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Editor's Preface 

Syed Abu! Hasan Ali Nadwi's outstanding contributions to 
the cause of lslarn in our age are well-known. He is an 
en1inent scholar, a powerful, eloquent \vriter and orator, 
both in Urdu and Arabic. No con1plete bibliography of his 
numerous works (many of which have appeared in English 
translation) has yet been prepared: his speeches and writing 
have charm, force, penetration; 1nore than that, they radiate 
a passio11are sincerity that goes straight to the heart. 

Among various in1portant then1es he has addre~sed are the 
relationship bet\'.reen Islam and the West, the plight of the 
West, and the situation and role of Musli1ns living in the 
West. The English translation of a collection of his three 
speeches, delivered in Britain in 1963, 1964 and 1969, 
together with three articles, was published under the title, 
Speaking Plainly to the West (Lucknow, 1973). In the 
summer of 1977, he visited the United States and Canada at 
the invitation of the Muslim Students' Association, mainly to 
attend their Annual Convention. During that visit, he 
delivered a number of speeches at various centres in many 
important cities in the U.S. and Canada. An English 
translation of those speeches appeared under the title Prom 
the Depth o.f the Heart in America (Lucknow, 1978), 
translated from Urdu by Mohammad Asif Kidwai. Both 
books offer valuable insights into the predicament of 
Western civilisation, its strengths and weaknesses, and 
discu~s at so1ne length the role and responsibilities of 
Muslin1s living in the West. 

The present book, Mus/;n1s in the J.1.-'est: the Message and 
~~ission is a result of amalgamating and extensively editing 
both the above \Vorks. The language has been improved \Vith 
the invaluable help of Dr. Z. J. Qureshi, who deserves our 
profou11d lhanks for his in1portanL contribution and hard 
labours. Further, I have totally rearranged the papers to 
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bring out better their continuity and coherence. One lecture 
given to students receiving modern education has been 
on1ittcd. A fresh article, 'lslan1: The ~1ost Suitable Religion 
for Mankind', has been added from Islamic Council of 
Europe's Tl1e Challenge of ls/am (ed. Altaf Gauhar, London, 
1978) with the per1nission of J\.1r. Salem Azzam, its Secre1ary 
General, to who111 our thanks are due. 

Such a series of lectures, delivered before similar 
audiences, at the same lime, in different places, inevitably 
repeats so1ne 111aterial. Rut the themes of the book are so 
absorbing, the message ~o urgent an<l so feelingly expressed 
that the repetitions arc no ... vhere irkson1e to the reader. 
rvloreovcr, because the sly!<.:: of oralory has a value and charm 
of its O\Vll, different from that of the written word, every 
effort has been made to prc~crve ii. 

The present book, after rearranging the earlier material, is 
divided into t\vo parts: l)art ()nc - The W'esr: Its 
Predicament and the :Vlessage of lslain - consists of seven 
chapters. They address 1nainly the V·/est, analysing its history, 
characteristics, achievcn1ents and shortcomings; and inviting 
it to lslan1 as the only suitable and viable \1:ay of life for 
rnankind, '11-'hile explaining the historical reasons for the 
\\'est's attitude to"'ards Islam. Part Two - ~1ui:ilin1s: 'The 
l\1ission and the Com1n1111ity - consists of nine chapters 
\vhich address mainly J\..1uslirns living in che \\lest, outlining 
and en1phasising their mission and role in the \"·/est as 
an1bassadors of lslan1, examining their ~ituation, caunoning 
thcn1 against the danger\ they face \'Vhile living in an un­
Islan1ie environn1ent and defirung the \vays and 1n~:ans 
through "'·hich they can safeguard lhcir faith and identity. 

The major themes crncrge loud and clear. NadYii see~. no 
reason \vhy the \\1e.">t and the !:.a"t should ai'.ll·ays remain at 
loggcrhL·ads. Both have their ~trengths and \Veakncsses. He 
ack no\,,, ledges ungrudgingly the advances in science and 
technology, and the 1naterial progress, made hy Lhe \Vest, 
and asks Muslin1s to learn \Vhat the \\'est has to offer 1hcnL 
)'ct the East possesses certain treasures \vhich the \\'est doe" 
nor: treasures of the Divine guidance \"vhich illun1ined man's 
inner reces~es, nurtured his spiritual resources, quickened his 
heart, sharpened his intellect and lifted him to sublin1e 
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heights of nobility. Unfortunately the \\'est has been unable 
to drink from the founts of life that spring in the East. The 
reasons are many: Christianity - its dogmas, its opposition 
to advances in human knowledge leading to the We.<;,t's 
rejection of all religion, and the failures of .\1uslims 
themselves - their inabili1y to live up to Islam and bring its 
message to the \Vest. 

The only escape Nadw-i secs for the West, lhal may res.;;ue it 
from the consequences of its ow·n follies, at the same time 
reconciling East and West and so unifying mankind, is to 
embrace the Divine guidance brought by the Prc_1phets of 
Ciotl. His analysis of the \\'est, though passionate and, at 
timi:s, harsh, is convincing. The \\-'est's entire concern is with 
rnan's ou1er \vorld; it is totally indifferent to the "'orld that 
lies inside him. Having refused to subn1it to One (Jod, it has 
becnn1e a ~lave to its 0\1,:n progress and technology. Devoid of 
faith, material progress, though at its pinnacle, is hollo\\'. 
Tccl1nology has placed vast pov•er.~ in the hands of V·/estern 
man. \Vhich enable hin1, for the first time, to annihilate 
himself; yet it has not equipped hin1 to handle these powers in 
the interest of mankind. The \"rest's attitudes are 
characterised by a sense of arrogant superiority to\vards all 
tho!-.e living beyond irs frontiers. This in itself has become a 
1najor in1pediment in its "''ay to coming to Islan1, apart from 
all the historical reasons. 

As for t\.1uslims, Nadwi insists that their presence in the 
\.Vest can have only one justification: to comn1unicate the 
n1essage or Islam to their fellow human beings here, both by 
v.·ords and example. Even though they might have come for 
reasons other than 1slan1ic, to get money or education or 
both, this duty is foremost. A Muslim cannot exist as a 
J\t1uslim unless he fulfils the n1is~ion entrusted to him by Allah 
and His Prophet. It is, according lo Nadwi, an unfortunate 
accident of history that the \\fest could neither perceive the 
blessings of lslam nor receive them. That the great human 
potential of the West could not bloon1 fully for the better 
service of mankind is a consequence of its rejection of the 
Divine guidance, the r>ivine light w·as not allowed to 
penetrate the darkness. The blame, Nadwi tells J\tluslirns in 
unmistakable tern1s, rests also upon their shoulders. NO\\' is 
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the opportunity for them to make amends for past failures. 
He also nlakes an incisive analysis of the situation 

prevailing in Muslim countries as a result of the in1pact of 
Western colonialism and 'civilisation'. An unbridgeable gulf 
separates the We~terniscd rulers of these countrie~ and the 
Muslim masses. Though political freedom has been gained, at 
least on the surface, cultural serfdom has deepened. Young 
Muslim student.1, \•:ho must go back to their countries "rill 
there face the acute crisis which is resulting in huge \vastage 
of Muslim energies and talents. The theme is greatly relevant 
for there is little doubt that Muslim students forn1 a 
significant part of the Muslin1 community in the \\'est, and 
they are sure to occupy positions of power and prestige ""hen 
they return to their countries of origin, Nad"ri brings hon1e to 
them the \veaknesses of the culture in \\'·hich they are living as 
\\'ell as of that to \Vhich they \Vill go back. 

\'arious chapters take up, coherently and logically, the 
concerns outli11ed above. Chapter one starts by looking into 
the gulf that separates the Muslim East and the Christian 
\\'est. It explores the impact of the Crusades, colonialism and 
()rientalism in creating and perpetuating a relationship of 
suspicion, fear and hostility between the two cultures and 
stresses that the message of the Prophets of God, which 
elevates man to the status of His vicegerency and proclaims 
the unity of mankind, can be the only basis for reconciliation 
between them. 

Chapter two attempts to find the reasons which inhibit the 
\\'est from accepting the message of the Prophets of God. 
Tracing the history of Greece and Rome and thal of the sixth 
century world follo\\'·ed by the subsequent presence of 
Muslin1s in Spain, it identifies pride and arrogance as the 
n1ain obstacle preventing the \\l1:~t fron1 seei11g the truth of 
the Propheti.;; message. 

Chapter three turns to Germany_ Recognising its radical 
contributions to the thought and philosophy of the \\i'est, its 
qualities of innovation and industry, and its unsuccessful bid~ 
for vvorld leadership, Nadwi laments that Gern1any too 
should have been unable to break the nlould and chart a new 
course for herself and for \\1cstern civilisation. The \.,.orld 
needs Islarr1; any nation may come forward and take the lead. 
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\\'by not Germany? 
America, the paradise of material progress, is the subject 

of Chapter four. Here the malady is not difficult to trace: 
despite the abundance of material goods it refuses to 
recognise the sovereignty of One God, \vhose writ runs 
supreme in the universe. 

Chapter five sho\vs ho\v man, in refusing to be a slave to 
the ()nc (iod bccon1es a slave to his ov.·n crcaLions, his 
Lechno!ogy, his rnachincs. ·rhis spiritual poverty is depicted 
speci rically in Lhc /\1ncrican context. 

The Lragic consequences of the fact that lslan1 did not 
reach America and the \Vest are dealt with in Chapter six, 
\Vhcrc all Muslin1s living in America are exhorted to take up, 
now, the duty of bringing this message to Americans. 

Chapter seven, explaining that Islam is the only suitable 
way of life for mankind, serves to link Part One and Part 
Two. 

That f\1uslims should live as en1issaries of Islam and, 
V·.'hatever lhe odds, deliver its n1essage to An1erica is the 
therne of Chapter eight. 

Chapter 11ine argues that there is no cause for Musli1ns to 
despair in this task, provided they have faith and trust in 
(Jod. With that faith and crust, .\1uslims coming out of 
Arabia in the early years of Islam \Vere able to overcome the 
vast einpires of Rome and Persia. 

C:haptcr~ ten and eleven, then turn to son1e specific issues 
that in11nigrants must face up to as an ideological 
con1n1unity. They stress in particular the importance of an 
lsla1nic environn1cnt, based on brotherhood, for the 
preservation and strengthening of faith and Islamic identity, 
without which Muslims can neither live as Muslims nor 
discharge their mission. But only faith and love for Allah 
and His Messenger can be the enduring and stable foundation 
for a truly lslan1ic brotherhood, emphasises Chapter t\velve. 

Chapter thirteen spells out some specific, valuable advice 
for Muslim immigrants in the \\1est so that they may live as 
Muslims and raise their children as .\1uslin1s. C..'haptcr 
fourteen, addressed Lo rv1uslin1 v.·on1e11, emphasises the 
~trength of the relationship of interdependence and love 
bet'l'.'een man and v.·oman, established in the name of Allah, 
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and makes it clear that, as Muslims, they both have the same 
responsibilities. Chapters fifteen and sixteen are addre~sed to 
young Muslims living in the West whether for study or work. 
After describing the situation in the \\'est and the Muslim 
countries, it tells them to resist being swamped by tl1e alien 
culture within which they live, to boldly present the n1ess;agc 
of Islam, and to prepare themselves for the responsibilities 
that await their return home. 

I have no illusion that I can add anything of value to 
Nad\\o·i's arguments. Yet I allow myself the liberty of the 
follo\\o·ing brief note in the hope that, in the context of 
~1uslim presence in the \\1est, it may contribute something to 
the understanding of the long-standing relationship betw1~en 
Islam and the West and, therefore, help in the task of da'11vah 
which Nadwi has so emphatically and persistently demanded 
of ~1uslims. 

'History and geography alike dictated that Islam and the 
'-"''est should come into close contact', writes Dr. I. H. 
Qureshi, a noted Pakistani scholar of Islam. This contact 
dates from the very advent of Islam. Yel, despite continuing 
contact, unbridgeable distances exist between the two. 
West_ern perception:. of Islam have been shaped to suit the 
West's political and econon1ic inlerests. While it may be true 
that Muslims made very little attempt to study Christianity 
from its original sources - perhaps they never considered 
Christianity to be a problem for them - it cannot be clain1ed 
that, during recent times, Muslims have been backward in 
their study of Western civili5ation and thought. Moreover, 
while the West may certainly claim to have done more to 
study Islam, it has as certainly never been able to take an 
objective vie\v in its studies. The reasons that brought Islam 
and the West into conflict have been hinted at by Nadwi. 
Anyone interested in finding out more from unbiased sources 
will profit by reading Norman Daniel's Js/an1 and the West: 
The Making of an linage (Edinburgh, 1980); The Arabs and 
Medieval Europe (Longman, London, 1979); Islam, Europe 
and Empire (Edinburgh, 1966); and R. W. Southcr11's 
Western Vieiv of Islam in the Middle Ages (Harvard 
University Press, C'.ambridge, 1%1). 

Muslims have been in Europe for long periods in history. 
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They ruled over Spain for more Lhan 700 years (711 -1492) 
but \verc finally defeated and totally eliminated; not a single 
Mu!.lhn survived, no trace was allowed to remai11. ·rhey "'·ere 
in Sicily for 260 years (831- 1091) yet their fate was no 
different from that in Spain. The Ottoman Turks were in 
Eastern Europe - they camped on the banks of the River 
Danube and.knocked at the doors of Vienna - but they too 
shrank back. It i~ only now that many millions of Muslims 
have made Europe 1heir home and arc living as members of a 
secular pluralist society. After Christianity, Islam is the 
second largest faith in many European countries. Exact 
figures are hard to come by, but rough estimates sho\v that 
some t\\'O million Muslims live in each of Britain, France and 
Germany. Islam is gradually being given official recognition 
in countries \vhere such recognition is legally possible, as in 
Austria and Bt!lgium. Muslims live as next door neighbours 
to non-Mu.~lirns; they contribute as \Norkers and supervisors 
in their factories and offices; they teach and study in their 
institutions of learning - they form a part of the nation's 
life. Also, for the first time, indigenous Muslim communities, 
though small in number, dot the landscape of Europe. 

All this signals a historic situation - both with a unique 
potential and an enormous danger. Muslims may either 
become assimilated in the surrounding culture and, over 
generations, lose their identity. Or, they may decide to live as 
.\1uslims, as eniissaries of Islam, and assert and comrnunicate 
their faith dtld way of life. This may have two results: either 
they will, at least, continue t\> survive and live as a distinct 
group and contribute some of their rich faith and culture ro 
the West. Or, they will win over the \\lest to lslan1 by 
succeeding in radically changing the prevalent culture and 
5haping it in the mould of Divine guidance. 

Nadwi calls upon them to adopt a f\\'Ofold strategy; on the 
one hand, they should concentrate on safeguarding their 
faith, protect their rising generations, maintain their links 
\\'ith their countries of origin, and eschew alien cultural 
manners a11d influences. On the other hand, they should 
strive to fulfil their mission and make every effort to bring 
the message of Islam to the men and women alongside whom 
they live and \Vork. 
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I hope and trust that Muslims in the West will respond 
positively to Nadwi's passionate call which bids them rouse 
their hearts and minds. They will realise the responsibilities 
that they owe to themselves, to the Ummah, to the society 
they live in and, finally, to God. They will realise that they 
possess a rich inheritance, that of Divine guidance, and they 
have a duty to convey it to the West. It \1.:ould be tragic if 
they, owning the blessing of Islam, should become beggars 
and succumb to Western modes of thought and living. Let 
them hear Rii.mf: 

There is an illimitable fountain of n1ilk within thee: \Vh)' art 
thou seeking milk from the pail'! 
0 lake, thou hasl a channel to the Sea; be ashamed to seek 
water fron1 the poo!; 

There is a basket full of loaves on the crown of thy head, and 
thou art begging a crust of bread fron1 door to door. 

Attend to thine own head, abandon giddy headedness; go 
knock at the door of thy heart: why art thou (knocking) at 
every door'! 

\\'hilst thou art up to the knee in the river water, thou art 
heedless of thy self and art ~eeking water from this one and 
that one. 
Water in front; and behind too, an unfailing supply of water: 
(but) before thine eyes is a barrier and behind the1n a barrier. 

(The Mathnawl, Vol.,ll, ed. and tr. R. A. Nicholson, p.66.) 

Hut, al Lhe sanie time, they must be open minded and 
generously recognise any merits or contributions that the 
West has made Lo\'.rards the advancement of hurnan 
knowledge and civilisation. They :.hould not hesitate to 
exchange wisely and diligently v,:ithin their own cultural 
framc\vork. At no time in history has there been a total bar 
on cultural exchange, nor should one be attempted now. If 
Muslims rry to impose one, the influences w·ill still somehoY.' 
creep in. A wiser and better policy is to keep the initiative 
and, after critical evaluation, adopt \\.'hat can be adopted 
within the framework of [~lam. 
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I thank Syed Abul Hasan Ali Nad"'·i whose affection and 
generosity have made the publication of this book possible. 
The editing, while improving the book in some respects, may 
also have introduced certain elements of error for which the 
blame is entirely ours. May Allah reward him here and in the 
Hereafter for his immense services for the cause of Islam. I 
hope the Islamic Foundation will be able to publish more of 
his works in future. 

May Allah in His infinite mercy accept our humble effort~ 
and forgive our mistakes and :.ins. 

The Islamic Foundation, 
Leicester 
Jun1ada al-Ula 1403 
March 1983 
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Introduction* 

The fundamental problem of rnodern lsla1n is ho'tv to get 
Muslim society to forge ahead Vl-'ith renewed vigour, PO"-'er 
and drive as a Divinely-guided society should and must. This 
question has exercised the minds of Muslin1s ever since the 
opening decades of the nineteenth century when they found 
then1selves enfeebled by decadence within and confronted by 
the growing n1ight of the West striding forth in their lands in 
explosive restlessness. Their immediate reaction, and quite 
natural too, was that of a zealot who opposes the political 
and military expansion of his adversary with all his n1ight and 
at all costs. The leaders of the Islamic East sav,' the West a~ 
something primarily to be rejected; they protested againsL iL~ 
external encroachment as ,,:ell as its corrupting influence: 
their condemnation of everything Western was deep yet 
narrow. They summoned the Muslim society back to its 
original purity and order; but having lost the capacity to 
order its life effectively, to refashion it morally, intellectually 
and materially, the result achieved by them was not 
unexpected. Not only did the East, including Muslim 
countries, pass into lhe political dominatio11 of the West, one 
after another, but it lost its self-confidence too wiLh the 
failure of its efforts. On the other hand, the West launching 
forth with the greatest upsurge and expansive energy it had 
summoned up in its history, took the offensive from diverse 
directions - it was an unrelenting attack on a politically 
decadent and intellectually stagnant East from the directions 
of philosophy as well as econo.mics, literature as well as 
.'>cience, politic.~ as well as culture. 

