement 
of the Arabic by the Roman script and their pupils in the Arab 
countries, at once, took up the tune. For the Arabs this, too, 
can mean only that they lose their ability to read the Quran 
correctly and the whole of their cultural and literary inheritance 
becomes meaningle.~s to !'hem. 

I. Salama Moosa was the chief sponsor of the moveml'nl which also 
had the support of men like Mohnmmnd Hasnnin H eike!, Ahmed Amin and 
Ahmed Hasnn-cl-Zayyat. 
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From these activities and suggestions we can imagine what 
the real motives of the Western Orientalists are with regard to 
Islam and how deep is their antipathy towards it. The writings 
of a majority of them arc directed against tlic very root!! of 
Islam. Their game is to cre:itc doubt about the original sour.ces 
of Islamic J urisprudence. They encourage discord and strife in 
M~lim society and teach the Muslims to quC'stion the competence 
of their Jurists and Traciitionists. Thei1· works abound with 
shocking errors and ludicuro11s misunderstandings. Quite often 
they betray an awful ignorance of the elementary rules of Arabic 
grammar and idfom and are also guilty of shameless conceal­
ment, distortion and misrepresentation of facts. And yet, in the 
East and the West, they are regarded as an authority on Islamic 
studies. The modern-educated classes (including even senior 
scholars and academicians) swear by the objectivity of their 
approach and the profundity or their learning. The Eastern 
sch olars of Oriental studies fail to impress them. In the Muslim 
East, Westerl" Oricntalists are held in such honour that many of 
them have been offered coveted memberships of the literary 
academies of Syria, Iraq and Egypt in which their views and 
opinions are sought reverentially. The intellectual poverty of 
the Arab and Islamic World becomes more emphasised when 
we find that even for purely Arab aud Islamic su~jects reliance 
is placed solely on sLudies produced by Western scholars. 
Their works arc trea ted ,generally , as Ll1c last word in the line. 
Books, for instance, by Nicho l~on, Hitti, Carl Brockleman and 
Schacht are regarded as unique and have been prescribed for 
study in the Departments of Arabic anrl Islamic studies of 
almost all the better known Universities of the East. In the 
same way, the Encyclopaedia of Islam compiled by Western 
Orientalists, which has seen several reprints in Europe and 
America and among whose contributors a handful o f Muslims 
arc also included, is rated as the most complete and authori­
tative epitome of knowledge on subjects relating Lo Islam and 
Muslims. It is now also being produced in Arabic in Egypt 
and in Urdu in Pakistan. 
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Muslim scholars and researchists must come forward to 

combat the g rowing influence of the OrientaLists and the mis­
chievous nnd skeptical habits of thought they a rc seeking to 
popularise in the upper strata of Muslim society. They should 
devote themselves to topics which are popular with the \iVestern 
Orientalists and present the co rrect and hea lthy Islamic view­
point on them and in a manner confol'ming with the highest 
standards of study and research. In originality of thought and 
d1!plh o f learning o:ind in power of reasoning and authentic:ity of 
mntcrinl, the studies undertaken by them ought Lo be even 
superior to those brought o ut by Western scholars. lVIorcovcr, our 
men of learning should also take up the examination of books 
written by the Orientnlists so that t~!ey can expose the fallacies 
and disto rtions indulged in by them. The incorrect unde r­
standing of the original Arabic texts by the ·western scholars, 
the blunders committed by l11em, knowingly or unkno wingly, in 
their translation and adaptation and the inveracity of the 
references given by tbem must be brought to light, and tl1eir 

perversity, ill-will and political and religious prejudices laid 
bare for the world to see what a sinjster conspiracy it a ll really 
is against I slam and Muslims. 

Without the two-pronged campaign aimed simultaneously at 
the production of a high-class literature on subjects pertaining to 
1slam and the refutation of misconceptions and other destructive 
views and ideas propagated by the Orfontalists it will not be 
possible to save the educated and effective sections of the Mil/el 
from their corrupting influence. And unless this is clone and 
the rising Muslim intelligentsia made immune against the 
mischievous designs of the ' ·Vcstern Orientali!lts the 11uslim 
World will continue to be plagued by iutellectual confusio n and 
apostasy. The Islamic countries will remain at the mercy of 
the champions of Modernism and Westernisation and wherever 
the self-appointed crusaders of 'progress' will come into power 
they will lose no time iu µutting across their favourite notions 
and practices and doing their best to call into order a society 
that wil I be MusUm only ethnically and whose face will be 
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turned decisively towards the vulgar materialism of the West. 

Intellectual Sterility 

The religious skepticism and waywa rdness of tJ1e modern­
educated classes oftbe Muslim ·world is, to a certain extent, due 
also to the intellectual decadence and inertia that has taken ·hold 
of the Islamic educational and literary institutions and their 
representatives. On account of it, the I slamic sciences, in spite 
of t heir innate vitality and dynamism, have not been successful 
in giving a convincing proof of their richness and ability to offer 
guidance to the ever-evolving life particu larly during the modern 
days of ruthless competition and struggle. The syllabi of 
I slamic stud jcs kept pace with life and went on developing with 
it in the earlier days when revolutio~-iry upheavals were few 
and far between and a lmost of an identical nature. By and 
large, these convulsions were of a personal nature involving 
little more than a change of the ruler or the ruling dynasty. 
The formulators of the I slamic syllabi and other Muslim educa­
tionists, till then, remained active and alert and tlu·ough making 
suitable changes in the courses pre.scribed fo r study they furnish· 
ed a steady proof of their social awareness and keenness of 
mind. When, however, with the dawn of the 18th century a 
new era opened in the history of mankind and revolutions 
assumed a much wider social significance as clashe.o; between 
different ideologies and programmes of life, the Islamic educa­
tional system, including the syllabi, grew cumbrous and became 
fossilised. In the prescribing of subjects, in the choice of books 
and in the methods of instrnction, the line chalked down by 
Mulla Nizamuddin in India, or the eighteenth century Deans 
of Al-Azhar in the Middle E ast, was religiously adhered to by 
a ll as something sacrosanct and inviolable. The principle of 
ljtehad was, for all practical purposes, forgotten. It was not 
employed any more to re-examine the structure of Islamic 
Jurisprudence and to revise and enlarge it in the light of the 
advancements made in human knowledge and from the point of 
view of the multitudinous problems thrown up by the new social 
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and economic experiences. Though hedged around by a 
number of highly important and deljcate conditions, ljlelrad consti· 
tuted a permanent duty of Islamic theologists, and since it 
embod ied the principle of movemen1 in Islam it was the most 
valuable instrument for keeping pace with Lime . . As an eminent 
Arab Scholar, Mustafa Ahmad el-Zurqa, has remarked, 
" Though the ulcma did not regard it as legally prohibited to 
opl!n the door of ljtelwd, the key by which it could be opened 
had been lost long ago." 

Efforts to explain and interpret the Islamic sciences, the 
Quranic teachings and the S!iariat in a thoughtful and appealing 
manner and in a language and style that could conform with 
the modern intellectual and literary standards had become rare, 
if not extinct, and scholars who could make a lasting impression 
on the minds of the growing intelligentsia about the eternity of 
the message of Islam and its relevance to the hard realities of 
life, and, thus, shatter the magic spell of modern civilisation 
through their writings were, gcner;tlly, not to be found. 

