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PREFACE
In the Name of Allah, Most Gracious. Most Merciful
The book is a collectio n of my speeches and articles
relnti ng to the biogrnphy of the holy Prophet. Since these
were delivered or written at different times and for different
occasions, some divergence was inevitable.
But there
is a unity in the diversity for whatever has b1en said
in them is inspired by the same idea and sentiment. Their
contents revolve round a single personality, that of the
Prophet Mohammad. They appertain solely to his life and
teachings, and his contribution to civilisation and gifts to
humanity. And the underlying aim, too, is nothing but to
produce in the minds a living awareness of his greatness and
arouse the feelings of love and deep devotion for him in the
hearts. Hence, It is hoped, no confusion or tiresome repetition
will be felt in these pages in spite of the dissimilarity or
variation o f titles and mode of expression.
Most of these speeches or articles were, f irst, written in
Arabic, and. then, translated into Urdu either by myself or
friends, and published In various journals.
For a long time. I had been feeling that the attachment of
a large number of men belonging to the educated classes in
the Arab countries. particu larly those who had come under the
influence of Ara b Natio nalism, to the sacred Prophet who was
the springhead of all their felicity and good fortune and to
whom they were indebted for success and ho nour in both the
worlds was weakening and getting reduced to a soulless
formality. The warmth and earnestness of love had gone out
of it. although it wns distinctly set forth that the love for
the Prophet should be stronger than the love one had for one's
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d earest relatives or w orldly possessions. 1 In the same way, it
is deman ded of us to show a greater regard and respec t for the
Prophet than for any other human being in t he w orld A very
wise and elaborate arrangement has been made in the Shariat
towards that end, and wide-ranging commands have heen
giv en.::
This d evelopment Is most lamentable and portentous of a
grave danger. It must be view ed with anxiety by all sincere
M uslims w ho conside r the Arabs to be the first and foremost
c ustodia ns of this wealth, and believe that for t he strength and
sol ida rity of the M usl im World it was essen tial that t hey
remained as su ch and t he whole of the Ummat drew inspira tion from them.
On these considerations. I decided to bring out a collec tion of these speeches and writings which had proved
1. It is re lated in Ta bran i that t he Apos tl e of God said : " None of you
can be a true Believer unless his love for me exceeds the love ho hos
for h imself
In a number of Trad itions quoted in Soh ih Bu khari and Sahlh M usllm ,
the love for parents, children ond cvcrv other human being, also. is
mentioned in the same c ontex t.
2. For Instance, th e Companions w ore forbidden to speak in o loud
voice in the presenc e of the holy Prophet As it is stated in Suro-1Hojurat : 0 ye who bc /iovo I Lif t nn/ up vo ur voices abovo th o vo ice
ofth n Proph et. nor shout whon sp ook ing l o him ;1s you sh out one t o
anoth er. fest your work be ronde rod vain w hile ye petcelve not .
(XLIX : 2) .
Again. t o call ou t th e Prophet from his apartment has been denounced
as rudeness and insolence. lo I Th nsc who call t hee from behi nd the
prlvoto apart ments, most o f the m h .we n o sense. ( XLIX · 4) .
And, further : Make not t l1 e c11//lna of the Messe nger among You as
your c 11Jling one of a not h er. (X XI V : 63) .
For the sama reason. it w os not allowed to marry the Prophet's
wiv es after his d ea th . The doep respect and reveronc:o for the
Prophet which w as an essen tial at tribute o f a faith ful P, eliever and
conducive to th e strength nnd security of Faith could not endure n
th at case. And it Is 11o t for V' u t o CR!lss a11noyanco t o th e M essenger
of Allah, nor that ye s/1 0'1/rf over rntrry Ills wives afte1 h im. lo I That
In Allah 's sigh t would be an ono rmity . (XXXlll : 53).
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beneficial and were widely acclaimed in the literary circles of
tl1e Arab World. I was encouraged by the hope that it might
be of some use in rekindling th e fire of love in frozen hearts
and mitigating t he alarming effects of exaggerated nationalism .
It. indeed, was all that a non-Arab and distantly-placed
Muslim could aspire to do.
I. further, thought that the narration of the events of the
fervent devotion of the non - Arabs could be helpful in stirring the
pride of the .L\.rabs and producing in them a sense of destiny.
In t he prevailing conditions, the most effective way, in our
view, to frustrate the evil designs of the forces which. under
the influence of Western materialistic ideologies, moderr.
education and nationalism, had invaded the Arab World
and even laid siege to the Harem 1 was that a new army
was raised from the •kingdom of love. ' It was love, alone, that
had repeatedly withstood the challenge of unripe intellect and
superficial knowledge. and whose unru ly flame had. time and
again, burnt down the thick underbrush of negligence, apathy
and egotism . Perhaps, it was for such a situation that Iqbal
had said :
From the kingdom of love, I raise a new army,
For Harem is threatened by revolt of the intellect.
Hence, I completed the present volume during the Haj,
in 1384 A. H.. and handed it over to Sheikh Mohammad
Namnaka ni of Mal<tabatul llmiya, Medina for publication. I
called it El-Tareeq-ifa-ef-Medina as it, once again, showed to
the Arabs the way to the blessed town that was the last ralying
point of Islam. It. so to speak, gives the call to the Arab
admirers of Modern Civilization to go back to the real fountainhead, and can be said to be a commentary of the following
verse from Iqbal :Lead the lost deer back to Harem!!,
Bestow, again, boundlessn ess of desert on the lover of
this town .
1. Meaning the sacred enr.losure in Mecca.
2. Here it denotes th e sacred territory in M edina.
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I requested my friend, Ali Tantaawi, ex- j udge of the High
Court of Syria , w ho, in my opinion, is the greatest present-day
scholar of Arabic to write the Foreword, and he was kind
enough to agree. The introductory remarks, in t hemselves,
make a valuable contribution to the book and are a sou rce of
honour to me.
The Urdu edition of th e book was brought out under the
title of Ka1wan-i-Medina and now it is bei ng produced in
Eng lish for the forces o f nationalism and the effects of Western
education and modern materialism are making their inroads
everywhere and harming the warmt h and fervou r of the hearts
which is the most precious asset of Muslims and the greatest
resource for meeting the challe nge of hostile movements and
id eologies.
It is, earnestly, hoped that the English edition wil l prove
equally helpful in stirring the hearts of modern-educated
Muslims and fanning the flame of love.

Abut H asan Ali N adwi
Daira- i-S hah Alamu llah
Rae Bareli (U.P.)
August 7, 1981

FOREWORD

Dear brot her Maulana Abul Hasan Ali Nadwi ,
There is a proverb among us. the Syrians, that "a letter
is known by t he address it bears." Before I could open
your book, its tit le, El-Tareeq-ila-el-Medina- Pathway To
Medina- sent forth a wave of warmth and vigour within me,
and it appeared that I had gone back by thirty years in the
journey of my life. I felt that I w as in the desert-land of
Arabia; fifty days had passed on me and my friends in those
torrid surroundings . We emerged from one sand-dune to get

lost in another hot and waterless region . Our tongues were
swollen and had become blistered owing to thirst, and death
seemed imminent. All our hopes and aspirations were conveged on the one overpowering desi re to see Medina.
Brother, we had got lost on the way to Medina. We
endured t he pangs of hunger and thirst,- death stared us in
the face, and fear and f atigue laid hold of us.- till a whole day
had passed. With us was a bedouin guide who always wore
a sullen look. He was tongue-tied and glum. Suddenly, his
face fit up and lips moved. He uttered a sentence which
was more precious to me than a bag of gold mohurs. There
was magic in it . He said. " Here is Ohudl" Now, imagine:
there is a frenzied lover who has spent a long period of time
in separat ion and the malady of love has driven him Into the
laps of death, and, then, all of a sudden, he is told that the
beloved's home is nearby. This is with love relating to the
body wh ich is bound to perish one day. What to speak, then,
of the love springing from the sou l that is immortal.
Though one -third of a centu ry has rolled by, I distinctly
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remember what the few words had done to us. We felt
electrified, and told the drivers of our cars to speed up. The
motor-cars we were travelling in were t he first to cross the
desert between Syria and Arabia. The drivers responded
magnificently to our call, as if the tidings that we were
approaching Medina and the meeting with the beloved was
not far had animated them as well.
As we went round Mount Ohud and our eyes fell on the
Green Dome (of the Prophet's M ausoleum), we were struck
dumb. Our tongues failed to give expression to the emotions
that were surging in our hea rts as our pens are unable to put
them down on paper today. We t alked in the language of the
lovers.- with heart-beats and tears. And why not ? We had
arrived in the town of the beloved, -the town In the thought
of which we lived and whose remembrance was our sustenance. While we read about those places in the biographies of
of the holy Prophet we f elt that they were the real abodes
of our hearts and sou ls. The country we had been born in
was our homeland in the physical sense. Only our bodies
belonged to it. And has the dwelli ng-pince of the body ever
been dearer to anyone than the dwelling-place of the heart ?
Does there live the Muslim, anywhere in the world, who is not
willing to sacrifice his native land for the sake of the land of
the sacred Prophet, should, God-forbidding, the circumstances
call for it? Or who may not readily suffer the loss of his home
for the security of the House of Allah. if it is in peril ?
A writer or historian. naturally, wishes to visit the place
where a distinguished poet, writer or historian was born. He
travels to it, spends large sums of money, and bears all sorts
of hardships. How, t hen, can the heart of a Musllm not yearn
for the town whose soil had been honoured by t he blessed feet
of the loved one, the Prophet Mohammad (Peace and
Blessings of the Lord be upon whom) ? The ardent lover
walks in the streets in which l1e had walked, bends his head
low in genuflexion where he had offered Namaz, and enters
Medinn by t he same route by which he hnd entered on
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Migration from Mecca, and goes ou t by the same route by
which the Muslim army had sel out, under his leadership, for
the Battle of Ohud. He sees the ground on whic h the g lorious
battle was fought, stands reverentially at the graves of the
martyrs, and, then, returns to the Mou soleum which is a part of
Paradise on the ea rth, betakes himself to the sacred apartment
where the Prophet lies buried, and which has, now, been
sealed forever, and says : " As-Sa/Bam alaik, vaa Saiyyidi ; Yaa
Rasu/illah; (Peuce be with you , 0 Master ; 0 Apostle of
God) !
I shall never forget the excitemen t, the thrill, the fervour
of the first visit. But why do I not feel the same way today ?
Where is that joy, that warmth of feeling, that eagerness of the
heart ? I recite devotional and eulog istic verses composed by
the Arab poets in the sacred memory of the Prophet, but these
do not move me while, former ly, I fel t stirred by them to the
depths of my being. Today. I read them, but only such

branches of the hoart move wl1ich have been deprived of
leaves in the autumn of my li fe, and are, now, dead wood .
Is it because o f the passage of time? Or is it the apathy
and inertness of the heart ? Or huve I been influenced by
the va lues and ideals of the m odern, materialistic times ? The
thing, perhaps. is that. in the past, I used to come by the landroute which took weeks to reach Medino. Ardour and
enthusiasm acted os a sp ur, and o thousand desires assailed
the heart. Now, we complete the journey in mere two or
three l1ours. We board tl1e p lane In Syria and have hardly
fini shed the nap after t he mea l that it is time to land at
Jeddah.
Brother Abul Hasan, I had begun to lose faith in myself
that your book re-ki ndled the spark of love within me and
assured that my heart had not become dead to spiritual
feeling. Only th e worries and vexations of t he world had
corroded It. Tile P.Jthw,w to M edin:i removed the rust .
Li terature. too. had ceased to inspire me. I had grown
disenchanted because, for long, the celestial melody that had
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c haracterised the works of poets from the time of Sharif RaziJ
to Abul Rahim Bar'ee~ had been missing from it. When I
began to read y ou r book. I red iscovered the euphony. I found
it in your prose which is pure poetry, although without
Qafiya 3 and Radeef.;1
A thousand th anks for restoring n.y faith in myself and in
Hterature .
You have asked me for the Foreword, but I will beg to be
exc used. Neither you stand in need of an introdu ction nor
does t11e book. The Foreword is to a book what the agent or
broker is to a trader. A new trader needs an agent to introduce his products to the public, but when the buyers know
th e trader more than the agent and are eager to buy his goods.
where does the agent come in ? 5

A li El -Ta ntac; wi

Mecca
Muharra m 14, 1385 A.H

1. A celebrated poet of 1he Abbasid era. The collec1ion of his poems is
called Al-H ejaziyol.
2 . A popul11r Sufi-poet wh ose poems in prnise of the holy Prophet are
held ln high esteem throu ghout tho Ara b Worl d.
3 Rhyme ; metre.
4 . Hypermenc.
(In poems which tcrmi noto In o double 1hymo. th e ponult syll able is
called Qnfiya. 1he lost b eing coiled Radeef).
5. Ren dered into Urdu by Dr. Syed Rizwan Alvl Nadwi.

I

THE BOOK I SHALL NEVER FORGET
Today, I am going to talk about a book to which I owe
much and for whose author I pray from the bottom of my
heart. He, indeed, was a man with an awakened heart, and a
true lover of the holy Prophet. Through his monumental
work, he introduced me to something which, I believe, is the
most precious thing in the world after Fa ith. or, rather, a part
of Faith itself. It is called Rahmatul-!i/-Aalameen (Mercy To
The Worlds), and its author Is Maulann Qazi Mohammad
Sulaima n M ansurpuri.
How I cume to possess the book will, perhaps, make
interesting reading. My elder brother, Dr. Haklm Syed Abdul
Ali. 1 who took over ali my guardian, on the death of my
fath er, when I was only nine , paid a speci al attention to the
books I was to read, and his c lloice was al ways blessed with
Divine grace. He, thus. gave me K hair-u!-Baslmr (The Best of
Men) to read He wanted me to co ncentrate on the biographies
of the Prophet as he thought that nothing was more useful
for character· building, and stead fast ness of belief, and sustenance and promotion of faith than it. I, consequently.
developed from my childhood fondn ess for books dealing with
the life of the sacred Prophet.
I enthusiastically examined catalogues of publica tions
issued by book-sellers. and it w as in one of them 2 that I first
saw the name of Rahmaw/-/il-Aa!ameen . I lost no time in
sending the order for the book. Till then, its two volumes had
come out, and the pocket of a c hild who was not more than
1. Ex-Manauer. Nadwatul Ulema. Lu cknow. (Died 1961) .
2. Published by Shibli Boole Depot• Lucknow.
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10 or 11 could. obviously. not bear the cost. But children are
not guided by the rules of economics. They, generally, act on
their innocent impulses.
Within a few days, the postman brought the Valu e Paid
Parcel of the book to our tiny village, Daira-i-Shah Alamullah,
Rae Bareli. It. then. dawned upon me thnt I did not have the
money t o take delivr::ry of it, and my mother,1 too, could not
bo of much help in spite of the earnest desire to please
her orphan son. In my desperation, I took recourse to the
w eapon that never fails a child. It was the weapon Syedna
Oma ir bin Abi Waqqas had used to obtain the permission of
the holy Prophet to take part in the Battle of Badr. I mean
the tears of innocence tha t are still precious in the sight of
God and His virtuous bondmen, and seldom go in vain . The
heart of my mother melted, and she, somehow, arranged for
the money.
The book made a tremendous impression on me . It

shook me to the depths of my being .

But it was not in the

nature of a hurricane. There was nothing tempestuou s about
the way it moved me. On the other hand, it w as a most
soothing and inspi ring experience . My heart swayed with joy
like a flower-lad en branch of a tree, caressed by the morning
breeze.
That is the difference between the biographies of con querors and other rnen of worldly renown and the books
relating to the personality of the holy Prophet. The former,
too, arouse the heart, but the effect they produce comes from
outside nnd seizes it like <tn invader wh il e the awakening that
t<tkes place as a result ot reading the life- accounts of the
Prophet springs from within, from the inner-most recesses of
the Beli ever's heart, and sustains it .

1.

Died Jamod-i-ul -Aakh ir 6, 1388 A .H ., . She w as D IDdy of excoptional
attainments. Hoel the wh ole ol the Ouron by hoor t. and w as, also, a
pootoss. Sho loft bch ind several usolul b ooks including o collection
of prayers.
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An immediate rapport was established betwee n me and
the book, and I bega n lo relish it as if it was what I had been
waiting for all my life. It gave me a unique pleasure, t he like
of which I had not known before. It was altogether ditterent
from eating a palatable dish when hung ry, or wearing a new
dress in ' Id, or enjoying a holiday after a term of study and
hard work. I t could be felt, but not expressed, and, even
today, it is hard for me to descri be it. All that I can say
is that it was the pleasure o f the soul. Children, of course,
have a sou I. They do feel spiritual joy. The souls of t he
children, in fact, are purer, and they are more sensitive.
As I read the accounts of t he people of the Quraish who
had em braced Islam, and w ere persecuted mercilessly on
account of it, and the magnificent way they bore all the pain
and punishment, I realised that there w as anot her joy that
was unknown to the rich and and other so-called fortunate
persons. It lay in the willing endurance of loss and suffering
in th e path of Faith. No enjoyment of power, wealth or
victory could compare wit h it. I felt overcome with the desire
to experience it, at least, once in life.
I read about the incident of Mas'ab bin Omair who was
known for the refinement of his t aste and luxurious living. It
became the talk of th e town as that nobleman of the Quraish
w ent out wea ring a dress costing h undreds of dirhams But,
as he took the solemn pledge at the hand of the Prophet, he
renounced, at once, all the manifestations of wealth and
luxury, and began to lead a life of rugged simplicity and wear
rough clothes. Sometimes, he had even to fasten his mantle
with a thorn.
At t imes, it brought tears in the eyes of the Prophet to
see Mas'ab in that state. When he was killed in t he Battle of
Badr, there was only a sheet on his body which was so short
that if the head was covered with it, the fe et beca me bare, and
if the feet were covered , the ho:.id became baro. On seeing it,
th e holy Prophet told the people to cover the head with the
sheet and place grass on the feet. It was, thus, that he was

)2

PATH WAY TO MEDINA

buried.
I marvelled at the episode and it appeared to me that
besides p alatial houses, expensive clothes, sumptuous meals
and other forms of worldl y enjoy ment, there was another
human need whi ch was beyo nd the reach of kings and
million aires, and onother joy of which th e men of pleasu re had
no id ea As I looked into mv heart, I felt, within it, the
sti1tings of a peculi ar craving tor that aspect of life, that
sublime rea li ty which was more precious than the empty show
of wealth and superiority.
I read about th e Migration of the s.:'lcred Prophet to
Medina, a more inspiring event than which I have yet to
know.
The Prophet arrives in M edina. T he whole town comes
out to greet him. Each tribe comes up, holds the stirrups of
hi s camel and begs him to be its guest " Sir I S tay with us,"
say the tribal leaders. " May eveFything we possess be a
sacri fi ce to you. " The Prophet replies. ''This carnet of mine is
appoi nted by God Give it the way." The camel, then, sits
down where the gate of the Prophet's Mosque is today. and
refuses to move. The Will of God becomes manifest. The
honour goes to Abu Ayub Ansari who takes the distingu ished
gu est home with un bou nded joy and reverence.
I could vrsu<Jl ise th e pleasw·e of Abu Ayub A nsaii at the
unique honour Destiny had brought lo his door-step an d the
ardour and enthusiasm with which he was entertaining the
guest .
It seemed that my heart was closely follo wing the Prophet's
camel. It was keeping company with it. and had reached
Medina along witll it. ft was as i f I was seeing the whole
thing with my own eyos. The triumphant entry of conquerors,
the tumultuous reception of poli tical leaders. and other displays
of pomp and magnificence faded into insi gni fi cance before it.
The breath-taking spectacle of love and loyalty of man for a
man left a permanent mark on my mind .
I read about the incident of Ohud. It is a saga of faith,
devoti on, self-abnegation and high · mindedness wh ich is
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without a parallel in the annals of mankind . I read the historic
word s uttered by Anas bin Nazr on seeing how people had lost
heart at tfie news that the Prophet had been killed (which,
later, proved to be false) . He had snid, "Lay down your lives
for what the Apostle of God has laid do Nn his life." And
another Companion w hose greatest desire was to be near the
Prophet d uring the last moments of his life hnd remarked, "I
can feel the fragrance of Paradise coming from the other side
of Ohud." He was carried to the Prophet and it was at his
feet that he died. I was thrilled to read how Abu Dujana had
made himself into a shield to protect the holy Prophet and
taken the arrows on his back.
Events of unexampled heroism like these passed before
my eyes Sometimes, I cried aloud, and, sometimes, went into
raptures
I shall never forget that it WAS this book that stirred up
the dormant love In my heart withou1 which life was meaning-

less.
Miserable Is the time that passes on the live-hearted with·
out love,
Lost is the day for the intoxlcated 1 that is spent in
sobriety.
Into the world's harvest I looked,
One grain was love, the rest strnw.
It is this love that raises a man head and shoulders above
the others. It is this sovereil'.}n remedy th at has enabled men of
an apparently ordinary stature to perform miraculous deeds.
It has made it possible for individuals to subdue nations, and
when any community has drawn upon it, the world has bent
the knee to it.
Today, the Muslim Ummat~ is sadly wanting in this
sublime attribute. It has wealth and manpower, and is. also.
1. M eaning drun!< with the love of God.
2. Meaning the Muslim community as a whole.
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at the helm of affairs in many countries, but tile absence or
weaken ing of th e driving force of love has reduced it to
a living corpse.
Our modern- educated and so-called Westernised sections
are, pa rticularly, bankrupt in this reg ard. Their soul is unhappy.
They are bewildered, confused and frustrated. They are more
ineffective agai nst the mounting challenge of Materialism than
the other classes of the Ummat. Their life has become dull.
drab and mechanical.
I am extremely indebted to this book and its author for
activating the strings of my heart and turning the rising tide of
love towards a personality that is absolutely uniq ue,- t he
greatest embodiment of love. goodness and perfecti on . God
Almighty has just not created the like of him.
The greatest tragedy of the Ummat is that it has severed
i ts bond w ith the henrt and deprived itself o f the joy o f love.
In the words of Iqbal :
One night, before God I wailed,
Down in the world why M uslims are?
Came the reply: " Don't you know
This community possesses t he heart,
but not I he beloved ? "
God bless you. 0 Su leiman I Your book has conferred
tw o gifts on me which, after Islam, are the most precious
boons in t he world. One is love. and the other is the awareness of its true aim and purpose. 1

1. Translated into Urdu by Molvi Syed M ohammad c l-Hasni.

II

THE NEW WORLD
This world of ours, they say, is very old. Yet, time and
again, it has woken up from death-like slumber and st<iged a
- wonderful recovery. The last time it was restored to life and
rendered active and flourishing again was when a grandson
was born in the family of Abdul Muttalib in Mecca . Though
born an orphan, the child was to take care of all mankind and
give it a new lease of life. A life spent in sleep is no life. Time
used up in killing oneself cannot be called existence. The
real age of the world, hence. is not more than fourteen hundred
years.
The cart of humanity was moving along the downward
track in the 6th Century of the Christian era. It was growing
darker and darker. and the slope was becoming deeper. The
cart was gathering momentum . It was rolling down with
greater force. The whole family of Adam was seated in the
cart. There were; in it. the fruits of thousands of years of
human endeavour, of ancien t civilisntions and intellectual
development. The occupants were either fast asleep or
quarrelling among themselves for a better place. No one
gave a thought to the danger that lay ahead.
Physically, the human race was strong and vigorous, but
its heart was weary, mind fatigued and conscience dead. The
pulse was sinking, and t he eyes were about to petrify. It had
lost the wealth of faith long ago. Not one man of belief and
conviction was to be found in whole communities. Superstition
was rampant in the world. M an had disgraced himself. He
had bowed low before his own slaves and servants, and was
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rendy to kneel to everyone save On e God. He had developed
il fo ndness for the forbidden and th e unlawfl,11
The ru ling classes, drunk w ith power, indulged in reckle ss
oppression . Their dogs lolled in lu xury w hile the human
beings starved . The mount ing standard of living had turned
life into n nightmnre. Whoever riid not conform to it was
loo ked dow n upon as uncivilised . Th e common peopl e lived
in grinding poverty. Ta"es and other duties had multiplied
mznifold. W ars haci beco me a regul ar fe ature. People, everywhere, w ere entang led in th eir Internal problems. They had
neither the tim e nor inclination for the higher values and ideals
of life The world had become hollow frorn within.
The correction and re form of the world h11d gon e beyond
the power of man . It was not the questio n of a country's
fr eedom or a nation's progress Th e whole of mantrind was
hovering bet111 een life and der.th . There was nOT on e sore to
be healed ; the entire body of mankind w as a big, festering
boil
No one seemed fitted for the task. Neither the philo sophers, nor the writers, nor the statesmen . Th ey, all, were
the victims of the same malady. How cou ld the sick heal the
sick? How could those who were bereft of faith impart it to
others ? A huge lock had been placed on the destiny of man,
and th e key was missing.
The excessively gloomy state of affairs, certainly, was not
pleasing to the Lord. Ultimfltely, He raised up an A postle
among the simple, unaffected , frP.edom-loving Arabs. No one,
indeed, besides a D ivine Apostle could rescue mankind from
the c lutches of death and restore it back t o li fe
His name is
Moh ammad bin Abdullah . Boundless salutations to him,
and endless benedictions !
Whose name d id I utter, Oh God !
That my speech came up and kissed my tongue ?
All the ing re dients of life were intact They had only
become disorganized. The wh eel ol life had not stopped. It
was moving, but in the wrong direction . The real fault was
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that tile tenon of life had become loose. But what was that
tenon ? Correc t knowledge and awareness of the Creator.
the resolve to obey Him, to believe in His Apostles anrl to
follow their teachings, and faith in the Hereafter.
T he Prophet Mohammad set right the axle of life, but at
the gravest pedl to himself and his family. He sacri ficed
everything for the sake of it; he spurned the crown, rejected
the offers of worldly power and wealth, abandoned the beloved
home-town for good, and spent his whole life in suffering
and privation. He tied stones to his stomach (to suppress
hunger ). never ate to satisfaction throughout his life, and
made his fami ly a sharer and partner in adversity and tribulation. He was always in the fore·front on occasions of trial and
danger, and kept strictly away from every manner of gain and
gratification. Yet he did not depart from the world until he
had put it on the right path and turned the tide of history.
Within a space of 23 years . the world was transformed.
The conscience of man was aroused, the incli nation towards
well -doing was created and the power of discernment between
right and wrong was developed
The path of the worship of
God and obeisance to Him was opened, and man began
to feel ashamed of prostrating himself before fellowmen and
his own slaves. Inequality came to an end, and racial pride
disappeared ; rights were restored to women , and comfort was
brought to the weak and the indigent.
In sum, the face of the world was changed in no time.
Where a God-fearing m an was not to be found in a whole
country, hundreds and thousands of persons were produced
who lived in the constant presence of the Almighty. They did
justice even to the enemy and cared nothing for their own
children when it came to fairness and impartiality. They were
ready to depose against themselves and willingly bore hardships for the sake of others and espoused the cause of the
weak against the strong. They were ascetics by night and
horsemen by day, and wielded the upper hand over everything,
power, wealth and desire. The knew only one Lord and
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Master, the Almighty, t he Supreme Being, the King of Kings.
They animated and inspired t he world and instilled it with
faith, civilisation, morality and God-remembrance.
A new dawn was heralded. A new era was ushered in .
As man changed, the world, too, changed with him. The
earth and the sky changed . The marvellous revolution was
brought about by the teachings and endeavou r of one man,
the Prophet Mohammad, The family of Adam is not indebted
to anyone more than him. He is the greatest benefactor of
humanity. The clock of civilisation would be p ut back by
thousands of years if what t he holy Prophet gave to the
world was taken away.
Why should the day of th e birth of the sacred Prophet not
be blessed when the most blessed man the world has seen
was born on it ?
The spri ngtide that has has come over the world,
He it is who set t he plants.J

1. Broadcast by All India Radio, Luc know, In celebration of tho birthday
of the holy Prophet.

I II

THE TRUMPET OF LIFE
Look at the world as it was 1400 years ago. Leave alone
the magnificent buildings, the enormous piles of go ld and
silver. and the resplendent garments. You can see them even
in the museums and collections of old pictures. Think if
mankind, really, was ever alive and awake? Look at it closely,
from end to end, and see if the pulse is beating anywhere and
the heart throbbing .
Jn the ocean of life, the bigger fish were eating the
smaller ones. Vice had triumphed over virtue, evil over ' good,
and desire over discretion. The urges of the stomach ruled
over the urges of the soul. But not the faintest voice of
protest was heard in all creation .
The whole w orld had been reduced to an auctioneer's
shop. Everyone was open to bidding, the rich and the poor;
the kings. the noblemen and the commoners. No one was
above a p rice. There was not a soul that could dec lare that
the entire f irmament could not SU'ffi ce for a single flight of his
ambition, and, hence. another existence, eternal and everlasting, was created for him. How could he, then. sell his conscience for a small fraction of this l imited, perishable world 7
Humanity had got divided i nto small compartments o f
race, blood and geography, and even highminded men who
boasted of the loftiness of purpose had resig ned themselves
to living in those toy-houses like plgmies. The vision
of a larger humanity had altogether disappeared f rom the '
Buying and selling. fraud and falsehood had become
mind>
the high aim and purpose of life.
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There was little to distinguish between mankind and
a frozen corpse . A jungle had grown on the surface of life.
No man was to be seen in the vast human wilderness. The
few enlightened souls that still remained had taken refuge in
caves and monastries or were seeking diversion in poetry and
speculative philosophy.
Suddenly, the stirrings of life were felt in the dead body
of humanity. The pulse revived and the birds that had built
their nests in it felt their snug retreats shaking. The ancient
biographers of the sacred Prophet have described it in the
words that the towers and turrets of the palace of the Chosroe
of Iran fell down and the fire of its fire- temple was extinguished. A modern writer would say that an agitation was caused
on the surface of humanity as a result of the inner movement
and the rotten fortresses standing on it tottered and tumbled
down as if an earthquake had hit the earth. Every cobweb
and nest of straw appeared to be dispersing in the wind. If a
tremor of the earth can raze mighty castles to the ground, why
will the self-made systems of Caesars and Chosroes not shake
and rock at the advent of the Aoostle? The event that
revived and resuscitated humanity was the birth of the Prophet
Mohammad which took place in Mecca. the heart of the then
civilised world.
The brief message the Prophet gave to the world was
marvellous In its comprehensiveness. It was all-embracing.
History tells that the foundations of mankind were not shaken
so powerfully by any other pronouncement that that there is no
deil)I save One God. nnd Mohammad is His Apostle. Humanity
had never experienced such an awakening before . The
Pagans of Mecca were mad with rage. Maketh he the gods

we worship One God? Lo I that is an Rsrounding thing,1
they exclaimed . It was believed by them t o be a sinister....,
conspiracy against their ancestral belief and way of life which
had to be crushed at all costs. The chiefs went about exhor1. XXXVlll : 6
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ting : Go and be staunch to your gods
designed. (XXXVlll: 7) .