•This was lhe lntroduclion to Speak.iny, Plainl_r tu the Wt"I, Lucknow, 1973, a 
collection of lectures and es~ays by Abul lla5an Ali Nadwi, which are all nov.­
induded in the present book. 
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The consolidation of political as well as intellectual 
superiority of the West produced another group of persons 
who, taking its superiority for granted, directed their protest 
solely against internal deterioration of the community. They 
advocated complete acceptance of the \\'estern mode of life 
and way of thinking as the only way to achieve political 
freedom; they wanted to carry the whole comn1unity as 
pa~sive adherents along the tide of \\'estern liberalism that 
flowed around. They desired to harmonise the East with the 
West, but the harmonising sought by them was more passive 
and permissive than active and creative. They tried to 
redefine the content or the methods of faith in the light of 
Western liberalism and some were even bold enough to 
declare that Islam \\o'Ould perish unless it came to terms \Vith 
the modern \vorld. The Shar/'ah was considered by them as 
outmoded and inferior to the Western legal system; they 
stigmatised the transcendental values of life as back\\'ard, 
medieval and reactionary. But their undue emphasis on 
worldly outlook succeeded only in producing apologetics for 
the external intru~ion and menace, and a class struggle and 
schism in the community for decadence within. 

However, both these groups - those protesting again,~t 
external encroachment and those condemning internal 
delerioration - failed to correctly t=stimate the real 
dimensions of the problem. None of them could adequately 
assess the ambitions, roots and causes of the exuberant 
Europe nor could anyone generate a new synthesis of the East 
and \\-'est that might incite their people into constructing new 
dreams and advenlurcs. If one failed to understand the secret 
springs of po\ver wielded by the West, the other \\-'as carried 
away by its blind acceptance of everything Western and 
1nodern. If one vehemently rejected the \\'est, the other 
passively accepted it as an inevitable must; but, non\; tried to 
meet it on terms of equality and mutual understanding. 

In the lectures and essays included in this volume, the 
author points to a third course. He revie\\o'S the situation in 
comprehensive terms in its true perspective and advocates 
that the vitality and skill of the West should be appropriated 
rather than accepted. He wants tht= East to be enlightened 
rather than intoxicated by the \\-'est. At the same time, he 
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urges the Muslim East to maintain its distinctive 
individuality, its faith, its moral integrity and fervidness of 
heart and spirit; since, on its ability to do so depends its 
capacity to play a useful role for itself, for the \Vest and for 
hurnanity at large. He focuses attention on the fact, vividly 
clear yet overlooked by the critic:<. a:<. \.veil a.~ eulogisers of 
Western civilisation, that the 1nodern West is moved by the 
philosophic vision of ancient Greece which den1ands a 
complete separation of all institutions, customs, idea~, arts 
and sciences from religion, rejects everything beyond the 
visible and tangible and makes n1an a n1easure of all things. 
He brings ou! how these bases of Western thought and 
culture are antagonistic and incompatible \¥ith the values and 
ideals cherished by l.~lam a~ well as destructive to the West 
itself. Neverthele~s, hi~ thought-provoking criticism of 
Western intellectualism - its materialistic view of life, its 
failure in social and moral spheres and the resultant chaos 
threatening the entire world with moral and social 
disintegration - is neither destructive nor produced by an 
emotion of revengeful hatred of the West. 

He underlines, on the one hand, the inner contradiction of 
the modern material progress - the contradiction of its 
astounding achievements in the physical field and failure on 
social, moral and :<.piritual fronts and, on the other, the 
capacity of the East to help the West out of its present 
predica1ncnt. He wants the Muslim East to understand the 
real cause of material prosperity and worldly success of the 
West, accept only what is \\'Orthwhile, and, in return, help the 
West in overcoming its own follies and shortcon1ings, 
aberrations and excesse:. for their mutual benefit. He asks the 
East to guard and conserve its own latent energies of faith 
and righteousness, intellectual incegrity and moral strength, 
and build a new bridge across which humanity may walk co 
mutual understanding, progress and prosperity, material 
advancement as well as spiritual cnrich1r1cnt to create a brave 
new world - a world that would be \VOrth living in for all, 
for the white and the black, for the great and the small, for 
the powerful and the weak. 

Mohiuddin Ahmad 
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Foreword* 

In the Name of Allah, the Reneficenl, lhe Merciful 

This is a collection of n1y speeches given in the LJnited 
States and L'anada which I visited in the sun11ncr of 1977. I 
went there at the invitation of the Muslin1 Students' 
Association, n1ainly to attend its Annual Conference at 
Hloon1ington in Indiana. After the Conference, a tour v,:as 
arranged by the Association \Vhich took me to almost all the 
in1portant cities and educational, cultural and industrial 
centres of North America where a considerable number of 
:\1uslims drawn from India, Pakistan and the Arab countries 
live for various reasons. The original itinerary included New 
York City, Jersey City, Philadelphia, Baltin1ore, Boston, 
Chicago, Detroit, Salt Lake City, San Francisco, San Jose 
and Los Angeles in the States, and Moncreal and Toronto in 
Canada, to which Washington was added later. 

In all, I addressed t\vency gatherings, half of them in 
Arabic and half in Urdu. I had an opportunity to speak at 
five leading American univers1t1es the Columbia 
L1niversity at New York, the Harvard University at 
Cambridge, the Detroit University at Ann Arbor, the South 
Californian University at Los Angeles and the Utah 
University at Salt Lake City - and was, also, asked to give 
the Friday sermon in the Prayer Hall at the United Nations 
Headquarters and in the Jami' \llasjids of Toronto and 
DetroiL IVluslin1s who are studying in An1erica or have taken 
up residence there took a keen interest in the meetings and 
can1c from near and far to attend them. 

•This was the Foreword by the author as includc-d in From the Depth ojt}1e Heart 
irr A111eri,·u, lu<:know, 1978, a <:ulk<:liun uf loxture~ <.klhere<l by him in America, 
"hi<:h arc all now indll<l~d in 1he pr~'enl hunk. 
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In the haste of moving from place to place it was not 
possible to collect the tapes of all the speeches. The 
transcriptions contained in this volume were prepared, 
largely, by Syed Mushtaq Ahmad Bhopali of Darul Ulum 
Nadwatul Ulama, Luckno"·· from the tapes I \vas able to 
bring with me. Before I could revise the written copies of the 
speeches, n1ost of them '~:ere published in Ta'mir-i-Mili'at, 
the fortnightly organ of Nad\1.:atul Ulama, for 'A'hich I am 
thankful to its Editor, Ibrahim Jalis Nad"'·i. Had the printed 
versions of the speeches not been made available Lo inc, it 
\vould have taken much more time and labour to prepare the 
present volume. The speeches in Arabic, except for the 
translations of two of them, have not been included in this 
collection. These will be published separately from Beirut or 
Cairo. 

It is hoped that this booklet will be read w·ith interest, both 
in India and abroad, and that friends residing in America 
v.'ho had listened to the speeches directly as "'·ell as those \Vho 
could not or did not do so will find son1ething in them 
deserving of serious thought. 

For fellow· countrymen it is a 'gift' of the trip to America 
and for the friends and \\-'ell-wishers in America, a 'requital' 
of the kindness and affection sho~·n by them. 

If there is any justification for the publication of these 
.<.peechcs it is tl1e attempt at plain-speaking that has b•xn 
n1adc in them. My constant endeavour has been to speak 
straight fron1 the heart, without mincing words, and to offer 
some sincere suggestions to the Muslim brothers and sis1ers 
who have settled in the West, particularly in America. As for 
the \Ve~tern civilisation, it has been viewed from a height 
which !.~lam confers upon its follov•ers and from which both 
the Old and the New \llorlds seem narrow and empty, and 
their glitter false and unreal. The credit for this particular 
way of looking at things does not belong to me but to the 
Guidance and Message 'A'hich imparts a ne'A· vision to n1an 
and causes the scales to fall from his eyes. 

1 take the opportunity to express my sincere gratitude to all 
the friends who helped to make the journey such a rewarding 
experience and looked after my needs and comfort \.vith 
unceasing care and affection. They make a long list, but 
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mention must be made of the names of Syed Naziruddin Ali 
Hydcrabadi, the \-'ice-President and Progran1me-lncharge, 
Mr. Anis Ahmad, Lhe Director of F,ducation, Publicity and 
lnforn1ation, !Jr. Mahmud Rushdan, the General Secretary, 
and Dr. Yaqub Mirza, che President of the Muslim Students' 
Association \Vho spared no pains to make my stay as useful 
and co1nfortable as possible. 

l'v1ay Allah requite then1 bounteously and bestO\V His good 
pleasure upon them. 

Daira-i-Shah lhnullah 
Rae Barcli 
Dccen1ber 20, 1977 

Abul Hasan Ali l\ad~·i 
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PART I 

THE WEST 

Its Predicament and the 
Message of Islam 
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Chapter One 

East and West 

The .Muslim East und the f:l1rislian West, though rnernbers 
of the same hurnan fami~Y. have !Jeen living in confrontation 
and con.flier.for centuries. The gulf that separates then1 seenzs 
10 be unbridgeable,· reconciliation and hartnony appear to be 
i1npossible. At a time "''hen human society stands divided as 
never before this state of relationship between its '"'o n1os1 
ilnportant components is fraught with grave dangers for the 
future of· 1nankind. iVad~vi sees no reason why this situation 
should continue. 

He identifies sonre of the factors which are responsible for 
creating this state of affairs, and for preserving it: ignorance 
an(i superficial knowledge, distorted i1nages, conflict oj· 
interests Yi:hich have bred distrust and hostility. Theshadoivs 
cast b)' the Crusades looked more real as coloniaiistn 
advanced lo grah one Muslitn country after another in the 
nineteenlh cen1ury. Colonialists come nut only as rulers and 
e.tp!oiters, but as masters and civilisers. The)' subverted 
culture and itnplanted their 01.vn ideologies, like nationalisn1. 
Even Orienta/istn, a scholarly discipline, despite irs 
achieve1nents, failed to i11for1n the w·est of the truth ubuut 
Islam and Mus/itns, of >vhat the East coul<i offer to the West. 

lVadtt•i, then, leads on ro the Prophets appearing in the 
East, who concenlrated upon 'rnan' ralher than his external 
tt.'orld. The_'r" opened up his huge potential of energy'. Jhey 
ini,·ented neither tools nor machinery, but a new rnan. Their 
1nessage and tnethodology stand in sharp contrast ro rhe 
recent U1estern approach. The disastrous consequences oj· the 
Western preoccupation 1vith the physical nature as again.\·/ the 
spiritual are obvious. In faith, residing in the heart, lies lhe 
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key to man's ultimate success, a faith which the West does 
not possess. The gulf between East and West is the gu(f 
between faith and science. 

Only the faith as offered by the Prophets, Naliwi argues, 
even today, can bring the East and !he West together. fEd.J 
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'East is East and West is \Vest', Kipling wrote; and added, 
to clinch the matter, 'And ne'er the twain shall 1neet'. It often 
happens that a poet finds fitting \'iOrds to express a thought 
that has co111e to be widely accepted in a society and has 
played an important role in the forn1ation of its beliefs and 
feelings. And then the thought becomes proverbial; it is held 
n1ore firmly, is the more easily remembered. 

Kipling in that famous couplet cpiton1ised the idea so long 
accepted, by East and West alike, that there must be this 
perpetual division of the human family. Certainly, 1 venture 
to say, I have not come across any literary expression that has 
done more harm to the hope for the unity of mankind. No 
matter how seemingly innocent and natural Kipling's words 
may be, no matter hO'A' accurately they may describe an 
historical situation, expressions of this kind have contributed 
a great deal towards the preservation of East and West as 
hostile and irreconcilable. If ever, they seem to meet only to 
battle, with arms or '"'·ords. 

For centuries East and West have remained at a distance, 
either in complete ignorance or possessing only extremely 
superficial kno\.\r\edge of each other. Each has seen in the 
other rather its weakness and ugliness than its strength and 
beauty. Their mutual behaviour has hitherto been determined 
in an atmosphere t)f suspicion, fear and scorn. 

TJ/E CRUSAD1''S 
The first major enc(lunter between East and West was the 

Crusades that could not have led to any just appreciation or 
even understanding of opponent's beliefs and ethical 
attitudes. ·rhe atmosphere in which wars are fought by its 
very nature inhibits any serious study and appreciation of 

Fro111 a speech, gh•en in Arabic on 11 October, 1963, at u meeting in 
1he (Jnivf'rsily of London, ullentletl hv a large numf1er of \·/utlenl!>, 
1eachers und scholars. 

27 



each other's religious and ethical"concepts, and hardly allows 
mutual co-operation on an equal and honourable footing. 
But the spirit behind the Crusades \Vas aroused only by 
making the Crusaders believe indiscriminately al! kinds of 
impossible reports about the Muslims' heliefs and practices. 
\\'ithout their readiness to believe, ror exarnple, that the 
l\.1uslims \Vere pagan brutes, frorn whose clutches the Holy 
Land must be liberated, they would nol have been so easily 
persuaded to make v-:ar. ·rhe Crusades did nevertheless, to 
some degree, redul'.e though not bridge the gulf between East 
and \\'est. 

COLON I A USM 
A more direct and closer en.,;ountcr took place in the 

nineteenth century when, for reasons political and cconon1ic, 
lhe Vv'est invaded the East. It brought v,rith it everything it had 
- ii:. civilisation and culture, science and technology, its 
systen1s of governn1en1 and administration - everything, 1 he 
good as "veil as the bad. The East, left long behind the \\rest 
in its scientific and economic progress tov.:ards a more 
efficiently organised order of things, \,.·a~ dumhfounded by 
this on<,laughc: it \Va.~ nol in the right fran1e of n1ind to 
effectively understand the West or benefit fron1 its 
achievernents. Another factor that prevented appreciation of 
the \\r'est, let me say, \vas its O\Vn civilisation \\'hich had all i:he 
attributes of a civilisation \Vhosc religious impulse bad 
atrophied. Moreover, the attitude of the \\'esterners '11-·as that 
they were the masters of the East. This attitude \'•as 
compounded by a feeling of racial superiority manifested in 
individual behaviour as \Veil as in general policies quite 
incompatible \\'ith human dignity and the spirit of democracy 
- ideas applauded by the Westerners, for \Vhich they had 
~truggled exclu&ively in their own lands and exclusively for 
themselves. These policie5 could har<lly assuage lhe injure<l 
feeling~ of those v.•ho till lhcn V.'Crc Lhe rulers of the san1e 
lands. 

One consequence of the \\r'est's in1pact on the East \Vas the 
developmenl among the Eastern peoples of an attitude of 
surrender, of abject subservience before Western values and 
ideas. The hlind imitation of the \\1est lhat accompanied this 
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development inevitably robbed the peoples of the East of 
their distinctive personality and of their self-respect. Equally 
inevitably the West could not look upon the East 'With 
feelings of even equality, much less esteem or admiration; 
certainly it could not turn to the East for inspiration or 
guidance, nor for anything original or creative - an East that 
seemed to have faded away and dissolved into the civilisation 
of the West. 

tv1ost recently of all, the Eastern peoples have been 
absorbed by the idea of nationalism, imported from the 
West. The countries of the w·est had adopted it, turning away 
from the bond of the Roman c:hurch; it aroused in them an 
enthusiasm whir.:h "'as almosl 'religious' in nature. It is 
\Vorth\vhile observing here, though in parenthesis, that the 
\Vest, having experienced the disaster and destruction 
generated by narrO\'.'-minded nationalism, is no\v retreating 
from this r.:onr.:ept. But so deeply has nationalism taken root 
in the rninds of the Eastern peoples v,:ho carry the torch of the 
Divine rnessagc, they dare not now in1agine lhemselve5 
helping the \Vest with the light and guidance, they have, a.~ 
they did in the past. Those custodians of the Divine message 
in its perfect and final form \1.:ho could lead humanity 
to\vards a nev: world order of peace and happiness arc now 
lost in the by-ways of nationalism, their sphere of 
effectiveness narrowed to limited geographical or linguistic or 
racial interests. They have sealed from mankind as a 'vhole 
those rays of light destined to illumine the whole \Vorld which 
have always been the source of guidance. 

ORIENTAL/SM 
\\.'ith rhe emergence of Orientalism it was expected that the 

gulf berween East and West \\'Ould he bridged, with fairness 
and ju:.tice; that lhe barriers between L\'.'O families of 
mankind, resulting fron1 ignorance or geographical 
remoteness \\'Ould be lifted, and mutual understanding take 
their place. It was hoped that the Orientalists would be able 
10 transmit to the \~lest all the riches of the East - the 
teachings of the Prophets, the general moral value<>, the 
practical exan1ples of the noble life set by the Prophet:. and hy 
spiritual leaders, in the excellent code of la\\'S and precepts 
for the guidance ()f human conduct. 

29 



True the Orientalists have many achievements to their 
credit, not least the rediscovery of many Islamic works lc)ng 
buried from the light of day. They collected, corrected and 
published manuscripts whose importance is impossible to 
deny. No-one who ha\ any love of fairness or of learning will 
deny the scientific rigour and depth of their approach and 
their painstaking labours. But Musli1ns rightly feel that many 
of the Orientalists \.vere inspired rather by religious and 
cultural prejudices than by scientific motives. crhey have 
therefore deeply disappointed the lovers of truth \•:ho 
expected from them greater innnunily from en10Lional 
predilections and inherited prejudices, a greater interest in 
truth, a greater searching for the reality and, above all, a 
greater moral 1..:ourage in acknO\\'ledging it. Orientalism has, 
alas, for all its apparent .<,cientific method, failed to be 
ge11uincly scientific or bridge the gap between East and \\'est. 
It has failed to give to the West what the soul of many a 
Westerner, disillusioned by the emptiness of a materialistic 
civilisation, has long been seeking, namely, a true and full 
picture of religion in general and of Islam in particular. I say 
of Islam in particular, because \Ve Muslims believe it to be the 
last heavenly message to mankind and therefore a message of 
everlasting value. Islam embodies the teachings and wisdon1 
of all earlier Divine revelations: it is in tune with the spirit of 
the age; it seeks to carry civilisation for\\'ard and not, as some 
religions do, backward; it, in fact, has a \1.:onderful potential 
to free civilisation front rigid extren1ism and stagnation and 
to generate ne\\-' moulds consistent \Vith the spirit of its o\1:n 
teachings as well as the needs of our changing ti1nes. 