Re-interpretation of Islamic Law 

It is true that, occasion::i lly, in different parts of the Muslim 
World there appeared religious figures of outstanding stature 
who, by dint of their wide learning and strength of character , 
wielded a strong influence over large sections of the Millet and 
saved them from the developing peril of intellectual apostasy. 
Isolated efforts werc,also, made on an individual scale for the 
re-interpretation of Islamic law.1 But Lbe absence of an 
energetic world-wide movement was continuously felt which 
could forge a link between the modern educated Muslim youth 
and its spiritual and cultural heritage and instil a new life into 
Islamic sciences-a movement which could demonstrate to the 
world that the Islamic law was essentially a forward-looking 

t. Take, for instance, Mustnfa Zarqa's El·Madlclrol·ul-Fiqhi el-A'm, 
Mustafa, cl-Saboi'1 El-Ahiunl·tl-Shakhsiyal, and Abu Zahm 's articles on cur· 
rent problems. 
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institution, comprehensive as well as dynamic, and founded 
upon principles that could never become outwcrn or antiquated 
and, thus, fail at any time. Lo meet the requirements of social 
change. In its presence it was absolutely unnecessary for 
Muslims to seek refuge in any artificial, man-made legal system. 
This, exactly, is the task before the Muslim World Loday and 
through it alone can it hope to protect itself against the threat 
of social and intellectual apostasy and to repulse the growing 
tide of Modernfam and Westernisation. Iqbal has emphasised 
the importance and urgency of this work in these words : 

"I believe that anyone who will, in the modern Age, 
establish the immortality of Quranic teachings through a 
critical re-examination of Islamic jurisprudence will be 
the Mujaddid (Renovator) of Islam and the greatest servant 
of humanity. In nearly all the countries, today, Muslims 
arc either fighting for their freedom or giving serious 
thought to Islamic law ... ... ... In brief, this is the time for 
constructive action, for, in my humble opinion, I slam now 
is being tested on the anvil of time, and, perhaps, such a 
fateful moment had never arrived before in the history of 
Islam."' 
The re-interpretation of Islamic Jurisprudence docs not 

mean the creation of a new legal structure for which fresh 
foundational principles may l1ave to be evolved or something 
developed out of nothing. The Law of Islam is a unique 
achievement-a wonderful specimen of human resourcefulness 
and ingenuity, the like of which is not easy to find in the world. 
It comprehends a very large segment of life and can adequately 
deal with almost all the needs and circumstances that are the 
same today as they were in the ealier times. What is needed is 
to bring it uptodate by drawing fresh conclusions, with regard 
to the needs of contemporary life, from the fundamental principles 
derived ~olcly from the Quran and the Traditions. To 
underline the comprehensiveness and superiority of the 

1. lqhl Varna, p.p. 50·51 
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Islamic legal system it would be advisable ·to reproduce the 
following from the appraisement attempted by a well-known 
jurist of Syria, Mustafa Ahmad cl-Zarqa, on the basis of the 
views expressed by Western legists at a seminar held at the 
University of Paris in 1951 : 

"The Oriental Jurisprudence branch of the Interna­
tional Academy of Contemporary Law organised an Islamic 
Jurisprudence Week, beginning from July 21, 1951 at tbe 
Law College of the University of Paris. A Conference was 
held under the Presidentship of M. MilLiot, Professor of 
Islamic Law at the Paris University, to which a large 
number of teachers in the Law Colleges of the non-Arab 
countries, representatives of the University of Azhar 
and Arab and French legists and scholars of Oriental 
studies were invited. Four delegates were sent to it by 
Egypt-two from the University of Fuad, one from·the Law 
College of the University of Ibrahim and one from Azhar­
while myself and Professor .Maroof el-Dualibi represented 
the Law College of the University of Damascus. The five 
topics of Civil, Criminal and Revenue Law selected for 
discussion by the Academy were as follows: 

(i) Proof of Title. 
(ii) Requisition of Private Property by the State for 

Public Purpose. 
{iii) Responsibility of Crime. 
(iv} Influence o f the Ijtehad1 Schools of Thought on 

each-other ; and 
(v) Islamic Point of View on Usury. 
"All the proceedings were held in the French language. 

A day was allotted for each topic. After a paper had been 
read there took place a di~cussion between the speaker and 
the other delegates present, the duration of which depended 
upon the nature of the topic and the number of participating 

I . ljtJiad in the terminology of Islamic Law means to exrrt with a view 
to form an indcpcnde.nt judgement on a legal matter. 
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delegates. The proceedings of each session were duly 
recorded. 

"During one of these discussions a delegate who was the 
President of the Dar Association of' Paris got up and said, 
' I do not know how to work up an adjustment between the 
popular belief that the Islamic law is static and out of joint . . 
with the spirit of the time and the opposite view which is 
emerging from the papers read and the discussion held at 
this Conference ancJ on the strength of solid iacts and 
premises'. 

"At the end of the Conference a resolution was adopted 
unanimously which read : 

'Whereas during the discussions at this Conference it 
has been established beyond doubt that : . 

'(i) T he Islamic law possesses an irrefutable (legal and 
constitutional) value of its own. 

'{ii) The differences existing among the various schools 
of Fiqh (Jurisprudence) in this great J uristic treasure-house 
offer a mine of information on legal principles, dialectics 
and syllogistic . reasoning which is worthy of unqualified 
recognition. These dillerences have contributed to the 
richness of the Islamic law and have enabled it to deal with 
the problems arising out of the modern conditions of living. 

'The Conference resolves that this week should be held 
every year and directs the Secretariat of the Con(erence to 
draw a list of subjects to be discussed at the next meeting, 
on the basis of their importance revealed in course of the 
present discussions'. 

'The delegates, further, J1ope that a Committee will be 
set up to prepare a bibliography on I slamic Jw·isprudence 
which will facilitate the work of referring to the books on 
Muslim Law and also serve the purpose of an Encyclopedia 
of Fiqh by containing all the information on Islamic legal 
history and structure along modern lines.' " 1 

I. EJ-Madkhalul-Fighi·tl·' A' am, ( 1956) 
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Ray of hope 

The modern-educated Muslims who by virtue of their 
education and upbringing and cc1·tain oLher qualiLies that arc 
peculiar to the present age are in command of affairs in the 
Islamic cotmtries today a re not devoid of reasonableness and 
moral strength to :.\ccept the truth when they come to see it in 
spite of all the weaknesse£ and prejudices that have crept into 
them on account of their.typical training and cu ltural and intel­
lectual orientation. They, on the whole, a re superior to many 
other classes of men where power of decision, resoluteness and 
hard, prnctical thinking are concerned. When they are con­
vinced of the truth and justice of a thing they, generally, take 
it up with strikjng enthusiasm and energy. Many of them arc 
sincerely dcvored to I slam. They have given to"the Millet some 
of its finest preachers, thinkers and crusaders. Not a few of 
religious and other I slamic movements are indebted to the 
modem or We~Lt:rn educated Muslims for some of their front­
rank leaders, like Jamaluddin Afghani, Sheikh Mohammad 
Abduh and Sheikh Hasan el: Barna in lhe Middle East. Io 
India a still larger number of such Muslims have come up to 
serve as guides and leaders from the time of the Khilafat move­

ment to the present day. 
If the preachers of the faith apply themselves seriously to 

bringing the modern educated Muslims nearer to Islam by 
straightening the curves that have appeared in their mental 
make-up as a result of their Western or West-oriented education 
and succeed in stirring the spark of faith that is lying buried 
in their hearts this class of M uslims can still produce leaders of 
thought and action of the calibre of Iqbal and Mohammad Ali. 
There can be no b etter service to the cause of Islam and the 
entire humanity in the present epoch tlian this. Its results are 
bound to be startling 

