
FOREWORD 

The name of Maulana Syed Abul Hasan Ali Nadwi 
never fails to evoke sentiments of respect and deep affec
tion. He is an outstanding personality not only of India, 
but the whole Islamic World, and is regarded with high 
esteem .bY all sections of the people,- the elite as well 
as the laity- , for his learning, broadmindedness, piety, 
humility and charm of manner. He is a thinker as well as 
a writer, a historian as well as a teacher, and is gifted 
with such a refined literary taste that his speeches and 
w ritings are marked by the lustre and fragrance of poetry 
along w ith the depth and solidi ty of wisdom. 

The brief address the Maulana delivered at the re
cent Convoca tion of the l<ashmir University was wide
ly appreciated. Everyone, here. was impressed by it, 
including the critics, teachers, students and experts in 
both the ancient and_ ·modern sciences. By declaring, 



at the very outset, that knowledge was a unity, 
a single whole, that could not be divided into parts, 
he showed how necessary it was to rise above 
the ramparts of the ancient and modern branches of 
study and keep in mind and be regardful of the entire 
stock of human thought and learning. The Maulana 
laid stress on the worth and significance of knowledge 
in Islam by referring to Sura-i-lqraa1 of the Quran. and 
called attention to such action. together with this know
ledge, that could lead to the welfare of mankind. 

The most formidable problem of the modern Age 
is that while. on the one hand, a tremendous progress 
has been made in the field of knowledge, and through 
it, man has acquired an astonishing power and ascen
dancy over the forces of nature, - the advancement of 
science and technology has not only made it possible 
for him to plant his feet on the moon, but he is, also, 
peeping i nto the boundlessness of space w ith the help 
of his instruments-, on the other, in the words of Iqbal, 
"he who enchained the sunbeams," is proving himself 
utterly incapable of "unfurling the dawn on life's dark 
night ". Despite all the achievements in the mental and 
material spheres, man is slipping fast into a moral and 
spiritual vacuum. The Maulana is not opposed to this 
progress. What he wants is that, side by side w ith it, 
we remained alive to the real purpose of life and our 
ultimate destiny. Vulgar materialism and craze for money 

1. Al -Quran : XCVI 
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are robbing man of his humanity and pushing him into 
a cesspool of self-seeking, slothfulness and lust for power. 

The chief end and purpose of educational institu
tions is character-building and generation of social and 
moral conciousness through knowledge, but, in fact. 
what they are producing are creatures of books, not 
the masters. literates rather than the educated. There 
is no genuine thirst for knowledge either in the teachers 
or in the taught. They simply want to obtain positions 
of power and wealth through education. Everyone insists 
on his rights. and cares nothing for his duties. Education 
has come to be regarded merely as a means of earning 
one's livelihood. but even that purpose it is not fulfillin g 
today. The Maulana has made use of an old parable 
to show how the students are failing to gain the desired 
coast in the ocean of life. They neither know the art 
of living nor can accept death with a smile. The follow
ing words of the Maulana are worthy of being written 
in letters of gold : 

" The art of leading a good, usefu l and dignified 
life consists, basically, of God-fearingness, humani
tarianism, self-restraint and willingness to subordinate 
one's own advantage to the common good. Unsel
fish interest in the welfare of others, respect for 
mankind, the urge to protect the life, property and 
honour of fellow-men. preference for duties over 
rights, defense of the weak and the downtro9den 
and strength to stand up against the oppressors. 
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firmness in opposition to those who have nothing 
to be proud of except power and money and refusal 
to be over-awed by them, the courage to speak 
the truth at all times and in respect of one's own 
country, belief in an All-knowing and All-seeing 
Power, and fear and anxiety of being recreated after 
death and called upon to render a full account of 
one's doings on the earth,-these are the essential 
conditions of a good and noble life, and fundamental 
requirements of a healthy society, and a strong and 
self-respecting nation. To arrange for training and 
instruction in these attributes and to create an envi
ronment that may be conducive to their growth and 
development is the primary responsibility of the edu
cational institutions." 