THE GULF REMAINS 
Crusades, colonialism, Orientalism - whatever the 

yeasons, it is clear that East and \Ve~t remain isolated from 
one another. Whenever the Lwo came together it was in an 
atmosphere of mutual suspicion, even hatred. Seldom have 
they joined hands for the greater good of humanity and v>ith 
a view to building an ideal civilisation. A readiness to 
exchange the natural capabilities and kno\\·ledge acquired 
through generations has been almost absent; exchange, if 
any, has taken place in a very restricted area. 
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THE 'PROPHETIC MISSION' 
The peculiar temperament of the East leavened by religion. 

has been inspired, fron1 tin1c to time, by noble Prophets and 
ceaselessly nourished by spiritual movements and the 
teachings of religious leaders. The Ea:.t has directed its genius 
to the study and the making of n1an, rather than the world 
external to him. It has sought the infinitude \.vithin man, to 
discover mysteries within him, to awaken the hidden 
capacities therein, to a\vaken inner forces \vhich have no 
equal, to orientate man's tendencies and inclinations, for the 
reform and refinement of his morals, ""'ithoul which human 
life can have no sound basis. 

All the Prophets of God that came and the last of the 
Prophets, Muhammad, peace be upon then1 all, made the 
making of a ne\V man their sole concern. 

They opened to man the infinite forces within. l'hey 
a\l:akened him to his hidden po~sihilities. They opened the 
eye of heart that he could see the Creator of this great 
univer.~e and receive the treasures of light and life, 
kno\vledge, love and contentn1ent, confidence and unity of 
n1oral purpose. ·1 hey enabled n1an to know the real source of 
all life and order in the universe; to see the universe not as 
divided into many ~·arring elcn1cnts but a~ an integrated 
y:holc governed by one On1nipotcnt and tvlercif ul \Viii, v.Jhich 
does not discriminate bet~·een East and West: 'His, verily, is 
all creation and commandment. Blessed be God; the Lord of 
the \~/orlds' (al-A 'raj; 7: 54). And, says the Qur'an further: 
'The T.ord of the Fast an<l of the ~·est; there is no God save 
Him; so i.:hoo~e thou Him alone for thy Guardian' (ai­
Muzza111mil, 73: 9). 

The Prophets thus liberated man from all forms of Jdolarry 
and duali~n1, fron1 superstition and subservience to irrational 
tradition and legend and fr,)m every ~ubmis.sion except 
submission before the Creator and Ruler of the universe. 

THE NEWMAN 
Through the window to n1an's inner resources, the 

Prophcl~ enabled him to see himself as the vicegerent of God 
in this \vorld, in whom God had breathed a spark of His 
Divine spirit, to whom He gave kno\\·lcdgc, to whom He gave 
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the government of the world in His name, creating everything 
to serve 1nan, and man to serve Him alone, trusting n1an with 
a sacred mission bei;;ause he was created by God in the best of 
moulds such that He made the angels boY.: down before hin1, 
and thus forbade him thereafter to prostrate himself before 
any other creature. As God says: 'Surely We created man of 
the best stature' (al-nn, 95: 4) and 'We have honoured the 
children of Adam; provided them with transport on land and 
sea; given them for sustenance things good and pure, and 
conferred on them special favours, above a great part of Our 
creation' (al-lsrll', 17: 70). 

Because of the Prophets' teachings, man sa\v the diverse 
peoples scattered through the Length and breadth of the earth 
as a single family, origh1atlng from the same parents. In the 
light of the prophetic teaching mankind was one 
brotherhood, only that man being the most '>"'Orthy of God's 
affection \\-'ho was the most benevolent towards God's 
family. The diverse members of the hun1an race were 
regarded as if members of one body, so that any feeling of 
pain in one member should be felt in another. The prophetic 
teachings made clear to man that all distinctions between the 
various members of the human family based upon colour, 
territory or nationality or material possessions, "'1ere a legacy 
from ignorance and barbaris1n; 1nen Listened \vhen the 
Blessed Prophet, peace be upon him, said to the Lord in the 
darkness of the night - 'I bear \Vitness that all creatures are 
brothers'; and they listened when, in the broad light of day, 
he proclaimed aloud before huge cro\.vds of people: '()h men! 
all of you are from Adam, and Adam is frorn clay. There is 
no superiority for an Arab over a non-Arab; nor for a non­
Arab over an Arab, nor for v.•hite over black, nor for black 
over \\'bite, except by virtue of piety'. As God says: 'Oh 
1nankind, We have created you from a male and female, and 
made you into peoples and tribes in order that you may know 
one from another. Truly the most honourable among you in 
the sight of God is the mosl pious a1nong you' (al-lfujurllf, 
49: l3). 

The Prophets of God \Nho came and the last of the 
Prophets, Muhamn1ad, peace be upon them all, were able to 
mobilise a potentiality in man that no branch of learning, 
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neither philosophy nor psychology. could ever have done or 
can ever do. In fact these branches of learning have not been 
able even to comprehend the full extent of human potential. 
But the Prophets did not merely mobilise this potential, they 
mobilised it to a certain end - the good of the individual and 
the good of mankind as a whole. They aroused in man the 
desire to seek God's pleasure, to seek closeness with the 
Divine. They inspired him to love and obey God, and to love 
and serve God's creatures; to strive for their happiness and 
•vcll-bcing even at the cost of one's own. They created in man 
the urge to bring his self to account in great depth and ''-'ith 
meticulous detail. Their teacl1ings discovered in man the 
potential for selfless love, for graciousness and delicacy of 
feeling, for compassion and imagination. They gave to him 
his greatest ideals - purity of soul, nobility of conduct, 
freedom from "-'Orldly success, and a sense of attainable 
sublimity. In sum, a new n1an is the greatest fruit of 
prophcthood, the Prophets implanted in him a longing for 
God; their gifts to man were faith and knowledge of God, 
gifts available from no other source. Noble seeds they sowed; 
rich harvest they reaped. 

PROPHETIC METJ/ODOLOGY 
These Prophets of the East did not concern themselves 

\\o'iLh discovering or exploiting the secrets of nature. They 
invented neither tools nor machinery; but pure intentions and 
noble pursuits they did creatt!. 

As for natural or n1aterial succes.<., these depend upon 
human \viii and direction. Where n1an has a lofty cause to 
serve, with true sincerity and conviction, 11e doet., even with 
little rncans, achieve such mighty results and render such 
invaluable service to mankind as even a very advanced 
technological civilisation cannot. When there is a strong and 
sincere will, the unkno\vn is somehow discovered, resources 
become available or sufficient, somehow difficulties are 
overcome, and n1an makct. a way for himself over seemingly 
insuperable obstacles. 

By contrast, when there is no higher end in view to arouse 
genuine commitment, the greatest resources are \Vasted, and 
all the efforts of the toolmakers and the skilled labourers 
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ultimately come to nothing. I have no wish to undern1ine 
kno\vledge or the instruments n1an has acquired to serve his 
c11ds, but would stress that these are not indispensable when 
con1pared with some of the most elementary and n1ost 
powerful human urges. Consider a rr1an dying for food or 
drink, or a mother \\'hen care for her child swells up in her, or 
any Jover longing for \\'hat he loves - the very intensity of 
feeling compels a search for the means of satisf~·ing it. 

The Prophets sought to put before man 1he right kind of 
objectives, to draw from him the highest desire, the highest 
conunitment. Once devotion to got1dness and conviction arc 
present, men do find ways of self-fulfilment. It was just this 
sincerity and intensity of desire that brought about the 
achievement of these noble objectives given to mankin~i in 
their most perfect form by the last of the Prophets. A 
civilisation was thus achieved out of very poor means ind·~d. 
a civilisation in \Vhich a man could live with honour and 
dignity and find comfort of 1nind and soul. -ro be sure this 
civilisation \~1as of a relatively sin1ple pattern, yet it contained 
great potential for gro\vth and expansion in the future. 

l+'ESTERN CIV//,l:Sll Tf()i\1 

Then came the We~t's tur11- the age of Renaissance and 
discovery. At that tin1c, for various reasons - the \vcakening 
of the hold of religious and moral values as a result of w1·ong 
and monopolistic conduct by the religious leaders, the 
economic and political pressures, the struggle for existence 
which the various European nations had gone through within 
the narro\v boundaries of F.urope, and all the attendant 
problems - the West turned its attenfi(>ll fro1n man hirr1self 
to the external world, from rnan as a spiritual entity to man as 
a physical structure; it turned fron1 hi~ heart and soul to the 
body of nature, to the sciences of phy.c,ics, chemistry, 
astronomy, mathematics and so on. And it is God's law that 
He gives Lo every man that for \vhich he strives: 'Of the 
bounties of the Lord Vile bestov,: freely on all - on these as 
\~1ell as those: the bounties of the Lord are not denied to 
anyone' (al-fsra', 17: 20). 

The \Vest made great strides in the nat11ral sciences, 
discovering the secrets of nature, one after the other, 
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achieving success after success, until its present level of 
attainment, hardly dreamt of in the past. This needs no 
elaboration, particularly here in this place which is rightly 
considered as one of the pioneers of modern learning and 
\\'estern civilisation; and in this University, \\'here I have the 
honour of addrc~sing you, there has continued, as in so many 
other sirnilar univer~ities of Europe, the advance of modern 
science and the discovery of the means for these astounding 
achievements in the fields of science and technology which 
arc a blessing from God, the value of which should not be 
underrated. 

THE CONSC.'QUC.NCC.S 
These resources were in tbe nature of a means, an 

instrument. They brought enorn1ous \vealth, povver, energy 
- much less could remove the barriers bet\veen peoples and 
bet'":een individuals, establish brotherhood, secure at last a 
genuine world peace, and guarantee happiness to every 
human being. East and \\-'est could come closer. All the 
obstacles that were the result of man's poverty and weakness, 
that had plagued his life in the past, had gone. Machines and 
means enough existed for man to realise his objectives 
quickly and efficiently; there ~·as no excuse whatsoever, 
none, for any seeker after virtue, any lover of humanity, for 
any standard-bearer of peace, there was no reason whatever 
for any individual, or sociely or state, to have failed. 

But has the world been transformed into a natural 
paradise? Have wc rid ourselves of fear, anxiety, warfare, 
enmity, poverty, disease? Have we banished hatred and 
tyranny? Have \Ve established peace and the brotherhood of 
rnan? ~'hat need or an answer? This great city of London has 
witnessed t'"'O horrendous global wars and has been a victin1 
or all the destruction and suffering consequent upon them. 
And, ""e all live in an age haunted by the spectre of nuclear 
war. Whole libraries of books recount for us the 
\\.:ay"•ardness of this civilisation, the profound misery of 
those who live v.:ithin or outside its •,vealth and pO\.\'er, they 
recount the failure of its morality, the loosening of social ties 
and the disintegration of family, the gathering tensions and 
anxieties, the predo1ninance of fear, the terrible isolation, the 
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feeling tlf having been betrayed and cast adrift. 
\\'hat has brought about these results? The resources 

themselves can hardly be blamed. The instruments and 
machines produced by modern civilisation .,,,.ere as capable of 
being used for the good of mankind; since they have no ivill 
or direction of their own, the blame lies elsewhere. 

FAITH, T/IE KEY 
The answer is no secret. nor requires extraordinary 

intelligence. It is that man himself has not kept pa(.;e with the 
progress of technology; institutions and machines have 
developed, but not human moti'l-·es and attitudes. Indeed, it 
could be said that the sciences have progressed at the expense 
of a com1nensurate progress in man himself, in man's 
morality, in bis potential for the orientation of his tendencies 
and inclination towards a general good. Technology has 
advanced at the price of man's heart and ~oul. ·r11c '°"'est has 
directed its genius, its intelligence and v.·ill, to the external 
world, and away from man himself who is the very soul of 
this universe, the masterpiece of creation. And even when it 
paid a11y heed to man's inner self, its access was limited by a 
thick crust of materialism that made it impossible to reach the 
ground of man's inner reality, to really make contact \ovith the 
very solid facts of the inner life, and so justly value faith and 
belief and morality. ljkewise lhe Vv'cst has shied away from 
the source that guides nlan and inspires him to\vards 
goodness: his heart, upon the soundness of which rests the 
soundnes~ of his w·hole life. 

Unfortunately, even if the '°"'est wished to discover the 
secret to the \VOrld of the heart and guide humanity by it, it 
could not do so. For there is a special key which opens the 
doorw·ay to n1an's inner treasures. And however in1pressivc 
the industries of the West n1ay be, hov.·ever fine their 
products and however great the genius of the peoples of the 
West, they are incapable of making that key or breaking the 
lock, for it is not like the lock of banks and factories; it is a 
spiritual lock, whose only key is 'faith'; that key w·as gifted to 
humanity by I'rophets, whicl1 has been lost, or lies buried 
beneath the dreary weight of modern civilisation or under the 
ruins of houses of worship, 
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FAITH AND SCIENCE 
The affliction of humanity lies in the separation of the 

\Vest from the East, in the separation of science fron1 faith, a 
separation \vhich has proved disastrous for 1nankind. F'aith 
had been making strides and growing for long ages in the 
Ea~t, \vhilc in 1norc recent centuries, science has been making 
strides and gro,ving in the \Vest. And faith continues to "''ait 
for the companionship of science, \Vhile science stands losl in 
need of the guidance of faith. Humanity is \vaiting for the 
two to come together and co-operate in order to produce a 
OC\.V generation; and there can be no hope of peace and true 
happiness \\-'ithout this blessed co-operation bet\\'Cen faith 
and science. 

THE CALL TO THE WEST 
As for the East, my friends of the West, its "·ealth doe~ not 

consist of 'oil', the black gold which you tran-,port to your 
respective countries and then use to run plane.~ and cars. Its 
real \.\'ealth is that faith \vhich sprang up and blossorned 
there. You already benefited from '>Orne or this \.\'eallh al the 
beginning of your c:hristian era. Then again, i11 the opening 
decades of the seventh century A.D., the sa1ne treasure of 
\.\'ealth gushed forth in the desert of Arabia, and burst thence 
\.\'ith a force and speed unprecedented in human history. 
From a remote valley in .l\rabia, it reached in no time to the 
farthest ends of the then kno\.vn \.\'Orld, sho\1.:cring its 
ble~sings every\\'here, enriching every part of the \.\'Orld so 
1hat there blossorned forth evcry\1.·herc a nc\.v life. It can still 
he appropriated and n1ade use of. It is still capable of 
overcon1ing all the problems that confront our modern 
civilisation; it can inject into it fresh vigour and a new vitality 
hy providi11g a nc\.\· sense of purpose, by reorienting the 
instru1ncnts and institutions of science and technology. This 
alone can lead to the making of a new society, the dawn or a 
new age. Upon you, \vho belor1g to this great country, lies a 
great respon~ibility, for you \.Vere the pioneers of modern 
world civilisation, and your national life is still energetic, still 
full of creative possibility. You can inaugurate a ne\.V era, set 
hun1an history on a ne\v course. 

Hearken the Qur'J.n: 'There l1ath conic to you froin God a 
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new Light and a perspicuous Book - \.\'herewith God guideth 
all who seek His pleasure to ways of peace and safety, and 
leadeth them out of darkness by His Will, into the Light, and 
guideth them to a path that is straight.' (al-Ma'ida, 5: 15-16). 
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Chapter Two 

The Barriers of Pride and Arrogance 

What prevents the Wes£ from responding p()Sitively to lhe 
guidance offered by the Prophets of God, most a;· whom 
appeared in the East, the final embodiment of their teachings 
being Islam as brought by the last of thern, Muhammad, tnuy 
Allah bless all of thern? 

Nadwi 1dent1:ffes pride and arrogance as the rnajor reasons. 
f'irst the Greeks, then the Ro1nans: each in turn attained great 
heights of intellectual and material progress, each followed 
the path of deco}' and degeneration, each was offered the 
fJrophetic guidance, each rejected the hand extended ft) if for 
it appeared from a woriri v.1hich they conr;idered lo be 
barbarous. The same stc1ry was repeafe(i afler the advent of 
lhe Prophet I\lfuhamniarl, 11eace be UfJOn hin1, in the sixth 
cenlurv. He breathed ne1i• life into the decaying human 
culture of the time and esta/1/ished the socio-religious order 
v.•hich was the common heritage of humanity. It was 
unfortunate thac when 1he same Islam, though tt'eakened in 
spirit, reached Europe - in Spain and ,f;Jicily - it was 
rejected and its traces were barbarically erased. lhus Europe 
11ever recei1·ed the true n1essage of the Prophets, with the 
result that its entire progress took place in a wrong 
j"rame1vork. 

l'he advances in science and technology 1nade by the West 
have obviously placeri increasing powers in the hands of rnan, 
but not the ability to use thetn properly. The nations of the 
East are blindly follov.•ing the West and are prey to the sa1ne 
diseases. But, sa_vs 1'1adlvi, there is no other panacea for the 
ills of mankind; any nation. whether l:.'astern or Western, 
n1ay co1ne forward and embrlU .. 'e the Divine guidance and 
hold its banner air>/!. [Ed.] 
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There is a story - perhaps you know it - of a high-caste 
Raja who very nearly drowned while bathing. He was rescued 
by a man of very low birth who, seeing the Raja's plight, 
promptly dived in and brought him safely to the bank. 
Naturally the Raja \~:anted to know the rescuer's name. 
However, when he realised the man's low caste he was deeply 
incensed and ordered the man severely punished for defiling 
him by his unholy touch. The man was duly punished and 
made an example of. Now il happened that the Raja fo11nd 
himself drov .... ning again in the same river and, by coincide11ce, 
the same low-born n1an saw hin1. This time, however, the 
man did not act pron1ptly; he reflected instead on the 
punishment he had received before. He might easily have 
rescued the Raja but dared not do so, and the high-born 
noble Raja lost his life in consequence. 

Now you may think this story exaggerated - but chere is 
norhing in it so incredible if you take into account the 
oddities of the human mind. Family pride and self-conceit 
have dro\vned many individuals, many peoples - so blinded 
by prejudice that they would rather face extinction than 
accept help or advice from someone they regard, through 
force of traditio11 or simply racial arrogance, as inferior. 
"l"here are 1nany examples of this in the moral and religious 
hi~tory of rnankind - one may find the pattern even nov.· in 
the attitude of the civilised, progressive nations of the .,.,.·orld. 
No, the story of the Raja is no mere fable - it tells a truth 
and expre:.se~ one of the underlying causes of the death of 
nations. 

THE GREEK CIVIL/SA TION 
Who has not heard the name or Greece, birthplace of 

From an article in Urdu written in 1949, and published in the Daily 
Ta'n1ir of Lucknow, later rendered into Arabic and published tn Al­
l\1uslimUn of Damascus. 
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world-famous philosophers, poets and scientists? Socrates, 
Plato, Aristotle - the land \\'as abundant with intellectual 
genius and its people provided ~·ith every resource to make it 
great and prosperous. In its day of glory it was the fountain­
head of all the creative arts that require human ingenuity and 
intellectual refinement. Other nations prided themselves 
upon being the disciples of Circck successes in philosophy, in 
science, in poetry and drama, in 1nathematics, sculpture, 
architecture, in the sciences of government. 