Our religious divines, mentors and preachers must, there­
fore, concentrate earnestly on the correction and reform of the 
modern educated classes of Muslims. Without this it would be 
impossible to bring about any major change in the conditions 
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obtaining at present in the Muslim World. By their misplaced 
enthusiasm, caprice and waywardness these Muslims have landed 
the World of Islam in the abysmal depth of intellectual apostasy. 
They have, out of sheer cussedness and folly, turned its face from 
pure and unadulterated Islam towards the pure and unadulterat­
ed materialism of the West, and placed the poor and innocent 
Muslim masses at the mercy of an arrant un-Islarnic leadership 
which is driving them like a helpless flock of cattle. It is through 
their reformation, a lone, that Muslim lands can be made safe 
again for Islam. 



CHAPTER FOUR 

THE PERMANENT ROLE OF THE MUSLIM 
WORLD 

WE will now examine the third course that is open to 
the Muslim World. 

It is not possible to determine the correct and balanced 

attitude the Islamic World should adopt in respect of the con­
flict between the Western Civilisation and I slam and Muslims 
without first enquiring into the natural disposition of the 
Muslim Miilat and its trne place and position in the present 
world and examining its fundamental outlook on life which 
gives rise to societies and civilisations 
The Station of U.m.mat-i-Islamia and its Call 

The Muslim community (Ummat-i-lslamia) is the bearer of 
the Last Message which controls all its deeds and actions. Its 
place is that of guidance and leadership and its mission is the 
superintendence of the world. The- Quran has emp11atically 
proclaimed : 

"Ye are the best community that hath been raised up 
for mankind. Ye enjoin right conduct and forbid inde­
cency; and Ye believe in Allah." 

- (iii: 110) 
And, again: 

"Thus We have appointed you a middle nation, that 
ye may be witnesses against mankind." 

-(ii: 143) 
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It is, therefore, out of tht: quc.~tion for the Muslim Mi/lat 
to be the camp-follower of any other community and to resign 
itself .to submission a nd imitation. The likeness of its view­
point is of an independent and strong-willed man of honom and 
chivalry who, according lo h is needs and c ircumstances, accepts 
from others, of his own will and discretion, things that go well 
with him and do not act to t he detriment of his personali~y 
and self-confidence and rejects those which arc not in keeping 
with his dignity or may be harmfu l to him. II is for this 
reason that the Muslims have been forbidden against adopting 
the distinguishing features and social and cullural practices of 
any other community.' 

The Muslims possess a definite purpose in life. They have 
a message for mankind and their culture and civilisation, 
endeavour and struggle and a11 other activities arc subordinated 
to their creed am:! ideals. Knowledge for the sake of knowledge, 

power for the sake of power and uni1y for the sake of unity are 
meaninglesss concepts. The conquest of the forces of nature 
and the triumph of man over matter arc nothing but sport aud 

vanity, from the Islamic point of view, if it is intended only for 
the display of one's might or intellectual or material superiority. 
The Quran keeps the feelings and aspirations of the M.illttt in 
check through the following verse : 

"As for that abode of the Hereafter We assign it unto 
those who seek not oppression in the earth, nor yet corrup­
tion. The sequel is for those who ward off evil". 

-(xxviii : 83) 

Strong, Well-Informed, Upright and Reforming Maall.m 

Islam allows, within proper limits, striving and endeavour 
in the path of life and knowledge provided that it is for a 
noble purpose ?-Ild in the interest of mankind. In fact, it often 
encourages it for God has held up the example of the strong, 
well-informed upright and reforming Believer who subjugates the 
external physical forces and also amasses material means and 
'fesources and keeps on extending the area of his achievements 
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and conque.~ts , but even at the height of his power and glory 
reposes bis faith in God, bows down before Him with humility 
and believes in the Hereafter and strives for it; who acknow­
ledges bis helplessness, stands for justice and compassion for all 
men, specially the weaker nations, and devotes all his strength 
and capabilities towards the glorification of the name of the Lord 
and for the purpose of delivering humanity from darkness and 
inviting it from the overlordship of fellowmen to the bondage of 
th e Almighty. This is the pattern of life and character that was 
symbolized by Soloman, Dhul Qarnain, the g lorious Caliphs 
and the theological doctors of Islam during their life-time. 

Life-A Prelude to the Hereafter 

Islam does not regard the earthly life and the present 
world to be the highest goal of man and the pinnacle of bis 
advancement. It is a transitional stage through which a man 

must pass for the fol1ilmcnt of his destiny. It is a means to 
greater felicity and a stepping stone to the never-ending life of 
cloudless bliss. Laying stress on the transitoriness of this world 
and 'its worthlessness as compared ~with Futurity. 

The Quran says : 
"The comfort of the life of the world is bul little as 

against the H ereafter." 
-(ix : 38) 

"This life of the world is but a pastime and a game. 
Lo ! the home of the H ereafter- that is Life, if they bul 
knew." 

-(xxix: 64) 
"Know that the life of this world (as compared with the 

Hereafter) is only play, and idle talk, and pageantry, and 
boasting among you, and rivalry in respect of wealth and 
children ; as the likeness of vegetation after rain, whereof 
the growth is pleasing to the husbandman, but afterward 
it dricth up and thou seest it turning yellow, then it 
becomerh straw. And in rhe Hereafter there is grievous 
punishment, and (also) forgiveness from Allah and His 
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good pleasure, whereas the life of the world is but a 
matter of illusion." 

- (lvii: 20) 
The Qura.n asserts that the life of this world is the bridge 

of the H ereafter and an opportunity for action : 
" Lo ! We have placed all that is in tne earth as an 

ornament thereof that We may try them, which of them 
is best in conduct". 

-{xviii: 7) 
"Who hath created life and death that He may try 

you, which of you is best in conduct; and He is the Mighty, 
the Forgiving." .. 

-(lxvii: 2) 
"The Hereafter is a better and more long-lasting 

reality. Naught is the life of the world save a pastime 
and a sport. Better far is the abode of the Hereafter for 
those who keep their du.ty (to Allah). Have ye then no 
sense?" 

-{vi: 32) 
"And whatsoever ye h ave been giv~n is a comfort of the 

life of the world and an ornament thereof; and that which 
Allah hath is better and more lasting. Have ye then no 
sense?" 

-(xxviii: 60) 
The Quran condemns those who prefer this perishable, 

transitory, and imperfect world to the eternal and everlasting, 
unbounded and faultless Hereafter which is free from every 
kind of evil and meanness, grief and distress, fear and loss and 
disease and ill-health. 

"Lo ! Those who expect not the meeting with Us but 
desire the life of the world and feel secure therein, and 
those who are neglectful of Our revelations, their home will 
be the Fire because of what they used to earn". 