Unfortunately, we, all, have fallen a victim to the lure 
of transient politics. We live only for the pleasures of the 
moment. The appeasement of the senses has become the 
ambition's end, and we have rendered ourselves incapa
ble of comprehending the reality of time. Cheap poli
tics, excessive interest in oneself and longing to enjoy 
power and wealth have warped our minds and led us 
ostray. Our faculties of understanding and discrimination 
have been blunted and we are ready to fall in lino with 
every fast-moving travelEer. We ought to understand the 
law of nature, realise the significance of both, continuity 
and change, and cultivate an awareness of the basic 
truths and realities of our existence. We should safeguard 
our Individuality, but not for selfish advantage. On the 
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contrary, we should seek, through It, to fulfil our role 
in the caravan of humanity. It is not enough to make 
sure of one's own Paradise. but the question is of 
turning this world of ours into an actual place of bliss. 
The task is not easy, but it is worth living for. 

I am sure what Maulana Abul Hasan Ali Nadwi 
has said in his address will lend radiance to the minds 
and warmth to the hearts of the readers. What the 
Maulana desires is not different from the wish expressed 
by Iqbal in the following verse: 

What you pray for Is that my desire is fulfilled, 
What I pray for is tha1 your desire may change. 

Director, 
Iqbal Institute, 
University of Kashmir, 
Srinagar 

Prof. ALE AHMAD SUROOR 
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In the Name of Allah, the Beneficent, the Merciful 

Mr. Chancellor, Mr. Pro-Chancellor, 

Mr. Vice-Chancellor, Teachers 

and Scholars of the University, and 

distinguished guests I 

Knowledge, I believe, is one and indivisible, and to 
separate lt into parts, into ancient and modern, eastern 
and western, and ideological and practical is incorrect. 
As Iqbal has said : 

Talk of modern and ancient is 
The sign of narrowness of vision. 

regard knowledge a truth which is a gift of God 
and does not and should not belong to a particular 
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tace or community. I see unity even in its diversity. 
That unity is truth, the search for truth, the aptitude for 
it, and the joy of its realisation. I am grateful to the 
Chancellor and other officials of the University that their 
choice for this high academic honour fell upon a: per
son who is associated with the traditional system of 
education. 

Whatever the branch of study, literature, philoso
phy or science. I do not conform to the view that he, 
alone, is a scholar and an intellectual who appears in 
its 'uniform', and whoever does not clothe himself with 
it is not worthy of recognition . The same, unfortu

nately, is the case even with poetry and literature, and 
it has come to be taken for granted that any one who 
does not display his wares in the shop-window or show 
himself off in the trappings of a poet or writer has no 
place in the rea lm of letters. The world has not for
given even born lltterateurs who did not put on the 'uni
form' or were not lucky ·enough to obtain one from the 
'store-house'. I believe in the universality, vigour and 
freshness of learning that has always been favou red with 
Divine guidance. If earnestness is there and the urge 
is genuine, the grace of the Lord is never withheld. It 
is always reaching. 

At this Convocation of the University of Kashmir, 
situated as it is in a beautiful valley of the heaven-kiss
ing Himalayas, I am reminded of t he i ncident . that had 
taken place, 1400 years ago, in the arid land of Arabia, 
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and on a mountain which was neither high nor verdant.1 

The tremendous impact it made on history, and the 
imperishable effect it produced is, absolutely, unique in 
the annals of our race, and, significantly enough, it, 
too, was related to the 'tablet' and the 'pen' upon 
w hich rested the entire structure of knowledge and 
civilization. and without which neither the magnificent 
seats of learning would have come into existence nor 
the huge libraries. I mean the Divine Revelation that 
was sent down to the Prophet Mohammad, (Peace and 
Blessings of the Lord be on him,) on or about February, 
12. 611 A. D .. in the Cave of Hira, near Mecca. It said : 

Read (0 Mohammad) I In the Name of thy Lord 
who created-

Created man out of a (mere) clot of congealed 
blood, 

Read I And thy Lord is Most Bountiful.
He who taught (the use of the) Pen.
Taught man that wMch he knew not.2 

Even in this initial instalment of the Revelation, this 
first shower of the Rain of Mercy, the Lord and 
Cherisher of the Worlds did not put off the proclamation 

1. The Moulana added that though tho land was barren and the 
mountain was naked and tree -less, it had been aptly said by 
Hafooz J ullunduri that : 

Neithor grass grows here nor flowers ~loom. 
Yet hoavens_bond themselves low to moot it. 