Yet, for all this, there is so 1nuch more that does not fall 
within the domain of human reason: the mysteries of life -
the origin, duration, meaning of Creation, immortality and 
its relation to mortality, the nature and relation of good and 
evil, of lawful and unlawful. Such questions Greek reason 
could not and did not deal with - they are beyond hair­
splitting logic, beyond unaided human intellect. The Greeks 
treated them at best with poetic fancies, and with serious 
consequences. They attributed to (lod frailties that would 
shame even human beings and that made God ineffective in 
questions of man's ethical and social conduct. They 
rationalised primitive mythology, sanctifying a chaotic 
hierarchy of gods and goddesses whose lusts and passions 
made love and fear of God impossible. The moral and 
religious life of the Greeks degenerated, accepted standards 
of good and evil conduct lost all authority. Philosophical 
reasoning was used to morally justify every act of treachery, 
lust or sensuality - thus, reasons were advanced to explain 
the need and benerits of prostitution. 

Finally, this famous land of philosophers, poets, scientists, 
fell victim to the moral chaos ir had itself generated, and lhe 
lamp of learning was extinguished. 

Just at the time when Greek civilisation had reached its last 
stages of decadence, there arose, in the lands to the south­
east of Greece and among a people known to be intellectually 
backward, men who crune to be called Prophets of God. 
These men were not philosophers, nor poets, nor 
mathematicians, but inspired by faith and armed with Divine 
guidance. They possessed a knowledge, vouchsafed them by 
God, of the mysteries of life, and of the certainty of final 
human destiny fulfilled in the life to come. What the Greeks 
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possessed was by contrast a tangled web of knowledge more 
and more difficult to unravel as time passed - they played 
with lhe pebbles on the seashore or knowledge while the 
Prophets traversed the currents and discovered the pearls of 
the sea. The Greeks knew everything except themselves -
they had no knowledge of ho\\' to encourage a single human 
being towards piety and purity, no knowledge of God, the 
Creator and Sustainer of the world. Greek civilisation 
stagnated in a chaos of intellectual rootlessness and bodily 
lusts. The Prophets of the Ea<;t were by contrast a dynamic 
force - whoever wa<; touched by their teaching felt himself 
become morally and spiritually purer, freed from the 
domination of desire. The Greeks' philosophy helped not a 
single individual to withstand his O\\TI desires and follow a 
virtuous life: the Prophets offered no book-learning 
\\-·hatsoever, but their teaching enabled their followers to 
triumph over every temptation of their lower selves, to reach 
the highest pinnacle of humanity. 

The Prophets offered their guidance to the Greeks, without 
asking for any re\.vard, but were rejected with scorn - how 
could an illiterate people, utterly ignorant of her arts and 
sciences, help Greece? That is how her very knowledge 
became a millstone round her neck; her civilisation rotted 
with the poison of godlessness; her strength sapped, and she 
finally tottered to ruins. The Qur'an draws a vivid image: 

For when their apostles 
Came to them 
With clear signs, they exulted 
In such knowledge (and skill) 
As they had; but 
That very (wrath) at which 
They "'ere \\'Ont to scoff 
Hemmed them in. (Al-A1u'min, 40: 83) 

THE ROMAN CIVIL/SA TION 
The same fate overtook Rome, the political and intellectual 

heir of Greece. It surpassed Greece in the external 
organisation of society, in the art of constitution-making, in 
political administration and the techniques of warfare. Its 
extensive empire comprised all three continents of Europe, 
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Asia and Africa; in its day of glory it had no equal for 
political and n1ilitary might, or for advancement of the 
Lechnologics of building, sculpture, painting. BuL Rome too 
declined. Like Greece it failed to penetrate the real mysteries 
of life; it dre\I.' no inspiration fron1 the vital 1nessage of the 
Prophets. Rome delighted in idolatry and the worship of 
human gods; its life becan1e "''eighed down by extravagance, 
luxury, love of pleasure for its own sake, economic 
exploitation of class by class, so niuch so that the cruel 
perversions of gladiatorial sports, of flagellation of slaves, 
and crucifixion of innocent men and "''omen came to be 
looked upon as noble arts. 

A great many Prophets <)f God were born, at this time, in 
the eastern territories of the en1pire. The fame of their 
teaching spread to Rome where the men of power SCl)rned to 
hear then1. The Romans believed then1selves to be born ruler.<. 
- how should they then bring then1selves to follow those 
who were their subjects and slaves? Their argument was time 
born, explains the Qur'an: 

If (this Message) \Vere 
A good thing, (such men) 
Would not have gone 
To it first, before us. (al-Af)qflf, 46: 11) 

The Romans heeded not the Prophets. Their national self­
conceit and arrogance produced the evils of immorality, self­
indulgence and anarchy which drowned their civilisation: 

That was because there 
Came to them apostles 
With clear signs, 
But they .~aid: 
'Shall (mere) human beings 
Direct us?' So they rejected 
(The Message) and turned away 
But God can do without (them) 
And God is 
Free of all needs, 
\Vorthy of all praise. (al-Taghilbun, 64: 6) 

THE SIXTH CENTURY WORLD 
In the sixth century, Rome, Persia, China and India were 



the 1nost civilised countries of lhe v.rorld, but rot had set in in 
every root and branch of human life. The lamps of guidance 
lit by the great Prophets burnt dimly and '"'ere on the point of 
extinction. Science and learning were devoid of the 
inspiration of faith and of the true knowledge of God. 
Religion and culture were under the s\\·ay of superstition and 
hypothetical conjectures and, in politics, social life and 
morality, hu1nan desires had full and unrestricted play. Both 
kingship and priesthood had become vehicles of exploitation. 
Churches, synagogues, temples - all had abdicated the 
leadership of mankind to Satan. Christianity, Zorastrianism 
and Hinduism had all lost their spiritual glo\\'. These religions 
had become incapable of creating among lhe masses or the 
intellectuals any desire for moral purity, dutifulness and 
genuine love and fear of God. They lacked clear-·cut 
principles on the basis of \.vhich a healthy social or collective 
edifice could be raised. 

In Persia and Rome more and more taxes and fines made 
the life of the poor miserable and they became so completely 
absorbed in the cares and anxieties of everyday existence that 
they could give no thought to the deeper problems of life. 
The middle classes had been co1npletely corrupted by the 
desire for more and more wealth and by an insatiable craving 
to model their lives upon those of the richer classes. Life had 
beco111e so costly and their living standards had risen so high 
that the Persian nobles paid out thousands of gold coins to 
purchase a single head-gear. In their dress, diet and 
household adornments the Persians had gone to the last 
extreme of luxury and refinement. 

In India caste-divisions were becoming even more rigid and 
the natural differences between man and man were increased 
a thousand-fold by artificial distinctions. Sexual immorality 
invaded not only the literature of the land but also the 
temples and sacred houses of worship. Wealth and power 
becarne the sole objecls of human endeavour. Religion was 
reduced to a few meaningless rituals and philosophic 
wranglings. 

In short, the civilised nations of the world lay prostrate 
under the benumbing weight of their own culture and had 
lost all capacity lo receive the Divine guidance and make it 
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the goal of their lives. 

THE ADVENT OF THE PROPHET 
God in His , ... isdom chose for the spiritual regeneration of 

humanity a people who, though idolatrous and not far 
behind other nations in their. immoralities, were yet free from 
the evils created by a highly artificial civilisation, by the 
wealth and power and by slavery to a far-flung empire. From 
among this people God chose a person distinguished by his 
noble heritage and unique for his extraordinary qualities of 
wisdom, courage, large-heartedness and capacity for 
leadership. He proved by the success of his missionary 
efforts, by his perseverance and toil, by his moral purity and 
spiritual greatness, that no one among all mankind was better 
fitted to shoulder the immense burden of prophethood. 

Mankind had grown to maturity and the course of the 
world pointed clearly to the fact that it could no longer 
remain divided into racial and national compartments. 
Accordingly, Muhammad, the Prophet of God, peace be 
upon him, gave to the world a social and religious order 
complete in its details. clear in its outlines, that provides 
conclusively for the needs of all nations in the world, all 
classes among the nations, all individuals in the different 
classes and the circumstances of each individual's life; it 
offers adequate guidance to the poor as well as the rich, the 
rulers as well as the ruled, the young as well as the old, the 
civilised as well as the uncivilised, the high intellectuals as "'"ell 
as the unlettered and uneducated masses. In the social­
religious order that he established, each individual is afforded 
the right and opportunity to develop to the utmost of his 
capacity and to achieve within human limits, the highest 
spiritual progress. No divisions of race, nationality and 
historical periods are admitted in this framework which 
contains v.·ithin itself metaphysical tenets as well as well­
defined and clear-cut principles and laws for the regulation of 
human needs. These laws are generous enough not to require 
amendments or additions. 

Moreover, the system of life brought by the Prophet 
Muhammad, peace be upon him, contains not only 
important legal precepts and social laws, it provides adequate 
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spiritual motives for their observance and powerful 
psychological deterrents against their neglect. And his 
teachings arc backed by the highest force of personal example 
and a life of dynamic activity lived in accordance with them. 

THE lSLAMlC ORDER 
This socio-religious order was the common heritage of all 

humanity, every nation and every land having an equal share 
therein. It gave an equal chance to all peoples to achieve the 
maximum of progress: no nation or race was singled out as 
having a monopoly. God clearly declared: 'We have divided 
you into tribes and families that y<.lU may be distinguished 
from each other; the highest and most respectable in the sight 
of God is he who is most Goll-fearing' (al-lfujurfJJ, 49: 13). 
The Prophet himself explained: Each one of you is descended 
fron1 Adam and Adam ,,,,.as made of clay. The Arabs have no 
superiority over the non-Arabs nor the non-Arabs over the 
Arabs except on grounds of piety and moral purity. 

In the early period of Islam \Ve find Salman of Per~ia, 
Suhaib of Rome and Rilal of Aby.~sinia and their several 
compatriots working side by side with the Quraish of Makka 
and the Ansars of f\1adina. 'W'c hear a great Caliph like 'Un1ar 
address Bil81, the black Abyssinian, as 'our chief and leader' . 
.Even later in the history of lslan1 we find new Muslims and 
Persians occupying the seats of religious learning in the cities 
and centres of knowledge of the Islamic \i:orld, offering 
guidance to the Arab chiefs and rY1uslims who had inherited 
Islam from their forefathers, and it is kno\'i"Il for a fact that 
their verdicts commanded universal respect and obedience. 
{)nee Abdul Malik, a famous Urnayyad Caliph, enquired of a 
traveller the names of the religious heads and distinguished 
men of learning in the great cities of Islam. He was surprised 
to learn that only in one city, the highest position among 1nen 
of learning had gone to an Arab. In all other places non-Arab 
slaves or men descended from non-Arab slaves, occupied the 
highest scats of learning. On the occasion of l;fajj, the 
greatest international gatherh1g of Muslims, when the people 
from the whole Muslim world come together at one place, it 
was proclaimed that no one else except 'Ata bin Abi Riba.Q, 
a freed slave, was competent to deliver judgements on 
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disputed questions. 
The whole history of Islam furnishes ample evidence lo 

show that Islam gave equal and unfettered opportunities of 
development to men of diverse nationalities and races who 
accepted its message and joined its ranks and it elevated them 
without the slightest distinction of race or nationality and on 
this basis was fulfilled [he prophecy of the Qur'an about the 
Prophet Muhammad, peace be upon him, in respect of the 
oppressed and downtrodden people - he urges them to do 
good and prohibits them fro1n evil-doing. He makes clean 
things lawful unto thcn1 and n1ake.) unlawful unto them 
things which are unclean and he removes from them the 
fetters and burdens which weigh thc1n dov.:n (al-A 'riij; 7: 
157). They tasted the sweetness of life for the first time and 
they achieved progress in all directions. Politically they 
founded kingdoms and empires, intellectually they added to 
the treasure-house of learning. 

RELIGION AND EUROPEAN MISFORTUNE 
Islam spread to Europe through Spain and flourished rhere 

for nearly eight hundred years. The Arab.~ of Spain suffered 
from many shortcomings. They were certainly far behind the 
Companions of the Prophet, peace be upon him, in religious 
sincerity and missionary fervour, still Europe had a splendid 
opportunity during the Arab rule over Spain to study the 
principles and laws of Islam through the writings of Spanish 
Muslims and exa1nine its characteristics as a new social order. 
Hut Europe missed this opportunity owing to its religiou::. 
prejudices and racial pride, two peculiarities which have 
always marked it and which it has received from ancient 
Greece and Rome as its emotional heritage. The people of 
Europe always looked upon Spanish Muslin1s as their 
political enemies. They did learn science and philosophy from 
them but took no notice of what was really valuable in their 
social life, -until at last in a frenzy of religious prejudice and 
blind hostility they drove the Muslims out of Spain towards 
the African continent and then set out to efface, in a spirit of 
barbaric vandalism, all traces of their religious and cultural 
life from their country - this, even though Islamic culture 
had greatly enriched their own lives. ·rhey succeeded in 
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exiling Islam from the country where it had showered its 
innumerable blessings. 

Th is vandalism delayed the Western renaissance by several 
centuries and when it did come at Jast, it started within the 
wrong framework, \\-'ithin mistaken conceptions about 
human life and destiny. As a result, Europe itself and the 
whole world of which it has become the intellectual leader 
was plunged into godlessness, moral anarchy and the pursuiL 
of material desires and comforts. Europe had received no real 
light and no true guidance from religion. It \Vas led by a few 
superstitions, prejudices and certain commentaries and 
interpretations of Christian scholars. The latter had compiled 
a whole world geography and an ecclesiastical world history 
which clashed with scientific discoveries and the latest 
advances in knowledge. 

A stable and virtuous civilisation can be built only on a 
right conception of God, His attributes, the necessity of 
Divine revelation and its role in ordering human affairs and a 
view of life \\-'hich shows man his right place in the total 
scheme of life. These things were totally strange to the 
European mind and a perverted Christianity, concerned only 
with the preservation of the spiritual and temporal power of 
the Church, insistent on the absolute veracity of the 
geographical and physical references in the scriptures, could 
hardly offer effective guidance. 

Europe, in short, had never had the opportunity to 
understand and realise what a real religion can be like. If it 
had known real religion, the conflict between science and 
religion could have been avoided and all its evil 
consequences. So long as Islam was dominant in Spain, there 
was still a chance for Europe to realise the value of religion as 
a society-shaping power. But having missed it, through its 
blindness and prejudice, Europe had no alternative but to fall 
back on Christianity as the sole representative of religion, 
and Christianity in the form in which it then existed gave a 
totally false idea of religion. It made no distinction between 
the eternal values of life and the readjustments needed in 
social affairs owing to the change of circumstances. The 
standard-bearers of Christianity stood in the way of every 
it1tellectual advance and scientific progress, because they 
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stuck to the old commentaries. They even went so far as to 
inflict severe punishments upon the new scientists and 
philosophers who repudiated old notions such as the 
movement of the sun round the earth. In consequence of 
their intellectual obscurantism and terrorism, men of light 
and learning all over Europe rebelled against religion and 
started their scientific investigations and philosophical 
~peculation in complete indifference, nay blind opposition, to 
all religion and morality. 

THE CONSEQUENCES 
This wrong start in the field of knowledge producf!d many 

undesirable consequences. It made the progress of Western 
enlightenment aimless; lost in unravelling the n1aze of nature, 
unable to reach its Creator. European sciences 1nissed the 
higher and more ultimate realities of knoy.:Jedge. l'hey did, 
no doubt, discover innumerable new facts and bring forward 
an imposing array of scientific truths; but failed to synthesise 
them into a purposeful, life-giving "''hole. This knowledge 
could offer no guidance to humanity in search of righteous 
living. Deprived of religious guidance, it lost self-discipline 
and moral sense. The new sciences achieved victory after 
victory in the field of knov.·Iedge, but left humanity in deeper 
moral darkness than they found it in. 

The increase of knowledge meant an increase of po~·ers in 
the hands of individuals and communities, but there v.:as 
nothing in the life of the nev.: civilisation to control these fast­
growing powers. Man has become a giant of physical 
resources but in his passions and emotions remains a child, 
and in his inclinations and predilections, a follower of the 
devil. He has obtained control of the air, steam and 
electricity, of the innumerable forces of nature, but remains 
ignorant of and indifferent to the forces of virtue and 
righteousness and the objective of a good, healthy and 
balanced life, for these things can come only from a 
particular type of religious training which is anathema to the 
modern mind. Man is wasting his powers and resources either 
on trivial objects which are useful to humanity only in the 
narrowest sense or in destructive savageries fatal to himself 
and the civilisation he has built. National selfishness 
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dominates the scene in Europe leading to national and class 
conflicts which destroy the lives and happiness of millions of 
human beings. Not content with this, Europe and America 
are now planning for a global war in which atomic weapons 
may annihilate everything human. 

All the scientific discoveries of Europe, all its stupendous 
knowledge, will prove useless without the guidance of 
religion. There is much that is useful in this knowledge for 
certain narrow objectives but, on the whole, it does not give 
us those governing principles on which a healthy corporate 
existence can be built. Europe has solved many complex 
questions and answered many difficult enquiries about 
processes of the external physical universe, but the complex 
problems of its own life still defy solution and become every 
day more complex, more tangled and more difficult of 
solution. 

ISLAM IS THE ANSWER 
There is now only one way for the salvation of the Western 

world and that is to acknowledge its moral and intellectual 
failure as far as the ultimate issues of life and the guiding 
framework for social and corporate existence are concerned, 
and to turn to religion and prophetic revelation for the 
necessary guidance. Only a religion that gives the Western 
nations a right conception of God, of His attributes and His 
means; that inspires the Western mind with love and fear of 
Him; that awakens the soul without weakening intellect; that 
creates strong faith in an after-life when man will be held to 
account for all his deeds, secret or open, that provides, in the 
example of the Prophet's life, peace be upon him, and works 
(recorded in meticulous detai.l by reliable observers and 
historians), a substantial and practical guidance in every area 
of life - only such a religion can prevent the collapse from 
within of European civilisation. 

But perhaps this will not be religion in the Western sense of 
the word, rather a complete social order whose actual 
working has been exemplified in the lives of millions of 
human beings belonging to different periods of history and in 
conformity with which the administration and governments 
of many countries and empires have been run. This religion 
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will be free from the monast1c1sm of Christianity, the 
materialism of the modern West, the yogic beliefs and 
practices of ancient India, the luxurious living of the ancient 
Persian~, the softness and aesthetic excesses of the Greeks 
and the harsh rigours of the stoic philosophers. It should 
repudiate nationalism and stress the essential unity of all 
nations, races and classes. It should make man less selfish 
and free him from the domination of desire and thereby 
harness his energies to the constructive tasks of civilisation. 