-(x : 8-9) 
"Whoso (only) desireth the life of the world and its 

pomp, We shall repay them their deeds herein, and therein 
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they will not be wronged. 
"Those are they for whom there is naught in the Here­

after save the Fire. (All) that they contrive here is vain 
and (all) that they are wont to do is fruitless". 

-(xi: 15-16) 
"And woe unto the disbelievers from an awful doom ; 

those who love the life of the world more than the Here­
after, and (debar) men from the way of Allah and would 
have it crooked: such are far astray". 

-(xiv: 2-3) 
"They know only some appearance of the life of the 

world, and arc heedless of the Hereafter". 
-(xxx : 7) 

"Then withdraw (0 Mohammad) from him who 
Heeth from Our remembrance and desircth only' the life of 
the world. Such is their sum of knowledge. Lo. ! Thy 
Lord is best aware of hjm .who strayetb, aud He is best 
aware of him who goeth right". 

-(liii : 29-30) 

"Lo ! These love fleeting life, and put behind them 
{the remembrance of) a grievous day". 

-{lxxvi : 27) 

"Then as for him who rebelled, and close the life of 

the world, Lo! Hell will be his home". 
-(1.xxix : 37-39) 

Praiseworthy is the man who, preferring the Hereafter and 
keeping it steadily in the mind, leads a successful life both in 
tl1is world and the next. 

"Our L ord ! Give unto us in the world that which is 
good and in the Hereafter that which is good, a.nd guard 
us from the doom of Fire". 

(ii: 201) 

Or, in the words of Moses: 
"And ordain for w; in this world that which is good, 

and in the Hereafter (that which is good); Lo! we have 
turned unto Thee". -(vii : 156) 
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Ex15ressing approval of the conduct of Abraham, the 
Q.uran says: 

"And W e gave him good in the world, and in the 
Hereafter he is among the righteous". 

-(xvi ! 122) 
The basic attitude of a Muslim towards the material world 

has been beautifully defined in the follov.:ing dictum which 
forms a part of some· of the friday sermons : "The world hath 
been created for thee and thou hath been created for the Here­
after." The Believer avails himself of worldly means and 
powers as if these have been subjugated to him, or, rather, 

. the world has been created for his sake, and strives for the 
Hereafter as if be has been but created for it. He regards the 
world nnd all 'that it contains to be the mount, not the rider 
the slave, not the master, and the means, not the end: The 
Hereafter for him is the journey's end, the d estination, towards 
which he ha~ been sent. He looks upon it as the abode where 
he is to take shelter, and~ consequently, harnesses his entire 
strength, bears all sorts of hardships and willingly and resolute­
ly puts to work his capabilities for its sake. This is what the 
holy Prophet had sought to convey when he had said about 

· himself that " my relation with the world is only this much that 
my likeness is of a rider who sat under the shade of a tree for a 
while and then got up and went away,"1 

The mode of expression of the Quran and the similitude 
regarding the attitude towards the life of the world is evident 
from the life of the sacred Prophet, his teachings, his feelings, 
bis prayers and all his actions and doings, in private and in 
public. The lives of the holy Companions, who bad received 
their training and education from him portray the same poin1 
of view and the Tabeen3 and other men of faith, also, continued 
to upho.ld it truthfully. 

It had become a part of their nature: this is a historical 

l. Masnad-i-Alanad nnd Tirmldhi 
2. The Muslims who followed the immediate Companions of the Propliet. 
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reality which cannot be disputed. . It is the point at which the 
Divine faiths and the Apostolic teachings collide with material­
istic thought and concepts which insist that this world is the 
whole thing, the final and exclusive aim and d estination of 
humanity, and, therefore, are ready to g<> to any lengths in its 
glorifica tion and to make it pleasant and comfortable. 

The Rebel Civilisation which rejects Moral and 

Spiritual Values 

Unfortunately enough, the Western Civijjsation started 
coming into its own at a time when the European people 
had been compelled by self-seeking ecclesiastics, who had made 
religion an instrument of tyranny and self-aggrandisement, to 
raise the banner of revolt against the basic transcendental truths. 
The Christian Church had degenerated into a most powerful 
force of obduracy and reaction. Its guardians, by their 
ignorance, hideous sensuality and corruption, were proving to be 
the greatest stumbling block in the path of knowledge :ind 
progress. As a natural consequence of it a ll, a strong feeling of 
revulsion and disgust had developed throughollt the Continent 
against the Church and its representative.s. Religion had come 
to be looked down upon :is a corrupting, degrading and retro­
gressive institution. Spiritual values had fa llen into disrepute. 
From then on, civilisation, industrialisa tion and rank materialism 
began to march ahead in the W est in close unison. It was resolved 
that life should be organised c,xclusively on materialistic lines 
without giving a thought to the spirituaJ personality of man or to 
the bond that existed between him and his Maker. All this was 
due, clearly, to the circumsrances whicl1 prevailed in Europe at 
the time of the coming of age of the Western Civilisation. Once 
Western Civilisation had set out on its course it never 
looked back. It went on developing and expanding along the 
direction towards which it bad set its face, conquering new 
forces of nature and exploring the hitherto unknown avenues of 
science and technology till even the barriers of t ime and space 
had lost their meaning and the people of the West had been 
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able to fly in outer space, to go round the world in b~efest time 
and to bring off other spectacular achievements in the sphere 
of material advancement. 

Modernists of the Muslim East 

The mentality of downright materialism has spread;llso,to the 
so-called modernised, or truer still, the West-worsh ipping leaders 
of the Muslim East. All of them, from K emal to Gama1,1 
appear to be betwitched by Western Civilisation. These Muslim 
modernists, too, deify power and venerate progress at whose 
altar all moral and spiritual values and everything not materially 
useful must, of necessity, be sacrificed. 

The speeches and writings of contemporary Muslim leaders, 
as,also,tlleir actions and the lreaunent they portion out to those 
who are critical of their imitative zeal, leave no one in doubt 
about their West-inspire.cl and predominantly materialistic think­
ing and philosophy. Even a cursory examination of their pro· 
jects a nd poUcies will show how they have made material 
progress the sole article of fait h with themselves. Before them 
there is no other object ive than the improvement of the standard 
of living in their countries and their admission into the 'select' 
fraternhy of nations which ;ire innocent of everything beyond 
the appeasement of the five senses, whose only gods are power 
and world ly advancement a nd with which only communities that 
have a political al liance with them are reliable and deserving of 
esteem. Such ao attitud e of the mind has a lways been a curse 
for mankind. It has plunged the world again and again into 
the depths of misery and disaster. Religious have waged a 
crusade against this bigoted, warped and sickly mentality. 
Islam, too, is deadly opposed to it. I t is a sign of mental debase­
ment for the leaders of a M uslim country to adopt it and a proof 
of their inner insolvency, defective upbringing and timidity and 
cowardliness, and a source of colossal misfortune for that country, 
and, through it, the whole world. 

I. Meaning Gamal Abdel Nasser of Egy~t 
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The eagerness for the protection of one's Islamic personality 
a nd of the role and position of the Muslim Millet in the world, 
the awareness of its call and message and the insistence on the 
H ereafter a nd on the moral and spiritual aspect of worldly 
existence- these are the things that separate the two civilisations 
from each other. On one side, there is a civilisatio11 whose 
springhead is Islam and in which sel f-realisation and the digruty 
of I slamic individuality find their due expression. On the other, 
there is a civilisation about which I slam has said that it will 
have no1hi11g to do with it :\nd from which no good can ever 
accrue to Muslims. This civilisatiou is ~ymu11lic of mental 
servitude and imitativeness. 