2. Al -Ouron : XCVI, : 1-5 

9 



that the destiny of learni ng was bound up with pen. 
To be sure, it was in the solitude of Cave Hira where 
an Unlettered Apostle had gone to seek Message from 
Almighty God for the guidance and instruction of 
humanity and whose own state was that he could 
neither read nor write. Can the like or equal of it be 
found at any stage of history ? And to imagine the 
sublimity of it. The Revelat ion is sent down, for the 
first time, to the Unlettered Prophet in an illiterate country 
where what to speak of educational institutions, even 
bare literacy was rare. and contact is established, after 
hundreds of years. between the sky and the earth. and 
it begins with Read. He who did not know how to 
read or write is being commanded to Read. It signified 
that the community that was to bo given to him would 
not be a mere student. but teacher of the world and 
bearer of knowledge. It would promote learning among 
mankind. The era that had been granted to him would 
not be an era of darkness and ignorance, but of progress 
and enlightenment. 

It declared : Read I In the Name of thy Lord 
who created- . The great misfortune was that the bond 
between knowledge and tho Creator had been broken, 
and, consequently, barning had lost the sense of purpose 
and direction, and gone out of tl1e right way. The broken 
link was restored now when knowledge was glorified. 
Besides. the warning was, also, given that knowledge 
should start with the Name of God for it was a Divine 
gift and could make a steady and balanced progress 
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only under His guidance. It was the most revolution
ary and epoch-making call the world had ever heard. 
No one. indeed, could have conceived of it at that time, 
and in those circumstances. Had it been put to the 
thinkers and writers of the world to guess as to how 
would the Revelation that was going to be received 
begin and what would take precedence in it, I am sure, 
no one with an idea of the mental and cultural condi
tion of the Arabs wou ld have said that it would com
mence with Read. 

The announcement that the voyage of knowledge 
should begin under the guidance of the Omniscient and 
All-knowing God was unprecedented. It marked a 
watershed in the world of learning. The journey was 
long, hard and perilous. It was full of pitfalls. Cara
vans were robbed in broad daylight. A perfect guide 
was essential, and who could it be save The Supreme 
Being, The All-wise ? It was not abstract knowledge 
that was aimed at. Not the knowledge that consisted 
of ornamenting with colours or playing with the dolls 
or was meant simply for entertainment or for fighting 
with one another or filling the belly. Not the knowledge 
that taught only the use of the tongue. But : 

Read I In the Name of thy Lord who created
Created man out of a (mere) clot of congealed 

blood, 
Read I And thy Lord is Most Bountiful.
He who taught (the use of the) Pen.
Taught man that which he knew not. 
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The proclamation w as clear, firm and positive. 
Read I Your Lord is Most Benevolent. How can He 
be unaware of your needs and weaknesses 7 Read I 
And thy Lord is Most Bountiful,-He who taught (the 
use of the) Pen. What could have elevated the pen in 
power and dignity more than that ? Who could have 
given greater glory and honour to it ? Remember, it was 
the first Revelation of Cave Hira and in a town where, 
perhaps, there was no pen in any home. If you needed 
one, you would have had to go to a Warqah bin Naufel 1 

or someone who had received education in Persia. 

It, further, unfolded the great reality that know
ledge was infinite. It was without end. He taught man 
that which he knf.W not. What is science? What is 
technology ? Man is going to the moon. We have 
conquered space, and pulled the ropes of the earth; 
Is it not a miracle 7 

Gentlemen I 

I shall crave your indulgence, now. to offer a few 
suggestions as an ordinary wayfarer of the valley of 
learning. 

The foremost task of the Universities is character
building. Their endeavour should be to produce men 

1. An Arab scholar who lived during the days of tho raising up 
of the holy Prophet. He was well-versed In the Hebrew 
language and was considered an authority on tho Torah and 

tho Bible. 
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who, in the words of Iqbal, may not be willing to sell 
their conscience for "a handful of barley". Under the 
influence of modern ideologies and current order of 
things, it has been presumed that everyone carries a 
price. There is no one who cannot be bought in 
exchange for something or another. 