This kind of teaching with all the qualities I have 
enumerated is still extant in the Qur'lln, the only religious 
book free from human interpolation and alive in all its first 
purity. It can still put new life into the nations of the world, 
its inexhaustible intellectual wealth is still to hand and 
capable of facing the problems of modern times. The 
Qur'3n's profundity of thought remains accessible to general 
human understanding without the aid of laboured 
interpretations. 

Likewise the Prophet's life, peace be upon him, and the 
wisdom of his teachings are applicable to all, covering a 
variety of situations and problems. For rich or poor, for 
young and old, for husbands or fathers, for wives or 
daughters, for the rulers and the ruled, for the treaty-maker 
or the sovereign at war - the Qur'lln and the life of 
Muhammad, peace be upon him, provide a store of principles 
and norms by which even the vastly altered conditions of 
modern life can be enriched and guided towards an equitable 
social order that really does permit to all men opportunity for 
fulfilment. 

For the Western nations to turn to Islam requires 
enormous moral courage, it requires an admission of failure 
- and this precisely stands in the way of their taking the right 
path. The men in power in the West would rather see nations 
destroyed, landscapes and resources devastated, the whole of 
humanity plClnged into distress, than make the admission. A 
false sense of prestige, inflated pride in their scientific and 
material progress, prevents them turning to the life-work of 
that unlettered Prophet, peace be upon him, who alone offers 
the hope of salvation. The result of this self-conceit is that 
generations of mankind face the possible destruction of all 
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existence. 
And in the nations of Asia that are following in the 

footsteps of the European nations, there are the san1e, if not 
worse, problems. They too lack the spiritual reserves which 
alone can liberate human beings from the enslavement of 
desire. The great teachings of the Prophets, peace be ur1on 
them, had here showered their blessings but are 110\\' a spent 
force because of studied negligence - perverted and 
deformed by the over-refined debates of scholars and the 
logic-chopping of philosophers. Moreover, the peoples of the 
East lack the sense of national solidarity and the 
consciousness of citizenship, prevalent in the \\-'est, even 
though they have assumed the great burdens of ruling 
themselves. They cannot rise above petty selfish ends, and 
social and moral evils go unchecked: for example, social 
diseases like bribery, corruption and partisanship, have 
assumed enormous proportions that before operated in a 
relatively contained sphere. 

WORSHIP OF THIS WORLD 
However, the:::.e are only the symptoms of a much deeper 

sickness - excessive love, even \vorship, of this life. When 
individuals and nations fall to this sickness, states and 
empires decay and disintegrate, nation\ are en.<.laved or 
subjugated, brother plots against brolher, treachery, cruelty, 
greed become the norms of conduct. Modern education 
seems rather to feed than cure this sickness. The only cur·~ is 
to inspire men with a sincere faith in God, in the 
accountability of man for his actions in the life to come. 

It is true that all nations have produced great men, poets or 
philosophers, scholars, soldiers, statesmen, heroes, and their 
history does not lack cxan1ples of great selfishness, splendid 
sincerity and sacrifice: there are noble traditions of loyalty, 
patriotism, love of liberty. And these must be preserved by 
the governments and peoples concerned for they are a 
precious heritage. But they are plainly insufficient as a 
guiding and ennobling force in the complexities of man's 
collective life and the general shaping of human destinies. It 
is only the teachings of the Prophets of God, above all of the 
Prophet Muhammad, peace be upon them all, that can res,~ue 
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us (as they did fourteen hundred years ago) from social and 
moral decadence and the threat of total annihilation. Those 
teachings, fortunately, have been preserved intact by hi~ 
followers. 

For the nations of Asia, Lhe Qur'an and the teachings of 
Muhammad, peace be upon him, are easier of access, but 
they have no monopoly. Just as in the past, the Seljuki and 
then the Ottoman Turks assumed the leadership of the 
Muslim world and replaced the Arabs as the champions of 
Islam, so it is equally open to any modern nation to adopt the 
teachings of the Prophet, peace be upon him, and become the 
spearhead of a new movement and the !)piritual leader of 
mankind in place of the present-day Muslims who seem to 
have lost the spirit of those teachings. 

If any of your children or those whom you hold dear 
suffers from illness or disease you go to every doctor or 
physician and do not confine your ·efforts to any particular 
system of medicine. You have an open mind and examine 
v.:ith absolute impartiality the claims of every alternative 
method of treatment. The same impartiality and open­
mindedness should be extended to rival theories of life and 
competing socio-religious orders by those who arc presiding 
over the destinies of an ailing civilisation or guiding the 
affairs of particular nations which suffer from social and 
moral weakness of a dangerous nature. Surely the 
responsibilities of national and international leaders are 
much greater than those of individuals who have to look after 
diseased and sick loved ones. If the latter can rise above their 
personal likes and dislikes in order to save Lhe lives of their 
dear ones, those at the helm of affairs should be much more 
open-minded and catholic in the search for social cures with a 
view to bringing salvation, peace and stability to their 
peoples. What the Holy Qur'an said to the peoples of the 
sixth century is as valid in the twentieth, and as urgent: 

Light and guidance has come to you from God. Those who 
desire to earn the pleasure of God are shown the way of peace 
and safety by the Qur'iin and such people are taken out by 
God from darkness into light and led to the right path. 
(al-Ma 'ida, 5: 15-16) 
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Chapter Three 

The Message to Germany 
Why not Germany, asks Nadwi? 
Germany occupies a special place among the nations of 

Europe because of some oj' its outstanding qualities as ~veil as 
the intellectual contributions it has made to European 
civilisation. It has been a land of restless revolutionaries -
like Martin Luther (d. 1546), lrnmanuel Kant (d_ 1804), 
Friedrich Nietzsche (d. 1900), Karl Marx (d. 1883). At the 
same time the German nation has exhibited human qualities 
of self-confidence, innovatiot1 and industry. It has also 
fought two world wars in an unsuccess.ful bid for world 
leadership. 

Yet Germany also failed to char! out a course d{fjerent 
from that of Western civilisation in general. It n1ade no 
attempt to create a new man, or a new society. If it had, it 
could have easily attained the leadership of mankind. 

The failure of Germany must be viewed in the perspective 
of the history of religion in Europe. ft received a version of 
Christianity which subscribed to the dogmas of incarnation 
and vicarious atonement. It saw the representatives of this 
religion acting i11 morally degenerate ways and suppressing 
the advance of science and knowledge. The result has been a 
conflict between science and religion, exclusion of religion 
from public affairs and a general indifference to it. On the 
other hand, Europe also remained estranged frotn ls/am .for 
reasons explained earlier. One important factor has been the 
confrontation that E.'urope had with the Ottomans. No doubt 
the Turks gave a new itnpetus to Islam, but so1ne of their 
actions in Europe can hardly he justified }Tom an objective 
Islamic criteria. 

The world today faces a void and a great danger. Who, 
among the nations o.f the world, shall come forward and hold 
the torch of ls/am? [Ed.] 
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3 

OUTSTANDING CHARACTERISTICS 
The German nation has for centuries enjoyed a re1narkable 

reputation for courage and adventurousnes.~, together .,.,rith 
sobriety of thought, pragmatism and untiring industry. It has 
produced a great nurr1ber of outstanding personalities whose 
moral and inlellectual achievernents have left a lasting 
impres~ion upon the philosophy and conduct of \\-'estern 
stH.:iety. To illustrate this let rne brictly recall three men from 
this great nun1bcr, each of v.:hom founded a distinctive school 
of thought. 

1-·irst, Martin Luther. Luther directed his energies to the 
Hible with a vie\\1 to reformation in the Church as it then 
existed; he preached passionately for containmenl of the 
unlimited rights and po\.11ers enjoyed by the Pope and the 
priests. The mark he left upon Christianity has proved 
indelible: he is ~110\.vn, and rightly, at. the rounder or a 
religion -- Protf.:slanti~rri. Secondly, ln1n1anucl Kant, the 
philosopher \.Vhose profound C'ritique of Pure Reason laid 
bare the limitation of hun1an reason, reducing the ,,.,·hole 
vvork of the rationalists to a heap of ruins. Kant has been 
justly described as God's greatest gift to this country. 
Th1ri..lly, 1 na1nc in 1ny list, NictLschc, a radically unorthodox 
lhinkcr ,,.,·ho, in revolt against the prevailing intellectual 
systen1 (largely Christian) ,,.,·aged a life-long battle against the 
beliefs and assumptions, and the philosophies, current in his 
time. 

Each of these schools of thought or movemenls showed the 
revolutionary boldness, the restless originali1y and capacity 
for profound change, that are basic and characteristic 
elements in the make-up of the German people. These 
movements "''ere revolutionary in the real sense - at limes 

From u speeL"h mllde al the E"ngineering [Jnil'ersi(v of Rerlin 1111 Saturday, 
14 October. 1964, attended by the University reachers, studen/\' and people 
from other walks of life. 
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their influence was limited and faint, but often very 
exiensive, profound and clearly defined. Revolutionary 
outlook and intellectual restlessness were en1bodied at the 
highest level in the per.~on of Karl Marx - a man whose 
lhought led to "W·hat is (.:Onsidered the greatest rebellion 
against the existing (but archaic) systems of the present age, 
and whose thought still nourishes restlessness in a very large 
part of the 'W'Orld. 

The Ger1nan people have been justly famed too for their 
intense urge to attain a leading place amo11g the world's 
nations, for their great self-confidence. The last two World 
\\'ars were, at bottom, a restless revolutionary adventure into 
the sphere of world politics and domination. Even today this 
nation is fired by optimism, by the need to satisfy through 
solid achievements its immense capacity for creative work. 
Germany could not otherwise have survived the disasters it 
has experienced over the first fifty or so years of this century, 
disasters that have few parallels in history. Where most 
nations would have been paralysed by absolute defcal, the 
German people have more than survived - out of the debris 
of \Vorld War II they have reconstructed and revived a 
vigorous social, indu::..crial and aesthetic life. 

SHORTCOMINGS 
Hov.·cvcr, neither the advc11tures and experiences of this 

n1ighty nation, nor the revolutionary movements initiated by 
it could bring notable changes except within limited circles. 
Germany has undeniably played an important part in the 
orientation of European thought and the evolution of 
Western society. But it could not totally transform the basic 
religious trends in Europe, nor could it repair and renovate 
the common man's way of thinking or living. It failed ro set 
up a ne"W· and healthy society, to create a ne\\' and better 
world. The two wars were fought for worldly objectives -
not for the sake of the purification of Christianity, nor for 
the sake of high moral values, nor for the establishment of 
humanislic principles; nor was their objective the wresting of 
leadership from the tyrant and unrighteous and its transfer to 
the just and merciful - they \vere not waged to stamp out 
sin, vice, le"W·dness and inhumanity. I may be excu::..ed if I say 
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that, in fact, they were fought for the sole purpose of 
wresting pov.·er and supremacy: both the contestants seerried 
to agree that injustice, tyranny, aggression and spoliation 
1night continue undisturbed but exclusively under its ov.·n 
supervision and guidance. 

Given their eminent position a1nong the world's nations, 
one wonders, might not the Gcrn1an people have aimed 
rather at bringing about a world revolution more extensive 
and far-reaching in its effect than that which has been 
achieved by all past turn1oils? A revolution to benefit not 
Germany only, not Europe only, but the ..,.,·hole of 1nankind? 
A revolution aimed at bringing about genuine world peace, 
and healthy and creative change? Hov.· 1nore valuable such a 
revolution would have been had the distinguished leader:) of 
Germany brought it about. 

In spite of its setbacks Ger1nany is abreast of the rest of 
Europe, perhaps even ahead of it - certainly in terms of 
resourcefulness, of inventiveness in the ambition to produce 
the amenities of life, Ger1na11y is giving the lead to its 
neighbours. But in the present order of things, its use of the 
remarkable intelligence and genius of her people, their 
technical skill and perfection, their sense of discipline and 
perseverance, has been restricted to serving this ambition. 
While it is true that Ger1nany has outpaced her neighbours in 
industrial developn1ent, 111 in!ernational trade and 
commercial strength, yet, of Germany one might have 
expected more. 

THE UNREALISED POSS!BIUTIES 
()nc might have expected that thi.~ nation, which has ever 

been a cradle and home of revolutionary thinkers, might 
rebel against a civilisation that has converted 1nan in::o a 
wayward, destructive being, a civilisation in v.1hich man is 
adapted to the machine and in process of becoming a 
machine - deaf and blind, heartless and soulless, lacking 
either belief or conscience. In this civilisation lhe entire \l.'Orld 
is becoming a vast gambling hall for quick risks and quick 
profits, and for human souls a vast slaughterhouse. It 
recognises only trade and comrnerce as its objectives and so 
has rendered life void of its real joy, of variety with depth or 
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appreciation. 
One might have hoped tt1at Germany might resist a 

civilisation in vvhich life has been reduced to pointless n1oving 
hither and thither, to constant anxiety amid a general 
competitiveness that is both fruitless and aimless. Deprived 
of his most precious and noble attributes - faith, sincerity 
and purity of thought, depth and simplicity of desire, 
humanity - what is man? What is he, if not a blindfolded 
bullock tethered to a machine, stupefied and spiritually 
dying? 

It wa~ no idle hope lhal some European nation, but most 
especially CJcrn1any, should reverse the ideologie\ and 
artificial values that have so debased 111an, and bring about a 
change, not only in their own land, but throughout Lhe 
\Vorld. These ideologies and values though man-made are yet 
deeply revered - as though divine in origin - but they have 
robbed 1nan of his serenity, sapped and side-tracked his 
resourcefulness, and quite destroyed his real freedorn. 

The Cier1nan people, whose true \'.'Orth has never been 
rightly appreciated by their European neighbours, who have 
al'l'.·ays been envied, distrusted and unequally treated by 
thcn1, have nevertheless served the same ideology and for the 
san1c goal - material success, that too, with their special 
genius and phenomenal efficiency. Germany has not, as 
perhaps it alone could, tried to break the artificial and 
narro'I'.' bounds within which Europe has been living for 
centuries. It has not tried to Lake that great leap forward to 
change its O\.vn destiny and that of the world and to secure for 
itself the leadership of lhc v·:orld. Clermany might have 
opened a new chapter in \vorld hi::..lory by altogether freeing 
mankind of the old and the ne'I'.· - the oriental and the 
occidental - ways of life and thought, and thus rescued the 
'"'orld from the desperate consequences of materialism to 
'1'.'hich science, adapted to the service of technology, has 
committed mankind. Compared to this, the achievements of 
all the revolutionary leaders and thinkers (whether in 
cconon1ics or sociology or politics) would have paled into 
insignificance. 
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REL/UIUN IN EUROPE 
It is puzzling and incon1prchensible that Europe ,,.,·ith all its 

dynamism, Europe which is full of life's good things, \Vhich 
leads the majority of the civilised \\-'Orld, which has opened up 
the natural universe, harnessed n1atter and energy to its 
service - it is puzzling that such a Europe, stranger to a static 
or inactive life, should be associated v.1ith a religious systen1 
that (\vhile preaching hu1nanism) believes in an intern1ediary 
between man and his Creator and subscribes to th~ principle 
of vicarious atonement in che crucifixion of Christ. It is 
puzzling because this is a dogma that belittles the \VOrthiness 
of action and effort and thereby undermines "''ill and activity, 
initiative and achievement. 

To cap it all, representatives of this religion acted for a 
long time as barriers bet\veen the inquisitive, ambitious, 
dynamic people of Eur<.)pe and the realms of knov.rledge and 
discursive reason. Deviations fron1 the theories advanced by 
the commentators of the Hible and fron1 the teachings of the 
clergy, \.,rere considered heretical. Persons who in the light of 
their O\Vn commonsen1.e, observations and experience gave 
vent to their opinion in any v·:ay differently from those of the 
con1mentators or the clergy were persecuted \\-'ith a cruelty 
unparalleled in the history of any other religion. 

In course of time Europe rose against the bigotry and 
narrow-mindedness of the Church and re~isted the 
unjustified persecution: it bur~t all the restraints that had 
i1nprisoned it and then advanced materially to an extent 
before undreamt of. Great strides \.verc rnade in the arts and 
literature, in the natural and r,,ocial sciences. The effort 
exhausted Europe mentally and physically - it lost that 
balance which is the mainspring of the genuine \vcll-being of 
n1an, and adopted that extreme 1natcrialism of outlook 
which, with the pas;.age of ti1ne, has become its second 
nature. The Church retains even today so1ne sort of s'"''ay 
over many Western countries but, by and large, a European's 
attitude tov.-ard~ religion is divorced from all rea~on and 
con1n1onsense, and in matters relating to civilisation and 
culture he acts quite independently of it. l'his separation and 
contradiction bet\l.'een belief and action is the es~ential 
feature of every step he n1akes tO\Vards progress and of every 
facet of his \vay of living. 
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EUROPE AND !SLAM 
Apart from this contradiction, lhe fact that Europe 

rcrnained a stranger to Islam, a religion with uncompromised 
1nonotheisn1 as its basis and clear-cut beliefs, distinguished 
for its simplicity, practicability, dynamism, self-confidence 
and respect for hu1nan endeavour, has been an event of tragic 
significance. In the scale of values of this religi(_lUS system, the 
individual's effort and action occupy a very high place; so 
much so, that according to its cardinal articles or faith, they 
are the basi~ of reward or retribution, b<lth in this life and the 
Hereafter. According to Islam, this life is bu1 a bridge to 
cross over to the next world; thus inspiring a man to develop 
1he qualities of disciplined manliness and dedication Lo high­
n1inded ideals. Europe remained oblivious to the Apostle of 
this Divine message about whom the Qur'an in its inimitable 
and majestic style say<:>: he is 'the Propher who can neither 
read nor \.vrite, \Vhom they will find inscribed in "Torah and 
the Gospel" (which are) with them. He will enjoin on them 
that which is right and forbid them that which is wrong. He 
\viii make lav.:ful for them all the good things and prohibit for 
them only the foul, and he will relieve them of their burden 
and the fetters that they used to wear' (al-A 'rlif, 7: 157). 

The Crusades and, in their wake, the clergy and the 
missionaries and those European authors v.rho neither had a 
bent for research nor possessed religious values, \\-'ere mainly 
responsible for keeping Europe estranged from and 
antagonistic to Islam and its Prophet, peace be upon him. 
They presented the Prophet, peace be upon him, and his 
me.~sage in shockingly hideous colours as a result of which 
\\'ildly incredible and false sayings have gained currency. The 
dark halo created round Islam by such sayings, assiduously 
propagated for generations, prevented Europe from 
ackno\'.1ledging lslan1 and its Prophet, peace be upon him, 
and appreciating their greatness. Instances of this vilification 
can be easily picked out from any book \vritten on them or 
related subjects during the Tvliddle Ages or even long 
afterwards. Even today many a zealous \\le~tern author refers 
to and repeats these accusations, though with novel 
techniques and from new angles. 