J

Lo I this is a thing

The new Call dealt a mighty blow to the traditional
concept of creation. Its impact was felt on the whole structure of life. It insisted that tl1e world was not a forest growing
of itself, but a well-laid garden, and ma n was its choicest
flower. This flower was the product of a thousand springs,
and it was not meant to wither away like any other bloom. It
had a purpose to fu lfil.
No one but the Almighty Creator could determine the
worth and va lu e of the fundam ental reality of humanity that
dwelt in man. He had been endowed with such boundless
ambi tion, high -soaring spirit and restless heart \hat the universe
could not contain him. For him a never-ending life, an
illimitable world was needed before which the earthly life was
a mere drop in the ocean. The pain and pleasure of this world
had no relation to the pain and pleasure of that existence.
The natural urge and inclination of man, thus, was
towards the worship of One God. The fulfilment of his destiny
lay in t he seeking of Divine good pleasure. There was.
absolutel y, no need for him to kneel before any spirit and
hidden or imaginary power, any tree or stone. any wealth or
splendour, and any form of spirituality or eminence. He was
the lowl iest of the low before one Height alone. and higher
than all the rest. He was the master of the universe, and the
slave of only One Being. By making the Angels bow to him
and forbidding him to bend the knee to anyone save the
Almighty, it w as made manifest that the forces of nature
of which the Angels were the custodians were subservient to
him, and, in return, his head was bowed low before the
Creator.
The human mind had become so listless that it could not
operate easily outside the confines of the material world, and
beyond the limitations of the body and the stomach. It had
been rendered so shallow as to be incapable of entertaining a
lofty and sublime notion about anyone. People had got
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used to some set standards, and it was by them that they
judged all men. Hence, the utmost they could imagine about
the sacred Prophet was that he was after wealth and power.
A deputation, thereupon, waited on the holy Prophet
which was truly representative of the mentality of the Age,
and the reply th e Prophet gave, too, was typical of Apostleship. He assured the representatives of the Quraish that the
things to which they attached so much importance did not
matter the least to him. He was concerned with the salvation
of mankind, and not his own betterment . He did not want to
carve out a paradise for himself in the world, but sought the
permanent entry of man into the real Paradise from which
he had be ~n ejected. He was not aspiring for power and rule,
but was prompted by the sole desire to rescue man from the
bondage of fellow-men and place him wholly under the
servitude of One God . It was from this basic position that the
Ummat rose to spread all over the globe. It was the message
it carried to the four corners of the world. Its emissaries
proclaimed boldly and fearlessly in the courts of mighty
kings and emperors that t hey had been sent by the Lord to
deliver His bondmen from the overlordship of bondmen to His
own overlordship, from the narrow confines of this world to
the boundlessness of the next, and from the oppression of
other faiths to the fairness and justice of Islam. When they
came into power, they demonstrated how true they were to
what they preached. During the golden period of their
ascendancy, obeisance was yielded to no one save One God.
It was the Divine edict that ran. not the edict of any individual
or group. Their ruler, who was called the Caliph, w ould
exclaim at the slightest disregard of human dignity : " People
were born free. When did you make them slaves?" The
highest officers of the Islamic Caliphate lived with such
simplicity in the capitals of the most powerful kingdoms
of the day that people mistook them for ordinary labourers and
put their loads on their heads, and they quietly carried it to
their homes. The well-to-do passed their days in stern
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austerity which spoke of the utter disregard of worldly comforts. Everyone who saw them would know that their eye
was on some other world and it was some other joy upon
which they had set thei r hearts.
The existence of this Ummat marks the an nou ncemen t of
the existence of an entirel y different reality, aside from the
material realities and physical pleasures. in al l parts of the
world. Each individual belonging to it declares, at t he time
of his birth as well as death, that there is another Power
which is mightier than all the other powers on the earth, and
another life that is more real than the li fe of the Vv orld . The
Azan 1 which is a resounding proclamatio n of this truth is said
in his ears when he is born, and when he dies, he is bidden
farewell from the world with the same affirmation.
When the world sinks into moral and spiritual stupor and
gets engrossed in worldly aims and interests, the A zan breaks
the sp(•ll of sensuality and materialism and proclaims that
there is another rea lity that transcends the body and the
stomach, and holds the key to felicity. The bustle and hubbub
of the market-place subsides when H ayya •a/as-Sa/ah. Hayya
a/al-Falah (Come to Prayer; Come to Success) is said, and
the bondmen of the Lord rush forward like men possessed.
Wh en the darkness of the night spreads and the stillness
of the graveyard descends on the world. the fountain of life,
suddenly, brust s forth like the first ray o f the morning sun.
The sleeping humanity receives a new message of vigour and
strength from the pronouncement : Es-Sa/at K hairum-min-annaum. (Prayer is better than sleep).
When a power-drun k despot d eclares, I am your Lord,
the Highest, and I know not that there is a god other than
m e,2 the Muezzin 3 makes a mockery of the claim by proclaiming
Al/ah-a-Akbar from the heights of his own kingdom and
1. Public coll to prayer
2. XXVlll : 38
3. Public crier t o p rover
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asserts that the real kingdom is the Kingdom of A llah. the
Lord of Lords, the Supreme Being.
The hean of the world, thus, remains protected from
intemperance and immoderation. and its mind from vacillation
and incertitude.
The sprlnghead of this awareness. faith and proclamation
is the raising up of the holy Prophet, his teachings and his
ca ll, and, now, t his very awareness, faith and proclamation is
the well-spring of a new life, and source and origin of every
healthy and healthful revolution.
The morning w hich, sometimes, is today, and, sometimes,
tomorrow,
God, alone, knows from w here it comes.
The morning by which life's bedcha mber shakes,
From the Azan of the faithful Believer is born 11

1,

First published in Tanvit (Luckn ow) undor the title or Tho World
Needs Us I Subsequently, it was brought out in the form of o
pamphlet by Maktab-i-lsl;;m. Lucknow, entitled, The Minarel of Lighl.

IV

IN THE LIGHT OF THE CAVE OF HIRA
I climbed Jabal-i-Noor, and stood by the cave which is
known as the Cave of Hira. 1 said to myself : This is the
place where God had favoured the holy Prophet with Apostleship, and sent down the f irst Revelation. It will, thus, not be
incorrect to say that it was from here that the sun rose which
illumined the world and granted a new life to mankind. The
world greets a new morning everyday, but, generally, there is
no newness or originality about it. Nor is every morning the
morning of bliss. People do get up with the rising of the
sun, but it makes no difference to the slumber of the hearts
and stupor of the souls. What is the significance of these
false mornings ? The true dawn, in fact, took its rise from
this Cave to fill the world with light and rouse it from deep
sleep.
Before the appearance of thi s morning, the natural flow of
life had been arrested. Heavy locks had been put, as one would
say, on every door of human personality and existence. The intellect had been locked :igainst which the philosophers were helpless; the conscience of man had been shut in, and the reformers
were powerless agai nst it; the hearts had been sealed, and
neither the portents of nature n.or disasters of history could
break it. The capabilities of man had become stunted, and
the social and spiritual environm ent held no hope of revival
and rehabilitation. The seminaries had nothing to offer. The
courts of justice functioned only in name. The petitions and
entreaties o f the weak and the oppressed were of no avail.
The family li'fe had been eroded by social and economic
tensions. The royal palaces were closed to the poor, and
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the down-trodden. The coffers of the rich were locked, and
the wails and groans or the hungry and the distressed made
no impression .
Numerous reformers and law-givers had taken up the
chall enge, but failed to open any of the Jocks for the simple
reason that they did not possess the right key. The key had
been lost. They used the key they had, themselves, manufactured, but it was no good. In their desperation, they had
tried to break the locks, but succeeded only in breaking their
own tools and hurting their h ands.
At such a critical juncture of history, the knot of humanity
was unravelled on a barren mountain, and at an, apparently,
insignificant place,- the Cave of Hira. It was, here, that the
Lord of the Worlds opened the door of unbounded mercy
upon the world, in the form of the Apostleship of the holy
Prophet, and the key that had been lost for centuries was
restored to it. It was the Key of Faith, Faith in God, in His
Messenger, and in the Hereaf ter. With this key, the Prophet
opened all the locks, on e by one, and threw open the doors.
When he applied the key o f Apostleship to the lock of t he
intellect, it yielded. All its curves and contortions were
removed, and it beg an to f unction, properly, again . It acquired
the ability to study and profit from the Signs of God, both
animate and inanimate, and learnt to attain the goal of
God-realisatlon by pondering over the heavens and the earth
and all that was contained therein . It began to behold the
lustre of Unity by lifting the v ell of diversity. The absurdness
of Polytheism, idolatry and superstition became apparent.
With this key the holy Prophet opened the lock of human
conscience. Freed from the control of the inward monitor,
the still, small voice within. the Nafs1 had become unruly and
grown into Nafs-i-Ammarah.' Now, it was transformed Into
1. So1f; soul; spirit.
2. Tho soul that commands to th e indulgence of pleasures end sensual
appetites; carnal or inordinoto dosires.
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Nafs-i-Lawwamah. 1 and, in the twinkling of an eye, Nafs-iLawwarnah d eveloped into Nafs-i-Mutma'inah"'. after which
falsehood could not enter into it, and sin became so intolerable
that the transgressor himself went to the Prophet, confessed
his guilt and asked for the severest penalty. A sinful woman,
an adulteress goes to him and begs to be stoned to death;
t he Prophet defers the sentence on legal grounds; the woman
goes back to her village; there is nothing, no bail. bond o r
surety to compel her to return, but she reports back at Medina.
at the appointed time, and insists on the punishment,- death
by stoning- . which, evidently, is more agonising than any
other form of execution.
At the time of the defeat of l ran at the hands of the
Muslims, the Crown of Cyrus falls into the hands of a poor
soldier. He conceals it in his d ress and takes it secretly to
his Commander so that the trust may be fulfilled, but his
honesty does not receive publicity.
The key was applied to the hearts of men, and how
wonderfully did they re-act ! A miracle, indeed, had been
wrought ! Now people lived in the perpetual fear of God,
took due warning from natural calamities, and the Signs of
'the Lord became of benefit to them. They shuddered at the
sight of the oppressed, and treated the indigent with kindness
and affection.
When the key of Apostleship unlocked the potentialities
of man that had been lying dormant for a long time and doing
him more harm than good, they burst forth like a flame and
swept over the world li ke a t idal wave with the result that
lives that were being wasted in herdi ng the cattle blossomed
into choicest specimens of humanity, and people who, till
yesterday, derived the greatest satisfaction from being the
foremost horsemen of their town or t ribe rose to be the con1. Accusing soul; consciousness of right nnd wrong o f one's ow11 net,
or motives.
2. The satisfied soul.
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querors of powerful kingdoms.
The holy Prophet opened the locks of educational insti tutions with the same key. and they, again, began to pulsate
with life. He drew attention to the value of education, and
explained the relationship between Faith and knowledge. An
unpreceden ted enthusiasm was created for learning and each
mosque and the home of every Muslim became a seminary.
A Muslim was, now, a student with regard to himself, and a
teacher with regard to others, for Faith. to them, was the
greatest incentive to the seeking of knowledge.
The Prophet broke the stagnation of the judicial system
with that key . Now every jurist could be relied upon as an
honest judge, and every Muslim officer was a just officer of
the highest class. The Muslims had become truthful deponents solely for the sake of God. When belief in God, the
Quran and the Hereafter was firmly entrenched in the hearts,
the supremacy of justice was recognised on all hands, and
unfairness, breach of trust. false swearing and perjury became
things of the past. The family affairs that had degenerated to
the extent that ill-will, misti·ust and taking by force or fraud
had become common even between father and son. brother
and brother. and husband and wife, and from the family
circle. these evils had spread into the whole society were set
right again, the seed of Faith was sown in the individual
as well as collective existence, and the Divine commandment
was revealed :
0 mankind ! Be careful of your duty to your Lord Who
created you from a sing le soul and from it created its mate
and from them twain hath spread abroad a multitude of
men and women . Be careful of your duty toward A llah
in Whom ye claim tyour rights) of one another and
towards the wombs (t hat bare you). Lo I Allah hath
been a Watcher over you.
( IV : 1)
By defining the duties of each member of D fami ly and
community, the holy Prophet reconstructed the social edifice
on the foundations of love, truth and justice, and inspired the
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society w ith such a living fear of God and trustworthiness
that even the highest officers and noblemen conducted themselves as models of plain-living and piety. The rulers behaved
as servants of the people, and did not regard their position
higher than that of the guardians of orphans. They refrained
from taking a penny out of the public money if they had a
private income of their own. and in case they had no personal
income, they would accept from the Public Exchequer only
what could suffice for the bare needs. It was by means of
this belief and conviction that the Prophet engendered indi fference to the world and eagerness for Futurity among t he
people. He taug ht that wealth belo nged to God, and He had
made men His trustees in making use of it.
Believe in Allah and His Messenger, and spend of that
whereof He hath made you trustees.
(LVll : 7)
And bestow upon them (the needy) of the w ealth of Allah
which He hath bestowed upon you .
(XXIV : 33)
The Prophet warned against hoarding of wealth with the
Divine pronouncement :
They who hoard up gold and silver and spend it not in the
way of Allah, unto them give tidings (0 Mohammad ) of a
painful doom.
On the day w hen it will (all) be heated in the Fire of Hell
and their foreheads and their fl anks and their backs will
be branded therewith (and it will be said to them): Here
is that whic h ye hoarded for yourselves. Now taste of
what ye used to hoard.
(IX : 34-35)
The individual the Prophet had produced was a staunch
believer in God . His faith w as real and earnest. He lived in
the constant fear of the Almighty, and was truthful and
trustworthy even when there was no one to watch. As
against the world, he preferred the Hereafter, c ared little
for worldly possessions, and could subdue materialism with
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his spirituality. He bel:oved that the world had been c1oatod
for him, and he for the world to come. Thus, 1f he engaged
in trade, he was scrupulously honest and upright, and if he
worked as a labourer, he was as conscientious a worker as
anyone cou ld be. If he became rich, he was generous and
kind-hearted, and if poverty was his lot, he bore the resulting
hardship with equanimity. If he was appointed a judge, he
decided the cases w ith utmost fairness, and if he ascended to
the throne, he proved to be a just and selfless ruler. He was
an humble-minded and affectionate master, and a loyal and
hard-working servant. If the public funds were placed under
his charge, he managed them with exemplary care and
integrit y.
These were the bricks with which the Islamic society had
been built, and upon which the Islamic state was raised. This
society and this state were the lengthened shadows of the
morality, disposition and way of life of the individuals that
went to form them. Their moral and spiritual qualities had
permeated the entire fabric of the society.-the honesty of the
trader, the liberality and compassion of the well-to-do, the fairmindedness of the judge. the sincerity and selflessness of the
ruler. the modesty and warm-heartedness of the master, and the
dutifulness of the servant. Just as the Islamic society was
representative of the moral virtues of its members, the Islamic
Government. too, had become the moving force behind the
goodness and rectitude of the citizens. It operated on the
highest plane of j ustice and equity, and functioned as an
Instrument of progress, welfare and correction in every sphere
of life.
I was ruminating over all these things as I stood at the
edge of the Cave Hira. My imagination took me away from
the world I lived in. The portrait of the Islamic society of
former days floated before my eyes, and I could see its every
contour and lineament. I. Indeed, felt that I was living in that
lt1minous environment. Suddenly, I thought of my own
world. and it appeared that, even today, some locks were
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dangling from the doors o f happiness There was no limit to
the complexity of the problems, and chaos and co nfusion
prevailed everywhere. I wondered if these modern locks
could, also, be opened w ith the same key . But I must, first.
examine the locks. As I looked at them caref ully, it was c lear
as daylight that the locks were not, at all, new. Only their
shape had changed . There was noth ing strange about the
problems and difficulties of the contemporary world. At the
root, they w ere just the same as in the o lden days . Today,
also, the real problem w as the problem of the individual. Ii
was the st arting point of all the other questions, os it always
had been. The Individual was the brick of the state and the
society, and his present state of mi nd was that he w as not
ready to recognise anything apart from po wer and matter. He
was engrossed in himself and in his desires . The worth
and imp ortance of the material world had grown enormously
in his eyes. The ap peasement of the senses was the chief
object of his life. His bond with God, with the Apostle and
with the Hereafter had been broken . It was this decline of
the individual that lay at t he root of all the ills and evils that
plagued the society.
If a man, today, takes to t rade. he is greedy and acquisitive.
He cheats t he customers as well as the government. The
poor want to live on the income of others, and the rich are
selfish . The rulers, on the w hole, are corrupt and pow erhungry. The masters are mean and hard -hearted, and the
servants, disloyal and untrustworthy. lf anyone Is entrusted
wit h money , he cheats, and if he comes into power, he acts
as a tyran t. The scientist invents weapons of death and
destruction.
As a society composed of good and virtuous men reflects
the noble qualities of its members, so does the society made
up of rotten individuals embody their faults It is bound to
portray the insatiable greed of its merchants. th e seething
discontent of t he have-nots, and the excessive self-indulgence
of the elite. Craftiness and treachery, oppression an d exploits-
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tlon. disloyalty and fai thlessness. fraud and forgery, exaggerated natio na lism and militant patriotism. inertia and slothfulness.
extravagance and wastefulness, sensuali1y and intemperance;
i n f act . all the habits and practices that are rampant among
the people w ill be duly represented in the different aspects of
their collective existence .
This is the real malady which has made the sou l of man
so unhappy today. All the tensions and anxieties. discontent
and inquietude, can be t raced to it. The name of this virus
is t he craze for materialism, i. e .. the tendency to attach too
mu ch importa nce to matter and rega rd its manif estations
the be-all and end-all of everything . Blackmarketing is a
natural outcome of it, bribery is its fruit, hoarding its gift, and
inflation its aftergrowth . Social scientists. statesmen an d
law-givers are baffled. I f they solve a problem, a more intricate
problem takes its p lace. Their efforts at untying the knots are
proving cou nter.productive. T hey are creating new l<nots like
the quacks who produ ce more diseases than t hey cure, and
add to the sufferings of the sick . The experts make new
experiments every day. They diagnosed that autocracy was
the root cause of the evil and replaced it with democracy, but
it. too. did not help. Some of them advocated dictatorship
and totalitarianism, but when it. also, failed to deliver the
goods, they reverted to democracy. In the same w ay, capitalism
w as, once, preferred as the pa nacea of all social and economic
Ills, and. t hen, the choice fell on socialism. but the things did
not improve, and even grew worse. Why ? Because all these
changes were relating to the surface on ly while the real source
of trouble, the decadence of the indiv!dual was left untouched.
No serious effort was made to reform him.
But. I daresay, even if t he thinkers and reformers had
grasped the truth and probed into the real seat of trouble, they
would have failed to effect a cure. It was beyond them.
Granted that they have at their disposal most powerful means
for the dissemination of knowledge and the modern age is the
age of intellectual advancement, but they do not possess the
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vision and abi li ty to tum the fac e of the individual f rom evil
to good . Their minds and hearts are devoid of spirituality,
or, rather, they are ignorant of the worth and significance of
the soul. They are bankrupt from within. They do not
possess the wherewithal to nourish the heart and set the plant
of faith in it. They have lost sight of the thing that can
forge a living contact between the bondsman and the Creator,
and strike a harmonious balance between the outer existence
of man and his inner needs : between matter and spirit, and
knowledge and morality. Their spiritual insolvency, blind
materialism and intellectual arrogance has taken them to the
stage where they are eager to include the ultimate weapon of
destruction in their armoury that can wipe out the human race
and turn the world into a fearful mass of ruin and desolation. 1

1. Being a speech broadcast from the Saudi Radio Station, Jeddah, in
Rabi -ul-Awwal, 1350 A.H. It was latter translated into Urdu by
Molvi Atiqur Rahman and published in Al ·Furqv.n ( Lucknow) of
Rabi -us-Saanl, 1371 A . H.
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THE ACH IEVEMENT OF APOSTLESHIP
Through Revelation and Apostleship the Lord entrusted
His Messengers with the reform and elevation of humanity,
and they mad e man the object of their call and endeavour. It was revealed to the Prophets t hat the destiny
of the world depended upon man. If the real man was there,
the world was in a good and flourishing state in spite of
poverty and dilapidation, and if he was not, it was no bettAr
than a wasteland, all its lustre and affluence notwithstanding .
Its misfortune did not lie in t he dearth of means and resources,
but in their misuse . Whenever t he world was destroyed, i t
was due to human waywardness and Imprudence; the tools
and assets only hastened the process.
Again. by virtue of his dignity, solidity and depth, and the
pivotal place he occupied in the d esign of creation, man
deserved more than all other creatures to be the subject of
earnest attention and solicitude.
The world is a mysterio us place. It is very big, extensive
and beautiful. But as compared to the secrets of human
nature and its hidden treasures. the vastness of t he heart of
man and the high flight of hi s m ind. the ardour cind restlessness of his soul. an d his endless desires and aspirations, and
boundless capabllltles. it is nothing. M any worlds like it can
get lost in the extensiveness of his heart. The mountains can
not vie with the strength of his faith; the fire cannot compete
with the passion ate burning of his love, no r can the oceans
with a single tear of his eyes The beauty of his c haracter
puts into shade all that is lovely and charming in the world,
and the forces of nature are bending low before his w ill. To
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produce genuine faith, right ideals, and true morality in man,
and to take from him the work of the vicegr ren cy of God on
earth is the real task and achievement of Apostleship
This lofty mission was fulfilled by all the Apostles during
their time and they gave to the world men who imparted a
new and purposeful life to it. Among the achievements of
Apostlesh ip, the most glorious and imperishahle is that of the
Prophet Mohammad which is preserved to the minutest detail
in the annals of our race . The success he attained in producing good and virtuous men has not yet come the way of
anyone else. The level from which he began the reconstruction of mankind had not confronted anyother Apostle or
reformer. It was the level that marked the line of demarcation
between barbarism and humanity. The stage to which he
carried the task, also, had not been reached by anyoth er person
striving for the reform and redemption of mankind. Beginning
from the lowest depths of humanity. he took his mission to
the highest point of elevation . Each one of the men produced
by him was a masterpiece of Apostleship and a source of pride
for the entire human race. No better, finer and more lovable
portrait is to be found in the whole collection of mankind.
leaving aside the Prophets. The steadfastness of their faith,
the profundity of their knowledge, the purity of their hearts,
the plainness of their living. their selflessness and God -fearina ness, piety and devoutness, kindliness and benevolenCP,
courage and resoluteness, fondness for worship and eagerness
for martyrdom, their horsemanship and nightly vigil, indifference to worldly riches and comforts, and administra•ive skill
and impartiality and fairness are with out a parallel at any
period of time and In any part of the world . Such, indeed,
was their nobility and greatness that had they not dwelt under
the full blaze of history and authentic records of their lives and
attainments were not available. people would have dismissed
them as mythical figures. But they were not the creatures of
imagination or exaggerated veneration , but real men, in flesh
and blood, like ourst:1lves. Only the miracle of Apostleship
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had produced divergent. and, often, mutually o pposed qualities
and aptitudes in them.
Fashioned of dust and light, slave with attributes of the
master,
His heart is ind ifferent to the riches ofthe w orlds;
His earthly hopes are few, his aims high,
Courtesy is his mien, gainin g all hearts with a gla nce;
Soft in speech, fierce in the hour of pursuit.
In war and in peace, pure in though t and deed ;
His times are wondrous, his legends slrange,
To the ages outworn he gave the command to depart;
Saqi of men of taste. horseman of the realm of desire,
Pure and unmixed his wine, tempered his steel.
When such an individual had been produced, he
proved his worth in all the spheres of life and discharged
whatever responsibi lity that was entrusted to him wilh exemplary devotion and success. As a judge and arbitrator. he
decided cases with utmost care and honesty, and as
Com mander of the army, he acted with matchless skil l and
gallantry ;-if he was relieved of the command, he showed
not a trace of grudge or grievance, and continued to fight
under the new commander with the same courage and
determination . As a master or officer, he was kind - hearted
and accommodating. and behaved like the head of a family, and
as a labourer he was conscientious and hard-working. If he
happened to be a beggar, he bore the hardships of poverty
with patience and resignation, and if he was rich, he was
generous-hearted and thankful ; if a scholar, he was ready to
share his know ledge with others and guide people along the
right path, and if a pupil, he took his studies as an act of
worship and devoted himself to them with single- minded
attention. As the administrator of a town, he was a watchman
by night and a dispenser of justice by day. In fine, wherever
he was and in whatever capacity, he proved himself an asset
to the society.
When the most delicate and onerous responsibility- that
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of government- was assigned to him, he presented a marvellous example of asceticism, self-effacement, industry and
earnestness.
We shall, now, take up a fe w i nstances appertaining to
the days of K hilafat-Rashida' by way of an illustratio n. The
chronicl er of the reign of Hazrat Abu Bakr Siddiq writes :
"Once the wife of Hazrat Abu Bakr wanted to eat a
sweet dish . When she expressed the desire to her
husband, he repl ied that he had no money for it. She,
thereupon, asked if she cou ld save a little from the daily
allowance for the purpose to which he agreed. When
enough money had been saved, she gave it to Hazrat Abu
Bakr for buying the sweets. Taking the money, Hazrat
Abu Bakr remarked that it appeared that it was in excess
of the needs of his household, and, therefore, the Public
Treasury had a claim on it. He returned the money to
the Treasury and ordered a proportionate cut in his
allowance."
You will be aware of the pomp and ceremony that attends
the official visits of foreign Heads of States and Governments.
Now, read what Allama Shibli has to say in his monumental
work, Al- Farooq,'about the visit of the most powerful ruler of
the Seventh Century, Hazrat Omar Farooq. to Jerusalem. He
w rites :
"People will be anxious to know what a grand spectacle
the journey of Hazrat Omar had presented, particularly
when the object was to impress the people with the
might and glory of Islam . But, in fact, he had not taken
even an ordinary tent with him, what to speak of drums
and trumpets, retinue and attendants, and army with its
baggage and camp-followers. There was only a horse
for riding and a few Ansars and Mahajirs. Nevertheless,
Meanino the period ot the Rightly-guided Caliphs who lmmed1at0ly
follow ed tho holy Apostlo as tho religious and temporal heads of tho
lsl11mic State.
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the earth shook as the news was received that Farooq the
Great had set out for Syria from M edina.
''He made a long halt at Jabia. and it was here that the
Jerusalem Agreement was written After the Treaty had
been concluded, Hazrat Omar decided to proceed to
Jerusalem . The hooves of the horse he was riding had
worn out, and it had difficulty in moving . On seeing it.
Hazrat Omar dismounted, and a fine Turkish horse was
provided by the people in its place. It was a spirited
animal. and as Hazrat Omar got up on it, it began to strut.
·wretched animal', remarked Hazrat Omar. ' Where did you
learn the proud and haughty gait?' He alighted from the
horse and began to walk. As he approached Jerusalem,
Hazrat Abu Obaida and other Army officers came up to
greet hfm. The Muslims felt ashamed to see the clothes
of Hazrat Omar and the other articles he was carrying
with him . They thought what the Christians would say,
and presented to him anot her Turkish horse and a fine
dress. 8 ut he replied. ·The honour God has bestowed
upon me is the honour of Islam, and that is enough for
me?' " 1
Here is the description of another journey of Hazrat Omar
to Syria which took place in 18 A.H ...
" Hazrat Omar resolved to go to Syria . He entrusted th e
government of Medina to Hazrat Ali, and set out for Ila.
His slave, Yarfa. and a number of Compan ions were with
him. As he approached Ila. he gave his horse to the
slave. for some reason, and seated himself on the latter's
camel. On the way, people would enquire, 'where is
Amir-ul-Momineen ?'1 ' In front o f you', he said. It was
thus that Hazrat Omar arrived in Ila where he stayed for
a few days. His shirt, made of a coarse cloth, had got
torn at the back owing to friction against the camel's
A/-Farooq, pµ . 105-106
2. Commander of the Faithful; a title of the Caliphs of Islam.
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saddle, which he gave to the Bishop of Ila for repair. The
Bishop put a patch on it with his own hands, and, also.
had a new shirt made. But Hazrat Omar preferred to use
his own shirt saying that it absorbed the sweat better." 1
Fragments from the lives of the Rightly-guided Caliphs and
descriptions of their moral vi'rtues are containP-d in various
books and we can draw a complete portrait of an ideal
character by piecing them together, but, fortunately, a full
account of the life and moral disposition of one of them,
Hazrat Ali, is available to us. Read it and see if a more fascinating picture af human elevation is possible, and what
glorious specimens of his training and instruction had the holy
Prophet left behind . Writes Zarar bin Zamrah, who was a
constant companion of Hazrat Ali, about him.
" He was a very high-minded person, most magnanimous
and brave. His speech was measured . He decided cases
with fairness and justice. A fountain of knowledge
flowed from his mouth, and wisdom wa!' evident from
whatever he said or did. He was averse to worldly joys
and comforts, and felt happy in the night and its darkness.
His eyes were moist and he remainded absorbed in
thought and anxiety. The march of ti me amazed him,
and he never ceased looking inward. He liked to wear
clothes of rough and coarse material and eat simple food
that was, generally, eaten by the poor. He did not like a
mark of distinction for himself and looked like any other
member of the community. He used to reply when we
asked a question, and when we went to him, he was the
first to greet and enquire about our welfare . When we
invited him as a guest, he would accept the invitation.
But in spite of all the closeness and equality, so aweinspiring was his presence that one dared not speak to
him, and It was not easy to start a conversation. When
he smiled, the teeth looked like a string of pearls. He
~·