The real success of a University lies in moulding 
the personality of its scholars in a way and giving 
such citizens to the society who do not put themselves 
up to auction nor can be lured away by a destructive 
ideology or misguided movement ;-such worthy spe
cimens of humanity as can say with Iqbal : 

By Thy grace. I am not without honour, 
No Toghral's1 or Sanjar's,2 slave I am; 
Though world-seeing is rny nature, 
I am no Jamshed's cup. 

Secondly, our Universities ought to send forth men 
who may be ready to sacrifice their lives for the sake 
of truth, knowledge, rnform and uplift, and derive the 
same satisfaction from going without food as people, 
generally, do from eating and drinking to their heart's 
content, and to whom loss appears to be more worth
while than gain. 

The Universities should see to what extent they 
are being successful in producing men of real worth 

1 and 2-Names of ancient Turkish Emperors 
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and merit. The greatness of a country does not depend 
on the number of the Universities it has. This criterion 
has, now, become out-dated. The real thing is how 
many of its citizens are endued with an awareness of 
their duties and obligntions and can come forward to 
dedicate themselves to the attainment and promotion 
of knowledge, growt h and development of moral 
virtues, and suppression of evils like corruptkin, greed, 
cruelty and injustice. How many of them are able 
to rise above personal considerations and lift the 
country to a higher cu ltural and spiritual level 7 

The fundamental aim and purpose of knowledge is 
to impart a new life and a new soul to the country 
and the nation. I shall read out to you a few verses 
from Iqbal which though not addressed directly to the 
poets or writers are applicable to all the branches of 
learning . 

Valuable is the taste for Art, ye men of vision, 
But vision that perceives not reality is futile. 
The song of the poet or the minstrel's strain, 
Worthless is the zephyr which makes the 

garden depressed. 
The goal of Art is the flame of immortal life, 
Not a spasm or two that vanish like sparks. 

Before I conclude, let me say a few words to 
the fortunate brothers who have successfully completed 
their studies and obtained the degrees or are still 
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under instruction here. I shall take recourse to relating 
a parable which may sound more agreeable to the 
ears after the exhortation I have just inflicted upon 
you . 

Once, some students wa1e enjoying a ride in a 
boat. The time was pleasant, the air was cool, and 
the young men were in high spirits. With the simple
minded boatman, also, being there to serve as a target 
of fun and entertainment, who cou ld make the students 
sit quietly? One of them asked the boatman, "Uncle I 
What subjects have you read ?" "I have read nothing," 
the boatman replied. The young man sighed, and said, 
"Oh I Have you not read science ?" "I have not even 
heard its nam:!," replied the boatman. "But you must 
be knowing Geometry and Algebra," said another 
young man. " These names, also, are altogether new 
for me," came the reply. It was now the turn of the 
third student to sharpen his wit. "You would have, 
surely, studied History and Geography," he said. "Are 
these the names of men or towns ?" asked the 
boatman in reply. At it, the boys burst into laughter, 
and enquired from the boatman what his age was. 
"Forty years or so," he said. "You have wasted half of 
your life and learnt nothing," remarked the young men. 
The poor boatman remained silent. Soon afterwards, 
a storm arose in the river and the boat began to be 
tossed on unruly waves. Disaster seemed imminent, 
and the students who had no experience of journey by 
water felt extremely nervous. They were seized with the 
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fear of their lives. The boatman, then, asked the young
men, with feigned seriousness, what they had learnt. 
Failing to grasp the real intent of the boatman, the stu
dents began to give a long list of subjects that were 
taught in the colleges. When they had finished, the 
boatman said with a smile, " You have read all these 
things. But, tell me, have you, also. learnt swimming? 
If, God-forbidding, the boat over-turns, how will you 
reach the coast?" " Uncle! " the youngmen replied, 
" This is the one thing we do not know. We never 
thought of learning it." Upon it. the boatman laughed 
aloud and remarked, "I have wasted half of my life, but 
you have lost the w hole of your lives. Your education 
is not going to help you in the storm. Only swimming 
can save you today. and you do not know it." 