There has been yet another important reason for Europe's 
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anLagonism, her deliberate hostility towards Islam - that is 
the presence in Europe of the Turks. The Ottomans were 
regarded as the sole representatives of Islam and, given that 
they occupied large portions of Europe and did, sometimes, 
act violently and unjustly, an objective appraisal of Jsla1n \vas 
difficult to achieve. 

The consequence of Europe's estrangenlent from Islam ha~ 
been profound. Had any European nation accepted its 
message, world history might have taken a quite different 
course - civilisation would surely not be rushing insanely 
towards its own destruction, nor would religion and morality 
have becon1c so irrelevant and ineffective and life so 
meaningless - and the Easl \'iOuld not have heen, as it is, 
t.:ertainly, the easy target for extermination, exploitation and 
(>ppression. 

NEED OF THE HOUR 
The world is suffering from a void, a great lack - it has 

done for centuries. There is need of a nation that is strong in 
all respects - a nation that, through believing and 
propagating the true, final IVles\age, "·ill tackle all the 
problems of the world and lead hurnanity to its rightful 
destiny. Such a nation rnusl unile faith and rnorality and 
action - combine 1nodern culture, creativeness, energy, \.\'ith 
a \\'ill to steer the world fro1n evil to\\'ards virtue, from 
dc:;tructiveness 1ow·ards order and construction. 

The Turks under the Otton1an rule, did, in the fifteenth 
century, perfor1n this role in the East. ·rhey led the then 
Islamic \Vorld, giving to it a new life, a ne\'i iinpulse and 
energy. Partly because of their hack\\'·ardncss in the modern 
sciences and in organisation, bul also because they were 
l'.ontinually occupied in rcpelling European invasi(HIS, the 
·rurks could not fulfil the san1c role in Furope. From the time 
of the Renaissance \l.'hich gave birlh to a nC\'i order, the Turks 
were outstripped hy other nations in Europe. Thus the void 
remains to be filled by sonic nation - orienlal or occidental 
- which can combine faith and science, integrate the eternal 
heavenly message with rea.~on. knowledge and progres~.ive 
outlook, adapt modern resources to moral objectives, _give to 
a despondent world staring at its own death, hope and 
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meaning, a new future. Only such a nation can be the true 
leader of mankind; it alone can change the course of history. 

This would require a revolution indeed - one ro make all 
others heretofore pale and insignificant by comparison. It 
would require a trtmendous moral and intellectual courage; a 
tremendous capacity for sacrifice, to move from one way of 
life to another, from the present order of things to a quite 
new order, from one faith to another. Such a move would 
!bring to you, the people of Germany, leadership and 
greatness in the world, and, more importantly - and this was 
not dreamt of by these bold war-loving leaders who plunged 
this nation into the horror of two world wars - it would 
bring respect, a deep peace, a spiritual contentment and joy. 
A profound revolution of this kind with such an objective 
that truly would give right direction to your material power 
and political supremacy; you would be leaders by being the 
examples for humanity. Such leadership is promised in the 
Holy Qur'an in these verses: 

And We wished to be Gracious to those who were being 
depressed in the land , to make them leaders (in faith) and 
make them heirs. (al-Qa~~. 28: 5) 

And We appointed from among them leaders, giving Guidance 
under Our Command, so long as they persevered with patience 
and continued to have faith in Our signs. (al-Sajda, 32: 24) 
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Chapter Four 

Material Abundance without 
Faith in God 

Fro1n Germany Nadv.·i turns to America. 
America today is looked to as the leader uj' the Western 

civilisation. ft may alr;o be called, rightly, the paradise of 
material abundance on this planet. But its predicaff1ent, 
according to Nadwi, lies in rnaking a god of man hi1nself - a 
denial that the will of the Creator rules supre1ne. l"lothing 
portrays the Atnerican predicament, indeed that of the 
modern age, better than the parable of the man provided with 
gardens bearing plenteous fruits, in see1ning/y co1nplete 
security. /}'America is friendless today, it is for no reason 
other than that it is godless. 

Muslims who have come to reside in America, says Nadwi, 
owe a duty to their new abode. To America they must 
com1nunicate the message of faith in One God. [Ed.) 
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4 

WHAT IS MISSING? 
Brothers and sisters, it makes me very happy to be \Vith you 

here in Washington, the capital ci£y of the United States of 
America, which may be described as the hub of the world. 
Today its influence is felt cveryv.:here, and in all spheres of 
life, social, political and cconon1ic. We rnay like it or not, but 
no-one can deny it. 

How did America acquire this position of pre-eminence? 
How· much does it ow·e to skill, industry and organisation and 
how much i~ on account of our deficiencies? Those are 
complex questions that we need not go into here. 

from the point of view of material progress, this country is 
a paradise on earth, and, excuse me for saying so, this is w·hat 
has brought you to it from your native lands, India, 
Pakistan, Syria, Egypt, Saudi .l\rabia, and so on. There is no 
harm in it either, for don't pieces of iron collect around the 
magnet or thirsty people rush to the place v.•here there is 
water? I have seen America fron1 coast to coast, both a~ an 
ordinary touris1 and a student of the Qur'an and history, and 
have found something wanting here .. l\nd that is exactly ,., .. hat 
has been alluded to in the Qur'anic verses we have just heard. 

May God bless the learned friend who recited the verses 
from Sura al-Kah}. (18) and reward him generously in both 
the \vorlds. He ha:. brought hon1e to us a w·orld of truths and 
realities, and, by the by, done me a great service. I Vv·as 
thinking w·hat I was going to say at this meeting. There are, of 
course, so 1nany things one can talk about, and it is difficult 
to choose. I \Vas v.·ondering what n1essage I should or could 
offer to you, here in the States, I v.•as wondering what you'd 

rro111 a speech delivered at the Islamic Centre of Washington on 25 
June, 1977, attended, an1ong others. hJ' lndiun, Pakistani and Ara& 
schrifar"li. Th<' prot"e<'tiings began with the recitation by an Egyptian 
srholar uf the passuge, 'Set forth to thern the parahle of f\;:o men; for 
onl! of them We provided two gardens of grape-vines . .. 'fro111 SUra al­
Kahf f/8) which served very appropriately as /he theme of the .~peech. 
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like to hear from me, when, suddenly, the Qur'an rescued n1e 
as it always does, and I felt that a •.vonderful portrait of the 
modern age, which has come to the extreme pinnacle of 
material development, had been drawn in these verses. 

For one of then1 We provided IV.'0 gardens of grape-vines. And 
surrounded them \1:ith date palms; in between the tv,:o we 
placed corn-fields. Both the gardens have their fruit and with· 
held naught thereof. And We caused a river to gush forth 
therein. And he had fruit. And he said to his comrade, when 
he spoke with hint: I an1 1nore than thee in wealth and stronger 
in respect of men. (al-Kahf, 18: 32-34) 

Can a better portrait be drawn of modern America? Gardens 
of grape-vines! Does not this great land present a spectacle of 
luxuriance and plentitudc? What is lacking in it? What fruit is 
not found here? All the gifts of the Lord arc abundantly 
available. 

And yet there is something sadly wanting to which 
attention has been drawn by the thoughtful and believing 
friend in these "W'Ords: 

When thou entered the garden, why did thou not say: That 
\\>'hich Allah willeth (will come to pass)! There is no strength 
save in Allah~ (al-Kahf, 18: 39) 

That Mflshll.' Al!G.h, ta qu11r·wata ilfa bilfah (that which 
Allah willeth; there is no power but in God), that is missing. 
This MG.shll.' Allilh, ta quw}t,·ata ilia billah has the power to 
turn dust into gold, raise material progress to the level of 
\\>·orship of the highest order, check the rebellious beast of the 
carnal self so that it becomes a most happy and blessed mean~ 
for carrying man to his ultimate destination. It is the master 
key that can open any lock. One thing the \Ve~tern world 
does not possess is this. On the face of it, these are just a 
couple of \Vords v..'hich \ve utter routinely in everyday life. 
Masha' Allah; when did you come?' l\.fG.sha' Allah, v.·hen 
did you have this new suit made?' And so on. In fact, of 
course, the expression contains an ocean of profound 
meaning - only \1:e tend to forget that meaning. 
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THE WILL OF GOD 
}vfiishii' Allah has a marvellous power to subdue the 

rnacerialistic conceptions and conceit of man that lead him 
into the delusion that whatever is happening around him is of 
hi:-. O\'Vn choice and making. We utter it mechanicatly, 
\~tithout the faintest idea of its intrinsic significance, but what 
Masha' Alliih denotes, in sum, is that whatever takt=s place in 
the \\.rorld is by the command of God and by His power and 
authority: the credit for it docs not go to man, nor does praise 
belong to hin1. 

Praise be to Allah, Lord of the \Vorlds. (af-f(Jti~a, l: I) 

Allah is He who raised the heavens \.Vithout any pillars. (al­
Ra'd, 13: 2) 

Hut His con1mand, when He intendeth a thing, is only that 
He saith unto it: Be~ and it is. (YO Sin, 36: 82). 

This attribute of the Divine, expressed in such verses as I 
have quoted, has been compressed into the single pithy 
phrase - lvtashll' Allah, lo q11v,1~vata ;11a b;tJah: only that 
\Vhich Allah willeth \Vill happen. He is the Author of all 
things, the Creator of all things. There is no power save in 
Allah. 

Today, America is a living example of 'He hath loaded you 
with Hii> favours both ":ithout and \\>·ithin' (Luqman, 3 J: 20) 
and 'Abundantly supplied with sustenance from every place' 
(al-/Valy.i, 16: 112). Wealth is here pouring up from the earth 
and down from the heavens. Then, \\:hy is America not a 
living example to the world of real peace and contentment, of 
good understanding and security? 

WHY AMERICA IS fR/cNDLESS 
True, the United States can claim to be the benefactor of 

the v:orld and, (Jnd knows, for many people it is the great 
provider of the daily bread. But how rnany countries reel 
sincerely grateful to ic? America is giving food, money and 
arms to scores of nations and aiding them in the 
in1plemenlation of their development plans. But what is it 
getting in return? A number of countries feel protected 
against external aggression because of their defence pacts and 
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other arrangements \Vith America. For them its friendship is 
the greatest guarantee of peace and the preservation of their 
sovereign(y. Yet, no one is giving thanks to it. On the 
contrary, they never miss an opportunity to dc11ourH:e it. An 
undercurrent of hatred is found everywhere against ii. 
America has no sincere friend, no true \Veil-wisher in any part 
of the "rorld. 

Do the leaders of this great country not feel it? Arc its 
thinkers blissfully unaware of !his reality? No, they must 
knO\V that for all its dollars \Vhat A111erica is getting back is a 
kick here and a let-dO\\/fl there. But have they ever tried lo go 
f() the root of the n1attcr? A little honest self-study "rill sho"· 
that at the botton1 of it all lies An1eriea's O\Vn insincerity. Its 
entire aid concept and aid n1achincry is devoid of true 
n1agnani1nity. Its generosity is a cloak for the exploitation of 
the \\-cakcr and the poorer nations. It gives, not to enable 
thcin to stand on their feet, but rather to perpetuate their 
dependence. 

On the other hand, the Prophets devoted their tin1e and 
energy to the service of mankind and gave it the priceless gifts 
of faith, truth, sincerity and universal brotherhood, and, as a 
consequence, nations and communities became their slaves. 
The Egyptians, Syrians and Iraqis renounced their languages, 
cultures and ancient civilisations, anLI willingly accepted the 
rule of the Arabs, or, rather, of the Musli1n Arabs, and even 
their language. Al present, a canipaign is being conducted in 
our Eastern countries against lhc .English language, even Lo 
the extent of reffi()ving it fro1n the sign-boards: however, so 
far, not a voice has been raised against the Arabic language in 
the Arab world. In fact, no reaction or hostility against 
Islamic civilisation or the Arab-lslan1ic culture is felt in the 
Arabic-speaking countries \vhilc, perhaps, a feeling of disgust 
and intolerance is building up against the European 
civilisation in various parts of the w·orld and the day is not far 
off when they will throw ii nut and revive the Eastern or their 
o"'·n indigenous civilisations. 

~VJTHOUT DIVINE f,JGHT 
There is everything in A1nerica save the light of the Book of 

God and Divine guidance. The belief that it is God who 
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finally directs the affairs of the world, that Ciod has power 
over all things, and that all that we have achieved is by God's 
grace and that \Ve should spend what we possess according to 
His Will and Command, and in His path: this is the one great 
void in this mighty land. 

Lt has gardens of grape-vines, but not Mflshii' Allah la 
qt.f~i·ivata illii billah. In the parable of the two men the 
possessor of 1he gardens is a plain materialist, the soul of 
rebellious ingratitude, an egotist, while the other is a truthful 
Believer: he i~ weak, he docs not possess gardens of grape­
vines, but he is a Believt!r and Ciod has blessed him \Vith faith. 
The gardens vvithhold nothing. They pour out all that they 
have, like a spring gushing out of the earth, abundantly. 

The man says to his richer neighbour, 'Very well, but why 
did you not say: That which Allah \villeth will come to pass; 
there is no power save in Allah, when you .. vent into the 
garden? You should have avo\vcd that it all was by the grace 
and benevolence of the Lord, and a manifestation of His 
nlight and mercifulness'. 

THE MUSLIM RESPONSIBILITY 
America does not sa~·, Americans do not feel, that their 

wealth and power are the gifts of God. But Why? It is a long 
and distressing story; shameful, too, for us Muslims. 
Distressing, because had America been blessed \Vith faith, the 
hist()ry ()f mankind "'·ould have been different an,-1 we wouliJ 
have been free from the fear of a nuclear holocaust. 
Sharneful, because it is we Muslims who failed to bring Islam 
here, despite many opportunities which the Lord gave us. 
Muslin1s came to the West \\lhe11 it was beginning its rise, and 
there was the opportunity during the l'\1uslim rule of Spain to 
con1n1unicate vigorously to the European people the 1nessage 
of Islam. Alas, we Muslims \Vere asleep or too busy building 
wonderful places and mosques, like al-Jlambra and al­
Zahra. Our contribution to the distressful circumstance that 
the v:orld's most pO\l.'erful nation faces should only shame us: 
However, even now, for its o".rn sake as \Veil as for the peace 
of the world, \vhal America urgenlly needs is lo forge a living 
unity bctv:cen its 0\.\'11 enorn1ous energies and the \\:isdom of 
Prophethood. But Christianity can hardly do that. 
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It has Long been and is now ineffective: it has leaned too 
hard towards monasticism and renunciation of earthly life; it 
has been (through the Church) too vigorously anti-scientific 
to be of any use to a modern soul. It attempted to push back 
the rising tide of knowledge, instead of demonstrating 
toleration and moderation to the eager, enterprising people 
of Europe and America. It could not say, like Islam, 'show us 
the straight path'; or 'Our Lord, give us good in this world, 
and good in the Hereafter'. 

Christianity lost its soul centuries ago when it stepped out 
of Palestine and entered into the Hellenic-Roman world. 
Christianity of today is not the Christianity of Jesus; it is the 
invention of St. Paul (as Neitzsche put it). It cannot guide a 
dynamic country like America. 

It is up to us IlO\\r to present a forceful and true account of 
Islam as what it is, a balanced, comprehen1>ive and 
comprehensible picture of ho11\1 man and God must relate. 

SUBMIT TO GOD 
To the citizens of the United States we say: our best wishes 

to you. We do not grudge you your attainments. We don't 
regard your progress with contempt. What \\'C do ask you 
most earnestly is only to add MiishiJ' Allilh, wa Iii QUk'\'YGta 

ii/a billflh to what you have. Subordinate your worldly 
possessions and phenomenal achieve111ents to the will of God. 
Place it all under the control and authority of the Divine Jaw. 
Use it for the rebirth and rescue of mankind; for the 
generation of an atn1osphere of universal (non-exclusive) 
equality and fraternity and justice, and freedon1 from fear in 
the world. Let there be no distinctions of race, colour or 
wealth bet\veen man and man. Use your enormous resources 
for the reconstruction of the world's economies. You will in 
this way be helping yourselves as \.\:ell, for your civilisation 
cannot otherwise survive for long. Iqbal put it well: 

The arrant intellect that laid bare the treasures of nature, 
ln its own nest is threatened by the lightning it has released. 

Muslims do not renounce the world but regard it as an 
important transitional stage in man's onward journey, for his 
real and final home is in the Hereafter. Their attitude towards 
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life is governed by the Qur'anic verse which says: 

And for that Abode of the Hereafter \\.'e assign it unto tho~c 
\\'ho seek not oppression in the earth, nor yet corruption. The 
(good) sequel is for those who ward off (evil). (al-Qa~~. 28: 
83) 

To conclude, let me thank you for coming here to give a 
Muslim brother a patient hearing. May Allah protect you and 
your faith, and may your next generation al.<.o be believer.<. in 
Islam. 

Do not die save as Muslims_ (al-Baqara, 2: 132) 

My fervent prayer is that you rcn1ain true to this 
commandment. May you bO\.Y your heads lo\\i before (iod, 
perform Prayers regularly and adhere stcadfa.<.lly to the 
kalima as long as you live in tl1is "'·orld, and when you depart 
from it, 111ay the radiance of faith be in your hearts and the 
kalima of Iii iffJha i/fallllh, l'v1uf;.urn1nulfur RusUlu/IOh on your 
lips! 
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Chapter Five 

Slavery to Machines 

The bliss of material abundance that the Arnerican 
paradise offers has been brought about as a result of 
tremendous progress that she has made in science and 
technology. Yet technology is not a neu1ralforce which only 
serves man; it tries to become his master. If man is "''ithout 
faith in God, points out Nadwi, he is quite likely to be<·ome a 
slave to his machines. America, as it is today, is a living 
testimony to this truth. 