Al-Farooq, p . 113
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entertained respect for the devout and the virtuous and
loved the poor. but with all the r.umility and self-aba sement, no one however rich or powerful could prevail upon
him to give a wrong decision or obtain a favour from l1im
unjustly. The weak and the indigent had the fullest faith
in his sense of justice and fairmindedness.
"I swear that once I saw him in the state that night had
dropped its cu rtains of darkness and the stars had
begun to fade and he was standing In the Mehrab 1 of his
mosque, holding th e beard in his fist and wreathing wi th
agony as if a snake had bitten him. He was crying as if
his heart was wounded. His words are still ringing in my
ears : 'Oh world I Hast thou ventured to test me ? Doth
thou dare tempt me and lead me into evil? Despair of
it. give up the hope, and go and deceive someone else.
I have divorced thee thrice after which there is no question of restitution . Now, I can not take thee back. Thy
life is short , and thy joy is unreal, and the danger from
thee is great. Alas I How little is the provision, how long
the journey, and how perilous the path 1• "!:
This achievement of Apostleship is not peculiar to the
time of the raising up of t he Prophet or the First Century
A.H.,. The patterns of life left by the teachings of the holy
Prophet and his Companions continued to throw up men of
outstanding worth and merit among the succeeding generotions of Muslims and in different parts of the Islamic World.
The products of the ageless seminary of Apostleship who had
learnt, in it, the lesson of humanity, self-denial. morality and
God-awareness, and sympathy and fel low feeling were the
ornaments of their time and the pride of mankind . It is impossibl e even to prepare a mere list of the names of the millions
of men of faith and God-realisation that have been coming up
1. Th o orincipal place ol tho mosquo whore 1ho Imam,
tho congregation - , stands.
2. lbn-l-Jewz.i : S,1fw11tu/ S1tfwa. Vol. I
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in different lands and at different st ages of history as a resu lt
of th is training and instruction. To trace the outline of their
mo ral excellence, spiritual attainments and high humanity is
emphatica lly out of the question
Whatever of their life.
accounts have been preserved In history make one wonder if
this creature of clay, i.e., man could, really, attain to such
heights of spiritual advancement, purity of the self, large hearted ness, and constancy of faith, magnani mity and selfabnegation, belief in transcendenial truths and unseen realities,
and indifference to th e riches of the world and fearlessness to
ki ngs and other ru lers of the day. Their faith and love inspired
the hearts of countless men and revolutionised their lives.
People with beastly urges and inclinations became truly civilised,
and a popular inclination tow ards God-seeking, God-fearingness
and lovo for mankind was produced in their company. Our own
country has been most fortun ate in this regard as it has given
rise to numero us deep-hearted men w ho, in their time, have
made a magnificent contribution to the upliftment of humanity.
Even among the kin gs and potentates who know nothing
but power and rule and luxury and self-indu lgence. ascetic
rulers and self -denying monarchs were produced the like of
whom were hard to find among w orld -renouncing anchorites,
faquirs and yogis. As lqbnl has said :
By their rule, the strange secret was revealed to all,
M en of pure hearts hold sway to serve, not to enslave
From among the class of kings and conquerors who we re
lucky enough to be benefited by the ·Seminary of Apostleship' let us take tho case of Sultan Sala huddin Ayubi. About
this greatest ruler of Middle East, in the Sixth Century A.H .,
whose kingdom extended from Kurdistan in Asia to the
Nubian desert of Sudan in Africa, his friend and secretary,
lbn-i-Shaddad, deposes that :
" Zakat could not be binding upon him throughout his
li fe for he never saved enough on which it hod to be paid .
All his wealtl1 was g iven nway in charity. The entire
assets of the Su ltan, at the t ime of his death, were 47
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dirhams and a gold coin . He left behind no other
property; no house, no grove, no village, no agricultural
land . Not a pice was spent on his burial from what he
had left behind . Everything had to be borrowed, even
the bundles of straw for the grave. The shroud was
provided by his minister and chronicler, Qazi Fazil, from a
legitimate source. " 1
Sultan Salahuddin deserves to be ranked among the
greatest men of history, also, from the viewpoint of moral
excellence and nobleness of character. The large. heartedness
he displayed at the t ime of the conquest of J erusalem, as
against the unspeakable cruelties perpetrated upon the helpless
Muslims by Christians on their entry into that city, has been
extolled by Stanley Lane-Poole in these words :
" if the taking of Jerusalem was the only fact known
about Saladin, it were enough to prove him the most
chivalrous and great- hearted conqueror of his own, and,
perhaps, of any age." 1
This was about a ruler of the Middle East. Now, let us
take up an incident from tlhe life of a ruler of our own country,
Sultan Muzaffar Shah of Gujarat, (died 932 A.H.), who had
attacked and taken possession of Mandu in support of
Mahmud Shah l<hilji when the latter had been deposed by
his minister, Mandli Rai. It is stated that ' 'when Muzaffar
Shah entered the fort and the noblemen who were with him
beheld the fabulous weahh of the rulers of Malwa and heard
accounts ot the richness of the soil, they ventured to suggest
in his presence that since 2,000 of their horsemen had been
killed in the fighting, it would not be wise to restore the
Kingdom to a ruler who, owing to his incompetence, had lost
it to his minister. As soon as Muzaffar Shah had heard ir,
he cut short the round of inspection and came out of the fort,
telling Mahmud Shah not to allow any member of his
1. Af-Nawadir-uf-Sultsnlya
2. SaliJdin. p. 234
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entourage into it. The latter begged him to st ay there for a
few more days and have some rest, but he firmly declined.
''Expl aining his action, Muzaffar Shah, latter on. remarked
that ' I had waged 1he wa r simply for the good pleasure of the
Lo rd. When I heard the talk of tha nobleme n, I fea red that
an evil desire migh t arise irn my heart to ruin the sinceri ty of
my act. I have not done any favour to M ahmud Shah . On
the contrary, I am indebted to him for it was because of him
that I got the opportuni ty to perform a virtuous deed .' " 1
Far be It from nw mind to suggest that all the ru lers of the
Islamic Age belonged to the class of Nuruddin, Salahuddin,
Naslruddin Mahmud and Sul tan Muzaffar Ha lim. What I
mean, simply, is that the kings in whom you find a reflection
of the sublime qualities of piety, austerity, selflessness and
compassion, and who seem to you to be above the level of
their times and different from the conventional im age of
sovereigns, were, invariably, the beneficiaries of Apostleship
and animated by the religious ideal. If you study their lives
and achievements, you will agree that they all owed their
greatness to the same springhead of guidance that al ways has
produced men of the highest st ature however removed they
may have been from it in terms of time. In fact, t hey all had
been mo ulded into shape in the 'Seminary of Apostleship'
which has carried on the evolution of mankind at the largest
scal e and to the highest level and whose beneficence is still
keeping the lamp of humanit y alive an d burning and whatever
light is found in the world is due to it.
Mo dern Civilization a nd contemporary intellectua l leadership t1ave miserably failed in the sphere of character. building
and giving to the world conscientious individuals, guided by a
living sense of social responsibility. It can "enchain the
sunbeams", •·seek the orbits of the stars" , send men to
t he planets, nnd pu t the atomic energy to great purpose. It
can remove poverty, and m ake everyone literate. No one
1.
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ca 11 deny i ts achievements But lls helplessness is self-evident w here 111 0 raising 11p of oood an d virtuo11s indivicJun ls.
of men of faith and moral rectitude is concernf"cl. I lerein lies
the greatest trngedy. That is why, the work of centuries is
being wasted, and an overpowerln9 feeling o f frustration and
non-fulfi lment i s creeping over the world. What is more. man
is losing faith even in science and learning which can set off
a powerful r'3nction against knowledge and c ivilisation and mark
the beginning of a revolt against the traditional values and
accepted norms of soci ety Misguided men have perverted even
the sound and harmless means and implements and turned
them into tools of corruption and destruction. A strong boat
cannot be made with rotten boards . It is 11 fa llncy to believe
that the boards may be weak and decayed. piece by piece, but
when th ey are put together they become gooci nnd strong .
Theives may be thieves individually, but if they form a qroup.
they get trnnsformed info watchmen :rnd begin to act as
responsible citizens.
Th e inciividunls modern Intellectual
leadership is qivin g to the world are devoid of fnith and
earnestness. They i:ire ignorant of th e tru~ station and dignity
of mankind. It is only the logic of strenqth and the doctrine
of pleasure that they understand. Or t hey swear by nationalism. Whether such men are th e leaders of a democratic or
socialist system, they can not set up a healthy nnd God -fearing
society, nor croate an environment of peace and well-doing .
They can never be truc;ted with the destin v of mankind.
It is Apostleship that has g iven the best of Individuals and
the cle'1nest o f society to th e world. It hns the power to
change nnd warm up th e hearts. to bend the self nnd lenrl
constancy to it. and to produce th<? inclination for what is
good nnd aversion to what is evil. It Is such men. alone,
who can save the worlrl and preserve all that is precious in the
stock of human civilisation .
The Anostleshlp did not give science and technology. It
loys no claim to it. nor offers an ap')logy
Its achievement i s
that it produced individuals who could follow the correct path.
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and. also. lead the world alono it; who could profit from all
the good things themselves. and be or benefit to others as
well, and who could realise the purpose of their existence
and possessed a living awareness of t he Creator.
It is the existence of these men that is the chief wealth of
mankind, and it is their training and guidance which is the
real achievement of Apostleship.1

1.

The flO pcr w as read in tho Union Hall of A ligarh Muslim University.
Aligarh, on December 15, 1959 , at tho invitation of lhe Deportment of
Theol ogy. ;ind published. (subsequently). In the monthly Al-Furqa.n
(Lucknow) . of February 1960. Th o introductory remarks have boon
c rnitted hero.

VI

THE GIFT OF APOSTLESHIP
Various persons have served mankind, in various ways,
during the long cou rse of history. Today. they all emerge on
t he surface of memory, and presen t themselves as servants of
humanity o r architects of the world, and seek to be j udged by
that standard.
The fi rs t to appear is a group of grove and dig nified men.
They are the philosophers, including the wisemen of ancient
India and Greece. Sages and savants have, always, inspired
feelings of deep respect and admira tion in our midst. We have
been inclined t o revere t hem from the earliest times. It is a
part of our c ulture. As we see them, we exclaim : " They,
indeed, have raised the stature of man, and enriched his mind
with pearls of wisdom". But is it correct? Can It stand the
t est of objective examination? Have they, really, been a
blessing to mankind 7 What did humanity get from them,
after all ? Which of its need, yearning or aspiration have they
fulfilled? Which of i ts wounds have they healed 7 The
deeper we go in it. the greater is t~e disappointment.
I.oak at philosophy and the philosophers Philosophy
makes a small island in the ocean o f llfe. The ph ilosophers
have been spen ding their God-given talents and energies
within i ts narrow confines. Thay d id not touch upon the
problems t hat called for an immed iate solution . They sought
peace and security in their intellectual sanctuary. But
humanity is not made up of tiny isla nds.
Even in Greece. everyone was not a philosopher. The
philosophers studied the planets, and made many advances in
astronomy, but what guidance did they furnish to mankind or
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to classes other than the intellectuals? What did they do for
the sick and straggling humanity ? They. on the whole. were
removed from life, and had built a wall of wisdom around
themselves. and concentrated. mainly, on a few academic
questions.
It may be easier to understand the true position of the
philosophers with the help of an example. A number of
foreign embassies are, now. fun ctioning in India. There is the
American Embassy, th e Soviet Embassy, the French Embassy,
the Iranian Embassy, and. so on These are humming with life.
and hundrerls of men can be seen working in them. including
seasoned d iplomats and senior executives. But they have
nothing to do with the internal affairs of our country. They
are not concerned with our domestic quarrels ilnd disputes.
They hnve a limited purpose to serve, and a fixed duty to
perform which they do. Thus, as one would say. they live in
India. and, yet. they don't. Th ey. at once, are with us. <1nd
away from us. Philosophy, too, was like a f oreign dlplomatic
office, and the philosophers operated as representatives of
knowledge and w isdom within the four walls of it. T hey
remained unconcerned with the actual problems of life
The second group to come into view is that of poets and
literateurs Poetry and literature have always held n fascination
for us. and I do not aim to b e scornful to them . But I must
say that poets and writers, too. did nothing to restore the
ailing humanity to health . They did provide the fare for our
entertainment, enriched our l anguage, but strove little towards
the correction of man. Indeed, it was beyond their power.
Life went on as usual, along its traditional, erratic course; now
reforming, now de9enerating. Humanity st umbled, fell down ,
and recovered again, while 1hey continued to weave magicpatterns of ideas and words. Let us illustrate. Suppose some
people are in trouble. They are sick. worried and sad, and a
flautist p3sses by playing noncholantly on his instrument. They
can enjoy the music for a time, but it cannot solve their
difficulties or impart a message of lasting value. However
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necessary poetry and literature rnay be, they do not offer a
cure for our ills and ailments. They do not ho ld an answer
to the hard realities of life. Poets and writers. further, did
not insist on anything. They had no set purpose before them.
no ideal for which they might have been willing to make
sacrifices. while no fundamental change or reform could be
brought about without it.
The third group is of the conquerors who subdued
nations. annexed territories, and built empires. We are
rather impressed by them. The clang of their swords is still
ringing in our ears. From the noise they are making, it appears
that they have done a yeoman service to mankind. but what
sort of memories do their names evoke : of just ice and fairness
or of callousness and brutality ? A t the very mention of the
name of Alexander. our mind goes back to the death and
destruction he brought in his wake. Was he a benefactor of
humsnlty ? He rode roughshod over all the lands falling
between Greece and India. conq1.1ering one country after
another, destroying thflir peace, and laying them to waste .
The same is the case with Caesar, Chengiz Khan and other
outstanding men of their tribe. A conqueror may be a blessing
for his own people. but for others, he is a veritable curse.
The fourth group consists of the liberators of their lands,
of the national leaders who fough t for the freedom of their
countrymen, and won. We bend our heads in veneration as
we think of them. They, truly, served their people with singleminded devotion, and bore great hardships. But what did they
do for millions and millions of men who lived across their
frontiers ?
You would, surely, have heard of Abraham
Lincoln, He was the architect of the United States of America,
but, tell me. what service did he render to the people of India,
Iraq or Egypt 7 Judged from the consequences. t he whole
thing would boil down to the si mple truth that he laid the
foundations of anothor imperialistic power, and added one
more fetter to the bondage of the world . Who was Saad
Zaghlul ? The liberator of Eg ypt, yes ; but what was his
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achievement outside his country ? Do we, really, owe a debt
of gratitude to him ? The nationalism he espoused is proving
to be a calamity for the world for its roots lie in collective
self-conceit and aggressiv eness which leads to the exploitation
of the weaker nations by the stronger ones.
The fourth group is of the scientists who made inventions
and gave many new things to the world. This group, doubtlessly, has been of much benefit to mankind. All the marvels
from which we profit, such as, electricity, wireless and
aeroplane, owe their origin to them. But as a little thought
will show. mere inventions are not enough, Are these a
blessing or curse for man if the moral qualities of earnestness,
humility and forbearance arn not there to control their use.
The scientists gave the inventions to the world, but did not
teach it how to use them. They could not create the mind or
produce the conscience that could ensurn against the misuse
of the tremendous power man had come to acquire through
them. The experience of the Past two World Wars is enough to
show that without moral and spiritual discipline. the gifts of
science, in truth. are not a source of happiness and welfare.
but a scourge and a punishment. With due regard to the
scientists, I must say that their achievements are incomplete
without moral force and mental restraint. Mere material means
and machines and favourable circumstances cannot make a
man good unless he is, also, animated by a higher Ideal.
Suppose I have money to give away. and there are. elso,
needy men around me. and no one is holding my hand, but I
am devoid of the spirit of charity· who. then, can persuade
me to spend it on giving aid to the others ?
Another group, then, emerges on the scene. It is of the
Prophets. It has no claim to rntellectual eminence or scientific
skill. It has made no startling discoveries or amazing inven tions. nor written immortal verses. The Prophets neither boast
of their achievements nor show undue modesty. They tell,
plainly, that they have g iven three things to the world: (i) Right
knowledge; ( ii ) Firmness of belief in that knowledge ; and
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( iii ) Will and inclination to lead one's life in accordance
with il. This is the sum and substance of the teach ings of
all the Divine Apostles, from the Prophet Adam to the
Prophet Mohammad (Peace and Blessings of the Lord be on
them).
Now, let me tell you what this right knowledge is which
the holy Prophets impart to mankind. It Is about the Creator
of the world and the purpose of it creation. The Prophets tell
that the first thing worth knowing is who created us, and
why ? Without it, every step w e take is in the wrong direction. and we have no right to make use of any of the things
that exist. For all that is taking place in the world, every
movement and activity, is a part of the Grand Design of
Creation . Unless we are conscious of the central point of the
universe and are wholly In agreement with the over-all purpose
of its creation, what right have we to avail ourselves of any
part of it 7 Without it, it is not correct for us even to partake
of a piece of bread. We form an insignificant part of creation,
and the grain we eat, too, is a tiny fraction of it . So, also, is
the planet we inhabit. What place do this world of ours
occu py in the solar system ? If you come to know of the
relat ion of the earth to the sun or the other planets, you will
feel Ashamed of yourselves and your wonderful habitation.
Who produced the coherence. the dependence between you
and the other parts of the universe 7 Who but the Lord
Creator? What claim have you on any particle of the universe
if you do not know or believe In its Creator and are not In
accord with the Absolute Purpose of Creation ?
What answer would you give if the piece of bread in your
hand were to ask that while it h ad recognised Its M aker and
sacrificed its existence for the sake of its master (the man),
you had neither reco~nised your Creator nor obeyed Him.
What right had you then, to make use of it ? The right to use
anything in the world, thus, is wrong and unjustified unless it
is realised who made it, and with what aim. But what a
tragedy is it that while everything is going on around us, the
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markets are busy , the vehicles are plying on the roads, contacts are being established, and great deeds are being d one,
no one has the time nor inclination to enquire who created the
world in which al l this is taking place and why. ?
When the Pro phets were raised up, the caravan of
humanity was moving along without any aim or sense of
direction . Everyone was p reoccupied with his own af fairs
and int erests, -the scholar, the philosopher, t he poet. the ruler,
the peasant, the trader. There were the rulers and t he ruled,
the oppressors and the oppressed. but no one had an idea of
the t rue purpose of his creation or possessed an awareness of
his Maker. An exalted personality. a man of high stature appears
among t he pygmies and asks those who hold the reins of
humanity in their hands what injustice it was that they had
estranged men from their Creator, and made them their o w n
slaves. What right had they to lead mankind along the wrong
path ? He addresses himself directly to the conscience of
humanity. His call cannot be ignored. At it. the world gets
divided into two distinct groups : one group accepts him, the
other does not. The world has to choose between the two
courses.
The Prophets never claim that they have come to reveal
the secrets of nature or subjugate its forces. They do not say
that they will make inventions or promote the knowledge of
science or geography. What they do is to irnpart a true underst anding of t he Creator of the world, of His Being and
A ttributes, which has been vouschAfed to them by the Lord,
and, now, it is only through them that it can be gained.
They tell t hat t he Maker of the world is one, and whatever
Is taking place in it is at His Will and Command. He is cont rolllng, managing and administering it alone. and without a
partner. The world has not been created in vain. There is a
definite purpose behind it. At the end of this mortal existence,
t here is to come another life in which everyone w ill have to
render a full account of his deeds and will be requited for the
good and evil he might have d one duri ng the earthly soj ourn.
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The Prophets are the revealers and interpreters of the Divine
Will and have teen ~ent dov-.n to all prnples and communities.
They have brought the Guidance, and the path of God cannot
be traversed without them. These are t he truths upon which
there is a complete agreement among the Apostles. Un like
the philosophers, they do not differ from one another.
But fai th is not an essential coroll ary of knowledge .
Today, the range of our information is v ery wide. but we are
wanti ng In faith . Knowledge does not, necessarily, beget
faith . Many of the ancient philosophers were devoid of it.
They w ere skeptics. Even, today, instead of promoting faith .
know ledge is giving rise to doubt and disbelief. The Prophets
imparted not only true knowledge, but faith in it is well.
Knowledge is a great thing, but faith in it is even greater.
Without faith , knowledge is, merely, an exercise of the tongue.
a luxury of the mind. and a fallacy and prevarication of the
heart. The Prophets gave correct knowledge to their followers,
and a strong faith. The followe1s, in their turn, believed in
what they learn t, and sacrificed t heir lives for its sake. Their
minds were illumined by knowledge, and their hearts w ere
strengthened by f aith. Read the accounts of the strength of
their faith in history- books and look for the effects of it in the
world around you .
Had faith been with us, today, why would have the moral
standards been so low, callousness so widespread, and corruption so rampant 7 Is i t because knowledge is lacking ? Do
people not know that theft Is a crime, that bribery is forbidden and pick-pocketi ng is unlawful ? On the other hand,
w hat we see is that where knowledge is abundant, the evils,
too, are more frequent. They, generall y, are more guilty of
bribery who can w rite a book on it. They are bigger theives
w ho know all about its consequences. Take the pick-pockets.
You will find many amo ng t hem who have been to jail already
because of it. Who can be more aware of its consequences ?
Had knowledge, alone, been enough, no one w o uld be
committing a crime after he had o nce paid the penalty.
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Again. let us take knowledge for granted, but where is the
assurance that an earnest desire to act upon it will, also.
follow ? Many people know that drinking is an evil, yet they
do not abstain from it . Then:! will be many physicians in your
town who know for, certain, that lack of moderation in food
and drink is bad, and yet they are guilty of it. The fact is that
the inner urge for action is wanting in them and the desire to
observe the rules of health is not strong enough .
In addition to knowledge and belief, the Prophets imparted
the will to act upon it and the strength to resist the evil desires
and temptations. People, consequently, derive a full benefit
from what they know and believe in, and lead their lives in
accordance with it. Their conscience stands guard over
them.
Each Prophet conferred the three things on his followers.
and the people of his Age. Lives of millions of men were
reformed due to it and humanity regained its poise and redi scovered its moorings.
Gradually, however, these gifts disappeared from the
world. True knowledge became extinct, the lamp of belief
was blown out, and the inclination towards good-doing died
away. By the beginning of the Sixth Century. things had
come to such a pass that not a single person was to be found
in whole countries. or rather, continents who possessed the
wealth of true knowledge and f aith. The religion brought by
the Divine Apostles and the belief propagated by them had
shrunk into a mere dot on the broud canvas of humanity, and
the light of faith and knowledge that still endured in th e thick,
encircling gloom could, at best, be likened to the tiny glow of
a firefly in a dark, rainy night. Such, Indeed, was the dearth
of men of faith that Salman of Persia who had left his home
in quest of Truth could. during the entire journey from Iran to
Syria, and, then, to Arabia, find only four persons living in
conformity with t he way of the Prophets.
In this overpowering, world-wide darkness, there appears
the Last Messenger of God, the Prophet Mohammad, to attain
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an unexampled success in the p reaching and dissemination of
faith, true knovd£c!ge, and right nction . Nothing like it had
ever happened in the annals of mankind .
The wealth that lay buried in the hearts begins to be
shared by whole nations and communi ties, from the east to
the west.
Neither those of water remained deprived of it. nor those
of clay,
Green became the sowing-field o'f the Lord, from end to
end.
He does not. merely, preach the three rea lities, but blows
the trumpet of them. and no one. on the face of the earth,
can say that he did not hear it. Whoever could not, the
fault lay with him, and not with the proclamation. In which
part of the world is t he melody of Ash/Jadu en l aa ilaaha illa/laah (I attest that there is no deity save God ), and AshhaUu
an-no Mollammadan raso o/illaah (I attest that Maham mad is
the Apostle of God 1 not being heard today ? Even when the
world goes to sleep and the stillness of t he night descends
upon the earth, the pronouncement that There is no deicy save
God, and Mollamt1Jad is the Apostle of God comes to the
ears.
In modern days, the voice ca n reach the four corners of
the world through th e wireless, and a message can be sent out
in all directions in no time. But can the radio-transmitting
stations of any country, however advanced, spread a truth or
knowledge so widely and universally as what was proclaimed
by the Unlettered Prophet from the top of Mount Safa.
Sometimes, in a moment of ecstasy, man begins to speak
to God with the simplicity of o child. It was in one of those
moods that Iqbal had addressed the following Ii ne to his
Maker, on behal f of mankind.
Thy desolate world, even Angels could not inhabit.
Would it be wrong if a lowly slave of t he holy Prophet
were to say : " Oh Lord I Thy Divinity is beyond question .
Thou art the Greator of the Prophet Mohammad, and of the
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entire universe . Everything lies in Thy control. But did any
of Thy bondmen carry Thy Name to ell parts of the world as
Thy slave and Apostle, Moh arnmad has done ? "
There,
certainly, is no defiance or insolence in it, but only the praise
of the Lord who raised up a Messenger hke Mohammad
and granted to him the great good fortune and strength to
spread His Name all over the world and propagate His Faith.
When the holy Prophet had staked the entire fruit of 14 or
15 years of incessant endeavour in the Battle of Sadr, in the
defence of Faith, and pitched a paltry force of 313 against an
army, one thousand strong, he had beseeched his Lord and
Master in these immortal wordls : "Oh Lord! If these handfu I
of men are killed today, Thou shalt not be worshipped on the
earth till the end of time."
No mind, no religion, no philosophy remained unaffected
by the Call of Monotheism the sacred Prophet had given .
Since the worid came to know that it was unworthy of man
to kneel before anyone save G<>d, and the Lord had made the
Angels bow down to Adam in order that it was forbidden to
his children. for all time, to prostrate themselves before
anyone, and it was realised that when these operatives of the
universe had been commanded to kneel to them, how could
they yield obeisance to anyone in the world : since this
real ity of Divine Unity dawned upon man and he became
aware of his true place and position in the scheme of creation,
Polytheism was disgraced in its own eyes. You will notice a
distinct change in its tone and tem per since the raising up of
the sacred Prophet. Now, it does not feel sure of itself and
the arguments it advances in its defence are inclined to be
apologetic.
Together with knowledge and belief. the holy Prophet.
also, engendered a strength which is far more effective than
the government, the police and the courts of justice,-the
strength of conscience, and the power of self-introspection.
It was a miracle of this very attribute that when a Companion falls into error and commits a major sin, there is no
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peace for him until he has presented himse ~ f before the
Prophet and begged him to sanctify him. The Prophet turns
his face aside. but he comes round and stands, again, before
him. Once more, the Prophet turns away his face, and the man
comes up and takes his position in front of him. The Prophet,
then. enquires if he had not lost the balance of his mind, and
it is only when it is reported to him that he was mentally
sound that he awards the punishment. What it was that
persuaded the Companion to ask for the punishment ? What
took him to the sacred Prophet ?
Then, there is the case of Ghamidyah . She was an
illiterate woman who had been guilty of a grievous misdeed.
It had been committed in privacy and no one had a knowledge
of it. Yet, it p ricked her heart like a thorn, and no joy was
left for her in whatever she did . When she ate or drank, the
small voice within her said that she was unclean. What could
an unclean person have to do with food and drink ? She
should , first, have herself cleansed, and cleansing from the
sin she had been guilty of could not be possible without
punishment. Voluntarily does she appear before the Apostle
of God, confesses her sin, and insists that she is sanctified.
The holy Prophet. on discovering that she was pregnant,
tells her to go away and come back after the child had been
born. What was the fault of the poor child ? Why should it
die with her ? The birth of the child must have taken some
time. Would the urge to live not have arisen in her heart
du ring that period and tried to induce her not to go again to the
holy Prophet ? But she remained adamant and went back to
him when she was delivered of the child. "I am, now. free,"
she said. "Why should my sanctification be delayed any
longer ? "No, No," the Prophet replied . " Go back and
nurse the child unti l it is weaned." As you know, it must
have taken, at least, two years. These two years would, surely,
have been most testing for her. There was neither the police
nor the survellance nor the bail nor personal bond . How
many temptations would
have beset her path ? The
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innocent face of 1he child would ha\le pleade.d with her to
change her mind . Its ~mile n-ust have made it difficu lt for her to
choose the path of death. The child would be saying to her
in its own speechless manner : " Mother ! I will grow up in
your lap, and walk holding your finger." But her conscience
would have answered : "No . Your mother is Impure. She has
to be cleansed first." The faith that was embedded in her
hl'art would say : "You have to appear before the Almighty.
The punishment of Futurity is severe."
Ghamidyah goes back to the Prophet with her child.
The child is holding a piece of bread in its tiny hand to show
that it, no longer, needed to be nursed from the breast. "Here
I am, O Messenger of God!" the amazing woman declared .
"Now, I am free. My child is weaned. What is there, now, to
delay my sanctification?" At last, the truthful bondswoman of
the Lord is puni shed, and the Apostle of God expresses his
high appreciation of the deed. He remarks: "S he has offered
such penitence that if it is spread over Medina, it will suffice
for the whole of its population."
Now, I ask what it was that compelled the lady to go to
the sacred Prophet. ngain and again, and insist on punishment
though there were no handcuffs, bail or security? Are there
not millions of educated and enlightened men, today, whose
learning and awareness of the consequences does not induce
them to do good deeds or holds them back from evil-doing 7
The holy Prophet gave three priceless gifts to humanity:
right knowledge; true faith; and the inner urge and inclination
for well-doing and moral rectitude. The world has not received
more valuable assets than these, nor is it indebted to anyone
more than to the sacred Prophet. The Prophet, indeed, is the
greatest benefactor of humanity.
Everyone in the world should be proud that, in his race, a
man was born who brought honour and dignity to mankind
and raised its head high. What would have been the shape of
t he world had he not been raised up 7 Whom could we produce as the sign and symbol of the greatness and nobility of
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the h uman race? The Prophet Mohammad belongs to everyone. The g lory of the world and eminence of mankind is from
him. He is not the property of any nation, nor the exclusive
monopoly of any country. He is the proud possession of all
the world . Why, then, do not the people of all nations and
communities say, with joy and pride. that they belong to the
race in which a perfect man like the Prophet Mohammad was
born?
Is there any class or segment of humanity which is not,
directly or indirectly, indebt ed to the holy Prophet? Do men
not owe a debt of gratitude to him that he taught them
manliness, politeness and benevolence? Are women not
indebted to him that he taught them their rights? Who proclaimed that Paradise lay under the feet of the mother? Are
the weak and the downtrodden not indebted to him for it was
he who declared, "Fear the cry of the oppressed: there is no
curtain between him and God. The Lord says : •I am with the
heart-broken ?' ·• Are the men in power, the rulers and sovereigns, not indebted to him that he taught them their rights and
duties and gave the tidings that " the just ruler will be under the
shadow of the mercy of the Lord, (on the Day of Resurrection)?" Are the traders not Indebted to him that he laid stress
on the superiority of trade and added to the nobility of the
profession by engaging in It himself? Did he not say that " I
and the honest trader will be close to one another in Heaven?"
Are the labourers not indebted to him about whom he enjoined
that wages ought to be paid to them before the sweat dried on
their bodies ? Is his favour not even on the animals for declaring that to give food and drink to every living creature who
cou ld feel the pangs of hunger and thirst, too, was charity? Is the
entire human family not indebted to him that he used to wake
up in the night and say : " Oh Lord I I attest that all men are
brothers?" Is the whole world not indebted to him for it was
from him that it heard, for the tlrst time, that God was not the
God of any particular country or community, but of all the
worlds and whole mankind ? The reality of Praist be to God,
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Lord of the Worlds was procla imed and made a part of Namaz
w here the god of t he Aryans. the god of t he Jews, t he god of
the Iranians. and the god of the Egyptians were glorified.
Thinkers and philosophers, poets and writers, warriors and
conquerors, nation al leaders and reformers, scientists and inventors all came into the world, but did any of them usher in the
spring -tide that stemmed from the advent of the Divine Apostles, particularly, of the Last and the Greatest of them, the
Prophet Mohammad? Who brought with him the gifts and
blessings, the bloom and luxuriance for mankind that he did?
Green be the grass on which you tread,
Flourishing the tree under which you rest. 1