Test of Wisdom and Will Pow er 

To give rise to a c ivilisatjou, to evolve it through all its 
stages and to determine its form and content is the test of a 
people's wisdom, courage, determination and religious under­

standing. Il is, by no m eans, merely a matter or adaptution, cor­
rection and reform. Islam has d efi11ed clearly ~he limits of 

what is good, wholesome and legitimate, beyond whic h it is not 
proper for us to go but within which there is a vast scope fo r the 
enjoyment of life in a clean and decent manner provi<led that 
we are gui lty neither of wastefulness and extravagance nor of 
miserliness and grl!ed and do not transgress against the rights of 
other:- or go in for sensuous gratification to the extent o f exposing 
our!!clvcs to tht: machinations o f the D evil. Jn brief, bltam 

wants us to lead a full and happy life but not of a l)"pe which is 
destructive of the noble a nd manly attributes of human charac· 
ter. Th.is spirit runs t hrough the entire sllucture o f l sla rnic 
Civilisation including such personal department~ of life as food 
and dress. Islam slall(.IS for the pursuit of tht: good and Lhe 
beneficial and for prudent watchfulness agninst what is corrupt 
and injurious. Tl allowi; tlie cultivation of material strength to 
the highest degree and the acqufrcment of a ll the salutary and 
edifying knowledge in the world subject to the condition that it 
does not weaken the foundatiollS of human personality or impair 
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the healthy growth of Islamic nationality or breed a sense of 
inferiority and slavish imitation of others. 

H a.rd as Steel, Soft as Silk 

Such is the foundational struct1Jrc of Islamic Civilisation. 
Il possesses both, the 11ardness of steel and the softness of silk. 
In the domains of fa ith and morality it is firm and unyielding 
but where culture and learning and the evolving realities of life 
are concerned it is equally mi ld and flexible. I t is not irrespon­
sive to social change. It is a large-hearted and broadminded 
civilisation which is ready Lo learn from others anything Llml 

does not cut across its own fundamenta l beliefs and ideals. 

The real field of Leaniing from the West - An d its 
liDlits 

R elevant to the present discussion is the following passage 
from Mohammad Asad in which he has very ably indicated the 
lines along which the 1vluslim World can and should learn from 
and profit by the West, particularly in the spheres of modem 
sciences and technology. It reads : 

"Never before .............. have the worlds of Islam and 
the West come so closl' to one another as today. T his 
closeness is both , visible and invisible. Under the impact 
of v\Tcstern culrmnl influences, tlw souls of mnny Muslim 
men and women are ~hrivelling. The)' ~tre letting them­
selves be led awny from their erstwhile belief that an improve­
ment should be but a mca 11 ~ to improving man's spiritual 
perceptions ; they arc foiling into the same idolatry of 
'progress' into which th<' Western world fell after it reduced 
religion to a mere melodious tinkling somewhere in the 
background or happening; and are thereby growing 
smaller in stature, not greater; for all r.ultural imitation, 
opposed as it is to creat i venc~s, is bound to make a people 
small ........ . 

"Not that the Muslims could not learn much from the 
West, specially in the fields of science and technology. But 
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' the acquisition o f scientific notions a nd methods is not really 

'imitation'; and ccr.tainly not in the case of a people whose 

faith commands them to search for k11owledgc wherever it 

is to be found. Science is ne ither Wester n nor Eastern, for 
a ll scien tific discoveries arc only Jinh i11 an unending chain 

of intellectual endeavour whjcb embraces mankind as a 

whole. Every scienlist builds on the fo1.1nda tions supplied by 

h is prC::deces5ors, be they of his own nation or of another; and 

this process of build ing, correcting and improving goes on 

a nd o n, from ma n to man, from age to age, f1 om civHisa tion 

to civilisation, ~o that the scien tific ncltic,·emcnts of a parti­

cula r age or civilisation can ncve:1 be said to ' uelong 10 LhaL age 
or civilisation .' AL various times one nation , mo1 c vigorous 

t han others, is able to contribute m ore to the g.1meral fund 

of knowledge ; but in the long nt11 the process is shared, and 

legitimate!}' so, by al l. There was a 1ime whe11 Lhe civi lisa­
tion of the Mmlirns was more \"igo rous ll tan the civilisation 
of Emope. Jt transm itted 10 Europe mm1y technological 

inven tion!. of a rc'volutionary nature. and more than that : 

the very p rinciple's of tk1 t 'sc.ic' ntific- met hod' on which 
modern science and ci \"ifoa1 ion arc built. Nt'V('t the less, 

Jnbir ibn Hayyan's fundamental discoveric:. in chemistry 

did not make c hemistry an 'Arabian' ~ci cnce; nor c~an 

nlgebra and trigonometry be described as 'M11sl im' ~cienccs, 

although tbl• one was evolved by Al-Khwarizmi and the 
other by A1-llat1;111i, both of whom were t-.1lm lims : j11st as 
o ne cannot speak o fa11 'English' theory o f' Gravity, although 
the man who formu lated it was a n J.::ng lishrna11. All such 

achievements arc the common property of the huma11 race. 

If, therefore, the Muslims adopt, as acloµt they must, modern 

methods in ~cit'llCl' and technology tlwy will do no more 

than follow t!tc evolu1ionary instinct which cau~es rncn to 

avai l themselves of other men's experiences. But if they 
adopt as there is no need for them to do-Western fo rms of 

life, vVestcrn manners and customs and social concepts, they 
will not gn in thereby: fo r what the W est can g ive them in 
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this respect will not be supt:rior to what their own cul ture 
· has given them a nd to what their own faith points the 

way. 
" If the M uslims k1:ep their heads cool and accept pro­

gress as a means and not as an end in itself, they may not 
only retain their own inner freedom but also, perhaps, pass 
on to the Western man the lost secret of life's sweetness ... " 1 

Greatest Void 

The greatest vacuum obtaining in the MusHm World today 
is that of leadership. Not one man is to be found anywbere­
eamest, zea lous and d eep-hearted-who can face the challenge 
of Western Civilisation with faith , courage and imagination and 
chalk out a new course of t hought anti action which may be free 
from intellectual and cultural servility as well as extremism, 
and who without getting involved aimlessly in the superficial 
manifestations of the Western way o f life can concentrate directly 
on substance and real ity. An ideal man, a genius who can give 
to his people a new lead based, on the one side, on faith which is 
the legacy of the Apostles and religion which was revealed 

to M uslims through the sacred Prophet, and, on the other, on 
knowledge which is universa l and does not belong to any parti­
cular age or community. A leader worthy oflslam and Muslims 
who may derive inspiration from the Divine faith which is the 
most valuable asset in 1he service of mankind and in the evolu­
tion of civilisation, and, at lhe same time, exploit, to the fullest 
advantage, the enormous materia l means and resources the West 
has developed after centuries of sustained endeavour but which 
have not yet been put to proper use due to want of moral and 
spiritual discipline and are being employed foolishly and cal­
lously for the annihilation of mankind and the obliteration of all 
that is good and noble in life. A lofty-minded man of resolute­
ness a nd wisdom who can treat as raw materia l the culture, 
civilisation, vitality and inventiveness of the West for 