Submission to one God - Islam - raises a man to the level 
of the vicegerency of God; it gives himfreedomfrom servility 
to many gods. America, despite its mastery over the world, 
has itself become a slave to its own creations because it has 
forsaken the true God. Unfortunately Christianity did not 
have the capability ro protect America from falling into this 
abyss. [Ed,] 
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I am here, as you know, at the invitation of the Muslim 
Con1munity Centre; I acknowledge with deep gratitude the 
opportunity not only of coming to this great land but also or 
seeing it from coast to Cl)ast, of 1neeting people and speaking 
to them. It is indeed a new world for me- not, of course, in 
the sense that it was for Columbus, but nev• from the 
viewpoint of a student who possesses some knowledge of 
religion. I have travelled from New York to California and 
also visited Canada, covering in these fe\\' weeks some 4,000 
miles. I address you, now, at the end of the tour. Naturally 
you will be curious co kno\\· my impressions. Coming as I do 
fron1 a country that is, so to speak, backward in relation to 
the developments in the West, I should have remarked with 
enthusiasm upon the phenomenal developments in evidence 
here - but you are more familiar with them than I, and it is 
therefore unnecessary. So, let me begin with the follo\.\·ing 
verses of Jalaluddin Rllmi, verses Allama Iqbal uses to open 
Asri'lr-i-KhUdi, 'Secrets of the Self', his long Persian poem: 

Last night the Shaikh v,;andered about the town with a lamp. 
Saying: 'l am tired of demon and beast; man is my desire. 
My heart is sick of the feeble-hearted fellow-traveller; 
The Lion of God and Rustan1-i-Dastan arc my desire. 
I said, 'V.le too searched for hi1n, but he couldn't be found'. 
He replied 'what cannot be found - that thing is my desire'. 

Rlimi tells of a sage wandering the dark town streets, lamp 
in hand, as though in search of some long-lost thing. The poet 
wants to know what that thing is, and the sage explains that 
he is tired of 'demon and beast', tired of living where the 
'feeble-spirited' live like animals, and in this sickness he 
desires the Lion of God Ha~rat 'Ali, or Rustam the son of 
Zal, the great hero of pre-Islamic Persia, ro restore his faith 
in maq. And, when the poet responds that this is an 

Frum a spee(·h delivered at the .fl.fuslim Community Centre, Chicago, 
on 19 J11ne, 1977. before a large gathering of educated Muslims. 
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impossible quest, the wise old man tells him that even so, it is 
the rare and unattainable that he seeks, 

Perhaps \1.1hat RUmi says 'l't·ill surprise you, for he lived in 
Anatolia, not a back,1.:ard place - on the contrary, it 'l't"as one 
of the most advanced regions of the then civilised world, 
where the foundations of the magnificent Seljuk kingdom 
were about to be laid. He was born in Balkh in Iran. the most 
civilised country or those days, that could justly be described 
as the Greece or the East - in philosophy and literature its 
glorious contribution has left an indelible mark on the pages 
of hi.<,tory. Nevertheless, RO mi was sick at heart and in those 
verse'> he tries to shov.: the wounds deep inside his heart. He 
tells the story through the 'wise man' but it is his o'wvn story: 
he pines for man; even in that v,:onderful city, that land of 
culture and enlightenment, he pines for man. There is 
everything to be found there - stately mansions, flourishing 
gardens, exotic food, elegance of dress and n1anners - but 
not man. To he sure, there are human forms and figures, but 
not real men. RG.nlf's though[ is more explicit in another 
verse where he says: 

These are nol nien, only men's faces they have, 
Slaves of the stomach, victims of sensuality. 

MEN OR SLAVES TO MACHINES? 
( have seen of America what could be .~een during a brief 

stay, travelling from north to south, east to west. W'hat has 
struck me most is the supremacy of machines. The flowering 
here is the flowering of commerce and technology: the 
physical sciences have reached the ulmost point of their 
development and given whatever they could by way of 
progressively greater ease and luxury. 

But hO\'t' \\iOUld you answer if asked hO\'t' many real men 
lived in this country, humming as it is with vigorous activity? 
Men whose hearts beat and eyes moisten for the sake of 
humanity? Men .. ~rho hold the reins of life and carnal desire 
instead of being driven by them? Men who are a"'·are of their 
Creator and whose hearts are filled with love for Him and 
respect for mankind? Who lead a simple life, in harn1ony 
with nature, and are conscious of true joy and genuine 
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contentment? Who do not thrill to tension and conflict in the 
\vorld, who hate rather the greed and selfishness of the 
politicians? Men who wish every country well and wish it 
prosperity, eager rather to give than grab? Who do not 
believe the aim of life to be eating, drinking and being n1erry, 
but discover the greater happiness of feeding another man 
and going hungry themselves? ~1en "1ho dream of the 
reconstruction of the workl and are not solely preoccupied 
with the growth and power of their o\i.1n land? Who really 
want to sec the ,.,..orld united - not on the transitory and 
artificial platforn1 of the United Nations but on the real and 
natural basis of the oneness of mankind? Men \\/ho know the 
beginning and end of existence and remain mindful of it; who 
understand that they would not, after completing their span 
of life, merely perish in dust like insects, but \vould have to go 
somewhere and render account of how they used the 
trernendous capabilities with \Vhich God endowed them? And 
v.•hat capabilities - to impart energy to stones, to conquer 
the air and the oceans, to harness the rays of the sun, even to 
\.\'alk on the moon. Men '"'ho feel that their glory does not lie 
in breathing life into inanimate matter and subjugating the 
\.\'Orld through it, but in bringing life to themselves. 

God created man and created him vicegerent of the world 
and all its resources, of all matter, not to be the slave of 
matter but to rnake matter his slave or, rather, to make it 
God's slave, to employ it in the fulfilment of God's will. 

I ask again, how many real men live in this country, 
capable of the vicegerency of the world in the \Vay God meant 
it? How n1any who do not see greatness in subjugating other 
peoples, but see it in~tead in the selfless service of mankind, 
in putting an end to the exploitation of one country or 
community by another? Hov.· many in America aspire to 
release humanity fron1 :;Javery to the inordinalc 
acquisitiveness of power, \vealth, even intellect? 

ONE BOND, UNLIMITED FREEDOM 
lslan1 raised the head of the bedouin Arab so high that he 

could say to Rustam, Commander-in-Chief of Persia, and 
say very plainly - 'We have been sent by Allah to deliver 
"'·horn He wills fron1 the overlordship of His slaves, of men 
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like hirn, to His own overlordship; from the narrowness of 
the \1.:orld to its boundlessness, from the oppressiveness of 
other religions to the justice of Islam'. And he could say this, 
the poor bedouin, to the mighty Rustam whose very name 
\\-'as enough to strike terror into an enemy's heart - 'God has 
appointed us to rescue men from the \Vorship of fellovv men 
and lead them to the \\'Orship of no one save God; to bring 
men out of the prison you so grandly name the Persian 
Empire into the wide, limitless v•orld of God, i11to the open 
air of freedom. We pity not ourselves but you. It is your 
wretchedness that has evoked syn1pathy in our hearts and 
dra\\'n us so far from the desert land of Arabia. We come to 
set you free from the golden cage in \Vhich you are as captive 
as the nightingales are in theirs, and bring you to the 
boundless kingdom of God. You are the slaves of your 
desires and habits, of your musicians and cooks and water­
bearers, while we are the slaves of God. We come to deliver 
you from the innumerable forn1s of slavery into the one and 
only true freedom - that in God'. 

Truly, freedom is one; servility and slavery manyfold. For 
the darkness has many faces, but light is one. Thus, nitr 
(light) is always singular in the Qur'ftn as, for instance, in the 
passage: 'Allah is the protecting friend of those who believe. 
He brings them out of ;ulumi'Jt into nflr' (al-Baqara, 2: 257). 
('?ulumi'Jt' is the plural of ';ulmat', meaning darkness). 
Why is nil.r always singular? Not because the Arabic language 
has no plural for it, but because light is one, its origin is one 
- the awareness of God. There is no other source of 
guidance if the light from God is not available. Reflecting 
upon America, the following verses of Iqbal come to mind: 

Though Europe is radiant with the light of knowledge, 
The 'Ocean or Darkness' is barren of the 'Fount or Life'. 

A nation unblessed by Divine light, 
Steam and electricity bound its works. 

Iqbal never visited the United States, but his knowledge of 
the West is deeper than ours. There is an old saying that the 
'Fountain of Life' is found in the 'Ocean of Darkness'. 
Alexander. reportedly, made Kha""·aja Khi~r (said to be a 
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Prophel who discovered the 'Fountain of Life' and drank of 
it) his guide and requested him to conduct him to the \Vaters 
of immortality in the 'Ocean of Darkness' - but even 
Khawaja KhiQr confessed inability. Iqbal observes, alluding 
to this, that the \\lest is like an Ocean of Darkne:o.s lacking the 
Fountain of l,ife. The West made the maLerial \11orld its focus 
and limit of endeavour, and progress v-:ithin it the highest 
goal of that endeavour. ()f course the \\'est has been 
-;taggeringly successful; because it is the way of God that He 
makes His help available, in fullest 1ncasure, to man, in 
,~rhatever sphere man chooses for his attention. The heart of 
the proble1n is making the right choice. \\'hat, then, is the 
final outco1ne for a people, deprived of the light of Divine 
guidance, who turn their back upon Prophets, "-'ho rely 
\11holly upon human reason, devoting all their energies to 
matter, 10 mass manufacture and to weapons; who conquer 
matter, but not the ~oul, who subjugate the world, but not 
the spirit? 

T//E ROLE OF CJJRJSTIANJTY 
Those of you who have ~tudied Lhe history of Western 

civilisation and read J. \\'. Draper's History of the Conflict 
bet~veen Religion and Science \Vill agree that once Europe was 
converted to Christianity there could be no outcome but a 
headlong plunge into materialism. Christianity offered no 
encouragement to intellect, nor gave a practical guidance for 
the organisation of society. It w;inte<l to take Europe 
back\•.rards while the Europeans, eager and restless by 
temperament, wanted to prc.~s on\vard. Opportunity and 
achievement lay before then1 and the eon1pctition for 
advance1nent urged the1n to stop at nothing. ·rhey could not 
rest content \•.rith a narrow sphere of growth and progress in 
which they had to live by the Bible and a~k the clerics whether 
such-and-such a thing was or was not lawful. It was a tragedy 
not only for Europe but for the whole world that Christianity 
fell to its lot. No religion was more inimical to the spirit of 
Europe and the natural disposition of its people, just as, as a 
little thought will sho"'', no religion was rnore in keeping \vith 
its genius and capable of giving it a proper sense of direction 
than Islam. 
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According to Christian doctrine man is born with the heavy 
load of original sin on his head. How then can he have faith 
in himself? How can a man who is feeling ashamed, because 
he is born a sinner, look boldly at the universe, discover the 
forces of nature, plumb the depths of the oceans and dream 
of reaching the planets? How can a man who believes that sin 
is ingrained in his nature, that he is in need of an external 
atonement to be offered on his behalf, undertake with bold 
pride the discovery and conquest of nature? Here was a 
contradiction the parallel of which can scarcely be found in 
the world. It was as if two horses had been harnessed to 
opposite ends of the cart. Under the influence of climatic and 
other environmental factors, the Europeans were eager to go 
forward, to do something, but Christianity pulled them back 
towards monasticism. The clerics openly preached that 
earthly life was a bad business, and that the spiritual 
advancement of man lay in escape from it. Ideally, to attain 
salvation, a man should live in the mountains, dedicate his 
life to the Church, and practise celibacy. A perusal of Lecky's 
History of European Morals will reinforce the point. Such 
was the Christianity that reached the West. In the event the 
West decided that if it was to progress, it should not only free 
itself from the shackles of the Church, but also take leave of 
all religion. Significantly enough, while the decline of the 
Muslim world started when it abandoned Islam, the rise of 
the West began when it forsook Christianity. 

SLAVERY TO MACHINES 
The culmination of that process has, today, made America 

a slave of machines. The supremacy of the United States is 
accepted all over the world and its hand is seen in everything 
that happens anywhere. No country, Muslim or non-Muslim, 
is altogether free from its control or influence, felt in one 
form or another. Plans are made here and enforced in our 
countries, and our own leaders implement them. Today, 
America has enslaved the world, but it has, itself, become the 
slave of its technologies. It is a prisoner of ils ~·ay of life, of 
material progress, or factories and laboratories, of fancy 
goods and gadgets. One thing that I did not see here was 
'man', a real man whose heart was alive and awake, and not 
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the working paTt of a machine. Man, here, has become so 
thoroughly adapted to technology and an artificial 
enviro11ment, that his ideas and emotions too have become 
1nechanical. The properties of rock and iron have entered 
into his soul. He has become narrow, selfish, cold, unfeeling, 
in1pcrvious to the needs of humanity. There is no warmth in 
his heart; no moisture in his eyes. This is the unhappy reality 
that I have observed during my stay in America. 
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Chapter Six 

Had America been Blessed 
with Islam! 

lVadlVi starts b.v acknowledging, ungrudgingly, the great 
progress that has been 1nade b;-· America, and other Western 
nations in n1any areas of hun1an civilisation. 1his has been 
possible because all their energies have re1nuined 
concentrated on material progress. They have failed to pay 
atten1ion to the im1nense world of 'heart' that lies within. 
Had they received Lhe Divine guidance, their own fate and the 
}Ute a;· the enlire world would have been different; history 
wouhl have taken a nek-' course. 

For this unfortunate situation, apart j'rom Christianily, 
!vfus/in1s are 10 blame and ·no amount oj.regret i~· to<' n1uch ', 
lsiarn, in every respecl, is the more suita!J/e religion jOr 
mankind. It is free of doctrines like original sin, incarnaJion 
and atonen1ent. Un..fortunately, as Europe turned /Jack j"rom 
C'hristianity it turned back from religion and worship also. 

Muslims, now living in America, must come forward and 
shoulder the heavy responsibility for rnaking arnends for 11ast 
shortco1nings. They should not be engrossed in rnere/y 
acquiring higher educali<Jn or earning money. 

True there is no Muslirn sociel}' which can serve as an 
exa1nple of Islam. But there is no reason to despair. Did not 
the Prophet, peace be upon hirn, without much power or 
strenglh, extend an invitation to the mightiesl emperors of his 
Ji1ne to come and submit to One Go<l? ,"ihall those Musfin1s 
who have chosen to live in America fail to follow his 
example? [Ed.] 
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Surely We created man of the best stature 
Then We reduced him to the lowest of the low. 

(al-Tin, 95: 4-5) 

Friends and brothers - I begin, as these verses of the 
Qur'an suggest to me, with a statement that may ~·ell startle 
you: the Western world, right across from Europe to the 
Americas, is most fortunate, and yet it is most unfortunate. 
Such a contradiction in one and the same breath may seem 
strange to you. But the verses just read to you - they too 
appear self-contradictory, though they convey a profound 
reality. What is true of man is also true of this part of the 
v.·orld. Like the whole of the West, America i~ at once lucky 
and unlucky, and this state of affairs is of serious concern 
because, for reasons I have discussed at length in my book, 
Islam and the West, this country has been vested by God with 
l!!adership of the \\'Orld. Nations have risen to great heights in 
the past and then declined into obscurity, but no nation ever 
before has exercised such worldwide influence, owned such 
pO\\'er and prestige - for this reason America's situation 
affects the whole world, and y,·c must all take note. 

THE LAND OF PLENTY 
America is fortunate because nature has been most 

generous to it. The Lord has bestowed His gifts lavishly upon 
this country. Its people are resourceful and enterprising, full 
of enthusiasm for living. They have been granted such 
tenacity of purpose, such resolution, that they have made 
their country a paradise. They have unravelled nature's 
mysteries and harnessed its forces to their use. In the words 

From a speech delivered on 6 June, 1977. in the Hall of the Divinity 
College of Hurvurd University. The alldien('f.' included University 
teachers and scholars with a large number of students from different 
parts of the country also attending. The occasion began with the recital 
oj-SiJra al-Tin by a black American Mus/i111. 
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of Iqbal, they have 'enchained the rays of the sun', and 
'sought the orbits of the stars'. America has become like a 
land where wealth pours down like rain and rivers of milk 
and honey flow. This is the result of the pragmatism, robust 
imagination and unflagging eagerness of the American 
people. There are here not only mineral resources, but alsc 
the hands and will to exploit them. In this respect, America is 
exceedingly fortunate and the whole world is, as it were, 
keenly conducting itself as if to prove it. Everyone is a beggar 
at America's door, eager to solicit its favours, keenly desirous 
of acknowledging the ingenuity, sense of discipline, the 
managen1ent skills of its people, \~1ho have organised their life 
so well that the world at large is benefiting from it in some 
measure. 

Be envious of America, admire it: I do not believe in 
partisanship whether religious, social or political - one 
should give praise where praise is due. But, at the same time, 
this country is, I must insist, most unfortunate. I say it with a 
full sense of responsibility. Many of you may be shocked, but 
it is a fact. 

THE LAND OF MISFORTUNE 
It has been a tragedy, not only for America but the whole 

of mankind, that its people have concentrated exclusively on 
material progress, making the physical world the sole sphere 
of their activity. It would have been a different story had they 
received correct guidance and the blessing of true faith, had 
they been attentive to morality with equal earnestness and 
enthusiasm, and looked For the signs of God in anfus, within 
themselves, and not only in lrfeq, the horizons. If the 
intellectual Faculties of the Americans had been directed also 
towards the discovery of the secrets of the self - of heart and 
soul - they would have realised that the world of heart and 
soul is immeasureably more extensive than the \\'orld of 
matter, so much so that if the whole of the universe was 
dropped into the heart of man it would be lost like a pebble in 
an ocean. The people of America would, then, have been able 
to appreciate, to assess more wisely and correctly, the place 
of man in the grand design of creation. Of the time and 
energy they have recklessly spent on material sciences - with 
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v.•hat results ""e all know - we have in the Qur'an: 

And that man hath only thal for which he maketh effort, 
And that his effort will be seen, 
And afterward he will be repaid for it \vith fullest paymcnl. 
(a/-f\lajm, 53: 39-41) 

Each do We supply, both the~e and those, from the bounty of 
thy Lord; 
And the bounty of the Lord can never be walled up. (al-Isr& ', 
17: 20) 

\\.'hatever field man chooses for himself, Clod \•.rill grant 
him success in it. There is no limit: thus far and n<) further. 
The consequences of the enterprise and industry of the \\lest 
are before us. The W()rld has shrunk and man has subjugated 
it to his own ends and interests. Had the Westerner:.. exerted 
Lhcn1:,clvcs, in the san1e w·ay, on the heart, soul, and faith, the 
world would have knO\\'ll the true station of hu1nanity. When 
the \\'est applied its arts to a tree, it produced a fruit no one 
could dream of. Like\\1ise when it turned to physics, 
chemistry and botany, it discovered new worlds. In earlier 
times people doubted the plurality of 1he vvorlds and those 
who made such a claim were remorselessly punished by the 
Papal authority. But today, a ne\\' world is being discovered 
in almost everything. So, \Ve may w·onder, had the \\lest 
kno\\'n the true station of humanity and appreciated the 
distinction God has conferred upon man, v.·hat ne\\' world 
would have been discovered, what different course history 
would have taken. 

Two events v.·ere largely responsible for the tragedy which 
ha'i overtaken not only the \Vest but the whole of mankind. 
One \\'a'i the ad<vent and success of Christianity in the Western 
hemisphere. l-'or the other, we Muslin1s arc also to blan1c and 
no amount of regret is Loo n1uch. 