1. Being e speech delivered at Aminuddoula Park, Lucknow. in Rabi-ulAwwal, 1374 A.H .. (November, 1954).

VII

DEPUTATIONS OF THE UMMAT IN THE
COURT OF THE HOLY PROPHET
God bless the historians! Their peculiar way of thought
never leaves them alone. They do not cease to be historians,
whatever the t ime or place. Wherever they are, they live in the
environment of study and research. and try to relate the present
with the past. When they see an extraordinary event, they
form a mental image of the historical circumstances in which it
had taken place.
The other day. I was sitting In Roza-i-Jannat1 of the
Prophet's Mosque in Medina. A large number of devotees
were present on all sides, some of whom were bending low in
genuflexion, and some were in Ruku 2 • The air was filled with
the sounds of the recitation of the Quran. The whole atmosphere was so deeply devotional that I should have forgotten all
about history and its heroes. but memories of the past swept
across my mind like a hurricane, and I could do nothing
about it.
It appeared as if some distinguished men of the Ummat of
the bygone days had been brought back to lif e. and they were
presenting themselves, one after the other, in the form of deputations, before the sacred Prophet, and after offering up prayers
in the Mosque. paying homage of Jove and devotion and sending respectful salutations to him. They were expressing their
1. Denoting the place about whi ch it is stntod in a Traditi on that the
Apostle of God had said that "between my apartment and pulpit thoro
is a 'bed' from among the 'beds of Paradise'.''
2. Bowing low in prayer.
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profoundest gratitude to the Prophet, and in spite of belonging
to different lands and speaking different languages, affirming, with one voice. that it was the Divine Apostle who had
delivered them from dark ness to light, from w re tchedness to
felicity, from the w orship of the creat ures to the worship of the
Creator, from the oppressiveness of the other faiths to the f airness and j ustice of Islam, and from the narrowness of the
world to its extensiveness. It w as Islam that had made them
what they were. and they owed their existence to Apostleship.
It, God forbidding, what the Lo rd had bestowed upon them
through the holy Prophet was wit hdrawn and the Gifts of
Apostleship were taken back, they would be reduced to soulless frameworks of flesh an d bones, and go back to the darkest
ages of history in which the law of the Jungle prevailed and
brutal exploitation was the order of the day.
Suddenly, I saw a group of men entering into the
Mosque by Bab- 1-Jibrae/1 which was nearest to me They
presented a picture of dignity and poise. and t he light of learning shone from their foreheads. They occupied the space
between Bab-ur-Rahmat and Bab-i-Jibrae/, and were so
numerous that it w as out of the question to make a co unt of
them . I enquired about them from the door-keeper and he
said that th ey were the legist- doctors and theologians of the
Ummat. Each of them w as the leader of a whole community,
the founder of a complete school of thought, the author of an
actual library of books. the inspirer of an entire generation. and
the originator of a permanent branch of knowledge. Marvels of
their scholarship and imperishable proofs of their greatness
could still be seen
Many a generation had completed the
journey of its life with the support and guidance of t heir earnest
religious and intellectual endeavour. The door-keeper. also,
hurriedly mentioned the names of a few of them . They were:
1. Utorally. tho Goto of Gabriel. It 'Is ono o f the oldes1 a nd most lmpor·
tanl gates of the Prophet"s Mosquo In Medina, imd is nonrest to tho
grave of the holy Prophet.
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Imam M e1alik, Imam Abu Hanifa, Imam Shaf'ee, lmarn Ahmad
bin Hambal. Lais bin Sa'ad Misri , Imam Auza'ee, Imam
Bukhari, Imam Muslim, Taqiuddin bin Taimiyah, Kamal lbne
Humam, lbn-i-Qadamah, Abu lshaq es ·Shatbi. and Shah
Waliullah Dehlavi. Though there was a great difference of
race, country. time and literary and religious position among
them, they all joined in the tribute of loyalty and submission
and shed tears of repentance.
T hey. first, offered two Rak'ats of Tahyatut M asjid1, and,
then, proceeded reverently towards the grave of the holy
Prophet. and made the salutation in a few, sublime words.
Their voice still seems to be ringing in my ears. Their eyes
were filled with tears and throats choking with emotion . They
were saying:
"0 Apostle of God! But for the just. eternal and
comprehensive Shariat of yours and its 'A ise and unfading
principles from which the human intellect grew new plants
and filled the skirts of mankind w ith choicest blossoms,
and without its wonderful system which encouraged critical thought and gave rise to the methods of inference,
deduction and interpretation. neither this remarkable jurisprudence would have come into existence nor the great
Islamic law which is still unexampelled in history, and nor
would the vast Islamic library have been created before
which the entire religious literature of t he world fades into
insignificance. Had you not given the powerful call for the
propagation of know ledge and for pondering over the
Signs of God and His immaculate creation . and stressed
upon mankind to make the fullest use of the faculties of
study and observation, the tree of knowledge would have
ceased to send forth new leaves and fruits long ago, and
its shade w ould not have been encompassing the world ;
the human mind would have been enchained as it was in
the past, and the world, devoid of lig ht."
1. Meaning Salutatl on to tho Mosquo
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I had not seen this group fully that some other persons
started moving in through Bab-ur·Ra/Jmat. Signs of deep
piety and asceticism could be seen on their faces. I was
told that they included men like Hasan Basri. Omar bin Abdu l
Aziz, Sufyan Suri, Fazeel bin Ayaz, Dawood el-Ta'ee, Sheikh
Abdu l Qadir Jilanl, Nizamuddin Aulia and Abdul Wahab
el-Muttaqi who had revived the memory of the illustrious
precursors. After N;smaz, they, too , stood before the grave of
the Divine Apostle and offered Durood1 and Salaam~ to their
Prophet and greatest guide and mentor. They said:
"0 Apostle of God I But for the practical example set
by you, and the minaret of lig ht you raised for posterity,
and had you not said that •real life is the life of Futurity',
and told us 'to live in t he world like a wayfarer'. and were
the way of life not been before us which has been described by Hazrat Ayesha in these words that ·one moon
would appear after the other, and then. the third after the
second, i. e .. we saw three successive moons, and fire was
not lit In the Prophet's home. nor was the pot placed on
the oven,' we could neither have preferred. in this way, the
Hereafter to worldly existence, nor lived at mere subsisten ce level. nor made contentment and self-denial the ru le
of life, nor overcome the inducements of the carnal self,
nor resisted the temptations ot the world and the charm
and allurement of power and rule .''
I had yet to absorb fully the significance of these words
that another party entered through Bab-un-Nissaa with utmost
modesty. It was altogether free from embellishments and
forwardness inimical to the spirit of Islam. It comprised
of good and virtuous lsdies from far.flung lands, both Arab
and non-Arab. With highest respect they were expressing

1. Benediction.
2. Salutation.
3. An ancient gate of the Prophet's Mosque which in the early days of
Islam was reserved for womon.
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the sentiments of devotion and gratitude in the following
words:
"0 Apostle of Godl We send Durood and Salaam
to you, the Durood and Salaam of a class that is extremely
indebted to you. With the help of God, you released us
from the fetters of the Age of Ignorance, and its perverted
customs and practices, and the coercion and arbitrariness
of society, and the cruelty and high-handedness of men .
You abolished the practice of burying the girls alive, gave
the warning of a dreadful penalty on being rude and disobedient to mothers, and declared that Paradise was
under their feet. You made us partners in inheritance, and
gave us our shares as mothers, sisters, wives and daughters. You did not forget us even in the historic sermon
of the Day of Arata, and said: 'Fear God in respect of the
rights of your women whom you have taken as the trust of
God, and in Hls Name!' Besides, on several other occasions, you exhorted men to show kindness to women,
fulfil their rights and observe better manners towards them.
May God bestow upon you. on our behalf, the best of
reward that can be bestowed upon the Apostles, the
Messengers and the pious and virtuous bondmen."
I, then, saw another party coming in by Bab-us-Salaam.
It was of the originators and exponents of the arts and sciences,-the lin guists, grammarians, lexicographers , stylists and
rhetoricians, like Abdul Aswad el-Daili, Khalil bin Ahmad,
Saiboyah, Kissai. Abu Ali el-Farsi, Abdul Qabir el-Jarjani,
el- Sakaki, Majduddin Firozabadi and Syed Murtuza Bilgrami.
They were offering the salutation of their sciences:and paying
the tribute of their literary eminence. They were saying:
" 0 Apostle of God! But for you, and the holy
Book that was revealed to you, and for the Traditions and
the Shariat before which everyone bowed his head and on
account of which the world was compelled to learn Arabic,
the sciences in which we have the honour to have specialised would never have flourished. No one would have
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heard of syntax, rhetoric and explanatory science, nor
would the great lexicons ever have been compiled . Enquiry and research in the simples of the Arabic language
would not have been attempted. and no one of us would
have striven so long and hard in this path when there was
no dearth of languages and dialects in our own lands.
There would have been no kAenness to learn Arabic or
acquire a mastery over it, nor would have writers been born
among us who have even earned tfle respect of the Arab
scholars.
"0 Apostle of God! You were the bond between us
and the sciences that were developed from the time you
had been raised up as the M e~senger. In fact, you, alone,
are the connecting link between the Arab and the nonArab worlds. It were you who brought them together
We owe ou r high rank And position to you . How tremen dous. indeed, is your contribution to the growth of human
knowledge and intellect I But for you, Arabic would
have disappeared from the world like so mrinv other c lassical languages . Had the immortal Ouran not been its
custodian, it '111ou ld have c hanoed beyond recognition.
Your grace and favour, anrl the support and protection of
the Shariat and the holy Quran hAve kept it alive and safe
and produced the love for it in every Muslim's heart and
made it imperative for the Islamic World to feel attacheci
to it. It is owing to you that the Almighty has blAssed the
Arabic language with permanence and held forth the
assurance of its preservation and development. Thus,
everyone who speaks or writes in Arabic or attains eminence on account of It, owes you a debt of gratitude
which can never be denied or paid back."
Then, suddenly, I began to look at B2b-I Abdul Aziz.1
Through this gate, a party was coming in which consisted of
1. Th e new gate of th e Pro11het's Mosque which has boon built by the
side of Bob-i-Maj11od and is named aftor Sultan Abdul Aziz bin Saud.
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men of different nations and countries. I t included some of the
mightiest rulers the world had known, such as. Haroon Rashid,
Valeed bin Abdul M ali k, Malik Shah Saljuqi, Salahuddin
Ayubi, Mahmud Ghaznavl, Zahir Baibras, Sulaiman the Magnificent, and Aurangzeb Alamgir. They had left their attendants
and mace·bearers outside the Mosque, and were proceeding
slowly, with eyes downcast and talking among themselves in
subdued tones. They were the embodiments of humility.
Their heroic exploits and splendid achievements began to
emerge before my mind's eye, and I was lost in reverie. I
thought of the large parts of the world over which they ruled.
There was among them the ruler who, on seeing the cloud,
had uttered the historic phrase : " Th ou canst go and rain whereever thou liketh, but thy tribute will. ultimately, come to my
treasury." And, also, he whose empire was so extensive that
if a man riding on the fastest dromedary In the world wanted
to go from one end of it to the other, it would, at feast, have
taken 15 months. Before me w ere sovereigns who held sway
over half of the then -known world and even renowned kings
paid tribute to them as an acknowlegement of submission,~ as
well as those whose names struck fear in the heart of Europe,
so much so that when, during their reign, the Muslims visited
a European country, the church bells t here would not ring as
o mark of respect to them. 4 In brief, a number of powerful
kings and emperors were included in the group. They were

1. Haroon Rashirl
2. Th e allusion is to Valoed bin Malik
3. An idea of the vastness of the empire of Malik Shah Saljuqi can be
obtained from t he fact that when the boats of the River Amu Darya
(ancient Oxus) in Central Asia were commissioned, it was the
Governor of Antioch (Syria) who was ordered to poy the boatmen
from the Public Treasury Furth er, ;is, in 482 A. H . the Roman
Ambassador came to Isfahan to pay the tribute, M alik Shah went to
Kashgar to receive it, and sent back the Ambass<:1dor from there.
(Nhamul-Mulk-Tosl), p . 622
4. The reference is to Sulaiman the Magnificent
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coming up to offer Namaz in the Prophet's Mosque, and send
Durood and Salaam to him. Their legs were shaking and
hearts were filled with 11we till they reached Suffa which had
been the dwell ing of the ascetic Companions. They stopped
there for a while and looked reverently at the place which
once was the abode of the destitute, t he dust of w hose feet
they were ready to apply, as co llyrium, to their eyes. They
offered two Rok'ats of T.:ihyatul M asjid near it. and then,
moved towards the Prophet's grnve and said what sentiments
of love and fervour made them say, but with f ull regard to th e
proprieties of t he Shariat and the doctrine of Divine Unity.
" 0 Apostle of God I" they said. " But for you, and the
Jehad, and the ideal Call of yours which spread throughout
the world, and made a conquest of innumerabl e countries,
and but for your Faith on professing which our ancestors
rose from the dark comers of obscurity an d depths of
degradation to the heights of renown and established
mighty kingdoms. subjugated distant lands and realised
tributes from nations that were tyrannising over our people
and driving them like cattle. and without your blessings
which enabled us to travel all the way from Ignorance to
Isl am, and from the narrow triba l life to world-conquest.
our flag wou ld not have been triumphant <t nywhere. nor
would our name been heard We would have heen
flounderin g, as in the past. In the barren wastelands and
wretched valleys with the strong ruling over the weak
with a rod of iron . Our food w as of th e poo rest and t he
standard of living unimaginably low. We w ere incapable
of thinking beyond our village~ and tribes. We were
like the fish of a pond or fro gs of a well . Wo were caught
in the mesh of our limited experiences, and sanp t he praises
of our illiterate ancestors.
"0 Apostle of God I You bestowed upon us the
lig ht of your Faith, and our eyes opened, and we began
to look across the frontiers of th e existence which had
been our lot since the beginning of time. We spread on
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God's earth with the all-embracing Faith and ind issoluble
spiritual bond . O ur dormant capabilities were awakened,
and by putting thern to proper uso, we waged an unrelenting struggle against Pol ytheism and Idolatry. and
oppressi on and inju stice. a nd established magnificent
empires under whose shadow we and our brothers
prospered for centuries. Tod ay, we have come to you r
august presence to pay homage, with all our hearts. and
consider i t the height of good forcun e and a means to
salvation . We are conscious of our shortcomings in
tho enforcement of the lows mid cornrnandn1ents of the
Faith the Lord had blessed us w11h , and pruy to the
Almighty for forgiveness. He. in very truth, is Oftforgiving. Most Merciful "
I was looking attentivoly at them and rny eyes were
fixed on their orave and dignified facos and ears turn ed to
the meek ond earnest words the like o f which I had never
heard them utter before that another group entered. and caring
little for the men of power ond maj esty, 1m:ide its way
throug h their rows and stood in front of them These persons
seemed to be supr~mely unaffected by the commanding presence of the kinos and monarchs. I chought they must be
poets or revolutio naries. und was not w ro ng. Jn it, were the
celebrated Turkish poet. M ohammad 'Aaki f. and Mohammad
Iqbal of Indi a, side by side w ith J amaluddin Afgha ni. Amir
Saeed Halim, Maulana Mohammad Ali J auhar and Sheikh
Hasan el-Sanna. They chose Iq bal to be their spokesman
who expressed his inmost feelings in these words :
" 0 Leader o f both the w orlds and Commander of
Badr and Hunainl I have come to compluin agai nst the
communi ty which is still the r:iicker of crumhs from your
table-spread ond for which there is no refuge save under
your benign shadow. - it is even now eating the fru it of
the orchard laid by you and ruling over lands you had
freed from oppression - , <1nd this very community, tod<iy,
is destroying the foundation upon which the existence of
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the Ummat is based. Its leaders are bent upon ruining
its organic unity. They want to revive exactly what you
had done awoy with, and to pull down what you had
built. They are pushing back the Ummat into the Age of
Perversion from which you had rescued it. and are blindly
following the West which, itself, is presenting a lamen table spectacle of inner insolvency. confusion and frustration. They seek to convert the blessing of the Lord
into ingratitude and lead the Urnmat into the abyss of
destruction. The battle between the " Lamp of Mustata"J
and the ··Spark of Bu Lahab1 " is being waged over again ,
and, unfortunately, people are seen in the camp of
Abu l ahab who claim to be Muslims and speak the Arabic
language. They have. again, begun to take pride in their
deeds and achievements of the Age of Perversion, and
adore the idols you had broken . These persons are like
the traders who weigh less when they sell and take more
when they buy . They owe their eminence to you, and
yet are eager to throw their people at the feet of the West
and hand them over to the Paganish Ideologies of Nationalism and Socialism.
" The idols you had thrown out of the House of
Ka'aba are now being thrust back upon the Muslims
under new names and in new garbs. I am seeing signs
of revolt in the Arab World which should have been the
Citadel of Fait11, but there is no Farooq.3 The fire of
Intellectual Apostasy is spreading, but there is no
Abu Bakr' to put it out
•· 1 beg you to accept, on my beholf and on behalf of

M eaning the chosen one; the elect ; the favourite of God. It is th e
namo or title of tho holy Prophet.
2. Nome of one of the hltterest enemies ' of the Prophet. Literally It
denotes "Folhor of tho Flomn o f Firo".
3. Tho title of Hazrat Omar, tho second Culiph of Islam.
4. Tho name of first Caliph of !slum.
1.
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the friends I have the honour to represent today, the
offering of salurntion soaked in the deepest feelings of
respect and alleg iance.
" I assure you, making God my witness, that we are
wholly disgusted with the leaders who have turned their
face away from the Qib/a 1 of Islam and are looking at the
West for inspiration. These are the men wh o have aliena ·
ted t hemselves from you and your Faith .
"We reaffirm ou r allegiance to you and nssure t hat
we shall hold fa st to the rope of Islam till t he end of our
lives."
The soul -stirring speech had not yet ended that Azan:! was
heard fro m the minarets of the Mosq ue. Al/Jll -o-Akbar,
Al/ah·o ·Akbar. A/lah-o-Akbar. A//ah-o -Akbar. I, at once. became alive to my surroundings, and the beautiful train of
thought was broken .
I had returned to the earth from which I had started on
the voyage of fancy. Some people were offering Namaz. w hile
others were reading the Quran . Different parties and deputations from the Worl d o·f Islam were offering Sa/an1 in t he
Court of the sacred Prophet and the unity of thought and
feeling in the midst of the diversity of languages and accents
had cast a spell which no words could describe.a

1. The place to which the Muslims t urn in prayer
2. M uslim call to prayer.
3. Being a translation of the talk in Arabic broadcast hy the Jeddah
Radio Station in Zil Hij, 1381 A. H. It was translated Into Urdu by
Mohammed o1-Hasani and published In Al-FU1qan (Lucknow) of
July, 1962. Later, the Urdu translation, too, w as broadcast over
the Saudi Radio, and also. presented es a fea ture. The Lucknow
Radio Station, also, broadcast the feature on which its producer,
Shafa'et A lf Siddiqui, was awarded by the Union M inistry of Information end Broadcasting. th e prize for the best production of the year
in Urdu. Th e original Arabic speech w as written al th e residence of
the Author's late lamented friend, Hail Arshad, who w as. then, Chief
Engineer. Telephones, Saudi Arabia.

V III

MESSAGE OF THE LIFE
OF THE PROPHET
As we hear of Ignorance and Perversion, our mind,
automatically, goes back to t he dark days of the 6th Century
of the Christian era when the holy Prophet was raised up as
the Divine Messenger, and, in which, the first and most won derful miracle of Divine instruct ion and guidance had taken
place. The Arab nation, at once, emerges before the mind's
eye with all the depraved customs, morals and practices that
have been d escribed, in detail, by the biographers of the
Prophet.
But Ignorance is not peculiar to that period . In the special
usage of Islam, every Age is an Age of Ignorance which is
devoid of the guidance of Divine Revelation and to which t he
light of the holy Apostles has not reached, and if it has, it has
shut its eyes to it, no matter whether it is t he 6th Century A. O.
or the medieval period of European histotry, known commonly
as the Dark Ages, or the lustrous era of technological progress
through which we are passing today .
The Quran tells that there is only one light in the w orld,
and its source, also, is one. Allah is the Light of the h eavens
and the earth. (XXIV:3). Darkness, of course, has many
faces. Had there not been the refulgence of the Light of God
which comes only t hrough the Apostles, there would have
been no end to darkness. and we would be confronting it at
each turn of life.
Says the Quran :
Or (t he Unbeliever's state) is like darkness on a vast
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abysmal sea. There covereth. him a wave, above which
is a wave. above which is a cloud . Layer upon layer of
darkness. When he hold eth out his hand, he scarce can
see it. And he for whom Allah hath not appointed light.
for him there is no light.
- XXIV, 40
In the Quran wherever Noor (light) and Zu/mat (darkness) occur together, N oor (lig ht) is mentioned in the sing ular
number and Zulmot (dark ness) in the plural which shows that
darkness can be of several kinds, while light is only one.
Without radiance from the Real. Natural Light, no artificial
light can work in the abounding darkness, and this alive and
flourishing world is no more than a big, dark grave where
"no ray of light is produced even if you burn the candles."
It. again, is set forth i n the Quran:
Is he who was dead and We have raised him
unto life, and set for him a light w herein he
walketh among men, as him whose similitude
is in utter darkness whence he cannot emerge?
- VI : 123
Very little of the Light of Apostleship seems to have
reached the West (in which the sun does not rise, but sets) .
Here, the endeavour has always been to make the man-made
lig ht serve fo r the heavenly one. The golden era of Greece
and Rome, doubtlessly, was a glittering era of history from
the viewpoint of the advancement of human knowledge, but
it was dark as dark could be w here the Apostolic teachings
were concerned. In the absence of guidance and enlighten ment, reliance has been placed in the West solely upon con ·
jecture and surmise in respect of the Being and Attributes ot
God. They have no knowledge wl1atever of that. They only
guess. (- XU II : 20)
The magic-patterns of philosophy and metaphysics the
scholars of the West have evolved are not much different. in
the flight of fancy and structure of imagination, from the
fairy tales of the East. Glimpses of Apostolic wisdom are

MESSAGE. OF THE LlFE. OF THE PROPHET

75

found, indeed. in lhe teachings of Socrates and Flfl to, but these
are like the glow o f a firEfly in a dark, 10.iny night. II, rc\l\E\Cr .
shows that they, sometimes, had heard o f the guidance
brought by the Divine Messengers, but it had not sunk deep
enough in them to make a lasting impression. Ev ery time che
flash of l ightning helps them, they walk therein, and when
the darl<ness grows on them. they stand still. (II : 20).
Strangely enough, the lamp o f t he guidance of Jesus withstood the blasts of unfriendly wind in the East for two hundred years, but it was blown out under the protective
skirt of the Western enthusiasts. Or, in other words, the
teachings of Jesus lost their reality as they travelled to the
West where Christianity had, for the first time, attained power
and ascendancy. The stream of Polytheism and Idolatry began
to flow right in the middle of its river-bed . Perhaps, no
conversion to any Faith has proved so inauspicious for it than
that of Emperor Constantine and St. Paul to Christianity. After
the extinction of the heavenly lamp of Christianity, the dignitaries of the Church soug ht to convince the Christian World
through Ecclesiastical Councils that they sti ll possessed the
light brought by Jesus w hile, in fact, it had been extinguished
centuries ago.
Their likeness is as the likeness of one who kindleth
fire, and when it sheddeth its light around him A llah
taketh away their light and leaveth them in darkness,
where they cannot see.
- 11 : 17
Nevertheless.it must be acknowledged that be lief in God
and the Hereafter was still present in t he West, thanks to
Christianity. However much a Divine Faith may change.
t he concept of God and the doctrine of Futurity are so deeply
ingrained in it that it can never reject them altogether.
The movement of Rationalism which began in Europe
during the 15th and the 16th Centuries, ultimately, threw the
West into the lap of M aterialism and sensuality, and it
surrendered so completely to the belief that nothing existed

76

PATHWAY TO MEDINA

but matter and reason was the ultimate authority in religion
th at there was left no place in the structure of its life
and thought for faith in God and After-life. The West did not
openly reject the idea of God and the H ereafter, but the way of
life and the intellectual and moral position it had adopted, definitely, showed that there was no need of or reality In thosG
concepts and the world could do without them. It can be said,
without hesitation, th at the creed of the West, today, is not
Christianity, but Materialism . Eu rope has been Idolatrous for a
long time, and since long has it. also, been laying claim
to Christianity. But never has it displayed such an ardent
attachment for these creeds and followed them so strictly as it
is doing. at present, with regard to the ·religion' of Materialism.
The temples of this ' religion·,- t he gigantic factories, cinemas,
chemical laboratories, clubs and casinos- . are humming with
life during all the hours of the day and night, and its high
priests-the bankers, financ e magnates. technocrats and industrialists, - are held in highest est.earn . As against it, Christianity
has been reduced to a shadow.
A ll the unavoidable results of this state of self-forgetting
and moral and mental approach to life are evident in the
West and becoming more and more pronounced with the
passage of time. On e of these is that on turning away from
One God the Western man has bent his head in submission to
hundreds of gods. He is kissing every threshold after abandoning the one that could have made him independent of all
others. This is how the Lord has always been punishing those
who decilne to accept One God . "The lords and patrons other
than God" are reigning supreme oil over the West and the whole
of the Western World is caught ii n their grip. At some places,
they are the political leaders, and, at others, the financial
tycoons or the self-imposed standards of living and social
practices w hich have made a hell of the lives of their devotees
and are demanding such an abject surrender from them that,
before it, loyolty to God would appear a thousand times more
preferable.
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An unceasing conflict Is going on between the aims
and aspirations of these "fords and patrons" which has cast
the whole world into utter confusion and turned it upside
down. Among the modern idols. one of the most powerful
is that of the country wh ich always demands the offering of
human blood and can be propitiated only when It is shed,
another is the belly in whose service the twentieth centuryman is keeping himself engaged all the time, and, yet, it is
not satisfied . In the words of Sir Oliver Lodge :
" The simplicity of life has become a d ream . Th ere
is no high aim or ideal today. Everyone is toiling. day
and night, like an ox in his office or factory An outcome of the invention of fast·moving vehicles is that man
is always in a hurry ."
Another effect of God -forgetting is that man has forgotten
himself. As the Quran tells. it is the Inevitable penalty for
those who forget God .
And be not of those who forgot Allah, therefore He
- LIX : 19
caused them to forg et their souls.
The modern man is presentin g a perfect picture of setfforgetting. He has forgotten his reality, his d ist inction as a
man, the aim of his life and the purpose of his creation, and
settled for a purely anima l existence He has made himself
into a money-m::iking machine which. itself, derives no
benefit from the money it makes. The limit is that there is
not only no peace of mind for him, but he. also, has grown
insensitive to its want or absence.
Writes C. E. M Joad :
"Disraeli remarked of his contemporaries that they
talked of progress because 'by the aid of a few scientific
discoveries they have succeeded in establishing a society
which mistakes comfort for civilisation.'
To adopt
Disraeli's remark to ourselves, we might merely substitute 'speed ' for 'comfort' -- ·--..... Speed, indeed, is his
(contemporary man's) peculiar god. and. upon its altar
1. Guide To 1\1/odorn Wickedness, p. 241
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quiet, comfort, security and consideration for other
persons are ruthlessly jettisoned."1
The very end and object of man's thought and endeavour
has changed in this environment. l eaving aside his own field
of progress, he has made a tremendous progress in other
fields. But he has not, at all. moved forward towards the
ideal of a perfect man. On the contrary, a steady deterioration is taking place in human attributes. If you analyse modern
progress. you will find, in it. a peculiar combination of the
essential qualities of wild beasts. f ishes and birds To quote
C. E .M Joad again.
"This contrast beween the marvels of our scientific
achievements and ignominy of our social childishness
meets us at every turn. We can talk across continents and
oceans, telegraph pictures. instal wireless sets in the
homes. listen in Ceylon the Big Ben striking in London,
Children
ride above and beneath the earth and the sea
can talk along wireless, typewriters are silent , teeth filling
painless. liners have swimming-baths, crops are ripened by
electricity, roads are made of rubber X-rays are the
windows through which we behold our Insides, photographs can speak and sing, murderers can be traced
down by wireless, hair is wnved by electric current. submarines go to the North Pole. aeroplanes to the South
.. Yet. we cannot. in the midst of our enormous cities,
provide a little space where poor children might play in
comfort and safety, with the result that we kill them at
the rate of nearly 2,000 (children only) and injure them
at the rate of 90,000 a year. As an Indian philosopher
said to me once, in acid comment upon my conventional praise of the wonders of our civilisation- some
motorist had just succeeded in driving his car at the rate
of 300, or was it 400?-miles per hour along the Pendine
sands; or as aerplane had just flown in 20-or was It
50? - hours from Moscow to New York : "Yes, you can
1. Ibid. , pp. 262-63
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fly in the air like birds and swim in the sea like fishes;
but how to walk upon the earth you do not yet know". 1
Such being the case, it would be futile to complain that
the West had forgotten God . As Iqbal says:
You are removed from yourself; why look for friend?
When you reach not man, why try to reach God?
As for the pathetic indifference of the West to After-life,
the first and most natural outcome of it is that attachment to
the life of this world and its joys and comforts has, virtually,
assumed the proportions of madness . Today, the cry of
' eat, drink and be merry' is being raised from every nook and
corner of the Western World. All the energies of the West
are being spent on excelling one another in the pursuit of
pleasure and acquirement of the means of luxuriousness and
sensuality. Relentless competition has turned life into a racecourse. Everyone is seized with an unquenchable thirst, an
insatiable appetite for life. "Are there any more to come?1 is
on everybody's tips.
Day by day, the necessities of life are increasing, and,
with them, the carnal appetites, and ways and means of
their gratification, too, are multiplying . In the upshot, endless
dlfficultles and problems are being created. The standard
of living ls constantly rising . When ,after a lifetime of struggle,
a man looks up he finds that the goal has moved higher,
and it adds to his frustration and discontent. Little of abiding
happiness or serenity has been left in the world. Contentment has become a meaningless word. Man's soul is unhappy.
The craze for luxuriousness and self-indulgence which
appears to us .the Muslims, to be nothing short of lunacy is
the height of wisdom from the viewpoint of the deniers of
Futurity. Why. after all. shoul d anyone who has no idea of
life after death restrain himself from deriving the utmost satisfaction from the brief stay on the earth?
1. The olfusion is to the Quranic verse which reads : Ono day, when We
sav untn Hell : A re thou filled ? and it sayeth ; Are there any more to
come ? il : 30).
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and

Those who disbelieve take their comfort in this life
eat even as the cattle eat, and the Fire is their

habitation .
- XLVll: 12
Again :
Let them eat and enjoy life. and let (false) hope
beguile them. They wil! come to know!