I . The Road to Mecca, pp. S47-49 
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erecting a new a nd mighty structure of life which may be 
representative of faith,.. morality, compassion, righteousness, 
justice and the typical Western spirit of enterprise, creativeness 
and originality. A leader of renovation and renaissance who 
may not proceed from the assumption that the Western Civilisa­
tion has attained the ultimate stage of progress and perfection, 
the seal of finality has been set on it nnd now there is no 
option for a nyone but to accept it in tolo, with all its faults a nd 
imperfections. On the contr:uy, he should scrutinise it, bit by 
bit, accepting what he likes and rejecting what he does not, and, 
then, evolve a pattern of life which is in harmony with his 
own ideals and aspirations and whose roots may be going down 
deep into the discipline of life, the particular outlook on the 
world and t11e distinctive attitude towards humanity and the 
overpowering solicitude for After-life which are the hall-marks 
of I slam !lo that from it may stem forth life about which the 
Quran has furni shed the following testimony : 

" Whosoever doeth right, whether male or female, and 
is a believer, him, verily, We shal l quicken with good life, 
and We shal l pay them a recompense in proportion to the 
best of what they used to do." (.-cl-Nahl : 97) 
A pattern of living based on faith in the holy Prophet that 

he is the eternal mentor and guide of mankind, its ideal specimen 
and beloved master and that the Shnriat he brought is not only 
t he soundest and the most natural source of legislation but , also, 
a whole p rogramme of life which alone holds the key to felicity 
in this life as well as the next. Apart from it, no other design of 
life is acceptable to God. 

A wise and forward-looking leader who may borrow the 
empirical sciences from the West- which, in fact, are .neither 
Western nor Eastern and possess a practical utility for his 
people-and shake-off from these sciences the dirt that ha!> got 
stuck to them as a painful reminder of the dreary conflict duriQg 
t11e Dark Ages between the Church and the rising intelligentsia 
of Europe; who can remove tlie chaff from the grain and 
purge the useful branches of learning of agnosticism, prejudice • 
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and other misconceptions and instil into them the spirit of faith 
and, thereby, produce results far ahead of where the West has 

• stopped and,also,ml!ch more beneficial to mankind. 
A man who may nol ma.ke the West his preceptor and 

relegate himself to the rank of a pupil or gleaner but treat it as 
an associale and a feUow-traveller who, on account of cer tain 
circumstances, has stol<'n a march over him and whose achieve­
ments he now has to re-evaluate in the light of the knowledge 
bequeathed to him by the holy Apostle and Lo make his own 
contribution. H e ought to know that if he has to learn a great 
d eal from the West, the West, too, has to learn no less from him 
and wh~t he can give to the West is far more superior to what 
the West has to offer. His endeavour should be to bring about 
a synthesis between the materia.I and die spiritual forces of the 
West and the East respectively and then lo evolve from it a wa"j 
of life the West may also be compelled to adopt and which may 
serve as an inspiration to the most highly advanced nations of 
the present-day world. · 

This is the portrait of an earnest and high-minded 1eader of 
n Muslim country or of the Islamic World but, unfortunately, 
it cannot be claimed even for one man today that he bears 
resemblance to it so much so that what we have said will seem 
to be pure wishful thinking lo the reader. Before a man of this 
staLUre the modern parasitic and imitative leaders of the Muslim 
countries will look like pygmies. None of the leaders the Islamic 
countries have thrown up during this century come anywhere 
near Lhe standard we have indicated nor can anyone among them 
be expected to fill the vacuum of leadership which has become 

the most lamentable reality of the contemporary times. As Iqba l 
has said: 

Neither in Mustafa1 nor in Raza Shah does it dwell, 
The soul of the East still is in quest of a body. 

Role of Islamic Countries 

At a time Like this when the Western Civilisation seems to 

I. At:aturlc 
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have attained the liighcst stage of its evolution and the Islamic 
countries, because of their peculiar circumstances and reasons of 
.history, cannot hope to participate in it on terms of equality, and , 
even if it were possible to adopt such a course, it would neither 
be wise nor proper for them to do so for it would mean the end 

.of all the things they ch erish and hold precious in life, their 
faith, their ideals and their distinctive way of individual aud 
social existence, there is open to them an avenue of endcavow· 
which leads neither to slavery and imitation nor to denial and 
isolation. To pursue it with all their might and sincerity will 
be both safe and honourable for Muslims. Tt will not on ly be in 
keeping with their destiny and natural role in the world bul also 
he regarded as the most revolutionary step of the modem age and 

the greatest and most sacred u~dertaking of the time. It con· 
sists of the gtLiclance o r the modern civilisat ion itself, its rejuvena­
tion and reorientation and its enrichment with ApostoJk faitb 
and with basic human tenderness and compassion. The duty 
of guidance and correction of the Western Civilisation can be 
discharged only by the Muslims but, as a first step, they will 
have to shed their sickly obsessions and moral and cultural 
consequences of centuries of political enslavement and intellectual 
inertia and degeneration. They will have to take stock of their 
situation and analyse the causes of their present pjjght before 

t hey can seal off the sources of the skeptical beliefs and inclina· 
tions that are <;orroding their cultural and spiritual heritage and 
making them an eaiy prey to the corrupting influences of the 
West. In the place of the Western workshops of the mind and 
the heart the Muslims will have . to ·set up their own Islamic 
workshops and to give themselves a new set of values and 
standards which will be fully integrated to their past as also to 
the challenges of the modern times. By its very nature the task 
is both original as well as derivative, critical as well as creative, 
but it will have to be taken in hand in all seriousness since the 
raising up .of a new generation in the Islamic World, marked by 
the qualities of courage, self-confidence and enterprise, is depen­
dent on it. • 





EPILOGUE 

THE World of Islam is passing through a cri~is of 
confidence. However unpalatabll' it may be, the truth remain s 
that the qualities of self-awareness and self-assurance are not the 
distinguishing featurl!!I of Muslims in any part of the world today. 
Even the Muslim countries that are free (no matter whether they 
have been free for centuries or attained freedom only recently) 
are intellectually and educationally subservient to the West. 
The rulers of these countries often show cc1mmendable courage, 
even to the extent of incurring grave risks, in the political field 
but where the cultural, intellectual and educational questions 
come up they betray an awful lack of freedom of judgement. 
But, it is an accepted fact that cultural and intellectual servility 
is much more harmful and degrading than political serfdom. 
Once a country has passed under the cultural and intellectual 
domination of another it becomes unnecessary for the latter to 
annex it politically. Further, since in the modern world the 
conquest and annexation of one country by another has no 
longer remained possible the Big Powers are getting inclined 
to concentrate, more and more, on streugthening their cultural 
and intellectual bold over the weaker nations instead of seeking 
their political subjugation. 