The so -called powerful and advanced countries of 
the present-day world are confronted with an identical 
situation. The boat of humanity is in grave peril , the tides 
are moving menacingly towards it, and the shore is far 
away. The worthy passengers of the boat know every
thing, but are wholly ignorant of the art of swimming or 
navigation. Or, in other words, all the intellectual and 
scientific achievements nothwithstanding, the modern 
man does not know how to live like a civilised and God
fearing human being. Iqbal has drawn pointed atten
tion to the dismal state of affairs, the strange contra
diction, which has set up ·the biggest question mark 
before the Twentieth-Century world and brought it at 
the cross-roads of destiny. 
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He says: 

He who enchained the sunbeams could not 
Unfurl the dawn on l ife's dark night ; 

He sought the orbits of the stars, but failed 
To travel his own thought's world ; 

Entangled in the laybrinth of his learn ing. 
He lost count of good and evil. 

The art of leading a good, useful and dignified life 
consists. basically, of God-fearingness, humanitarianism, 
self-restraint and willingness to subordinate one's own 
advantage to the common good. Unself ish interest in 
the welfare of others, respect for mankind. the urge to 
protect the life, property and honour of fellow-men, pre
ference for duties over rights, defense of the weak and 
the down-trodden and the strength to stand up against 
the oppressors, firmness in opposition to those who have 
nothing to be proud of save power and wealth and refu
sal to be over-awed by them, the courage to speak the 
truth at all times and in respect of one's own country. 
belief in an All-knowing and All-seeing Power, and 
anxiety of being recreated after dea th and ca lled upon to 
render a full account of one's doings on the earth.- these 
are the essential conditions of a good and noble life, and 
the fundamental requirements of a healthy society, and a 
strong and honourable nation. To arrange for training 
and instruction in these attributes and to create an 
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environment that may be conducive to their development 
is the primary responsibility of educational institutions. 

Occasions like the Convocation we have the honour 
to be attending today offer an excellent opportunity to 
look into ourselves and see how successful our educa
tional i nstitutions are in the realisation of these ends, and 
what is the worth and calibre, in that regard, of the 
scholars produced by them, and draw up plans for the 
future. 

I thank you, once again, for the honour bestowed 
upon me, and the affection and trust you have been kind 
enough to express through it. 



Maulana Syed Abul Hasan Ali Nadwi 

A PROFILE 

Scion of an illustrious family which has produced 
a number of defenders of faith and spiritual preceptors 
like Shah Alamullah Naqshbandi, and Syed Ahmad 
Shaheed who founded the greatest reformatory movement 
in Islam known to Indian History. Maulana Syed Abut 
Hasan Ali's forefathers also gained recognition as men 
of letters. His father. Maulana Hakim Syed Abdul Hai, 
was an eminent scholar of his time who had listed In 
his encyclopaedic work. entitled Nazhatul Khawatir, 
(in eight volumes) about 5000 biographical notices of 
Muslim scholars, theologians, jurists, etc., of India. His 
other notable works were Al-Thaqafat Al-/slamia-fil-Hind 
(Islamic Cu ltural Attainments in India, published by 
Islamic Academy of Letters. Damascus). Al-Hind fil 'Ahd 
ul-/slami (India during Muslim Rule) and Gu/-i-R'ana (A 
History of Urdu Poetry) . 
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Syed Abul Hasan Ali was born in 1333 A. H., (1914 
A. D) . His father. Syed Abdul Hai. bade farewell to 
the fleeting world when Syed Abul Hasan Ali was only 
nine years of age. The responsibllity of his education 
and guidance, thus, devolved on his elder brother, Dr. 
Syed Abdul Ali Hasani who had a medical practice at 
Lucknow. The young Syed Abul Hasan Ali began his 
educationa l career at Nadwatul Ulama, Lucknow. He 
pursued his studie> in Arabic literature under Sheikh 
Khalil ibn Muhammad of Yemen and Dr. Sheikh 
Taqiuddln al-Hilali of Morocco, and in Tafsir (Exegesis 
of the Ouran) under Maulana Ahmad Ali of Lahore. 
Besides his extensive study of religious sciences, the 
Maulana showed keen interest in Islamic history and 
also learnt English which helped him to keep himself 
abreast of contemporary thought and events. He 
began his career at the Nadwatul Ulama as a teacher of 
Arable literature and Talsir and continued to lecture 
on these subjects for ten years. 