- XV: 3
Another natural consequence of the denial of the Hereafter is that the material world and its goods and the deeds
that are gainful and remunerative from its point of view
appear more attractive, logical and worthwhile The vision
becomes shallow, and the mentality, superficial and
materialistic .
Lo I as for those who believe not in the Hereafter, We
have made their works fair-seeming unto them so that
they are all astray.
-XXVll: 4
Say : Shall We inform you who will be the greatest
losers by their works? Those whose effort goeth astray
in life of the world, and yet they reckon that they do
good work. Those are they who disbelieve in the Revelations of their Lord and in the meeting with Him. Therefor their works are vain, and on the Day of Resurrection
We assign no weight to them.
- XIX: 104 - 106
Sobriety and rea lism are giving place to dissipation and
slothfulness. A major part of life is taken up by diversional
and sportive activities. The same is the case even at the time
of a crisis or danger.
And forsake those who take their religion for a pastime and a jest, and whom the life of the world beguileth.

-VI :70
Yet another effect is that the modern man is losing the
ability to comprehend the real causes of the events and incidents that take place around him and getting more and
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more involved with the apparent and the manifest. The superficiality of his outlook does not permit him to get into the
heart of things. He explains such happenings in a way that
suits him and satisfies J!iimself by attributing them to this rea l
or imaginary factor or that. Such experiences for hi m are like
a ripple on the surface of a stagnan1 lake and they produce no
fundamental change in his mental or spiritual outlook.
The psychology Qf those who lay stress on the material
aspect of objects and take things simply for what they seem
has aptly been described in the Quran in these words :
W e have sent (Apostles) already unto peoples who
were before th ee, and We visited them with tribulation
and adversity, in order that they might grow humble.
If on ly, when Our disaster came upon them, they had
bee n humble I But their hearts were hardened and the
Devil made all that they used to do seem fair unto
them I
-VI : 42-43
A characteristic attribute of the rejection of the Hereafter ls
vanity. There is nothing to prevent a person who rejects the
idea of f uture existence from being haughty and vainglorious.
Whoever does not believe in a Power above himself, in life
to come, and in the Final Requital, what can stop him from
behaving like an unruly animal ? Hence. in the Quran, pride
has, often, been mentioned alon g with the denial of Futu rity
as if the two were complementary to eachother.
But as for t hose w ho believe not in the Hereafter
their hearts refuse to know, for they are proud.
- XV I : 22
About Pharaoh and his hosts, it says :
And he and his hosts were haughty in the
land without right, and deemed that they would
never the brought back to Us.
- XXVlll : 39
By their nature, the materialistic nations which do not be·
lieve in the Resurrection and the Day of the Last Judgement
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are cruel and their victory Is like a fearful earthquake which
razes whole towns to the ground and brings ruin and destruction to vast segments of humanity.
And if ye seize by force, seize ye as tyrants?
-XXVI : 130
When kings enter a tow nship, they rui n it and make
the honour of its people shame.
XXVlll : 34
Similarly. the West remained devoid of faith in Apostleship. Though it accepted Jesus as the son of God, It did not,
practically, acknowledge him as the guide and preceptor of
life, and the Divine Messenger who was to be obeyed . The
first thing was merely of a doctrinal nature which produced
little effect on morality and action. The entire course of life
would. on the other hand, have changed if the West had
accepted Jesus as the ideal teacher and guide. and his life and ·
character as a model and example to be foll owed in all the
spheres of individual and collective existence. But It was not
to be . It was, also, not easy because only the record of three
years of the !ife of Jesus was available to it. And thflt. too, did
not offer much to serve as a pattern for emulation . There
would have. further, been practical difficulties in the way if the
West had wanted to make the life of Jusus and his teachings
the measuring yard of their cond uct an the earth . The representatives of the Church did not possess an authentic
religious system of principles which cou ld assist them in
discharging the duty of guiding the life of a w hole community,
nor did they hove the wisdom to keep the rising Western
nations within the bounds of faith along with material progress. The Christians. consequently, freed themselves, for all
practical purposes, from the guidance of Jesus and supervision of the Church. and began to lead their lives as if they
were not the followers of any Prophet. The pious teachings
of Jesus could not make a lasting impression on their minds
and hearts and they remained deprived of the moral instru ction and cleansing which the followers of the Prophets,
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generally, receive. They acquired enormous material resouces. but the inclination toward s what is good can be produced only under the influence of the advice and instruct ion
of the Divine Apostles. and not through material knowledge
and inventions. In consequence, the tremendous strength
the Christian peoples have built up and the resources they
have acquired are being used for the exploitation of man by
man and spreading corru ption on earth instead o f proving a
biassing for mankind. the main reason bein g that those who
possess the tools and are using them are unacquainted with
the Divine pronouncement that :
As for that Abode of the Hereafter. We assign It
unto those who seek not op pression in the earth, nor yet
corruption. The sequel is for those who ward off (evil) .
- XXVlll: 83
The net result of it all Is that though, today, the West is
so b right that its night is like the day, it is. at th e sametime,

so dark that its day Is like the night.

Everything which was

considered a peculiarity of the Age of Ig norance is taking
place there in the modern days of progress and enlig htenment. In th e words of Akbar Allahabadi :
The pen of sorrow w i II w rite in the history of the
world.
Gloom was abounding under electric light.
At the end of World War I, Lloyd George had
remarked :
"Were Jesus to return to the world, he would not
live for long. He would see that even after two thousand
years, man was pre-occupied, as usual. with corruption,
bloodshed and destruction
What is more, as a result of
the greatest war in history . blood. today, is dripping
from the body of mankind, the world has been laid to
waste, and the spectre of st arvation is stalking over the
earth . And what will t he Lord see? People shaking
hands with one another in a spirit of equality and brotherhood or preparing for a more fearful war, inventing dead-
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lier weapons. and devising newer ways of torture?"
And, at the beginning of World War II , Anthony Eden
said:
" Unless something can be done , the people of this
world , in the lattPr part of this century, me going to live
as troglodytes and go ba·ck to the days of cave-dwelling.
It is fantastic that all cou ntries are now spending millions
on protecting themselves against a weapon of which
they are all afraid, but on the control of which they cannot
agree. I. sometimes, wonder how the world today would
strike a visitor from another planet who would find us
preparing the means of our own destruction and even
exchanging information on how we are to do it."1
The state of the civilised world of 1300 years ago whose
leadership was in the hands of the Eastern empires of Persia
and Rome was not far different. Starting from God-forgetting, man had forgotten himself and the concept of Divinity

had got reduced to a mythical idea or tradition . It was
believed only historically that. at sometime, the world had
been created by God : And ;f thou wert to ask them: Who

created the heavens and the e::i·th and constrained the sun
and the mtJon (to their appointed work )? they would certainly
say : Allah. (XXIX : 61). But so far as the real, practical
life was concerned, It bore no relation to Him, and people,
actually, led their lives as if there was no God. and if there
was one, He had abdicated in favour of others and gone
into
seclusion.
" Patrons other than God" were being
worshipped everywhere. Somewhere. these were the idols,
and somewhere, the race. the country, the material desires
and urges, the kings, the saints, and the hermits. Man had
forgotten the purpose of his creation, and disregarding the
true function of life, had embarked upon a course of gradual
suicide. Moral and spiritual torpor seemed to have ov.ertaken
everyone . The governing classes indulged in reckles~ extra 1.

Reproduced from Alexis Carre l : Mon, The Unknown. Pp. 234-236
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vagance, high-handedness and oppression, and the rich had
little time or inclination for anything save self-indu lgen ce and
lavishment. The standard of living had become so infl ated
t hat no income could suffi ce. Yet anyone whose manner
of living was not marked by liberal ind ulgence in luxury was
considered an out.caste. The anxiety to outshine others in
society had robbed the lif e of peace and conten tment . The
middle c lasses, as is their wont, took the greatest pride in
imitating the modes and manners of men of higher birth and
rank. The common people lived in gri nd ing poverty and
toiled like cattle so that their masters lived in voluptuous
luxury. They were crushed under a heavy load of taxes and
confiscations. Whenever the cu rse of their lives aHorded them
a respite, they would fall blindfolded upon carnal pleasures.
Often, in a whole country not a sing le soul was to be found
with an earnest solicitude for faith and Futurity . Innocent
citizens were caught between the two stones of the avarice
and lust for territorial conquest of the rulers. Persia invaded
the Christian kingdom of Syria 111.'ithout an excuse, and
90,000 men perished by t he sword. The Roman Empire
retaliated by over-runni ng Iran . It went on like that for a
long time without a moral cause or a noble objective and
the peoples of the two most civilised Empires of the then known world rushed at each-other's throat like wild beasts.
A thick g loom had descended on the earth and chaos and
corruption were ra mpant owing to the misdeeds of man.
In the words of Quran :
Corruption had appeared on la nd and sea because
of (the meed) that the hands of men have earned, that
Allah may give them a taste of some of their deeds,
in order that they may turn back (from Evil ).
-XXX: 41
It was at this time, and in such circumstances, that, away
from the then civilized world which had become hollow from
within, and between the two rival Empires of the East and the
West - those of the Persians and t he Romans- the Lord raised
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up an Unlettered Apostle among unlettered men to break the
fetters of Ignorance and fetishism. ond rescue mankind from
the clutches of death.
The Prophet who can neither read nor write .. .. will
enjoin on them that which is right and forbid them that
which is w rong . He will make lawful for them all good
things and prohibit for them only the foul: and he will
relieve them of their burden and the fetters that they used
to wear.
- VII: 157
The Unlettered Apostle wrote to the Roman Emperor,
Heraclius, in 630 A . D .. inviti ng him to Faith. The message
he communicated was:
0 People of the Scripture I Come to an agreement
between us and you: that we shall worship none but
Allah, and that we shall ascribe no partner unto Him , and
that none of us shall take others for lords besides Allah,
· Ill : 64
H eraclius accepted the truth and correctness of the Call,
but he w as lacking in the w ill to forsake the divinity and godhead he enjoyed . The Romans, thus, could not obtain release
from the curse of life until the Muslim crusaders had taken
Syria and Rome under the shadow of their mercy.
The poor, downtrodden Arabs, on the other hand,
responded to the Message of the Prophet and acquired all the
resultant blessings. The chains fell from their feet as if by
magic. Once they had kneeled at the threshold of One God,
they became independent of all the other thresholds : neither
the slavery to the carnal self remained nor the servitude to
kings and sovereigns. The perverted customs and unjust laws
and practices of the earlier deys ceased to exist for them. Godconsciousness and the awareness of His Power and Glory
broke the spell of man - made deities and they fell into disgrace.
The ill-c lad and 111-fed Arabs who had never come out of their
desert ~omeland or experienced pomp and splendou r began to
look straight in the eyes of foreign monarchs and noblemen, and
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talk to them as equals. The grandeur of their courts made no
impression on them. Th e reality hc:d cavvned upon them so
clearly and forcefully tl1at manifestations of worldly magnifi.
cence seemed meaningless to them and they were unwilling
to deviate from thei r moral ideals and principles.
Once. Hazrat Sa'ad bin Abi Waqqas sent Rab'i bin 'Am ir
as his envoy to Rustam, the Commander-in-Chief of Iran, at his
request.
The Iranians laid out carpets adorned with precious
stones and the Commander-in -Chief sat on a golden throne,
wearing a crown and robes that sparkled with jewels . On the
other hand, Rab'i came wearing coarse clothes and carrying a
sword and a shield in his hands. His horse, too. was of a small
breed, on which he rode straight towards Rustam. Near the
throne, he dismounted, tied the reins of the horse to a bolster,
and started walking up to Rustam, still wearing his helmet and
arms . The officers of the Court remonstrated against it and
told him to lay aside the arms "I have come at your request",
retorted Rab'i. "If you do not l ike my conduct, I can go
back ." Rustam, upon it, intervened and told his officers to let
him come. Rab'i proceeded, leaning upon his lance. and
piercing the carpet with ils point. He went up and sat next to
Rustam . Rustam enquired for what purpose had the Muslims
come to Iran. ''We have been appointed by God," Rab'i
replied, "to deliver His bondmen from the overlordship of His
slaves to His own overlordship. and from the narrow confines
of this world to the vastness of the next. and from the oppression and inhumanity of other religions to the justice and fairness of Islam . He has sent us, with His Faith. to His c reatures
in order that we invited them to it. If they accept it, we will
go back, and if they don't, we will wage an unrelenting war
against them until we attain the Divine reward ." "What is that
reward?" Rustam enquired. "He who perishes in this path,
for him is Paradise, and he who remains alive, for him is the
Help of God", replied Rab'i. Rustam, then. said, " I have
heard what you said. Will you give me time to consult the
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officers of the State?" "How much time will you take?" Rab'i
asked. "One day? Or two days?" "What can be done in
such a short time? I will have to write to the officers and
ascertain their views," replied Rustam. Rab'i, thereupon,
remarked, ''The Apostle of God did not leave a precedent of
allowing more than three days to the enemy to decide while in
a state of war So, make up your mind quickly and choose
one of the three things (Islam, Jizya 1 or war)". "Are you the
leader of the Muslims?" Rustam enquired. "No", replied
Rab'i. "All Muslims are like a single body. Among them,
even the lowest has the right to give protection against the
highest."
Again, when Mughaira went on a mission, the Iranians
made an utmost display of their wealth and splendour. but he
walked casually up to Rustam, and sat by his side. The
Iranians had not seen the like of it before. They were shocked
beyond measure, and, in their anger, caught him by the
arm and pulled him down from the throne, "Was it the :ight
way to treat a guest ?'' Mughaira remarked. "We are not
accustomed to it that a man sat like God and the others stood
before him like slaves." A hush fell over the durbar when
Mughaira's speech was translated into Persian and the
Iranians acknowledged that they had been at fault.
In the same way, Hazrat Mu'ad bin Jabal. once, went as
an envoy to the Roman Court. The entire floor of the court
was covered with a thick carpet of embroidered velvet. Mu'ad
sat down on the ground and said that he did not want to sit
on a carpet prepared by usurping the rights of the poor. The
Romans remarked that they wanted to show respect to him.
but what could they do when he did not care for his honour
himself. Mughaira, then, stood on his knees and said, "I think
nothing of what is honourable and dignified in your eyes. It
is the practice of the slaves to sit on the ground, and who is a
1.

Capitation-tax levied on non-Muslim subjects ln a Muslim government in lieu of military service.
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greater slave of the Lord than me ?" Upon it, someone asked,
" Is there an}1 one bigger than you among the Muslims?" "God
forbid", exclaimed Mu'ad. ''I t is enough that I am not the
worst". The Romans said that they w ere proud of their
Emperor. "Are you proud of being the subjects of an Emperor
who has a fu ll control over your lives and property?" replied
Mu'ad. "But he whom we have made our ruler cannot claim
a privilege for himself in any matter. He will be punished by
lashing if he commits adultery and h is hands will be amputa ted if he commits a theft. He does not keep aloof from ourselves or sit in seclusion, and enjoys no preference in wea lth
and other worldly possessions."
The Hfe of the Arabs was radically transformed by the
mental revolution that had token place as a result of belief
in One God as the real Lord and Creator. Those w ho behaved
like beasts. became a ngels in the garb of men; those who
were robbers and highwaymen becam e the defenders of the
life, property and honour of others; those who. but yesterday.
made rivers of blood flow over whose cattle were to drink
first at a pond or spring began to prefer to die of thirst for the
sake of others; those who buried their daughters alive, wit h
their own hands. started bringing up the daughters of others
in preference to their own children, and those w ho felt no hesi tation in committing theft and robbery in broad daylight carried
the crown of the lranian: Emperor, concealed in their blanket. to
their leader in the darkness of the night.
The spirit of God-seeking overcame the urge for worldseeking and aggrandisement that had made life an unending
tale of woe and strife, and turned the world into a marketplace. The natural instinct of competition and the desire to
excel others that was, till then, co nfined to the material field of
existence and produced rivalry even between brothers awakened noble qualities and endued the whole life with piety
and devoutness when it was directed towards the religious
ideal. People still sought to surpass others, but in ri ghteousness and good -doing . The poor complained to t he sacred
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Prophet that their wealthier brothers were thro11Ving them into
the shade; they observed Namaz and fas1 ing like them, but
in charity they were far ahead for the simple reason that they
had more to give away in the path of God. The Prophet,
thereupon, taught them a prayer, but when the rich heard of it,
they, too, began to recite it. The poor. again, expressed their
discontent to the Apostle of God and he consoled and comforted them.
Contentment and self-denial had made the world a para dise in which a reflection of the reality of On w/Jom fel1r
( cometh) not. nor do they grieve. (X: 63) , could clearly be
seen . The eradication of greed and acquisitiveness had engendered such feelings of love and affection in the hearts that one
could witness on the earth a living proof of We remove whatever rancour may b e in their breasts, (XV : 47 ), which is a
distinguishing quality of the dwellers of Heaven . Such a
sense of duty and disposition of altruism and self-abnegation
had been created, in the place of an exaggerated emphasis on
rights, avidity and covetousness that the ideal of but give preference over themselv es though poverty become their lot,
(LIX : 9), became a reality and there remained nothing unbelievable in incidents of the kind that the hosts put their children
to sleep without food and extinguished the lamp to give the
impression to the guests that they were joining in the meal and
while the guests ate their fill. the host and his family passed
the night in hunger.
All this reform and progress was the fruit of professing
faith in One God and surrendering to His Will. and rendering
habitual obedience to the holy Apostle
The Christian World did not appreciate the worth and
value of the message. Its Eastern wing quickly yielded to the
custodians of the Call and successors of the sacred Prophet,
but the Northern and Western parts, I. e., Europe stayed away
and spent 900 (or 1000) long years in a stale of gloom and
ignorance which it, itself, calls the Dark A ges. Europe will
always feel ashamed of this long and dreary period of history
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that was spent in bigotry and superstition. and the tyranny
and inhumanity of monasticism, terrible spitefulness of the
Inquisition, and the dreadful misdeeds of the ecclesiastics. It
all was the outcome of the worship of created beings . Says
the Quran:
They have taken as lord beside Allah
their rabbis. and their monks, and
the Messiah. son of Mary.
- IX: 31
When the rude awakening came to the West in the
16th Century, it decided in a hurry that the sole panacea of its
ills lay in obtaining release from the serfdom of the Church .
But it did not complete the journey of Laa I/aha (there is no
deity .•.. ) , and mistook Laa K alisa, (there is no Church) to
be synonymous with Laa //aha, and revolting against the
representatives of Christianity, :set new gods over itself. What
was more, it did not even start on the voyage of 1/- /al/aah
( .. .. Save one God), During the last most important three
hundred years of its history, thei West has been carving new
deities and confirming the truth of the pronouncement:
Worship ye that which ye yourselves do carve? (XXXVll: 95).
Even, today, it seems to be displeased with many of its ancient
deities, yet. at the sametime. it Is busy inventing new gods,
such as, nation, democracy, dictatorship and socialism. The
West is continually making and remaking the design of its life,
but the whole thing remains in a mess. The more it tries to
unravel the knot of its destiny, the more tangled it becomes.
The West may draw a thousand plans and give them
whatever name it likes, divide the responsibility of one man
among a number of men or entrust the duties of several men
to one man and choose him with all the care in the world and
surround him with as perfect a system of checks and
balances as it can think of, bu1 until the most essential part of
its body, the heart, undergoes a change and those who are at
the helm of affairs, whether an individual or a polltlcal party
or the whole community, do not consider themselves account-
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able to a Higher Power, The All-knowing and The All-seeing,
and the fear of God and anxiety for the Reckoning of the
Hereafter becomes a fundamental reallty of life, no amount of
legislation or political arrangement can alter the mournful
course of events.
The sum and substance of the message of the life of the
holy Prophet to the Twentieth Century World is : Run towards
God instead of running away from Him, and make not anyone
aside of Him your Lord and Preserver.
Therefor flee unto Allah; lo I I am a plain warner
unto you from Him. And set not anyother god along
with Allah; lo I I am a plain warner unto you from
Him .
-LI: 50-51
The life of the Prophet delivers this message to mankind
every year, and sends it out to every nook and corner of the
world. The air carries it to all peoples and communities, and so
does the sea. If the din and clang of the world subsides a
little, it will be found that the voice the People of the Scripture
of the First Century A H., had heard is still coming to the
ears:
Now hath come unto you light from Allah and a plain
Scripture, whereby Allah guideth him who seeketh His
good pleasure unto paths of peace, He bringeth them out
of darkness unto light by His decree, and guideth them
unto a straight path.
-V:15-16
The Prophets, alone, are the IT_lasters of the ship of humanity. It has always reached the shore under their guidance and
through their steermanship. It was not peculiar to Noah's
son, but whoever, at any time, has claimed that I shall betake

myself to some mountain that will save me from the water,
(XI : 43), has received the same reply: This day there is none
thet saveth. (XI : 43). Since the raising up of the holy Prophet,
it is the decision of the Lord for everyone, both individua ls and
communities, that now felicity and deliverance are dependent
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on him. The sequel of separating oneself from Him is nothing
but misery, ruin and perdition .
Mohammad of Arabia, pride of both the worlds,
Whoever is not the dust of his threshold, dust be on
his head 1 I

1. Written for the annual conference of Majlis-i-Seerat of Peshawar, in
1944, at the request of Its Secretary, Hali Abdu I Rasheed Arshad,
Later, It was brought out in the form of a booklet by ldara+ Tallmatlslam, Lucknow.
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IX

MESSAGE OF THE LIFE OF THE PROPHET
TO PRESENT-DAY MUSLIMS
Obviously, the world was not a deserted place at the time
of the raising up of the holy Prophet. It was not a graveyard.
The wheels of life were moving at that time, too, with a very
little difference, as they are now. Business was carried on
ulmost in the same manner, and the people. generally, were
satisfied with the things around them, and did not feel the
need for a change.
But the Almighty did not like the shape of the world. As
it is told in a Tradition: " The Lord cast n glance at the dwellers of the earth. and f elt highly displeased with them. whether
Arubs or non -Arabs. He was angry with all except for a few
who believed in the revealed religions . He, th ereu pon, sent
down the Prophet Mohammad, and. along with him, made
provision for giving rise to a whole community. This community had. evidently . been created for a definite purpose which
was not being fulfill ed by others. There could be no need to
raise a new community for something that was, already, being
done. or to prodl1ce the storm in the placid ocean of life that
followed the emergence of the new U mmat.
When the Lord created Adam. the Angel asked were they
not enoug h for His glorification? Why should the creature of
clay be brought into being? The Lord replied: I know what
ye know not. (II : 30). He, thereby, indicated that Adam had
not been created to fu lfil the fun ction of the Angels. but He
intended to take some other work from him .
If the M uslims were being raised merely for trade, the

96

PATHWAY TO MEDINA

merchants of Mecca who took their caravans to Syria and
Yemen, and the Jews of Medina who had established large
business houses had the rig ht to ask whether they were not
good enough that a new community was called for, and if it
was agriculture. the farmers of Medina. Khyber, Najd, Syria,
Yemen and Iraq could have c-0mplained that they were being
overlooked. And, so on.
But the Muslims were being created for a new task which
no one in the world was performing or could perform . A new
community was required for it . Hence. it was said:
You are the best community that hath been raised up
for mankind. Ye enjoin right conduct and forbid indecency; and ye believe in Allah.
- Ill: 110
It was for its sake that people left their homes for good,
suffered the loss in trade and a~riculture, and shut their eyes to
the comforts of the world . They shed their blood like water,
preferred w idowhood for their women. and the state of an
orphan for their child ren . Was all this strife, this struggle and
sacrifice, aimed simply for th& ends and activities with which
the Muslims appear to be so contented today? T he way to
their attainment was safe and even. There was no opposition
from the contemporary world over it . Progress along it was
not the bone of contention between the Arabs and the other
people. They. indeed, had repeatedly offered the th ings the
Muslims are hankering after now, but. each time. the preacher
of Islam had firmly rejected all the proposals of power, wealth
and luxury.
Now, were the Muslims to come down to the level where all
the pagan communities subsisted at the time of the raising up of
the holy Apostle, and the entire non-Muslim population of the
world is finding itself today. a111d plunge recklessly Into worldly
affairs and interests like the Arabs, Romans and Persians of
those days, and make the high aim of their existence the ends
and advantages the sacred Prophet had turned down with
d isdain, what could it denote save the repudiation and betrayal
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of the early history of Islam? Would it not show t hat the
blood th at was shed at Badr, Hunain, Ahzab, Oadsia and
Yarmouk had been in vain?
If the leaders of the Quraish VJere able to speak today,
they could rightfully tell the Muslims that the things they were
craving for were exactly what they l1ad offered to their Prophet.
All these could be obtained without shedding a drop of blood.
Was the net result of the whole struggle and the worth of all
the sacrifices the way of life they had chosen and the moral
standa rds that were so pleasing to them? What answer would
we have then?
The chief anxiety of the holy Prophet about the Muslims
was that they fell a prey to the allurements of the world and
forgot their mission. He had addressed this warning to them
in the sermon he delivered during the last days of his life:
"It is not poverty that 1 fear for you, but what I really
fear is that the earth should be sprend for you, as it had
been spread for those who came before you, so that you
could covet it as they had coveted, and, then, it destroyed
you as it had destroyed them ."
As we learn from Hazrat Abu Ayub A nsari, when it was
felt by the Ansars of Medina that they withdrew, for sometime. from Jehad and paid attention to trade and agriculture
which were suffering throu gh neglect.-· they could not even
think of exempting themselves fr om the principal duties like
Namaz, Row and l::ikat. but had only expressed the intention
of taking leave. for a time. from participation in the active
endeavour for the glory of Faith- , this temporary withdrawal,
too, w as held to be nothing short of suicide. and the following
verse of Surai-i-Baqara w as revealed:
Spend your wealth for the cause of Allah, and be not
cast by your own hands to fitting destruction; and do
good as it ought to be and carry it on. Loi Allah loveth
those who do good deeds.
- II : 195
The particular mould of a Muslim's life is such that he
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should either be engagad in the preaching and propagation of
Faith and other practical endeavours in its path or lending help
and support to those who are so engaged, and, also, wishing,
.
genuinely, to join in the task himself.
The life of a contented citizen or businessman is not the
life of a Muslim. It can never be his aim and ideal. Legitimate concerns of life and lawful economic activity, of course,
are not forbidden . On the contrary. these are a form of worship
and a means to the gaining of the propinquity of the Lord
provided that the intention is pure and the eye is on the reward
of the Hereafter and such an occupmion is carried on within
t he limits prescribed by t he Shariat.
This is the ch ief message of the life of the sacred Prophet
for Muslims. To remain indifferent to it is to allow its purpose
to be wasted and turn a blind eye to the fund a'Tlentat reality
the life of the Prophet presents to us.

x
IQBAL AT THE DOOR-STEP OF THE
PROPHET
Love for the Prophet and yearning for Medina permeated
the entire existence of Iqbal. His verses are overflowing with
these sentiments. During the last phase of his life, it had
become so intense that he was moved to tears at the very
mention of the name of Medina . As things, however, would
have it, he could not make the pilgrimage to the blessed town
with his frail frame. but on the w ings of imagination, he flew
many a time In the wonderful skies of Arabia.
Iqbal speaks of the holy Prophet in a thousand ways in his
poems. Over and over again, he pays him the tribute of love
and loyalty, and while beseeching him, draws a poignant
picture of the storm that was raging in his heart. On such
occasions, his poetic genius touches new height s and fountains
of thought and emotion $pring into life. The truths he had
discreetly held back begin to unfold themselves freely and
spontaneously.
In a word the world of desire could be told, but
To stay in his presence,, I prolonged the story.
Some of Iqbal's most inspiring poems have been written
on the theme of ardent affection and admirat ion for the
Prophet.
In the verses we will reproduce, the poet undertakes an
imaginary journey to Mecca and Medina. In eager expectation. he presses on towa rds the two cities. The burning sand
under his feet appears to him softer than silk; each particle of
it seems to have turned into a heart, beating. pulsating
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throbbing . To the camel-driver he tells to go slow, bearing
those tiny hearts In mind.
Blessed be the desert w hose even ings cheerful as
dawn,
-Whose nights are short and days exalted;
Tread softly, 0 traveller, softly still,
Each particle here is afflicted like us .
The song of Hadi K hwan1 intensifies his restlessness, the
wounds of his heart re-open, and verses of breath-taking
beauty burst forth from the depths of his existence.
In the same state of ecstasy, he betakes himself to the
Mowajaha 2 of the holy Prophet and sends respectful Durood
and Salaam to him . The tongue of the heart becomes the
interpreter of the burn ing passion of the heart and the poet unburdens himself of his feelings and speaks of the woes and
sorrows of the Muslims . He complains of the shameful
capitulation of the Islamic World to the Western Civilisation,
to its materialistic values and ideals, and tells sorro wfully how
he was living like a stranger in his own country.
Iqbal has given the title of Armughan-i-Hejaz (The Gift
of Arabia) to the collection of these verses. It, doubtlessly,
makes a priceless offering to the whole of the Islamic World,
an incense-bearing draft of the morning breeze from the sacred
land of Arabia.
Musk·laden is the zephyr today,
Beloved's tresses. haply, are loosened in its direction.
Iqbal made the spi ritual journey when he was past sixty
and his health had deteriorated. At that age, people, generally,
like to retire from active life. but if the poet still set about it,
was purely in response to the bidding of the heart and in
fulfilment of his life's ambition.