If there could be any power in the present-day world which 
could challenge the cultural and int~llectual supremacy of the 
West and its resulting ideological domination it was the World 
of Islam with its :>wn distinctive personality, its characteristic 
programme of life and its soul-stirring moral and spiritual 
appeal, but, unfortunately, owing to the reasons enumerated in 
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detail by the Author in an earlie r book', the Muslims have 
lapsed into such a state of powerlessness · and disorder tl1at they 
can offer little resistance to the growing influence of the West. 
In addition to it, the Western nations are taking due care to 
di~sipate what ~ittle of moral a!ld spiritual awareness and vitality 
is left in them through a number of well-calculated steps, some 
of which bear the stamp of innocence and magnanimity while 
others are openly hostile and vicious. Even the patronage of 
institutions like the UNESCO is proving -detrimental to the 
interests of Islam in the Muslim countries in many ways. The 
moral and spiritual stamina of Muslims is being continuously 
sapped, sometimes through the genero~ supply of foreign 
teachers, researchers, social workers and technocrats, sometimes 
through a liberal provision of the wrong kind of literature which 
can only disturb the peace of mind and encourage doubt and 
disbelief by arousing in them what is the worst in man, and, 
sometimes, through the launching of campaigns like the 
popularisation of T V in the name of raising tb.c standard of 
living and making life more worthwhile. Often open-handed 
economic or military a id is made available to the developing 
countries, and, in return, they are compelled to enfo rce such 
changes or to set into operation such schemes as are positively 
inimical to the Islamic temperament and can only lead to the 
disintegration of the Ml.lslim pattern of living. In brief, while 
apparently keeping away, the West has thrown ituch a powerful 
ring around the Muslim countries and created such conditions 
in them Lhat these sovereign and independent nations are now 
caught more firmly in its grip than they were in the bygone 
days of naked Imper ialism. 

Ironically enough, the rulers of the Islamic World , some of 
whom never tire of posing before their peoples as the champions 
of Muslim regeneration or advocat~s of a separate Islamic block 
are, themselves, displaying much greater enthusiasm in the 
implementation of these changes than the Weskrn crusaders of 

I. Islam aod the World (1959) 
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'modernisation' ancl 'reform' in the East. The undiscerning 
manner in which the educational and other so-called progressive 
experiments made in the Soviet Union or America arc being 
pushed through in the Muslim countries, the unbridled freedom 
that bas been given to the Western experts to draw out pro· 
grammes of fundamental change in the 'thinking and disposi­
tion or Muslims, the way unlimited opportunities are being 
provided for indigenous pupils of the Western Orientalists to 
sow the seeds of skepticism and d iscord in Muslim society and 
the recklessness with which the inclination towards luxuriousness 

and self-indulgence is being fostered and encouragement given 
to trends like co-education, the abolition of the purdah system 
and the free inter-mixing of the sexes drive one seriously to 
doubt if these leaders are not deliberately functioning as the 
tools of the West in its destructive designs and trying purposely 
to pervert the minds of their people in order to deprive them of 
the religious pride and moral sentiment which can any day pose 
a threat to their leadership by blossoming into a powerful force 
of Islamic revival. It is evident t11at if the process of 'change' 
and 'reform' is allowed to continue for some time and the forces 
of moral degradation and anarchy are left free to work them­
selves out, the rising generations in tbe Muslim countries would 
have drifted so far away from their spiritual moorings that no 
urge would be left in them to strive against the mounting pres­
sures of Modernism and Westernisation. Among the new 
generations that are being exposed more and more to values and 
concepts imported wholeheartedly from the West the process of 
cultural, moral and intellectual de-Islamisation has already 
begun, and as this process will gather momentum the moral 
leprosy which has become the bane. of the Western society will 
inevitably make a thorough conquest of the Islamic countries as 
well, and, then, there will ·r emain not a single healthy and 
healthful society in the World which can hold out hope for 

the moral and spiritual resuscitation of mankind. 
So far as the West is concerned it can never be genuinely 

sincere or sympathetic towards the Islamic countries. Its 
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malevolence is, partly, the outcome of history with the 
memories of the Crusades and the bloody and long-drawn strifes 
between the Ottoman Empire and the European nations still 
fresh in its mind, and, partly, dictated by commonsen se for 
the Muslim World alone possesses the potential strengh and 
capability to constitute a danger to the universal ascendancy of 
the West or to confront the world with a new power block based 
on a different philosophy of life and a can that transcends the 
limitationa of race and geography. It is strengthened, further, 
by the realisation of the worth and importance of the vast mineral 
wealth and other resources lying within the trontiers of t he 
Muslim World which can be o f a decisive consequence to the 
W est, both economically and politically. And, finally, there 
is the traditional weakness of the human nature that when a 
person is afflicted with an incurable disease be, sometimes, 
begins to derive a sort of morbid satisfaction from the desire 

that the others also became lik~ him so that there could be 
nothing to distinguish the healthy from the sick. Only those 
can remain immune from this failing or overcome it successfully 
who are endowed with a genuine fear of God and love for 
humanity, but these noble qualities can be developed in a man 
only through the teachings of the holy Prophets. This wealth 
was, sadly, lost b1 the West centuries ago. The entire history 
of its rise shows that the countries that came under its sway 
could scarcely save themselves from catching the infection of 
moral debasement the Western empire-builders invariably 
carrie.d. As some of the more honest and objective Western 
scholars themselves have admitted, movements for the propa­
gation of agnostic ideas have deliberately hr.en set afloat 
by Western Imperialists in the Eastern countries as a part of 
their political policy. However apathetic the West may be 
towards Christianity and to whatever limits of irreligiousness its 
craze for rationalism and freethinking may have reached at 
home, all its broadmindedness and liberality of outlook eva­
porates into thin air when it comes to the World of !Slam. The 
Christian West can forgive the Jews, but not the Muslims. The 
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anti-Muslim sentiment has become a part of its being. Innu­
merable instances can be cited to show that in the event of a 
quarrel between a Muslim and a non-Muslim country the West 
took the side of the non-Muslim country either openly or 
through subterfuge. The recent Arab-ls ;·ael war has proved 
conclusively that no Muslim state or community can afford to 
rely on tbe friendship of a Western J>ower. Muslims must• learn 
to depend on God and on their own strength alone in whatever 
they do. 

The leaders of the Muslim countries ought to realise that 
whatever good the reckless imitation of the West may do to them 
for the time being it will ultimately rock the foundations of the 
Islamic Millat and bring it to ruin. 

In spite of all their faults and s~ortcomings, the vital religious 
feeling, the readiness to suffer in the cause of God and the spirit 
of eamestnE:ss, fidelity and love that have become extinct among 
the materialistic nations of the W est can still be seen in the 
Islamic countries. The Muslim peoples, their appalling ignorance 
and backwardness notwithstanding, are the raw material from 
which the finest models of humanity can be made. Their 
greatest asset is their faith and their simplicity, earnestness and· 
enthusiasm. In the past, Muslims have worked wonders by 
drawing upon these matchless reservoirs of power and, in 
moments of crisis, it is these very qualities that have come to 
the rescue of the Islamic countries. Even from the purely 
utilitarian point of view, the rulers of the Muslim countries 
should appreciate· the latent spiritual vitality of their people 
and rega.rd it as the most valuable instrument for the d efence 
of national freedom and solidarity which can also enable 
them to play a role worthy of their great past on the stage of 
history. But, thanks to the all-pervading curse of Westernisa­
tion, the Muslim masses are being robbed of their spiritual 
vitality and are developing a moral cancer against which 
nothing can avail. 