After the demise of his father and his elder brother, 
both of whom had held the office of the Secretaryship 
of Nadwatul Ulama, this responsibility was entrusted 
to the care of Mau/ana Syed Abul Hasan Ali Nadwi 
along with the work relating to the academic supervision 
of the Darul Uloom. In addition to these, he is the 
President of the Academy of Islamic Reseach and 
Publications, Lucknow. The Maulana is associated in 
one capacity or the other with numerous other religious, 
literary and cultural organisations within India and 
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abroad. He is the Chairman of the Managing Committee 
of Darul Musannifin (Shibli Academy), Azamgarh, 
President of Dini Talimi Council. Uttar Pradesh, and mem
ber of the Academy of Arts and Letters, Damascus, and 
of the Higher Council of the Medina University, Medina, 
Founder-member of Rabita-Alam-el-lslami, [World 
Islamic League) Mecca, Member, Executive Committee 
of the Islamic Universities Federation, Rabat, Morocco, 
and of the Academy of Arabic Language, Amman, Jordan. 
The Maulana has, also, been the visiting professor of 
the Damascus and Medina Universities. He is the first 
Indian writer who has the distinction of his works 
being prescribed as a course of study in a number of 
Arab Universities. He has extensively toured the 
Islamic World as well as European and American 
continents. During the course of these excursions, he 
has delivered several lectures in the Universities of 
the Arab countries and also in the British, German and 
American Universities which have since been published 
and are highly appreciated. He was awarded Shah Faisel 
Award for his services to I he cause of Islam in 1980 
by the Faisel Award Committee consisting of distin
guished scholars drawn from all over the Islamic world. 

The Maulana is a gifted speaker in Arabic and 
Urdu and has a felicity of pen in both these languages. 
He began his literary career at the age of 17 years 
with an Arabic work on Syed Ahmad Shaheed which 
was brought out by Allama S. Rashid Riza, Editor of 
Al-Minar, Egypt. It was followed by Seerat Syed 
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Ahmad Shaheed (Urdu), written in 1939-40 while his 
notable Arabic work Maza Khasara u/- 'A/am b'lnhitat
e/-Muslimeen was not only widely acclaimed but 
also carved out a place for him in the l iterary circles of 
the Arab world. This book as well as several others 
of his works have since seen more than a dozen re
prints and have also been translated into English, Tur
kish, Bhasha Indonesia, Persian, Tamil and some other 
languages. Besides numerous essays and lectures pub
lished in the shape of brochures, he has written about 
fifty books, some of which are listed below:-

1. Islam and the World, (English version of " Maza 
Khasarn al-Alam--" also translated into Urdu, 
Persian and Turkish) . 

2. Seerat Syed Ahmad Shaheed (Urdu- two vols.) 

3. Western Civilization, Islam and Muslims (Eng
lish), also in Arabic, Urdu and Turkish. 

4. The Four Pillars of Islam (English) - (rendered 
into Urdu, Arabic and Turkish). Urdu version is 
called "Arkan-e-Araba". 

5. Pathway to Medina {English)-(Arabic and Urdu 
also) 

6. Religion and Civilization (English)-also Urdu 
and Arabic versions. 
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7. Glory of Iqbal (English)-Arabic and Urdu ver
sions also. 

8. Faith Versus Materialism (English) - in Arabic 
and Urdu too. 

9. The Musalman (English) - Urdu version also. 

10. Muslims in India (English) - Arabic and Urdu 
versions al:>o. 

11. Saviours of Islamic Spirit (English- three vo
lumes}, Urdu version "Tarikh Dawat-o-Azimat'' in 
four volumes and Arabic version in two volumes. 

12. Speaking Plainly to the West. (English) - Arabic 
and Urdu also. 

13, From the Depth of the Heart in America 
(English) - Nai Duniya se Saf Saf Baten-(Urdu) 

14. Darya-e-Kabul se Darya-e-Yarmuk tak (Urdu) 
- Arabic also (A Travel account of the Middle 
East}. 

15. Purnne Chiragh (Urdu} in two volumes. (Life 
sketches of contemporary personalities) 

16. Islamic Concept of Prophethood (English, Arabic 
and Urdu) 
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17. Al-Arab wal lslam- (Arabic) 

18. Muhammad Rasulullah (English)- As-Sirat -un
Nabawiya (Arabic) , Nabi-i-Rahmat (Urdu) 

19. Appreciation and Interpretation of Religion in 
Modern Age (English), Asre Hazir Men Din Ki 
Taf him-o-Tashrih-(Urdu). 
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