i'

'I . The song-leader of a caravan.
2.' The piece in the Prophet's Mosque in Medina near the opening in
the wall of the chamber contai ning his grave. One who stands there
Is supposed to be standing In tho direct presence of the holy Prophet.
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Despite old age, I took the way to Medina,
Singing with the ecstasy of love;
Like the bird which in the evening,
Spreads its wings for the nest.
He asks if he set out for Medina in the evening of his life,
what was str ange in it 7 Just as the birds fl y back eagerly to
their nests at sunset, his so ul. to>O, was anxious to return to the
place it. actually, b elonged to.
As Iqbal's camel gathers speed, he tells it to go slow as the
rider was ill and weak, but it does not listen and continues to
trot joyously as if it was not th e burning sand of the desert,
but a carpet had been spread o n the ground.
At morn I to ld t he cam.el to take it easy.
For the rider was old and sick ;
But it listened not as if
The sa nd under its hooves was silk.
As Iqbal recites the verses of Jami 1 and lraqi, 2 people
beg in to wonder in what language t he verses were
Though
they do not understand the meaning, their hearts respond to
the poetry instinctively, and in the agony and ecstasy of love,
they forget the pangs of hunger and thirst.
0 Caravan-leader tell who the non-Arab is,
His song is not of Arabia ;
But so refreshing the melody is to the heart.
That one could live in the desert without water.
Iqbal exults in the hardship·s of the journey and does not
want it to end quickly. He begs the camel-driver to take a
longer route so that the period of waiting may P-Xtend.
Let the traveller's suffering be more blissful,
And his lamentation more Intense;
Take a longer route, O h camel.driver,
And make the fire of separation burn stronger.
In this state of enchantment and beautitude, the poet
1. & 2. Nomes of lhc Lwo celebrated Persian poets whoso poems in the
praise of tho holy Prophet are very popular among tho Muslims.
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reaches Medina. To his travelling companion. he says: "We
both are the captives of the same ringlet. the same curling
lock. At last, the opportunity has come to us of fulfill ing our
heart's desire and spreading the eyelashes under the beloved's
feet. Let our eyes have their way and give a free vent to the
storm that is raging within them."
Come, friend. together let us weep.
Both are victims .of beauty's aureole;
Give a free rein to what is buried in the hearts,
And rub our eyes at master's feet.
Iqbal marvels at his fate t h at a worthless beggar like him
was favoured with presence in the royal durbar to which even
kings and savants failed to gain admission.
The worth of w ise-men was rated low,
Upon a simpleton a rapturous glan ce was bestowed;
How bl essed, indeed , and how fortunate.
Sovereign's door for t he beggar was opened .
But, even in that hour of heavenly blessedness, Iqbal does
not forget the Mu~lims. particularly the Indian Muslims. He
relates their distress with the f ull force of his eloquence.
The Muslim. that beggar with the air of kings.
Smoke of sig h from his heart has departed;
He weeps, but why ? He does not know,
Bestow a glance upon him, Oh Apostle of God .
The tragedy with the Mus lims is that they have fallen from
a great height, and the higher the place from which one falls,
the greater is the injury.
Of the afflicted beggar what to tell?
The Muslim of noble descent;
God bless the diehard,
From a great height has he fallen.
The main difficulty with the Muslims is that they are leaderless.
The blue sky is still unkind,
And the caravan nowhere near destination;
Of their disunity what to speak.
They are people wi thout a leader. you know.
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The blood of the Muslims has run cold . They have stopped producing men of outstanding calibre which was, once.
their speciality. For long their scabbard has been without the
sword and t heir sowing-field is lying desolate.
His blood possess the warmth no more.
No more, in his garden, do tulips grow;
His scabbard as empty as his purse,
The B0ok laid untouched on the shelf.
Iqbal g rieves at the spectacle of decay and degeneration
the Muslims are presenting today. The joy of seeking has
departed from their hearts and they have grown slothful and
ease-loving. Their ears have got accustomed to soft music and
the call of men of freedom makes no impression on them.
His heart he made a captive of hue and scent,
And emptied it of the joy of longing;
The shrill cry of the falcon they seldom hear,
Whose ears get used to gnat's humming sound.
There is neither t he light of fait h in their eyes nor the joy
of love. T hei r hearts beat no more for the beloved.
In his eye, neither the light nor joy.
Nor the heart in his bosom restless;
God help the Mi/let 1 whose death,
Is from soul devoid of •presence'.
The poet compares the present pl ight of the M uslims with
their glorious past. and complains, reverently, to God that
those whom He had brought up on fruit and honey are going
from door to door and seeking sustenance in the arid desert.
Ask me not his condition,
The earth is mean to him as the sky;
The bird Thou had reared on fruit,
For it, quest of grain i n the desert is distressing .
Iqbal, then, speaks of the storm of atheism that is advancing rapidly towards the World of Islam. As a scholar of

1. The Muslim community as a whole
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philosophy and economics, h e knoVI s thal irrelfgiousness is
making its w ay into the Musli m World through materialism.
and as a resul t of the frig idity of the heart. The extravagant
ways of living are addir,g fuel 10 the fire. Iqbal believes that
the mounting challenge of godlessness can be met only with
deep devotion and asceticism. with the pattern of life set by
Abu Bakr Siddiq
lrreligiousness has turned the world upsid e down.
From attributes of the body they deduce about soul;
Out of the Faqr 1 Thou b~stowed upon Siddiq,
Produce restlessness within this Jover of ease.
The real cause of the decline of Muslims is not poverty.
but the extinction of the flame of love that once used to burn
within them. When these beggars did not kneel before anyone save God, the collar of t lhe kings was in their hands, but
as the spark died out In their hearts. they took shelter in
shrines and monastries
The beggars till t hey mustered in the mosque,
Tore the c ollar of t he kings;
But when the fire within them died,
The Musli ms sought shelter in th e shrines.
Iqbal examines the history of Muslims and discovers
things that are enough to #ill him with shame. It reveals
aspects of their life that have n othing to do with the tenets of
Islam. Such glaring instances of Polytheistic behaviour.
worship of non-God and flattery of men in power and authority
meet the eye that no self-respecting man can remain without
a sense of guilt. Sorrowfully. Iqbal admits that with those
limits of degeneration. the Muslims w ere unworthy of bei ng
called the follow ers of the holy Prophet. It was th e height of
imperti nence to associate them with him.
No one but ourselves we have to blame,
We proved not worthy of thy name.
The World of Islam has become bankrupt from with in.
1.

Asceticism; a lifo of poverty wit h contentment ond resignation.
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The ewers of the Sufi-lodges aire empty, and the seminaries
are pursuing the beaten track. Poetry and literature show no
signs of life.
Ewers of the Sufi-lodg,es contain no wine,
The seminary follows the beaten path;
From the company of poets I rose dejected.
Melody from the reed comes out dead
The poet says he travelled throughout t he Muslim World,
but nowhere did he find the Muslim who was not afr aid of
death, but death was afraid of him.
I flew with the wings you gave,
And burnt myself w ith the fire of my song;
The Muslim that made death tremble with fe ar,
I looked for him, but in va in.
Analysing the causes of th e frustration of the Muslims,
Iqbal remarks that be it an individual or a community, If it
possesses the heart. but does not have the beloved. it is bound
to remain un fulfilled .
One night. before God. I wailed,
Down in the w orld why Muslims are?
Came the reply: "Don't you know,
Th ls community possesses the heart. but not the
beloved?"
All this notwithstanding, Iqbal is not despondent. He has
not lost faith in Muslims. nor despaired of the Mercy of the
Lord. On the contrary, he is severely intolerant of the Prophets
of gloom and those who rely bl ~ ndly on others and see everything with their eyes.
Custodian of Harem is idol · hall's architect,
His fai th is dead, and eyes not his own;
From his look it is manifest.
He has lost hope in every possibility of good.
Though weak and poor, the Muslims are more highminded than kings. Their world-Illumining charm can still be
a world-conquering force.
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Though Muslim is wi thout corps and battalions,
His soul is the soul of a king;
Given his rightful place again,
His charm is might overwhelming.
Grieving over the injustice of the times, Iqbal says:
Occasionally I go, and, occasionally, rise,
What blood do I shed without a sword!
Cast a loving glance from the terrace.
I am up in arms against my Age.
Iqbal's whole life was spent in struggle against the
modern civilisation. By rejecting the vulgar materialism of the
West. he has rendered an invaluable service to the future
generations. He was a rebel as well as a reformer, a revolutionary as well as a redeemer.
Like Rumi, I gave Azan in the Harem,
From him I learnt mysteries of the self;
During the mischief of by-gone days he was born,
And I during the mischief of the present time.
The poet Speaks with pride of his revolt against the
modern educational system and describes how he managed to
preserve his faith and individuality in the midst of trials and
temptations. In the fire of Western thought he claims to have
displayed the courage and strength of Hazrat Ibrahim.
The spell of modern education I broke,
I picked the grain. left the net alone;
God knows how in the manner of Ibrahim,
I sat in its fire, easy in mind.
Iqbal characterises his stay in Europe as barren and unproductive. Dry books, vain philosophical disputations, alluring
beauty and capitivating sights were all he could remember. If
he learnt anything during it, it was self-forgetting which nearly
deprived him of selfhood.
I gave my heart to Frankish idols,
In the heat of temple -dwellers I melted;
Such a stranger I became in my own eyes,
That when I saw myself, I did not recognise.
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Even now when he recalls his stay in the West he feels
sad and frustrated. He complains that the tavern of Europe
gave him nothing but headache. He never had a more depressing experience than in thr company of Western
intellectua ls.
I imbibed wine in the ale-house of the West,
And with my life I purchased headache;
I sat in the company of wise-men of the West,
And never had a more frustrating experience .
With profound anguish and utmost humility Iqbal, then,
addresses these words to the holy Prophet: "I have been
brought up on thy loving glance. The fine arguments and
weighy discourses of men of learn ing make me sick. I am a
petitioner at thy door, a beggar of thy street. Why should I
dash my head against the door-step of anyone else?"
A beggar I am, and it is from you I ask for what I ask,
I pierce the heart of the mountain with the blade of
grass;
Philosophical discourses give me pain in the head,
For I have been brought up on your loving glance.
The poet turns his attention to the Muslim theologians,
the Ulema who are supposed to be the custodians of religious
knowledge, and feels disgusted at their intellectual inertness, pedantic affectation and fondness for hackneyed expressions. Speaking metaphorically, he says that their Arabian
desert possesses neither the well of Zam Zam 1 nor the House
of Ka'aba while the real worth of the desert of Arabia is from
them. Without the two glorious landmarks, who would care for
its blistering sands and mute hills? How empty-handed the
theologians really are who command a large fund of knowledge
and have a fluent tongue, but whose eye is without a tear, and
heart without a throb?

1.

Name of a celebrated well in Mecca, also called Hangar's well.
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The heart of Mu//a 1 is innocent of grief,
His eye is seeing, but not moist;
I rose from his seminary because,
In his Arabian desert no Zam Zam gushes.
Iqbal confesses that. once, he placed reliance upon the
non-God and , in punishment, was flung down from his place
hundreds of times
This is the state in which neither the
strength of the arm avails nor the resourcefulness of the mind.
Only the Divine Will preva ils, and a slight aberration can
plunge a man into depths degradation.
I gave my hand in nobody's hand,
Myself the knots I unravelled;
Upon other than God I once relied,
And fell down from my station two hundred times.
In these heartless t imes which know of nothing but the
logic of gain and loss and have reduced man into a mechanical
contrivance- a cog in the wheel-what can Iqbal do but eat
his heart out in sorrow and anger?
My eye is indifferent to what it sees,
The heart melts in the inner fire;
Me and these soulless, unfeeling times,
What an enigma it is? Tell me.
Iqbal is oppressed by a feeling of lonel iness. In the wide
world, he is without a friend He is his sole companion, com ·
tarter and confidant.
In the East and the West I am a stranger.
Friendless and forlorn, no confidant have I;
I relate my anguish to my own heart.
How innocently loneliness do I cheat.
No one listens to him, nor cares to share the fruits of his
knowledge. His verses fall on deaf ears.
They understand not the secrets I reveal,
Nor eat the fruit of my tree;
1.

The self-styled priest of Islam which, as a freligion recognises no
pries1hood.
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I seek justice from thee, 0 leader of nations,
They regard me a mere reciter of Ghazals.1
The holy Proohet had bidden him to carry the message of
life and eternity to the world, but unknowing friends want him
to compose chronograms like a professional rhymester.
You command me to si ng of eternity,
And impart to dead the message of life ;
But unkind friend s demand.
That I record in verses the d ates of the death of this
one and that.
Iqbal complains of the indifference of the people to the
real meaning and purpose of poetry. He displayed all his
goods in the market but there were no buyers. He wanted to
make an offering of his heart. but there was no one to accept.
Who could be more lonely than him In the world 7
I offer my heart. but there is no taker,
I possess the merchandi se, but where is the
plunderer?
Come and make my heart thy abode,
No Muslim is lonelier than me.
In the end, Iqbal speaks to King lbn-i-Saud of Arabia, but.
in fact, it is meant for all the leaders of the Islamic World. He
warns him against putting his trust in the friendship and sincerity of the foreigners and exhorts him to rely solely upon God
and himself. " If the rope is yours", says he, "you can pitch
the tent wherever you like, but if it is a borrowed one, you
cannot take even a step in freedom."
Your place in the arid desert is such,
That its evening is as bright as the morn;
Pitch your tent wherever you want,
But to borrow rope from others Is forbidden. 2

1.

Love-lyrics

2.

Broadcast from th e Damascus Radio St.a tion in 1956, under the title
of Iqbal Fi Medinstvl Rasul. It w as rond erad into Urdu by M olvi
MohammJd el-Hosoni, t he Editor of El-Ba'as-uJ-lslsm1, Lucknow.
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JOY OF PRESENCE
There are chains of mountains on both sides. The air is
fragrant Maybe, the Prophet's dromedary had passed this way,
and the beau ty and aroma o f t he surroundings w as due to it.
As an Arab poet has said : ··The dust of the valley of
J aza began to smell like camphor and its bushes were transformed into odorous plants. It was simply because Hind had
passed through it in the evening, and her cloak had rubbed
against the ground."
Look I Here is Maseejid .1 After it there will be Bir
Ali (Zul-Halifa' ).
As the beloved's town draws near.
The flame of desire burns stronger.
Benediction (Durood) is on the lips, and the heart is
overflowing with eagerness. The Arab driver wonders what
the non-Arab pilgrim is singing, and why is he w eeping. The
pilgrim, sometimes, recites verses in Arabic, and, sometimes,
in other languages.
The air is laden with sweet smell, and the moonlight is
sof t. As we approach Medina, the freshness of the air, the
sweetness of the water, and the fervent burning of the heart
increase. Listen, someone is srnging :
Musk-laden is the zephyr today,
Beloved's tresses, hapl y, are loosened in its direction.
Only once did he oass through this place, but.
The draft of Divine mercy is coming still .

1.

Names of halting-places on the road to Medina.
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What wonder if Plaedias and moon fall my prey,
I have bound my head to the Prophet's saddle-bow.
The Path- find er, Last of the Messengers, Master of all,
Who on the road-dust bestowed the splendour of Sinai.
Oust of Medina is more pleasant than both the worlds.
Cool is the town w here the beloved lives.
Mohammad of Ara bia, pride of both the worlds,
Whoever rs not the dust of his doorstep, dust be on
his head .
This is Zul Halifa. We wi II spend !he rest of the night
here. We hod a bath, applier! perfume and rested for a w hile.
In the morning, we offered the prayer. The car started. But
shall we travel by car to where one should go on one's head.
That I w as seated next to the chauffeur proved to be of
advantage. I will get down at Wadi-i-Aqiq near Bir Urwah
Only the luggage, the ladies a11d the old and the Infirm will
remain In the car. We reach Bir Urwah in no time and alight
there. Mou nt Ohud comes into view, and so do the trees of
Medina. Are these t he trees about which Shaheedi had said :
How I wish when my souJ's cage is broken,
It flies out and sits lik-e a bird on t rees of thy
Ma usoleum I
The Green Dome 1 meets the eye. Hold you breath and
proceed respectfully. I enter the town of Medina and w alking
under the wall of the Prophet"s mosque, pass through Bab-iMajeedl, and stop at Bab -i- Jibril. I give something in charity
as an expression of gratitude to the Almighty for bestowing
upon me the good fortune to be here, and go in. First all, I
offer two Rekatsl of Ni1maz 2 in the Prophet's Arch, perform
1. The dome of the holy Prophet's mausofoum in Medina.
2. The Noma:. consists of e number of cyclic parts, each ending with
two sojdas. Theso parts are kn1>wn as Rok'ots.
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the ablution of the eyes with tears, and, then, present myself
in the court of the sacred Prophet.
Most sincere inclinations and salutations unto thee,
0 Messenger of Allah I Most sincere inclinations and
salutations unto thee, 0 Apostle of God I Most sincere
inclinations and salutations unto thee, 0 Beloved of
Allah I Most sincere inclinations and salutations unto thee,
O possessor of the best of morals. Most sincere inclinations and salutations unto thee, 0 raiser of the banner of
the Praise of God on the Day of Resurrection! Most
sincere inclinations and salutations unto thee, 0 occupier
of the place of praise I Most sincere Inclinations and
salutations unto thee 0 deliverer of men from darkness to
light. by God's leave I Most sincere inclinations and
salutations unto thee, 0 deliverer of men from the bondage of fellowmen to the bondage of the lord! Most
sincere inclinations and salutations unto thee, 0 deliverer
of men from the oppression of other religions to the fairness and justice of Islam! Most sincere inclinations and
salutations unto thee. 0 deliverer of men from the narrowness of this world to the boundlessness of the Hereafter!
Most sincere inclinat ions and salutations unto thee, O
greatest benefactor of humanity, and its most loving and
sincere friend, and to whom the world is most indebted,
next only to God! I attest that no one is worthy of
worship save Allah, and thou art His slave and Apostle.
Thou hast conveyed the Message of the lord wholly and
in all respects and fulfilled the trust and left no stone
unturned in the service of mankind, and striven to the
utmost in the path of God, and remained absorbed in His
worship till the last moment of thy life. May the
Almighty bestow upon thee, on behalf of the Ummat and
His whole creation, the best reward that has ever been
bestowed upon any Apostle and Messenger on behalf of
his followers and all the created beings! 0 Allah! Grant
propi :iquity to Mohammad, and endue him with loftiness
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and sublimity, and raise him to the place of worthiness
Thou hast promised. Verily, Thou never goest back on
Thy word.
"0 God l Bless Mohammad and his posterity (or
followers) as Thou hast blest Ibrahim and his posterity
(or followers) . Veril y, Thou art the Praiseworthy. the
Majestic
God I Magnify Mohammad and his posterity (or
followers) as Thou hast magni fied Ibrahim and his posterity (or followers). Verily, Thou art the Praiseworthy.
the Majestic1 .''
I, then, paid my tribute to the t wo friends and successors
of the holy Prophet in t he form of salutation and prayer, and
returned to my place.
Now. jt is you and the Proph et's M osque. Lay bare your
heart Let no desire, wish or yearning be left unfu l filled. There
c:i n, indeed, be no better time and place for the recitation of
Durood . If the feeling of 'presence' and •seeing' does not
seize you now, when it will? Offer Namaz in the Bed of
Paradise. But. beware, you are not to ca use inconvenience to
anyone. Pushing along , shoving , reservation of a place for
oneself and running about in the mosque is bad everywhere.
But it is extremel y deplorable at the place from which these
commandments originated and became known to the world .
Voice should not be raised here, nor worldly talk indulged in .
The mosque must never be turned into a public street. Avoid
entering the mosque w ithout Wuzu.! as far as possible.
Business transactions. buyi ng and selling, are forbidden in it.
Come into it as many times during the day and night as
you like, and offer salutation. Now that fate has smiled on you,
why not make the best of it? But it should, always, be with
solemnity, reverence and eagerness. The state of the heart is

··o

,---- - 1. This benediction

come spontaneously on the lips of the author at the
time of his first visit. It has not been adopted from any book.
2. Ablution performed before prayer.
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not the snme at all times. Sometimes the heart is awake,
sometimes asleep When it wakes up, know that your destiny
has woken up. Betake yourself to the hallowed plflce and
say: R emove the sleeve fr."1m my eyes, and see the p ear/.
Sometimes, one will wish t o go in the company of the
slaves and bondmen in t he hope that when ·ears pour down
from the eyes of lovers who ha v~ soent their days and nights
in the agony of separation, a slight shower may fall upon him
as well, and when the breeze of mercy blows, a draft of it may,
also, fall to his lot. Sometimes. one will like to go alone Fulfil
all the desires of the heart in that regard . Let nothing rem ain
unsatisfied. Sometimes, let the tears speak. Sometimes, give
a free rein to the tongue of ardour and enthusiasm There are
both. long and short, formulas of benediction . Recite whichever of them you like. But take care not to exceed the limits
of Monotheism . You are standing before him who, what to
speak of prostration.1 did not even like to hear: "If God wills
and thou willeth", and "whoever disobeyed both . . . . '"
There should not be a trace of partnership in the Powers,
Functions and Attributes of God . It is strictly forbidden.
Recite the verses of Jami or the prayer of Hali, but remember,
you are standing before the Greatest and the Last of the
Apostles of Divine Oneness •Nho did not suffer even a

1.

It is related that, once, th e Apostl o or God asked Oais bin Sa'ad:
" Would you like to prostrate yourself before my grave after my
death 7" ' 'No", Oais replied". "Then you should, also, not prostrate
yourself before ma in my lira-timo", observed the Prophet.
2. It is related that, once. someone said to the Apostle of God: " If God
wills and thou willc th." The Prophet, at once, checked him "You
have made me the equal of God. Say only if God wills", he remarked.
It is related that. once, during a speech, someone said: "Whoever
obeys God and the Apostle is on the straight path whil e whoever
disobeys both (of them) goes astray." The Prophet did not like the
Lord and himself to be mentioned together in a way that gave the
impression of oquality or partnership, and admonished th e person.
saying: "You are a very bad speaker."
-Abu Dawood

116

PATHWAY TO MEDINA

suspicion of Polytheism.
We are, now, living in Medi nn to sweep Hie ground of
which was considered an honom by godly men 1 and kings
alike. Regard every dfly and every moment of the st<1Y a Godsent. Offer up all the flve daily N zmaz in the Mosque, in
congregation. If you have to go out, let it be at such a time
that you do not miss a prayer-service. Offer Tahajjud, 2 too, in
it. It is a quiet hour. People rush towards the 'bed of Paradise'.
It is difficult to find a place without struggle You go, first, to
Mowajjaha Sharif. Maybe, only the guard is there at this time.
Offer Salam in a calm and collected manner, and, then, say thP.
Nsf/3 prayers, and return after you have offered the Fajr' and
lshraq 5 prayers
Let us go. today, to Jannat-ul-Baq'ee which is the
greatest burial-place of faith and earnestness after the graves
of tile Prophets .
The like of the treasure that is buried here is not to be
found in any part of the world. A fadeless saga of Faith and
Jehad is written on every inch of the ground. The treasure of
Islam is buried in every mound. You have, now, entered
Jann A ul-Baq ' f. e The attendant w ill take you directly to the
graves of the Prophet's family. Here, the Prophet's uncle,
Syedna Abbas bin Abdul Muttalib, the leader of the ladies of
Paradise, Syeda Fatima. daughter of the holy Prophet, Syednn
Hasan bin Ali, Syedna All bin el-Husain Zainul Abedin.
Syedna Mohammad el- Baqar and Syed na Jafar el-Sadiq are
fast asleep. Then you will see the graves of Hazrat Ayesha
and all the other wives of the Prophet except Hazrat Khudaija
and Hazra t Maimoona. and his daughters Next, you will
come to Daar-i -Aqeel bin Abi Talib where Abu Sufyan bin
Haris bin Abdul Muttalib bin Jafar etc • lie buried . And, then,
1.
2.
3.
4.
5.

The word Aullo used in the original denotes the 'Friends of God".
A prayer so id during the las1 one-third of the night.
Supererogatory.
Early morning service.
Prayer offered after day-break.
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there is the flat ground which contains the graves of Imam
M aalik and hi s teacher, Nafey. As you proceed further, you
will come upon a luminous place. This is the first grave of a
Mohajii 1emigrant to Medina) . Osman bin M az'oon whose
forehead lhe Prophet had kissed, the Prophet's son, Syedna
Ibrahim bin Moham mad, the legist of the Componlons.
Abdullah bin Masud, the Conqueror of Iraq, Sa'ad bin Abi
Waqqas, and Sa'ad bin Mu'ad at whose death the ninth
heaven shook, and Syedna Abdul Rahman bin Au f and other
celebrated Companions. also. are buried there. Towards the
north .west, near the wall, lie bu ried the seventy Companions
who were martyred, in 63 A H • d uring the reign of Yezid,
in what is known as the Incident of Harrah . At the north- east
corner of Baq'ee is the eternal resting -place of Usman bin
'Affan. Ha lt here for a while and shed the tears left aft er the
mournful tribute at the graves o f Hazrat Abu ljakr and Hazrat
Omar. at the dust of their th ird friend and associate. Further
ahead, are situated graves of Hazrat Abu Saeed Khudri and
Fatima bint el-Asad, t he mother of Hazrat Ali. Make salutatio ns to them and offer Fateh.1. 1 Cast a conte mplative g lance.
in the end, at the whole of Baq'ee. Allah-o-Akbar I How true,
how sincere were these bondmen of the lord who remained
steadfast till the last breath I ( Among them are men) who have
br!en true to their covenanr with A I/ah. (XXXll I: 23). They are
lying at his feet in M edina in w hose hand , they had pl aced
tholr hands in Mecca.
Look at the Green Dorne and the peaceful town o f M edina.
Can any place. anywhere. offer a more inspiring example of
truthf ulness, sincerity and constancy? let us take, in Baq'ee,
t he pledge of self less service in the cause of Faith and beseech
the Lord to grant us the good fortune to live and die in the
path of Islam. This, alone, is the message of Jannat ·u l -Baq·ee,

1.

Proyors for the dead

I 1ll

f>A'fHWAY TO l'.U!.DlN/\

and the lesson it imparts.
Betake yourself, also. to Oubba This is th e haloed place
where the holy Prophet had, for the 'first time. stayed in Medina
and the foundation of the mosque was laid about which it is
stated in the Quran: There is a mosque whose foundation w .1s
laid fJUm th e first day on piely.(IX:108) . Go to it and plac e~
your head reverentially on the ground that had the honour of
being trampled under the feet of the sacred Prophet and of
men who love to be purified (IX; 108).
The soil that bears the mark of thy foot,
For years the discerning prostrate themselves on it in
prayer.
Today, you are to visit Ohud. and its graveyard, known
popularly as Syedna Hamza . I t is only 3 kllometre5 from
M edina. This is the place that was saturated with the most
precious blood of Islam and where unexampled fe11 ts of love
and loyal ty were performed It was here that the limbs of
Hazrat Hamza were chopped olf and his liver eaten. and Air<HDll
bin Ziyad had breathed his last. rubbing his eyes on the
Prophet's feet. It w as from the side of this very mountain that
Anas bin el - Nazr had felt the sweet smell of Paradise coming.
and died with eighty wound:; on his body. Hare it was !hell
the blessed teeth of the holy Prophet were broken and he had
received wounds, also, on the head. Devoted followers had
used their arms and backs to protect his body, as a shield. It
was here that the delicately brought-up Meccan, Mas'ab bin
Omair, was martyred and buried in a blanket. The Lions of
God are alseep here. The whole of its land is covered with
the ashes of the moths of the candle of Apostleship . It is the
home of the ardent lovers of the sacred Prophet and valiant
sons of Islam.
Oh morning breeze. this is nightingale's place of
martyrdom,
Move carefully here; it is not tlly parkway .
The echo of "Lay down your lives, too. for what the Apostle
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of God has laid down his life"l can stlll be heard here.
View every particle of the dust of Medina with love and
tenderness o f the heart. There is the whole world for you to
censure and criticise. What is t he harm if a few moments of
life are spent in the midst of f lowers. and away from thorns.
If your eye is still held back by doubt and uncertainty. look
into yourself. Is it not your own fau lt 7 Didn' t we get the
bounty of both the worlds from here? Wasn't it here that we
learnt to be civilised? But for the guidance we received here.
how many of us would be in the church, idol - house or firetemple today ? And how have we repaid its claim ? What have
we done for the education of its children and for producing
among its people an awareness of the true spirit and high aim
and ideal of Islam? The plea of distance is meaningless. Their
ancestors travelled acrosc; deserts and oceans and traversed the
mountains to carry the message of Faith to us. Have we ever
realised the duty we owe to them? Do we imagine we can pay
back the tremendous debt of g rat itude w ith the few coi ns our
Hajis distribute as charity in the streets of Med ina?
Medina is the home of the Call o f Faith. Toke b ack this
Call with you as a present to your homes The dates. t he roses,
the mint and the ·earth of healing' are, of course, valuable in
the eye of love. but the real gift of the place is the Call of Faith
and the resolve to join in the earnest endeavour for the preaching and propagation of Islam even to the exten t of laying down
one's life in its path . Every inch of Med ina and the Prophet's
Mosque. every particle of the soil of Baq'ee, and every pebble
and stone of Ohud gives out the same message. How can
anyone forget. on coming to Medin a, that the very foun dation
of the town was laid o n t he Call of Faith and Jehad ? Those
who had left Mecca for good and made Medina their home had
1. The remark was made by Anas bin-el-Nazr. On seeing some Companions sitting during the banle of Ohud. he asked them what they were
doing. ·'What is the use of fighting n ow? The Apostle of God has
been martyred... "Then lay down you lives, too, for what the Apostle
o f God has loid down his life"', observed Anes.
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all the advantages at their native place except the opportunity
of preaching and Jehad . The people of Medina were divided
simply in two groups. One who fulfilled the Covenant and
lain down their lives in the path of Islam. No fear or temptation could make them turn aside from the course they had
adopted. The other comprised of those who strove to tho
utmost and left no stone unturned. but the Lord had to tako
some other work from them. Every moment of their lives was
spent in eager expectation of martyrdom. It is set forth in the
Quran :
Among the Believers are men who have been true to
their Covenant with Allah : of them some have completed
their vow to ( the extreme ), and some ( still w ait ) : but
they have never changed ( their determination ) in the
least
-XXXlll :23
This, indeed, should be the case with the whole World of
Islam. In it, there should be only those who have either
completed their vow or are living in expectation of it. To the
third group belong men who are greedy of life and contented
with existence in this woild
There was no place for them
in Medin•. nor should it be now in the Islamic world.
Alas, the stay in Medina has come to an end, and, people
say, we will be leaving tomorrow.
The consciousness of our negligence and shortcomings
pricks the heart. But wh at other course is open to us now
except of regret and repentance.
This night is the last night of our stay. In the midst of
grief and uneasiness, there is, also, a feeling of peace and
satisfaction. Where are we going. after all? From the town of
the Apostle of God to the town of God, from the House of God
built by the Prop het Mohammad and his Companions to the
House of God built by the Prophet Ibrahim and his son. Hazrat
Ismail. And why? In obedience to t he command of the Lord
and in compliance wit h the wishes of His Apostle. Such a
separation is no separation, indeed.
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I made my last salutation, cast a parting glance at the
Mosque, and came out. I had already taken a bath and made
the preparation fo r putting on the I hram ( Pilgrim's robe ),
thinking that it might not be possible at Zul Halifa The car
started and I bade farewell to the beloved town ot Medina.
With tearful eyes, I looked at Ohud. Now, we were out of the
town. Every moment that passes takes me farther from Medina
and nearer to Mecca Praise be to Allah, we are between the
two sacred territories.
A thousand thanks.
We are
Between two benefactors. 1

1.