Tnking into consideration the irrefutable educational and 
industrial superiority of the West, there are only two courses open 
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to Muslims. One is that they make: a complete submission to it, 
accept its philosophy of Jife,· its concept of the' univer!le and~ it.s 
spiritual convictions and ethical standards in tow and try to cast 
their entire existence into its mould. But such a course can, 
apart from the fact that it will amount to gross apostasy1 moral 
and intellectual hara-kiri and shameless betrayal of humanity 
whose only hope of redemption rests with this very community, 
raised up as it was., by the last of the Prophets, end up only in 
relentless bloodshed and chaos within the Islamic fraternity. I t 
would be like pulling down a well-conditioned building in the 
absurd hope of raising upon its ruins a structure for which neither 
the right kind of skill nor building material is available 
and which would neither be suited to the climate of the place 
nor be in harmony with the environment. Whenever such an 
attempt has been made in the Islamic World it has resulted in 
failure. The Muslim masses have rejected it firmly as soon aii an 
opportunity to freely express their opinion has come their way. 
The same thing is happening in Turkey 'today and ·going to 
happen soon in Syria and I raq too. 

The other course for the Muslims lies in making the tullest 
use of the physical sciences and technology of the West by learn­
ing them wholeheartedly and the~ subordinating them by means 
of their own intelligence and industry to the lofty purposes which 
the last of the holy Prophets has bequeathed to them and by 
virtue of which they have won the distinction of being proclaim­
ed as the 'Best of the People'. This happy co-ordination between 
the ends and means from the absence of which both the West 
and the East are suffering at present can alter the destiny of the 
world. It can save it from impending annihilation and put it 
firmly on the road to all-round progress and felicity. The West 
has a,ll the resources in the world but it is devoid of a heaJthy 
sense of purpose ; the (Muslim) East is endowed with the sound­
est of aims and ideals but is very backward materially. As we 
have said earlier, this lauda ble task can be accomplished by no 
other people than the Muslims who are the successors of the last 
of the Apostles and the sole inheritors of his Message. The 
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slogan of the Muslims, all over the world, should now be : 
The tyranny of the West has laid the wo-rld to· waste, 
Arise, 0 Architect of Harem;1 to build it anew. 

A bold and enterprising country of the East, namely,Japan 
has shown us the way, although in a limited, and, from the 
stand-point of Islam, most iinperfect manner. Japan learnt tl1e 
material sciences and technology from the West and acquired 
mastery over them,and, at the same time, it held fast to its spiri­
tual background and cultural heritage. But, unfortunately, its 
religious creed and civilisation are such that they cannot keep 
abreast of time or fulfil the need of a universal message. The 
Japa.nese culture is only an amalgam of antiquated beliefs and 
out-worn traditions. It is a miracle of the will-power and loyalty 
to the past of its people that modern j apan is still clinging to it. 
With Islam, on the other hand, it is wholly different. I t stands 
for a faith, a Shariat and a law for which the term ' a ncient' and 
'modem ' have no meaning, and a c ivilisation whoi.e roots arc 
embedded in imperishable truths. Like an evergreen tree it ·is· 
always young and ready to send forth new blossoms. Hence, in 
the Muslim countries the integration between modern sciences 
and the fundamental teachings of Islam can be worked out with­
out any serious difficulty and its impact will also be much more 
revolutionary and extensive .than what we have experienced in 
Japan. In a tradition-bound coun try an attempt like this is 
bound to be self-defeating. For a Muslim, however, there need 
be no contradiction in it, for, according to him, correct religion 
and correct knowledge do not pull in opposite directions or s~and 
in the way of each other. Knowledge, says a Tradition of the 
sacred Prophet, is the lost property of a Muslim and be is its 
rightful owner. From the Muslim v iew-point, it is t he end for 
which a means is employed that d etermfaes whether it is good 
or bad. The true purpose of all knowledge, power arid other 
worldly resources and acquirements i s that they serve the cause 
of the Di~ine faith and help to promote the genuine welfare of 

I . The Houae of K.a'aba at M ecca 
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mankind. It is the duty of a Muslim to see that these precious 
gifts of God are not misused. To take them out of the wrong 
place and to put them in the right place and to assure that they 
are employed for constructive ends is a matter of moral respon-
sibility with them.. 

1 

But Muslims can ·discharge the sacred obligation only when 
they are able to produce in themselves that strength of faith and 
courage of conviction and skill and sincerity which can repulse 
the onslaught of glittering catchwords and the prevalent imita­
tive tendency and overcome the P.etty considerations of immediate 
gain, both individual and collective. For this their leaders, too, 
will have.to make the necessary sacrifices, but, even from the 
personal point of view these sacrifices will not be in vain for, by 
virtue of them, they will rise tremendously in the estimation of 
their people, and it will also become possible for them, and, 
through them, for their countries, to play the sublime role of 
guidance and leadership they could never dream of. 

The Western civilisation is doomed. It has become rotten 
to the core, and if it is still surviving it is not at all due to its 
latent qualities of strength and endurance but because no other 
civilisation is at present ready to take its place. The o~ber 
civilisations in the world are, at the utmost, its own hazy carbon 
copies or third class caricatures or they are so weak and decrepit 
that it is beyond their power and ability to stand against it, face 
to face. Now, if a Muslim country or the World of Islam, as a 
whole, can muster enough strength and competence to fill the 
void that is going to be created by the fall of the Western Civili­
sation it can re-establish its claim to the leadership of mankind 
which, according to the unchanging practice of the Lord, always 
goes to those that are earnest, deephearted and resolute. The 
Muslims, therefore, ought to decide whether it is tnore honour­
able to approach the West with a begging bowl or assume the 
exalted·position of the stewardship and guidance of humanity 
more than which there is no greater glory in the world after 
Apostleship. Does the sacrifice of worldly renown, power and 
wealth count for anything before it ? Even if a man possessed 
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a hundred lives and had ro lay down all of lhem for the sake 
of it, the bargain would not be bad. 

Let us, now, see which Muslim country comes forward to 
take up the gauntlet and carries out this gigantic mission in 
comparison with which the mighty events of the past, such as, t11e 
European renaissance or the French and the Soviet revolutions 
must fade into insignificance for tl1e forces of peace, progress and 
freedom it will release will not remain confined to the Islamic 
countries alone but sweep across rhe world and give a fresh 
lease of l ife to the dying humanity. Only those people or com 
munities can respond to this call which are bound in allegiance 
to the Millat of Ibrahim and for whom the choicest Quranic 
tidings and appellations of the 'Last of Divine Faiths' and ' the 
Termination of the Linc of Holy Apostles' were meant. Today, 
the 'Song of Eternity' for the leaders of the Islamic World is the 
same which the Muslims had heard long, long ago, at the dawn 
of Islam: 

And strive for Allah with the endeavour which is His 
right. He has chosen you and bas not laid upon you in 

religion any hardship, the faith of your father Abraham is 
(yours). He has named you Muslims (those who have 
surrendered unto Him) of old times and in this (scripture) 
tba~ the messenger may be witness against you, and that 
you may be witness against mankind. So, establish wor­
ship, pay poor-tax, and hold fast to Allah. He is your 
Protecting Friend; the best of Patrons and the best of 
Helpers. 

(Quran : XXII: 78) 
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