Adapted from the Author's article, Apne Ghar Se Baitullah Tak . It forms
a part of Mau lano Mohammad Manzoor Nomani's book entitled, Haj
Kaise Karen?

XII

TALKING OF MEDINA
Friends have invited me to give a talk on Medin a, describing
what I saw there, and I have readily agreed. As a f'ersia n poet
has said : "To talk of the beloved is no less pleasan t than to
meet him."
I do not know when I first heard o f Mecca and Medina.
like all Muslim children, I was brought up in an environment
In which Hejaz (Arabia) and Mecca and Medina were household words. I. distinctly, remember people saying Mecca,
Medina together as if these were the same. When they took
the name of one of them, they, generally, mentioned that
of the other as well. I, thus, came to imagine that Mecca and
Medina were not two different places. but one, and learnt to
appreciate the difference only as I grew up. It, then, became
clear that t hese were two different towns separated from eachother by over 300 kilometres.
In my childhood. I had heard people talking about
Arabia and the two towns with the same fervour and enthusi asm as they did about Paradise and i ts joys and comforts, and
it was from that time that I was seized wit h the desire to attain
Paradise and visit Arabia.
Soon I realised that It was not possible for anyone to see
Paradise during his lifetime, but he could, of course. go to
Arabia. Parties of Hajis (pilgrims) were visiting it regularly.
So , why could I, also, not make a visit to that 'Paradise of
Faith?'
Days rolled by and I grew in age. My old eagerness was
revived when l read books on the life of the holy Prophet and
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studied the history of Islam, and the urge to perform the Haj
and make the pilgrimage to M ecca and M edina became so
strong that I w as never without it.
Then, It so happened that I reac hed the place where •neither
the grass grew nor rivers flowed.' Only naked mountains stood
on all sides of it like sentinels. Yet, as Hafeez Jullundri has
said :
Neither grass grows here nor flowers bloom.
Yet even heavens bend themselves low to meet ii.
As I saw the apparently unattractive stretch of' land, I felt
how devoid of scenery that town w as At t he sametime, however. I thought what a great favour it had bestowed upon
manki nd. Without it, the wide world wou ld have been nothing
more than a golden cage, and man, a prisoner. This was the
town that took man out of the narrow confines the earth and
made him acquainted with limitless possibilities of development,
and restored to mankind its glory and freedom. It relieved
humanity of the heavy load under which it was groaning and
broke the fe tters unjust rulers and ignorant lawgivers had put
around its feet.
As I reflected over what the world would have been without this t own, I th ought of comparing it with the bigger towns
of the world and seeing what would have been the loss of hu m an race and civilisation had the latter not come into existence,
One by one, all those towns came to my mind, and I felt that
they w ere f lourishing merely for the sake of a handful of men
and had made no notable contribution to human progress and
happiness. On the contrary, they had been guilty of various
sins against man, at various stages of history. For selfish gain,
one town had razed the other to the g round. and one co untry
had ravaged the other countries.
Civ ilisation, would have been none the poorer without
those cities. But without Mecca, humanity would have,
certainly, remai ned unblest w ith truths, bel iefs, Ideals and
sciences that were its pride today. It was owing to it that the
world regained the imperishable wealth of Faith and rediscover-
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ed the true knowledge that lay buried under a thick crust of
conjecture and speculation. It got back the dignity and
nobility that had been t rampled underfoot by cruel oppressors.
In fact. humanity was reborn at Mecca, and history turned a
new leaf.
But what am I saying? What do I mean when I ask: What
wou Id the world have been like had there been no Mecca 7 It
had remained asleep, until the 6th Century, with its dry
mountains and huge sand-dunes, even with the House of
Ka'aba and the Well of Zam-Zam, while humanity was caught
in the clutches of death. Surrounded by its mountains and
sand-dunes, it went on leading a secluded life as if It had
nothing to do with the larger human-family, and was not a
part of, but apart from the world that lay around i t.
I shou ld, therefore, not be enquiring what would have been
the state of the world without M ecca, but w ithout its illustrious
son who turned the scales of history and showed a new path
to mankind.
As I reflect ed on it. a few scenes emerged on the landscape of my mind . It appeared as if the leader of the Ouraish
was circumambulating around the House of Ka' aba. alone and
by himself, and people were jeering at him and passing sarcastic
remarks, but he w as carrying out the circumambulation with
supreme indifference to all hostility and opposition.
On finishing the circumambulation, he wants to go into
the House o f Ka'aba, but the key-bearer, Osman bin Talha
checks him with a firm hand. The leader of the Ouraish bears
it, too, with exemplary fortitutde, and says: "Oh Osman I What
will it be like on the day when the key will be in my hand and
I will give it to whom I please?" " Will all t he Ouraish be dead
on that day 7" asks Osman in anger. " No", he replies. " On
that day, they will attain real respect and honour."
I. then , see the same leader circumambulating around the
House of Ka'aba, on the occasion of the Victory of Mecca, and
his Companions who had sacrificed their all for his sake
gathering around him like moths. He sends for the keeper of
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the key. and says to him: "Osman! This ls yo ur key. Take it.
Today is the day of showing kindness and keeping the
promise."
As history tells. the celebrated son of Mecca did not only
become the owner of the key with which he could open the
door of the House of Ka' aba, but. with him. also, was the key
with which he could open the locks of humanity no seer or
philosopher had been able to do till then. It was the Quran
that had been revealed to and the Apostleship that had been
bestowed on him .
After performing the Haj. I flew towards Medina on the
wings of eagerness. The hardships of the way seemed to be a
blessing to me. and before my eyes was drawn the soul-stirring
image of th e earlier traveller whose camel hsd passed through
t he same route.
The first thing I did on reaching Medina was to offer two
Rak'ats of Namaz and express my sincerest gratitude t o the
Almighty for granting me the good fortun e to be there. After
it, I betook myself into the 'presence' of the holy Prophet. How
boundless was his favour upon me. really I I could never give
thanks to him as w as his due. I offered Durood and Salaam,
and affirmed that he had conveyed the Message of the Lord to
the world. proved true to the trust He had placed with him,
showed the Straight Path to the Ummat, and strove till the last
breath of his life in the way of God.
1, then. made the salutRtion to both the trusted friends of
his whose selfless devotion was without a parallel in history
No one had discharged the duties of companionship or fulfilled
the obligations of succession ClS they did.
From the Prophet's Mosque, I went to Jannet ul-Baq'ee.
What a p riceless treasure of truth and purity. of love and
dedication is buried in this small plot of land I Asleep here are
those who had sacri ficed the life of this world for the life of
~:{ Futurity. These are the men who wi llingly abandoned their
hearths and homes in the way of Faith, and preferred to spend
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their lives at the feet of the sacred Prophet than with friends
and relatives. Among th P Believers are men who have been

true t o their covenant with Allah.
(XXXI 11 : 23).
Thereafter, I visited Ohud where the most spectacular
drama of love and fe alty w as staged . It was here that the
world saw living models of faith and steadfastness; it was here
that it learnt the true significance of courage and constancy.
On reaching there, it seemed that I heard Hazrat Anas bin Nazr
say: " I feel the sweet smell of Paradise coming from the side
of Ohud." Or that on hearing the news of the martyrdom of
the holy Prophet, Sa'ad bin Mu 'ad was sayi ng: "What is the
joy of fighting and Jehad when the Apostle of God is no
more?" And Anas Interjecting: "What is the joy of living after
him?"

It was here. again. thut Abu D ujana had made his back
serve <>s a shield for the Prophet Arrows pierced his flesh, but
he flin ched not Hazrat Ta Iha, in the same way, had taken the
arrows aimer! at the holy Prophet on hls hands untH the arms
were p11ralysed. Hazrat Hamza was killed on this very battlefield and his body was cut to pieces. and Hazrat Mas'ab bin
Omair was martyred in such a state that even a shroud cou ld
not be provided for him, and he vvns buried in a blanket which
was so short that if the head was covered. the feet became
bare, and If the fee t were covered, the head became bare.
Would that Ohud gave something of its treasure to mankind I Would that the world got a small particle of the faith and
steadfastness of those glorious times!
Friends say :"You took us to Cairo and acquainted us with
its important personalities ; you have told us about Damascus
and Its people, and Introduced us with Its scholars; you have
taken us ro und the Middle East . Now, tell me something
about Hejaz and its its distinguished sons." But what am I
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to do? To me Hejaz stands only for one man about whom I
can go on talking forever. It is because of him that Hejaz is
Hejaz, and the World of Islam is the World of Islam .
Our honour. indeed, is by Mustafa's namel 1

1. Being a talk in Arab ic broadcast by the Author from the Lucknow
Station of All India Radio on his roturn from the voyage or Saudi
Arabia, Egypt and Syria in 1961. It was entitled : Ft Mohd-1-RaSlll
<Concerning th o Prophefs Cradle) These talks were rondered into
Urd u by Mr. M ushirul Haq M urshldabadl. and published under the
tille of Sltorq-1-Ausat Mein Kiya Dokhal (What I saw in the M iddle
East)? The Urdu talk the translat ion o f which lnto:Engllsh oppeors here
was taken from the same volume with 11 row alterations.

TRIBUTE OF NON-ARAB POETS
TO THE LEADER OF THE
ARABS AND THE
NON-ARABS

XIII

PERSIAN POETS
May Allah reward a friend of mine bounteously that
instead of entertaining guests at the table. he provides intellectual and spiritual nourishment for them . He. often. arranges
for literary sittings in which poets recite their own verses or the
verses of the earlier masters. Such gatherings help to revive
the ardent burning of the hearts for sometime. The eyes
become moist. the dark clouds of materialism disperse, and the
listeners are transported from the world of woe and worry. and
gain and loss, to a higher plane of existence where ardour and

eagerness prevail and soul-enlivening winds of the heavenly
kingdom blow. On attaining that stage, one has a peculiar
perception of loftiness of the sou l. of upliftment of the heart
and purity of the self, and undergo a unique experience of the
joy and sublimity of living. The furnace of the world is transformed into a blooming garden, if only for the t ime being.
Yesterday. our friend held a symposium on the homage of
love. devotion and gratitude paid by non-Arab poets to the
Leader of the Arabs and the non-Arabs, the Prophet
Mohammad, Peace and Blessings of the Lord be upon whom.
Those who have some knowledge of Islamic literature will
agree that the Persian language is the richest in the world
where Na'at Go'ie, writing of verses-panegyrics, euloglums
and enconiums- in praise of the holy Prophet is concerned .
Urdu comes next w hich, in a way. is a product of Persian.
The forceful. exquisite and emotionally moving poetry that is
found, on this subject. in these two languages is altogether
unique. The intensity of feeling and richness of ideas one
experiences in this branch of poetry are w i thout a parallel in
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t he whole range of literature, and t he non-Arab poets, doubtlessly, have displayed a marvellous originality and finen ess of
thought and expression as writers of Na'at.
This is an enigma of Islamic literature a satisfactory answer
to which has not yet been possible. The authorities have tried
to explain it in different ways. Some say that Its roots lie deep
in the Indian and Iranian temperament. Love is ingrained in
the nature of these peoples, and their languages, therefore. are
ideally suited to the expression and interpretation of the things
of the heart. When this aptitude and natural inclination was
directed towards a personality that can justly be described as
the most fascinating embodiment of beauty and perfection. the
Persian and Indian poets excelled themselves in paying the
tribute of love and loyalty to him . As passionate eloquence and
exquisite imagery combined with the burning of the heart and
restlessness of the soul in the praise of the person w hom God
Himself had made the object of His love and adorned with the
most precious raiment of outer and Inner charm and elegance,
the effect was simply astonishing.
Others have advanced the argument of farness and separation. They hold that being distant and removed from the
beloved adds fuel to the fire of love and lends a greater depth
and fervour to the mute utterances of the soul. Most of these
poets were placed far off from Medina. and the voyage to
Arabia was not easy in those days. They, as such. sought to
make amends for the resulting frustration and non-fulfilment
through lyrical poetry which has always been regarded the
'courier' of the heart.
Yet others have expressed the view that it Is largely due to
Tasawwuf or Islamic mysticism which abundantly flourished in
Iran and India. and in spite of all the criticism that has been,
rightly or wrongly, levelled against it, is a most potent factor in
fostering and sustaining the tender feelings of the heart. It
can. indeed, be said that Tasawwuf, too, was based upon love
and those w ho were not endowed with that emotional attitude
could not make much progress in it. Be that as it may,
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Tasawwuf which has played an important role in the evolution
of Persian literature was a powerful well-spring of this form of
Ghazal'-writing . When the cup is filled to the brim, its spills,
and when it spills. it flows over. Ecstasy is inevitable after
a bout with the cup and the ewer, and to burst into a song in
a state of beatitude is not unforgivable. As an Arab poet has
said: "He made me drunk, and, then, told not to sing though
if the hills of Sulaimani were made to drink what he gave me,
even they would, perhaps, have started singing."
Whatever the reasons, Persian poetry, whether of Iran or
India, is resplendent with gems of Na'at-writing, and our friend
has, definitely, given proof of good taste by choosing it as the
topic for today's symposium.
Most of the participants were not only acquainted with the
Persian language, but. also, possessed a fondness for it. They
did not need an explanation of the verses that were being read.
A few Arab friends, too, were present who did not know
Persian, but it did not prevent them from enjoying the beauty
and sweetness of that language.
The poetic-cum-dramatic symposium, now, began for
which the host had made adequate arrangements. He had had
a number of poets and other men of learning and culture learn
by heart the compositions of celebrated poets in Persian, both
of Iran and Ind ia, and they acquitted themselves in a praiseworthy manner.
The first to take the stagie was Sheikh Sa'adi whose
verses were a model of felicity of style, beauty of diction and
profundity of thought.
He said that the orphan who could not even read and
write properly annulled t he whole stock of knowledge the
world could boast of and set it aside.
The orphan who had not even learnt to read,
Wound up the libraries of seven climes.
1.

A type of lyrical poetry in l.Jrdu and Persian, distinguished by warmth
and tenderness of feeling.
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In these few words. Sa'adi has drawn an eloquent
portrait of the mighty revolution that left far behind all the other
revolutions in the realms of faith and belief, morality and ethics,
knowledge and learning, and culture and civilisation. He says
what an astounding m iracle it was that an unlettered person
who had not seen the inside of a school ushered in an era of
enlightenment that no one had yet been able to set aside
and to whose loftiness and sublimity the entire history of
mankind had to submit and yield obeisance.
How could illiteracy give rise to knowledge is a question
that can only be explained in terms of the Will and Pleasure
of the Lord.
It would, perhaps, have been hard to lend
credence to it had the whole thing not been supported by
authentic historical proof and unbroken continuity of narration.
After Sheikh Sa'adi it w as the turn of Sheikh Fariduddin
Attar 1 • Sentiments of fear, repentance and humility were the
characteristic features of his poetry. In a verse he says w ith
utmost pain and poignancy that the blessed name by which he

was called, that is, Mohammad, too, had a claim for was it not
the practice of kindly and high-born men that if a member of
their household was named after them, they protected his
honour till the end?
Though my life has been spent in sin
I have repented . Beg of the Lord forgiveness for me .
Desiring to intercede as thou art; show kindness,
And light the lamp of intercession on the Dark Day .
Despite that I have blackened my face with sin.
Remember the claim of having the same name as you.
Then, came Amir Khusro 2 . His command over the Persian
language is accepted even by the Iran ians, and he is, definitely,
second to none among the great masters of Persian verse.
He, at once, became the cynosure of all eyes and won the heart
1.

2.

His father had given him the name of Mohammad. but he came to be
kn own as Fariduddin Attar. Died 627 A.H .
Died 725 A. H.
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of everyone wiLh his solt, well -modulated voice.
Alluding to the marvellous revolution wrought by th6 holy
Prophet. Khusro said that in one whiff he put out the lamp of
Abu Lahab that was threatening to burn down the entire
harvest of truth and virtue. The Prophet covered the distance
between the physical and tlie spiritual worlds in the twinkling
of an eye.
The breath of his spirit animated the Arabs,
And extinguished the lamp of Bu Lahab.
In two steps he went from this world to the other.
And in two strides from the earth to ninth hoaven .
The next to occupy the dais was Maulana Jami. 1 He, in
fact, deserved to preside over any gathering of Na'at-writers.
He recited his well-known eulogium of the Prophet in w hich he
said that if the holy Prophet did not go to a school and
remained unlettered, what did it matter 7 He showed light to
the world and removed ignorance from it Through the agency
of his knowledge, volume after volume was compiled and the
Scrolls of Deeds of innumerable men were washed clean. Both
the Arabs and the non-Arabs became the captives of his charm
and his eloquence won the hearts of everyone.
Oh Arab by d escent, the Unlettered One,
Arab and non -Arab. everyone thy slave ;
With the sword of thy eloquence the Arab was slain,
By the magic of thy charm the non -Arab was
bewitched.
Since it was from thee we learnt to read,
If thou remained unlettered, who cared?
By black, th e white was inspired,
Good that thou did not put ink on paper .
The audience was visibly moved by these lines and it pressed Maulana Jami to recite some more. The Maulana obliged
with a few more verses which said that the House of Ka'aba
was overcrowded with idols and there was no room. in it, for the
1.

Died 898 A.H.
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seekers of truth. The Prophet destroyed 1he idols so wholly and
completely that not 8 trace of them was to be found. By the
blessedness of his feet, Muqam · i·lbrahim 1 regained its glory.
Images of stone filled the House of Ka'aba,
In it. devotees of the Lord had no place ;
By his endeavour the idols were demolished .
And cast into the wilderness of non-existence .
Thanks to him, Ibrahim's foothold got back Its
honour,
By blessedness of his feet, high is its place.
The eagerness of the listeners grew with each verse, and
their requests became more persistent. They knew with what
ardour and eernestness Maulana Jami had undertaken the
journey to Medina and written the famous panegyric. many of
the verses of which had become proverbial. People begged
him not to deny them the pleasure of listening it directly from
him. The Maulana was overcome with emotion as soon as
the poem was mentioned .
In it, he snys thnt "it is the heig ht of good fortune that the
ctpportunity has come to me of sweeping the floor of the
Prophet's mausoleum with my eyelashes. I have made my
soul M"le moth of the Prophet's candle. My eyes which have
been waiting. for long, for a glimpse of the beloved are pouring
down tears on his blessed apartment, and I have washed with
the blood of my eyes every inch of the ground on which the
Prophet hlld set his feet and offered Namaz, and where t he
devout bondmen of the Lord had prayed ·in the hope that I.
too. will be favoured with the place of truth and sincerity
owing to its propitiousness."
How fortunate! The dust of thy path showed the
way,
And with my eyes I swept thy street.
1.

A spot very olo&e to the Ka 'abo wh ere the stone upon which Hazrat
Ibrahim usod to itand while building the House of Ka'oba is fixed. It
is still H id to b.ar the imprint of his feet.
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Genuflexion of thanksgiving in the mosque I
performed,
And made my life the moth of thy candle.
With sleepless eyes, I shed tears
To wash the floor of thy apartment.
Towards thy pulpit I w ent,
And placed my forehead at its foot.
I dashed to thy arch, doing Sajda1 all the way,
And offered the blood of my heart where thou stood.
Prostrated myself at the foot of each pillar,
And beseeched God for the place of the Truthful.
After Maulana Jami, Urfi 1 • I knew he was a court poet
and used to write panegyrics of kings and noblemen, but
offering his apology, he remarked how could eulogiums of
royalty and the Leader of those of old and those of later time
be reconciled, and was it not an act of extreme impudence that
one sang the praises of the Master of both worlds in one
breath and of Cyrus and Jamshed in another? He said :
Nobility of his being no relative attribute,
It was the fiat of courage by the brave.
What right has Time to adorn the seat
Of the panegyrist of the King of Arabs and non-Arabs ?
Beware I Sing not in the same breath.
Praises of Ruler of both worlds, and Cyrus and
Jamshed.
It was, now, the turn of the celebrated Na'at- w riter,
Qudsi, 3 the echo of whose poetry can still be heard in the halls
of Islamic mysticism. He is distinguished for the rhythm,
euphony and tonality of his verses, and the occasional use of
Arabic words has further enhanced their attractiveness. It is for
this reason that the lovers of Ghazal are, generally, fond of his

1. Bowing low with the forehead placed on the ground.
2. Died 999 A. H
3. Died 1056 A. H
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poems, and many poets and Sul is have w ritten the Tazmlm 2
of his encomiums. He recited the famous Na'at ot his, a few
lines of which are given below :
God bless thee. 0 Lord of Mecca, Medina. and
Arabs,
M ay my life be a sacrifice to thee, how beautiful is
thy namel
Bewitched by thy charm, I am lost in amazement,
0 God! What loveliness is it, and what wonder I
Open thy merciful eye, have a look at me.
0 ye Quraishi! Hashmi! Muttalibil
We are thirsty ; thou the ex Iixi r of life,
Have pity on us. our t hirst has crossed the limits.
Sinners as we are. ask not of virtuous deeds,
Turn to us the face of intercession because of our
misery.
Thou art the master, friend and healer,
Qudsi has come to thee in quest of cure.
After the Iranian poets had recited their poems, recognised
Indian poets in Persian were invited to the dais. Sitting close
to the Iranian poets was Amir Khusro who was second to
none in t hat tied and even Shaikh Sa'adi, the nightingale of
Shiraz, had acknowledged his high merit. But as he had
already read his verses. Mirza Ghalib got up and begged for
permission to join in the recitation of Persian poems. He was
proud of his Persian poetry, but some of his contemporarie.s
were doubtful. A section of the audience wondered what
Ghalib had to do with Na·at. However, caring nothing for the
criticism, the poet began to recite his poems. Contrary to his
conventional style. Ghalib read most simple verses in which
instead of flights of fancy and poetic exaggeration, the emphasis was on fact and act uality. Everyone was delighted to
1.
2.

Muslim mystics.
Inserting verses of another In one's own poem to complete or corro·
borate the meaning thereof.
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listen to his poems and t he masters of the Persian language,
too, praised him heartily. He read :
Before his hand. openness of pen is nothing.
Before his pen, pens of the world are helpless.
By his stroll the desert a blooming garden.
By his speech the infid el a truthful Believer.
To the world he gives light from Faith,
And to the Hereafter, fireedom from Fire.
Delivered mankind from the bondage of idols,
Made the world flourishing with one House.
Embellisher of idol-house with the arch of the
mosque,
Well-wisher of the enemy, sympathiser of the foe.
Winner of the hearts of inveterate opponents.
The stone of his door attracts like magnet.
Choice, then . fell on Khwaja Azizuddin Lucknowi. He
was the successor of the great masters of old and the last
trustee of Persian literature in India. People begged him to
recite some of his verses of N a 'at, and Ghalib , too, put in his
word of recommendation. Khwaja Azizuddin obliged with
the following verses.
From wilderness and h abitation comes the sound
of the bell,
I press on instinctively for no horse is faster than
saddle.
Glory be I The road by which I travel is wholly safe,
No fear of highwaymen. nor of guards.
Deserts and mountains dance in ecstasy like the
camel,
The pen on the road to Arabia beats time with
caravan-bell.
Sweet-tasting joy, the pilgrim's provision,
Unflagging enthusiasm, the light-footed companion.
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I betake myself to mausoleum of the King of Faith,
And like zephyr. complete the journey in one breath.
Horseman of the •Journey by Night' that with him rode,
Gabriel in front, lsrafil 1 In the rear.
His mount with full equipment, his journey long,
His mount an ambling· horse, the road free from thorn
and straw.
Higher than all the heights he rose. farther than every
precursor he went,
Like foot-print, both worlds looked on in wonderment.
Left the body behind; alone he went,
Mind free from every thought; heart of every desire.
Love of God led him by the sleeve,
And took to the place where no 'before' or ' behind'
exists.
With this hospitality, and this entertainment,
As his hand reached for the celestial wine. he was
fulfilled.
Munshi Vilayat Ali Khan Aziz Safipuri 2 was the next to
be invited. Besides seniority in age and high standing as a
Persian poet, he was, also, a spiritual mentor and the head of a
Sufi-order. Yet. out of modesty, he was sitting unobserved in
a corner. Khwaja Aziz and his preceptor. Mirza Ghalib, were
among those who urged him to recite some of his verses of
Na'at. The audience was held spell- bound by the rhythm and
melody of his poetry, exquisiteness of feeling and daintiness
of ideas. Even the Iranian poets were full of p raise. It was
felt by many that the eulogy h e had recited was the pick of
the symposium.
The delicate beloved killed me with coquetry,
without a sword.
Sweet of speech; mer.ciful ; heart of hearts ;
captivating.
1.
2.

Name of an angel who will sound the trumpet on the Day of
Resurrection.
Died 13th Moharram. 1347 A. H. (corre.sponding to 1928 A. 0 ).
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Jasmine; envy of jasmine; life of the garden: or my life,
Charming; precious; p roud ; wilful.
Destroyer of Paganism ; animator of hearts; lovely;
polite; amiable,
Pure of Faith; clean of heart ; more beautiful than
those who are beautiful.
Delicate; elegant ; bea utiful as the moon; puller of
the hea rt ; or its kWer,
Alluring; heart- melti ng; art thou a pearl or a star?
Pure ; natural ; artless; intoxicating; entrancing,
Drunken eyes; even temper; how marvellous the
spectacle I
Sad and distressed ; in extreme agony am I. 0 Aziz.
Each moment he takes away heart and imparts life in a
new manner.
The request was, then , m ade to Hazrat Mahvi Fatehpuri
who, too, had won a great repu tation as a poet and scholar of

Persian. He came to the dais after some hesitation and recited
the following verses which were warmly appreciated:
Nature lifted the veil, and did what spring does,
Turned the earth Into a garden, from east to west.
The nightingale awoke the sleepy verdu re,
As the morning Azan from the bough it gave.
The dove said Subhen Allah,• and the branch shook,
Allah-o-Akbar3 said the partridge. and the mountain
wailed.
Out of the curtain of reverence the beloved came,
For whom the world had, for long, been waiting.
Like an indigent he was born, and like an indigent he
lived,
Like an indigent he departed from the perishable
w orld.
1.

Born at Fetehpur in the district of Barabanki (U . P) .
Darul Tarjuma of Hyderabad, and , also died there.
2. Glory be to God I
3. God Is Groot I

Ho served in
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The perfect one who by the alchemy of his glance,
Transformed black dust into flawless gold.
The leader who without corps and b attalions,
Made the nomads of the desert kings.
He unveiled his face. and the darkness dispersed,
He loosened his tresses, and the world was
frag rant.
Showed devotion to friends, and they were ready to
sacrifice their lives,
Upon the enemies he bestowed kindness, and they
felt mortified.
With whomsoever he made a covenant. stood by it
forever,
And fulfilled the pledge he bound himself with to the
last.
Why. plainly, should I not say: within the bou nds of
water and clay,

Mercy of the Lord hath revealed itself to
mankind?
Eagerness wanted I pr olonged the eulogium,
But deference bade me to make It brief .
Mahvi, in this land, is forlorn and dejected,
Relieve him of his distress with a glance.
After M aulana Mahvi, the famou s Persian poet and mentor
of the Nizam of Hydrabad, Shei1kh Ghulam Qadir Grami, recited
his verses.
What impudence is it? And what audacity?
M e and the encomium of Mohammad of Arabia.
Matchless pearl of the receptacle of Muttalib,
M y lord and master, Mohammad of Arabia.
M e and this intoxication ; where is th e head?
Me and this wine; wh ere is the cup?
Pride of the workshop of heavens and earth,
From the su n to dust-particle, everyone his slave.
The flash of light, Moses, and Mount Sinai.
Mohammad, personification of light from head to foot.
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Yunus1 stepped into the belly of t he fish,
Mohammad unfurled his banner among the stars.
Zaka ri a's~ body was sawed Into two,
Even from reference to saw our master's heart was
safe.
The throne of Sulalman 3 w as in the air,
The Wing of J ibril' , Mohammad's seat.
Son of Mariam6 though could not live himself,
Revived the dead with his breath .
Ou r master, th e Lord's beloved,
Showed t he path of Shariat to the erring .
The Unlettered gave the Call to Ummat.
"Traverse the path of Monotheism on head".
Brought back the dead to lif e with a sign,
And gave life eternal to the living.
Noah became the master of his ark,
And put the balm on a fe w broken hearts.
The Prophet raised the banner higher than sky.
And seated himself on Laulaak's0 throne.
After the recogn ised Iranian and Indian poets had recited
t heir poems, Iqbal became the centre of attraction whose
eulogistic poems and intense devotion to the holy Prophet had
imparted warmth of love not only to the people of Iran,
Afghanistan and India, but the whole Islamic world
In
Naat-goi. too. he has cut a now path and used it as a medium
to carry the message of renaissance to th e M uslims. To begin

1. Jonah
2. Zachariah
3. Solomon
4. Gabriel
6.

Mary

6. "Had it not been thoe". Tho reference is to a Tradition which tells
that the Lord said: " If I had not intended to create thee (t he holy
Prophet), I would not have created th e world."
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with, he read some verses from his well-known Mathnawi.1
Asrar-1-Khudi (Mysteries of t he Self) into wh ich he has poured
the essence of t he life of the sacred Prophet. It sent the
audience into raptures. These were:
In the Muslim 's heart is the name of Mohammad,
All our glory is from the name of Mohammad.
Ha slept on the mat of rushes.
Yet the crown of Chosroes was under his followers'
feet.
Chose the nightly solitude of Cave Hira.
And founded a nation, law and government.
He passed many a night In his eyes,
In order that Millet slept on Chosroes' throne.
In the hour of battle, iron melted at the flash of his
sword ,
In the hour o f prayer. tears poured down from
his eyes.
His sword uttered Amen as for Divine help he prayed,
And extirpated the tribe of kings.
He laid down a new law in the world,
And rolled up the carpet of empires of old.
With the key of religion he opened the world's lock,
The womb of creation never bore his like.
Iqbal was, then, requested to recite some verses of Pas
Che Bayid Kard? (What to do now, 0 people of East) ?ln this
poem he has made a fervent appeal to th e holy Prophet and
drawn a true picture of the contemporary Muslim World. It is
in the nature of a tribute as well as a complaint. Iqbal recalls
the tremendous debt of gratitude mankind owes to th e
Prophet; how countless men have gained the wealth of Faith
and of Divine Oneness through him, and attained the path
of salvation. As a result of his teachings and ceaseless
endeavour, bondmen of the Lord stopped kneeling before

1. Denoting a long poem

11."1
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rt.ii.. llko themselves, and ohtuinl!d release fro111 evory I-ind
of b on d.:ige. Si ncCi lq lJnl himso lf was !Jorn in an idola trous lanrf
1rnd his Dncesrors hod embraced Islam o nly a few ge neration s
enrlic;r, his thankfulness assumed a p eculiar siynificance1
Oh thee I the refug e of tJS, the powerless.
Cure this co mmunity of fear of death.
Thou destroyed L.1t and M ; not of old.
And gave new l ife to timeworn world .
Ill •

In l11e wnrld n f pr;iyer nf men and ji nn,
Thou ;irt the morn ing N ,•'1Jaz. the call of Az.-w
Burning ;incl ecstnsy is from I aa-1/.?al>,
In the nip h t o f doubt, light rrorn Laa- /lnfl/I.
W e nnrle nnt gods from quadrupeds,
Nor hownd low before th e hermi ts;
l\l or b '., nt the knee befo ro ancient deit ies,
Nnr ci rc:um:irnbul<Jtecl ro und pnlaces of kinQs.
All thic; amonn t hy countless favn urs,
Tlw fa vour th o nou ri she r of o ur Intellects.
Thy rerm mbrrinCP source n f joy and mdour.
Which keens the Millet proud in noverty.
G011I Clnd d cstinntio n of the way farer.
T hy desire In the heart of each traveller
Our harp. alac;, has h sr:omP. so mute,
Plectrum is o burden 1rpon th fl ~trings .
In Ajam and Arabin
Bu Lnhab in plenty,
Peof)le COlJld not restrnin
reci te verses In 111 hich whilo

1.

dfd I wrinder.
Mvstafa se<irce.
their to11rs os Iqbal proceeded to
rlE>veloning the theme th at hi s

Addressing o ' Phil osorihy-stricke n Son of Syed', Iqbal says:
I om pure Somnatfli'.! by descent.
My ancestors w orshipp ers of Lat~ nnd Man11t;4
You. n descendant of Hashlmite Syed,
M y handful of cl ay of Brnhmin orlgln.
2. Meaning dovotee of the temple.
3 & 4. Nnmcs of the idols of ancient Ar;ibia.
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entire asset in life, his whole world was the love of the
Prophet, said thot he was the " rotten prey" no hunter cared to
look at and the "worthless commodity" no buyer was willing
to consider. It was with utmost hope and expectation that he
had taken shelter in the feet of the sacred Prophet.
0 horseman. pull the reins for a moment.
Speech is not coming easy to me.
My feelings, may I express or not?
Love never is ruled by propriety.
Says love: •Speak up, afflicted soul' !
Propriety commands: 'Open thine eyes and seal the
lips'.
Round thee the whole world rotates,
Of thee I beg a kindly glance.
Thou art my knowledge. thought, and meditation .
My boat, my ocean. and my storm.
The starved, wretched deer that I am.
No one cared to t ie me to his saddle-strap.
Thy street is my sole refuge.
Hopefully have I run up to thee .
Iqbal, then, goes on to beseech the holy Prophet not to
despair of him in spite of all h is fa ults and failings . Though he
is erring and ignorant, he is not of 'bAd' origin ; he is a defaul t er, but not an ung rateful soul. He is a poor beggar, a destitu te. yet possesses a thing called HEA RT that has the honour of
being crushed under the Prophet's feet. He f eels proud that
it still bears the imprint of the hoof of the Prophet's steed.
A Believer, yes; no infidel am I,
Put me on whetstone, I am not of bad origin.
Though a barren tract my life has been.
I possess the thing called the heart.
From the world's ey e, I have kept it hidden,
For it bears the imprint of thy horse's hoof.
Iqbal ended his Immortal poem with these lines :
0 thou that endued the Kurd with Arab's burning,
Summon thy own slave to t hy presence.
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Thy slave has a scarred heart like the tu lip,
His grief even friends do not know.
Like the flute, in the world, he wails,
Melody stabs his heart in quick succession.
Like half-burnt wood in the arid desert,
The caravan has departed, and I am smouldering still.
The session of the Persian poets ended with Iqbal.

XIV

URDU POETS
Love of the Prophet and attachment to Medina have
been the favourite themes with the Urd u poets, and Na ·at-·
writing, a pleasing occupation. A fter Persian, the best and
most soulful eulogiums in praise of the sacred Prophet a1e
found in the Urdu literature. Earnest devotion to the Prophet
and yearning for the l and of A rabia have become a permanent
fea ture of the Indian Muslim temperament. and, in fact. it is
these attributes that have enabled the Muslims of Ind ia to
preserve the essence of t heir Faith during the last eight
hundred years and withstand the onslaughts of atheism and
extravagant nationalism.
The Muslims. rea lly, have been
so enthusiastic in the expressi on of these sentiments that t he),
often. have been the target of the derisive remark that while
their body is in India, the heart is in Arabia, and they never
tire of dream ing about Medina and it streets. With their hea1t
and soul, they always seem to b e singing :
Dust of Yathrib 1 pleasanter than both the worlds,
Cool is the tO\\'n, where the beloved lives.
In the heart of many an Indian Muslim dwells the desir~
to die and be b uried in A rabia. Karamat Ali Shaheedi 2 has
gone to the extent of saying that if his dead body w as not
found worthy of burial on the sacred soil of Arabia, he would
want it to be devoured by its wild animals .
Should my body not be worthy of the soil of Medina.
Let it be devoured by the beasts of its forest.
1.
2.

Medina
Died 1256 A. H.
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How much do I wish when its cage breaks,
The bird of my soul flies out and sits on trees of thy
mausoleum 1 •
The first to recite his verses among Urdu poets was
Amir Minai. He read :
King of mankind, Intercessor of the Last Day,
Peace and Blessings of Allah be upon him I
Messenger of God, Chosen Apostle, Peace and
Blessings of Allah be upon him l
light personified, the great sun, the universal leader,
friend of Adam,
Companion of Nooh, guide of Khizr 2, Peace and
Blessings of Allah be upon him I
Worldly riches worthless as dust, empty of hand. rich
at heart,
Monarch of the country, no throne or retinue, Peace
and Blessings of Allah be upon him!
Running fountain. Sign of the Lord, dust his steed,
breeze of spring,
Holder of mirror, pride of A lexander. Peace and
Blessings of Allah be upon him I
Soaked in love each nerve and fibre. w riting of
Na'at my life's occ upation,
Day and night, all the t ime, on my lips : Peace and
Blessings of Allah be upon him I
After Amir Minai, It was the turn of his renowned contemporary, Mohsin Kakorwi, who had dedicated his life and
redoubtable literary ability to the writing of the panegyrics of
the holy Prophet, so much so that when he was writing a
1. The prayer of Shaheedi w as f1ulfilled. As stated in Gul·i-Ro'ona.
he performed the Haj in 1255 A. H., and was taken ill on his way to
M edina, after the Pilgrimage. Shaheedi, somehow, managed to reach
the place from where the Prophet's Mausoleum could be seen. He
cast a sorrowful glance at it an d dlcd.
2. Name of a Prophet w ho is said to have discovered the fountain of life
and drunk of it; a I ender; a guide.
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Na'aL he did not like lo write anyother thing with the right hand.
Listeners respectfully suggested that since his poetry was so
profusely embellished w ith figures of speech and allusions that
only the scholars could properly enjoy it, he recited a poem
they, too, could understand . The poet, thereupon. read the
verses dealing with Meraj - the Journey by Night- . the coming
of Gabriel. rousing up the Prophet from sleep, and placing him
on the heavenly steed .
Woke him with respect,
Or awaked his own destiny.
As Truth-beholding eye opened.
Sweet slumber melted away.
What a strange spectacle met his eye?
The whole house shone like the moon
Book of secrets of the Unseen informs.
Such a day shall never dawn again.
No sleep now. no waking up,
Let Time. forever, rotate.
This nig ht is not in anyone's d estin y,
His star may awake a hundred times.
The earth shall never be honoured fikt:l it,
A thousand times may dust turn to alchemy .
Light is descending in endless stream,
Dew of stars falling like rain .
Gabriel is here; so is heavenly steed,
Messenger is present; so, also. eagerness.
Kh w aja Altaf Husain Hali, then, came to the dais whose
Musaddas 1 is one of the most widely read books in Urdu.
Even children know it by heart. Many o f the listeners said to
h im that though they had heard the eulogistic verses of his
Musaddas a number of times, it would be a rare pleasure if he
read them out himself on that occasion . M aulana Hali obliged:
The recipient, among Divine Apostles. of the title of
Mercy,
Granter of the wishes of the poor;
1.

A poem whose stanzas consist of six lines.
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Helper of strangers in need.
Comforter of friend nnd foe;
Shelter o f the destitute, refu ge of tho wellk,
Suppo1tor of the o rphans, protector or slaves.
Forgiver of the g uilty. thinking no rno1c o f l1irn .
W 111net ot the l1eilrts o f the evil mindc.d ;
Uprooter of evils extorminator of vice.
Binder of tribes in intimnte friend ship;
From Hir;:i he came down to his people,
And brought with him the recipe of olchemy.
Transformed copper inlu bumish1;d go ld,
Separc:ited the pure fro1n the impure;
The Arabs steeped in Perversion,
He changed their dest iny in tho twin l:l ing of 011 eye;
Fear of the storm no more for the fl eet,
Directio n of thld wind w as chanoed o utrig ht .
The metal thot lny use less in the mine.
Good for noth ing; not w orth a ::;1rnw;
The special properties it intrinsically possessed,
By mixing w ith dust had turn ~ d rnto dust;
On the Tablet of Destiny it w as inscribed.
It will ch<inge Into go ld at one gla nce.
After Maulana Hali. came a young poet who by his
Th e Maulana
features and dress seemed to be a Punjabl
escorted him to th e d ais with honour and aflection1 . His name
was Zafar Ali Khan and about h im it w as said in some sections
of the audience that he was th a greatest f\Ja',,t writer in Urdu
of his time, and as far as majesty of words and dexterity of
composition were concerned. no panegyrist of the holy

1.

Maulona Hali has written a poem in praise of Zafar A li l(han. the las1
two Jines of which road :
If the Punjab bo proud of you.
It w ill not be wrong. unjustifiod
Livino is th e country ond the n11tion,
That ca n boast or a livo-heartod man like you.
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Prophet could compare with him . He was begged to recite the
poem which t11ough he had written 1n his early days was still
sung at th e innugurotio n cetemonies of Islamic Modrnssas and
other reliyiou s cung1egat1ons. l t read :
The candle thnt illumined lhe caves for fo11y yea1s,
Was to shine, one day, in pnlaces of the wot Id.
It the heavens and the earth d id nol resoun d w tth

Uw lc1al< Jama,
Noirno1 tho colour wil l bo in gardens nor radiance in
tl1e slars.
Tht:i i.ocret ph ilosophe1~ coulcl nol unravel. nor
thinkers explain,
Wa:; revealed in a few signs by hi111 whose only
garment was t l1e bl arikot.
FcJlth ts not a co,11111odlty o ne ca n buy at philosopher's
shop.
The wise wi ll discover i l in tl1e thiry Parm; 1 of the
Quran.
Abu Bakr, Omar, Osman, Ali, rays of the same
fhm11ng light.
Friends of the Prophet of equal rank. no difference
in these four.
When the poem was over. the audience pressed
Zufar Ali Khan for a11other panegyric upon which he read the
followin g lines:
T hy be.iuty is the adornment of whole creation,
Lustre of both w orlds a benefaction of thy charm .
Froni th y forehead is manifest the Supreme Being's
re fl ection,
Dust of thy street. collyrlum of the eye of the Universe.
From the Court of The Eternal on thee were
bestowed,
All angelic powers; all celestial splendours

1. The holy Ouron iG divided into thi r ty par ts.

Each part is called a Parn.
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Thy beneficence is evident from Caucasus to Qairwan, 1
From Ka'aba to Somnath, the lusture of thy grace.
For making salutation to thee, birds of the heavenly
garden are
Hopp ing from branch to branch, dan cing from tree to
tree.
On seeing thy might, ranks of lnfidell1y dispersed,
The neck of Hobal 2 was bent; the spell of Lat3 was
broken.
By a movement of the eye, thou changed outright,
All conceptions of the mind; all emotions of the heart.
How? Why? And wherefore ? To what extent enquiry
and debate?
In one word thou resolved all eternal questions.
Turned stranger into kinsman; filled the sting with
honey,
And restored broken relations in no tim e.
What a revolution it was th at in its mould all were castLisbon and Paris, Damascus and Peking, Delhi and
Herat ?
The family of Adam regained Its honour; did away
wi th all
Disparties of race and blood, distinctions of caste and
colour.
Simplicity of Medlnites reflected t he glory of the Lord,
Before which recoiled the pomp and ceremony of Iran .
Whoever, like me. wetted his tongue with thy praise,
In his pen was produced the fl ow of river Euphrates.
For al l is thy mercy. be he high or low,
From earth to highest heaven. Salaam' and Sa/at 6 on
thee.
Name of a Tunisian town. In olden doys It was famous as a seat o f
l earning.
2.&3. Nomes of two most important idols of Pre-Islamic Arabia.
4. Salutation
5. Blessings
1.
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0 that each hair of thine is dyed in compassion,
To whom may I relate my tale of woe save thee.
Dark is the nig ht, the boat is caught in the storm,
The tide of evil is in wait, coast of salvation far away.
Holding the leg of ninth heaven, beseech the Lo rd
with utmost respect,
For thee, alone, is the fountain - head of kindness and
cl emency.
"Good or bad the bondmen, Thou art The Kind,
The Gracious One,
Why should now favou rs of the Beneficent be
withheld?
Why this wrath, today, on him who was regarded
w ith benevolence?
Why is the kindly eye not turned on us any more?''
The spontaneity of Zafar Ali Khan's diction, the grandeur
of his expression and command over Persian idiom led the
listeners think of Iqbal Suhail. Both of them were the products of th e same Alama Mater1 and had sat at the feet of the
same master. ~ They begged Iqbal Suhail to recite his well known panegyric, the opening lines of which were:
However much the sunbeam tries,
Beyond darning, now, is morning's collar.
The poet obliged with the following verses:
Mohammad, the very first word from Nature's pen,
Mohammad, the bearer of Divine signets.
The conqueror hlue revo lving dome's satin whose
banner,
The Unlettered One before whom the wisest a
school-boy.
The Binder who made Faith and Intellect one, like
milk and sugar,
The Separator who from devoutness removed the
stain of monasticism.

---1. M.A.O. Collei:ie. Aligarh
i.

Alla mma Shlbli Nomani
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The Speaker before whom nightingale of the lotetree js dumb,
The Truthful to whose veracity the Word of God
itself testifies.
The Just in whose Scales of Justice,
Du st of destination and glory of irnpel'ia l crown al'e
equal.
The Joiner w ho put together scattered beads.
And pulled dow n walls between man and man.
The Treasure-house of truths, in each word of
whose
Principles ot Philosophy, secrets of Psychology,
mysteries of Socio logy are hidden
The Revealer of Secrets who in a few hints laid
bare,
Concealed slote-hous,e of sciences. both ancient and
modern.
Iqbal Su hail was, then, asked to read some verses of his popular NJ'al entitled M avj.i·Kausar. Amir Minai and Zafar All Khan
who, also, had composed eu logiums in t he same rh yme and
meter joined in the request. Ur:ion it the under-mentioned
lines were read by him :
Ahmad the Messenger, Pride of both w orlds, Peace,
and Blessings of Allah be upon himl
The First Mani festation, the Last Messenger,
Peace and Bless~ ngs of Allah be upon him I
Love personified, sou I embellished, heart illumined,
light distiiled.
Embodiment of good. personification of beauty.
Peace and Blessings of Allah be upon himl
Who dispersed the gloom of Paganism, distributed
freely wealth of Fait h,
Unfurled the fla g of Divine Oneness, Peace and
Blessings of Allah be upon himl
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Cultivator of garden of the world. who did away
with slavery.
And readorned the garden of Adam. Peace and
Blessi ngs of Allah be upon him I
Comity of natio ns was in disorder; pearls of the
Lord lay scattered,
The Prophet united and arranged them all. Peace
and Blessings of Allah be upon him I
Broke fetters of superstition forged man's bond with
One God.
Turned upside down the world of Polytheism.
Peace and Blessings of Allah be upon him I
Individual and community, authority and obedience,
greed and contentment, forgiveness and power.
Solved all the problems thot were vague, Peace
and Blessings of Allah be upon him!
Agreement and strife, submission and comnvind,
poverty and wealth. justice and compassion,
Laid down the limits of them all. Peace and Blessings
of Allah b e upon him!
Attention to ranks and regard for equality, effort and
resignation. friendship and enmity,
All were included in Divine commandm ents.
Peace and Blessings of Allah be upon him I
Mirror of Mercy on the earth. shadow of Mercy on
Day of J udgement.
Banner of the Praise of God in hand. Pence and
Blessings of Allah be upon him l
Whoever put thorns in his path, showered abuse
pel ted stones ,
On him he sprinkled the dew o f love. Peace and
Blessings of Allah be upon him I
King of both poverty and wealth, healer of body
and the soul.
Confluence of Faith and material world. Peace and
Blessings of Allah be upon him I
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It was, now, the turn of Amjad Hyderabadi who was
requested to recite the poem in which he had vividly described
the Migration of the holy Prophet from Mecca to Medina. He
read the following lines:
The spring-breeze leaves the courtyard of Ka'aba.
The carriage of flowers goes to Medina.
The Mercy of the Lord is departing,
Everyone is groaning and bewailing.
Someone Is saying w ith a broken heart,
" Just a glance, 0 departing one".
River of blood from the eye of Zam Zam 1 flows.
It, too, a mourner in the precincts of Harem .2
Each heart is restless like the lightning,
The refrain. of everyone is: "Listen to me.
Turn not thy fc:tce away from us; do not go.
Who is here to take care of us. the helpless ones?"
Hearts of Safa3 and Marw8' torn and bleeding.
What a thunderbolt it was that rent the rocks!
The House of Ka'aba is dressed in mourning,
The Cave of Hira cries out in distress;
"Where thou goest, my delicately brought up one?
Return to my lap, 0 Emigrant!"
Attention was, then. directed towards Hafeez Jullundri who
was requested to recite the Sa/;1.1m of his Shahm1ma-i - ls/am
which was highly popular with all the i:;ectbns of Muslims. He
read the following llnes in his well-modulated voice w hich
evoked an enthusiastic response from the audience
Salutation to thee, 0 son of Amina, 15 beloved of God,
Salutation to thee. O pride of creation. glory of
mankind.

1. Name of the celebrated well In Mecca. Also known as Hagar's well.
2. The sacred territory of Ka'aba In Mecca
3.&4. Names of two rocks in Mecca
6. Name of the mother of the sacred Prophet
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Salutation to thee, 0 shadow of The Beneficent,
light at the Lord,
Thy footprint. the tablet of life's forehead .
Salutation to thee, 0 secret of Divine Oneness.
sun of the World of Faith,
How fortunate, you camel How boundless the honour!
With your c oming. sprin gtide came to garden of life,
Favour of the Lord became, again, accompaniment
of destiny.
Salutation to thee, 0 possessor of best of morals,
Who taught mankind virtuous deeds. spiritual
conduct.
T hy face, thy character, thy charm, thy lustre,
Thy smile. thy speech. thy benevolence, thy cheerful
countenance.
Though 'poverty is my pride'. the mark of thy
contentment .
Pomp of Cyrus and Khagan,1 yet under thy feet.
For a new order t he world is w aiting.
Since long elements of life have been scattered
May every nook and corner of the world be illu mined.
And each dust-particle radiant with thy reflection
Poor Hafeez, too. a beggar at thy door.
Forehettd of devotion is luminous by thy grace
My head there be and thy door; my heart and thy
apartment ,
Brief is my yearning, thou gh long the prologue.
Salutation to thee 0 destroyer of fetters of Falsehood,
Salutation to thee. 0 mender of broken hearts of cloy.
After Hafeez Jullundri, request was made to M ahir·ulQadri to recite the N a'at in which he had dwelt upon th e
stupendous revolution wrought by the holy Prophet in the
annals of manki nd. M ah ir- ul - Oadri, thereupo n. read these

1. Title of Chinese end Turkish Kings
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lines:
Paganism sowed mischief on earth. Injustice fanned
the flre,
Hatred woke up in the hearts. end man fouqht with man .
The strong tyrannised over the wenk, crushed them
underfoot.
When oppression had crossed the limits came
M ohammad to the world.
Clouds of mercy gAthered on the sky; hopes o f
humanity were flllfill ed.
Poured forth noorlness and beneficence: showore1
matchless 11earlc; of virtun.
Grazers of camels ~ nkindled the lamps of civilisation,
G<lve the worth of flQwern to thorns; brightened the
fate of dust-o:irticlPs.
Forged the bond with the Almighty; broke the spell
of F;iJsehood,
Turned the tide of time itc;elf: sailed ships in the storm.
Gave the sword anrl the Qurnn; the world as well ns
the HereA fter.
Described denth as martyrdom; taught correctness in
mode of living.
Land of M ecca nnrl the nin th her1v9n! In a moment
here. in a momt?nt there.
Granted tong11e to the stone; cler1vcd the moon into
two .
Listened to thn crv o f the oppressed; shnred the
sorrow of the roar.
Applied balm to the wounds; succored the hearts in
deep anguish.
Gave the mantle of modesty to woman. and t he rouge
of honour too,
Imparted delicacy to glassware1 ; heightened the
attributes of character.
1.

M enning tho foil' sex.
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The tide of Monotheism could not be checked, nor
the flag of Islam lowered,
The Pagans were beside themselves though, and the
Devils fumed and fretted .
0 name of Mohammad, Blessings of the Lord be on
thee, thou art Mah ir's everything,
Smile appeared on the lips, and tears welled up in
the eyes.
On hearing these eulogiums, people, naturally, wero
reminded of Medina and its lord and master. The old wounds
of the listeners who had already made a pilgrimage to the
blessed town were revived, and those who had not yet had the
opportunity were seized with the desire to do so. Eyes, tr.en,
fell upon Hameed Siddiqui who· had come to be known as
Za·ir-i-Haram (The Pilgrim to Medina) owing to the numerous
visits he had paid to it and the heart -warming poems in which
he had related his experiences. He came to the. dais at the
insistence of the audience and recited these lines in his inlmitable style .
What a time it was when I bade farewell to the town
of light and fragrance 1 !
What a scene it was when I took leave of the
Master's doorstep I
Reciting the Durood fervently, in agony and in ecstacy,
Now standing near the lattice, now standing away
from it.
The eye-soothing lustres. peace of the heart,
tranquillity of the soul.
Who, in the world, can dare gaze at the curtain of
light?
The soft. gentle breeze, the morning hour, and,
Azan,
Everyone blissfully lost in remembrance of the
Prophet.
1.

Benediction of the holy Prophet.
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Beneficence and the downpour of it. boundless
mercies and benefactions.
If anyone could only behold the splendour of epiphany
from the alcove of light.
Never could the music of rebeck and lute hold charm
for me,
Isn't my heart drunk with the music of the birds of
Medina 's garden?
In my eyes, even today, is the beauty of that fullmoon night,
Tke radiance that is diffused in the atmosphere from
the dome of light.
How do I long for Bir- i·Ghars, 1 my thirst, itself, will
testify.
It is a thirst that cannot be quenched with the draughts
of purifying ~ wine.
What the eager eye wishes to see is nothing other
than Mount Ohud,
It cares neither for the Garden of Del ight nor for
Mount Sinai.
0 pilgrims to Medina, if ever you pass by the desert
of Badr,
Say my Salaam to occupiers o f graves of that hallowed
place.
To whom may I reveal the hidden grief? Why are my
eyes shedding tears?
The heart, here, is bereft of peace it derived from
proximity to the Prophet.
May death come to me, 0 Hameed, in this state of
restlessness,
The same poem will be on my lips when I arise on
the Last Day.
The word Nishoor (Day of Resurrection), occurring in the
1.
2.

Name of 11 wall neor the Mosque of Quba
Of the Paradise
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poem made people think of Nishoor Wahidi. and those who
had already heard his Naat : Kohna Gs/eemey, Taza Payame y,
(Old the Blanket, New the Message) requested him to recite it
once again. The poet responded with following lines :
To talk of him, with tearful eyes,
Of whom the history itself is proud;
Absolute of Faith. firm of command,
Embodiment of lrght, life of this world, and the next;
Essence of Guidance, named Mohammad,
Yathrib1 his place, Batha 2 his garden .
Eversince the beginning of creation,
The world has been blowing with violence;
Worthless is the boat, false the shore,
The Last Messenger, the only hope;
The friend of all, high and low,
Old the blanket, new the message .
But for the munificence of Alast.3
The world would not have been built anew;
The Prophet's shadow,- the radiance of life,
He who abolished worship of Falsehood;
Moon in hand, sun in foot,
What a morning his morning! What an evening his
evening I
Frenzy of love had not sung the song,
Nor discovered the secret of Apostleship;
No one had ever yet come in privacy,
There was the lustre, but no shadow;
Siddiq the Great, his worthy scccessor,
The first Caliph in the religion of Ahmad.
Quietly, silently, proclamation of Faith,
Minaret of light in the path ·of seeking ;

1.

Medina

2. Mecca
3.

'Am I not?' The allusion is to the Quranic verse that reads: 'Am I not
your Lord7' (VII: 172)
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The naked sword; the refulgent judgement,
Sraightener of the world; immortal in time;
Farooq the Great, the people's man,
New the word; eternal the writing
The way of Osman. mercy and compassion,
Constancy in fortilude and resignation;
Taught to mankind evenness of mind, selfcontrol,
To remain silent under the knife ;
Blood in throat, Quran on tongue,
In communion with God, though speechless.
In the body of Ali, the perfect soul,
A glorious conflux of Knowledge and Action;
Perfect of Faith; perfect of Awareness.
Bread of barley, and a perfect man;
Loftiness of emotion ; profundity of thought,
Tooba1 in pocket; l<ausar2 in his cup.
The lamp of Faith, again, is burning bright,
The World of Politics is tottering;
History of the past is repeating itself,
Mankind is advancing towards Ka'aba;
Stage by stage; step by step,
World the wayfarer; l<a'aba the goal.
In the end, the eulogy in Persian by Aziz Safipuri was
thought of, once again, the opening line of which was:
The delicate beloved killed me without a sword,
Sweet of speech; merciful; heart of hearts;
captivating.
Someone. then, recalled that Molvi Mohammad Sani had
written a Tazmin on it in Urdu and it was thought most
appropriate that the wonderful evening came to an end with it.
The candle was, then, placed before him, and he recited the

1.
2.

Name of a tree in Paradise
Name of a fountain in Paradise
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following verses :
This dust-particle, and to speak of him prettier than
moon,
The hidden •ecret of love, indeed, how is he to
reveal?
How can this wretched beggar praise the lord ?
He should first wash his tongue with musk, and, then,
utter :
The delicate beloved killed me without a sword,
Soft of speech; mercif ul ; heart of heart s; captivating .
I compose thy eulogiufll. 0 my Master, King of the
world,
How lovely is thy name; pure of body; clean of mind!
Cheerful thy countenance; luminous thy forehead;
mouth lovely as th 1; bud,
Musk of Khattan 1 a slave to the fragrance of thy tresses,
Jasmine; envy of j asmine; life of the garden; or my
life;
The charming ; the precious; the proud; the wilful.
Thou a boundless ocean; l a minor stream,
Thou the embodiment of light. glory of both the
worlds ;
Blessed be! life· breath of the world ot colour and
scent,
Caesarism by thy advent was put to shame;
Destroyer of Paganism ; animator of hearts; lovelyJ
polite; amiable,
Pure of faith ; clean of heart; more beautiful t han
t hem who are beautiful.
The shining ~tar or the full moon,-what should I say?
Life ot the heavens and the eart h; or the heart?
Thou art t he beacon of the path and destination.
Hearts are drawn spontaneously to thee. how
irresistible is thy cha rm?
1.

A district of Tartary famous for musk.
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Delicate; elegant; beautiful as the moon; puller of the
heart; and its killer,
Alluring; heart-melting; art thou a pearl or a star?
Like mad did I go to the beloved's street,
Drunk with wine of love; in a state of utter bliss;
When I could not restrain myself, I went there every
day,
Reciting this Na'at, breathless and impatient;
Pure; natural ; artless; intoxicating; entrancing,
Drunken eyes; even temper; how marvellous the
spectacle I
Good disposition personified; loved by all,
Out of oblation to thee, discretion was: granted to us;
Dust of t hy doorstep, collyrium of the eyes,
To die at thy door. life's greatest desire ;
Sod and distressed, in extreme agony am I, Aziz.
Each moment. he takes away heart, imparts life in a
new· manner.
It was long past midnight and the host brought the lustrous function to an end with the verse that was ideally suited
to the occasion :
Tell him, 0 zephyr, after paying my respects.
Thy name is on lips. next to Allah's Name1 .

1.

It was rendered Into Urdu, from tho Arabic, by Molvi Mohammad
el-Hasani. For the selection of Persian verses advice was taken from
Prof. Ghulom Dostglr Rasheed.