GULF BETWEEN ISLAM AND THE WEST 
The fact is that the most appropriate religion for this part 

of the w·orld would have been Islam which awakens man's 
latent capabilities, encourages his intellect, and makes him 
self-reliant and self-respecting. Says the Qur'an: 
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Surely We created man of the best stature. (al-Ttn, 95: 4) 

Verily We have honoured the children of Adam. We carry 
them on the land and the sea, and have made provision of 
good things for them, and have preferred them over many of 
those whom Vt/e created "'·ith a marked prefer1nent. (ul-/srG', 

"' 70) 
Lo! I am about to place a viceroy in the earth. (al-Baqara, 
2, 30) 

Islam places the crown ofvicegerency on man's head; there 
can be no greater honour. 1·he whole structure of Islam is 
based upon the doctrine of Divine Unity, and v.:hcn it 
declares that man is Khalifatulli'Jh, the vicegerent of God on 
earth, it elevates him so much that one cannot think of a 
higher and nobler concept of humanity. Thus, in a Tradition, 
it is stated that on the Day of Judgement God will say to His 
servants, 'I fell ill and you did not visit Me'. The servant \viii 
reply, 'Thou art the Lord of the Worlds. Ho"'· could I visit 
Thee?' God will, thereupon, say, 'Did you not know that 
such-and-such a servant of Mine \\'as ill and you did not care 
to visit him? Had you gone to see him in order to comfort or 
help, you would have found Me with him'. God, again, "''ill 
say, '0 son of Adam! I asked you for food, but you did not 
give it to Me'. 1·11e servant will reply, 'Thou art the Lord of 
the \\i'orlds. How could I give Thee food?' God will then say, 
'Are you not aware that such-and-such a servant of f\.1ine 
begged you for food and you did not give it to him. Had you 
fed hin1 you would have Found him with Me'. God, again, 
will say, 'O son of Adam! I was naked, but you did not cover 
Me with a garment'. The servant will reply, 'Thou art the 
Lord of the Worlds. How could l clothe Thee?' God will then 
say, 'Such-and-such a servant of Mine begged you for 
s<>mething to wear and you did not give it to him. Had you 
done so the garment would have reached Mc'. 

What greater honour can there be for mankind? Islam, 
further, teaches that man is sinless and pure by nature. A 
Tradition has it that 'every child is born ''of its nature'', i.e. 
pure and guiltless, and it is its parents who make it a Jew, 
Christian or Fire-worshipper'. They dye it in their own 
colour, otherwise the newborn is 'of the colour of Allah'. 
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Islam teaches Lhat the fundamental reality of human nature 
is submission. There is no defect in il. It is basically sound. 

The Qur'an says: 'lt gets what it earns, and it suffers what 
it earns' (al-Baqara, 2: 286). This means that what man earns 
in harn1ony with nature is beneficial for him, and what he 
earns by wilful defiance is harmful for him: the good a man 
does is in conformity with his nature while the wrong he 
pursues is in defiance of it. This view that the good deeds of 
man correspond to his nature whereas his misdeeds are, so to 
speak, a revolt against himself, argues powerfully for the 
inherent purity and innocence of human nature. If a man 
falls into error it is a passing phase, and when he offers 
sincere repentance, the consequence of that error for the man 
passes away, the rust on his heart disappears. Repentance is 
natural, not contrived, and a high place is given in Islam to 
those who repent after sinning. 

Islam is the most suitable religion for this land. Had a 
union taken place between the two, the history of mankind 
would have taken a very different course. On the one side, 
the unbounded natural resources of Atnerica, the tremendous 
vitality, resoluteness and enterprise of its people; on the 
other, the moderation of Islam, its message of hope and 
confidence, its unequalled distinctiveness as the faith of 
nature, its insistence on the intrinsic innocence of man. 

Islam strongly encourages creativeness in man and arouses 
his dormant capabilities. There is no over-nice speculative 
philosophy nor impossible empty idealism in it. It is based 
upon a robust sense of the realities of life, and is such a 
simple religion that anyone with an open heart can easily 
understand it. It does not put fetters on the mind, nor place 
obstacles in the path of knowledge, but elevates learning to 
an act of Y.'Orsbip. It calls on n1an to study and reflect, to 
make fullest use of his intelligence. 

And in earth are signs (llyilt) for those whose faith is sure, and 
(also) in yourselves. Can ye then not see? (al-Dhllriyilt, 51: 
20-21) 

(Who) reflei.;t upon the creation of the heavens and the earth 
(and say): Our Lord. Thou createdst not this in vain. (A/ 
'Imran, 3: 191) 
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We shall show them Our signs on the horizons and within 
then1selves. (J.Uq:jilat, 41: 53) 

And those who, \Vhcn they arc re1ninded of the revelations of 
their Lord, fall not deaf and blind thereat (but listen atten­
tively and cogitate). (al-fUrqOn, 25: 73) 

THli WEST AND CHRISTIANITY 
But, Islam is not the faith in Arnerica, a n1isfortune for this 

country and for the \\'·orld. The Western v,:orld opted for a 
religion which insisted on the doctrine of original sin, giving 
rise to the worst pessimism and leading man to believe that 
sin \\''as his destiny. It did not raise the stature of man, but put 
the mark of disgrace on his forehead, persuading him to 
believe that he needed an 'other' to redeem him by offering 
atonement for his misdeeds. To make matters worse, the 
tendency to monasticism and renunciation quickly 
established itself in the West and deepened further the ill­
effects of the doctrine of original sin. 

Equally calamitous ~·as the attitude of the Church, \vhen in 
power, to new knowledge. The clerics blocked the path of 
investigation. At a time when Europe was ~·aking up and 
breaking its intellectual chains, Papal authority stood before 
it like a brick ,.,,all and started measuring everything with its 
own yardstick. I'he Church opposed '"rhen it was claimed that 
the earth was round. ~Bruno, whose only crime w·as Lhat he 
taught the plurality of worlds, -.vas declared a heretic and 
burnt alive, and Galileo another scientist of no less worth, 
wa.~ in1prisoned for life for believing that the earth moved 
round the sun. The Inquisition, established to tackle heresy, 
performed its duty ~·ith such alacrity that the nurnber or 
persons tried and punished by it was, in no ":ay, less than the 
casualties in the last war. 

THE CHOICE OF MATERIALISM 
Inevitably, Europe turned and turned decidedly towards 

materialism. The enlightened sections among the Europeans 
developed a strong aversion to everything associated with the 
clerics, a definite intolerance of every kil1d of spiritual 
control. Their feelings of disgust and disdain were directed 
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11ot against a particular religion, but against the \Vhole 
concept of religious belief and worship. In its haste, the West 
decided that no progress could be made until religion \Vas 
discouraged and bondage to the Church ended. Europe thus 
rose openly in revolt against the Church and set out on the 
journey of materialism. the mournful consequences of which 
everywhere stare us in the face. 

It is a long and painful :.tory. You are all aware of it. I will, 
therefore, not go into details. 

No one knows the mysteries of Lhe universe save God, nor 
can anyone say, positively, \vhat lies in store for us 
tomorrow. But, as the case is at present, this civilisation has 
reached the highest point of its development, it has brought 
forth the best fruits it was capable of bearing. No\.\·, we are 
standing at the crossroads. Western l:ivilisation has almost 
completed its task and can proudly claim to have lifted 
almost every veil from the face of nature and unfolded almost 
all its secrets - distances have shrunk and man is enjoying all 
the facilities and material benefits he could think of. 

Nevertheless, the heart of man is devoid of peace. His soul 
is unhappy. He has reached a stage where life seems less tha.n 
meaningless, even pointless. He is dazed and bewildered. 
What is needed at this juncture is people born in this very 
country who can pull it out of the morass of frustration and 
disillusionment, give it a new message and breathe 11ew life 
into it. Life has been moving at a pace that has left man 
breathless. Modern civilisation is taking him at break-neck 
speed he kno"·s not "'·hen:: - nor are the reins in his hands. 

THE FUTURE BELONGS TO ISLAM 
l do not believe in the philosophy of chance happenings. I 

feel that there is the Hand of God behind everything that 
takes place. 'That is the Measuring of the Mighty, the Wisc' 
(Ya Sin, 36: 38). lt is no accident that you Muslims have 
come to live here in large numbers. There are manual workers 
among you and students engaged in valuable and original 
scientific research. In all walks of life you will make your 
mark, have sonte influcnl:e. What is more, Islam is spreading 
in America. It has made a dent. A nun1ber of Americans have 
either embraced Islam or are ready to do so. Our black 
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Muslim brethren are a source of strength to us. This country, 
in brief, seems to be taking a new turn and a new ray of hope 
is appearing. Due to our shortsightedness and internal 
dissensions, we, in the past, lost the opportunity to come to 
its aid. Had Islam been propagated in Europe when the 
Ottomans had established their rule over a part of the 
Continent, or, even earlier, when the Moors had swept over 
Spain, the West, today, y:ould not be finding itself in thi~ 
predicament. It would not have been caught in the quagmire 
of materialisn1. 

But, unfortunately, we did not rise to the occasion. Ho\\1 I 
wish that the Muslin1 evangelists had reached here \.\'hen they 
set out into the world in the early centuries of Islam. It is said 
that the Muslims discovered America before Columbus. How 
wonderful if they had taken advantage of it and given the 
message of Islam to the New World. But it .... ·as not to be, and 
the Islamic countries have been paying the penalty for the last 
two hundred years. I believe that the way the Muslim 
countries have, today, become the lackeys of the \\'est and 
the treatment they are receiving at its hands is best thought of 
as a punishment of their failure to convey to the West lhe 
Message of God. 

But now the circumstances arc taking a favourable turn. 
Muslims are migrating to America in a steady strean1 from 
different lands and for different reasons. There is no 1slamic 
country whose finest young men are not found here. Lastly, a 
large number of enterprising people arc also coming to it 
from the country where the Ka'ba is situated. 

You should, now, realise your responsibility which does 
not lie merely in acquiring higher education or solving your 
economic problems. You are not here only to earn and take 
back the money to your native lands and provide for your 
families. You should know that it is your duty to give this 
country what it lacks. If you look at its material attainments 
and scientific advancement, it presents a true picture of the 
Divine pronouncement, 'Surely We created man of the best 
stature', but if you think over its moral decay and the agony 
of its soul, you will find it at the level of 'the lowest of the 
lo\\''. ·rhe country that claims to have solved all the physical 
problems is finding itself helpless in providing a solution to 
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the moral crisis of its youth. As Iqbal said: 

He who enchained the sunbeams could not 
Unfurl the dawn on life's dark night. 

say without hesitation that there is no Muslim country 
which can look the \Vesterners in the face and say: 'See, it is 
here that you stumbled. With us is the panacea of your ills 
and the balm for your inner wounds. It is the Qur'iin and the 
teachings of our Prophet'. The bitter truth is that y,1e have 
made ourselves un~·orthy of speaking to the West like men. 
We carry a heavy load of gratitude to it on our heads, and are 
immersed fron1 head t<) foo( in its favours. Our ignorance 
deposes against us. Our poverty shouts front the house-tops. 
Our arm is stretched out for alms. Such being the case, how 
can an lslan1ie country speak, like an equal, to the West 
-n•hich has the \\'hip hand and enjoys every kind of superiority 
- intellectual, political, military, economic? Which Muslin1 
country is there that can express the mildest criticism of the 
\\lest or offer a suggestion? 

But the Qur'an and the exa1nplc of the Prophet, peace be 
upon him, fill me with failh and hope. The Blessed Prophet, 
sent the folloy.•ing epistle to Caesar, v.·ho ruled over half of 
the then known \vorkl, when there was n<Jt enough to eat in 
his own house and the Mu~lim State had n(ll been established 
in Madina: 

In the Name of Allah, the Most Benevolent, the Most 
Merciful. 
From Nlu9.anunad, the bondsman and ~1essengcr of Allah, 
to Heraclius, the Emperor of Ron1e. 

Peace be upon him \~·ho follo\vS the Guidance. I invite you 
to rhe message of Islam. Accept Islam and you shall be 
delivered: two-fold will be Allah's rcy.·ard to you. But if you 
turn away then on you will re~t the sin of (the denial of) your 
community. 0 People of the Scripture! Come to an agreement 
on a thing that is common between us and you: that \\le shall 
worship none but Allah, and that we shall ascribe no partner 
unto Him, and that none of us shall take others for lords 
beside Allah. And if you turn your back upon il then bear 
witness that we are they who have surrendered (unto Him). 

90 



I am a follower of that Prophet, peace be upon him, who, 
with utmost trust in God, gave the call of Islam to the 
mightiest ruler of his time and in circumstances of utter 
poverty and powerlessness. When the stove had not been lit 
in his house for months, when members of his household had 
not had a decent meal even for two consecutive days, when 
his coffers were empty and his followers few in number, he 
said to the Roman Emperor, 'Accept Islam and you shall be 
delivered'. 

We are the followers of that Prophet, peace be upon him. 
We n1ust summon up courage to give to these people what 
they need; to make them realise that \Ve possess what they 
are, regrettably, \vanting in, and V·:ithout which Western 
civilisation is doomed to commit suicide. If anything can save 
it, it is the guidance of the Qur':ln. A harmonious blending 
has to be worked out between material progress and spiritual 
values. Disaster awaits the v.·orld if materialism gains the 
upper hand over nlorality. 1'his is the call our Islamic 
countries should give. They should say plainly t<> the \\lest, 
"'You are drowning and we can save you'. But is anyone of 
them in that position? We have forfeited the right to do so. 
We are the hangers-on of the West. None of the Islamic 
countries has the courage to speak so to the West. ·rhcy 
consider \\'estern civilisation the last word: as someone has 
said, 'The Qibla 1 of the world is lfaram, i and the Qibla of 
lfaram is America'. I make bold to say that, today, the 
Islamic countries and the Muslim ruling classes are incapable 
of giving any call to the Wesl. 

But I urge upon you that you do have something to give the 
Americans. True enough they possess everything, hut they 
are paupers \\-'ithin, bankrupt within. 

Fill their hn\\-·] with your grain. Display self-confidence, 
present before the1n a solid example of the Islamic way of 
life. Be grateful to God. Through ~atilt, the sincere Prayer, 
through freedom from servility to \\-·orldly ends and interests, 
you should demonstrate to the Americano; that materialism 

I. The place to which Muslim~ turn in prayt'r, 
2. Tht' hol} Ka'ba in Jl,takka. 
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can never enslave you. The 1-lereafter is an article of faith 
with you. You hold as true that there is to con1e another life 
and another \i:orld at the end of this mortal life. You believe 
that God is All-powerful, He has control over all things, and 
His goc.ld pleasure is the extreme limit of felicity and go<Jd 
fortune. God has given you the opporlunity to acquaint the 
An1cricans with the realities that have receded into oblivion 
and that Christianity, despite the vast resources at its 
dispo~al, has failed to revive. You can discharge that 
responsibility, all your faults and weaknesses notwith­
standing. 

Friends - I have taken a lot of your time. But you must 
n1akc allo~·ance for the burning of my heart. I can attest 
before the Lord to have given the adhiin in the biggest idol­
hall of the ~·orld, and offered His Guidance. 1 sl1all deem 
myself successful if I have been able to evoke a sy1npathctic 
response in even one of my listeners here. 

t\.1ay Allah take from you, in an increasing degree, the 
service of His faith and make you more useful to Islam and to 
this country than to yourselves, than even to your families, 
and to your native lands. 
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Chapter Seven 

Islam: The Most Suitable Religion 
for Mankind 

The role of tJ1e Prophet Muhammad, peace be upon hi1n, 
and the revealed message which he conrrnunicated to 
mankind v.1ere rei•ofutionary; they brought about a radical 
transformation in society. ,\1an was freed ,from slavery ro 
innumerable na1nefess and arhilrary forces into the service of 
One God. He \VOS raised from an abject position to one of 
supremacy second onfy to God. He learned of the dignity of 
man, and the universal brotherhood and equality of all 1nen 
he/ore God. He was given a new purpose in life, and 1vith the 
gift of his O\Vn.free-will became master of his destiny as never 
before. It is difficult to imagine a rnore funda1nental 
rei•olution nor one whose dynamic has continued for so long. 
The forces which transjorrned man in the seventh centur)'' still 
hai•e the poit:er to inspire hitn today. !Ed.] 
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7 

THE REVOLUTIONARY MESSAGE 
The liberal and revolutionary aspects of l5\an1 and its 

Prophet Muhamn1ad, peace he upon him, which transformed 
society in the seventh century, are still today amongst the 
most potent forces at work for the betterment of humanity. 
They brought not only a new ideology, but inspired the 
energy and confidence which so radically altered man and the 
society in ''.'hich he lived. They provided the in1petus for a 
new age of culture and civilisation, arts and learning, mati:rial 
and spiritual progress. 

7Ht: ONENESS OF GOD 
\Vhat was the nature of the service rendered to mankind? 

What ~'ere the gifts of the Prophet, peace be upon him, that 
so profoundly affected n1an and society as he found it? First 
and foremost he proclaimed belief in the Oneness of God. No 
more revolutionary, more life-giving and more profitable 
creed could have been vouchsafed to humanity. Man had 
been proud and presumptuous, boastful of his creations. He 
took pride in enslaving other countries and nations, often 
arrogating to himself even the position of God; yet at the 
same time he demeaned himself by bowing his head before 
idols, inanimate, lifeless objects, artifacts of his own 
creation. He subjected himself to the elemental forces of 
nature and war, a slave to credulous belief and irrational 
fears of demons and dcvlls. His life v.·as spent in fear of the 
unknown and helpless belief in nameless powers, which could 
not but foster confusion, cov,,ardicc, doubt and indecision. 
By removing the fear of all else save God alone, the Prophet 
of l<;.Jam made hi1n a self-reliant, courageous, rational 
believing being. It was through rvtuhan1mad that man came to 
recognise his Creator as the Supreme Power, the sole 

This chapter, by the author, i1> taken from ·1 he Challenge uf Islam, 
(ed. Altuf Gauhar, London: Islamic Council of Europe, 1978. pp. 16-30). 
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Enricher and Destroyer of life. By submitting only to the will 
of the one true God, man was freed from servility to other 
powers. He was enabled to see the unity of Cause in the 
multiplicity of phenomena; he was reassured of his pivotal 
position in the scheme of creation; he became aware of his 
worth and dignity. In short, by accepting the role of servant 
to the One and only God, he became master of every other 
created being and object. For the first time man became 
aware of the exalted position allotted to him by God in the 
scheme of things. 

Unity t)f Godhead came to be recognised, thanks to the last 
Prophet, peace be upon him, as the guiding principle for all 
schools of thought. The power of his message undermined 
the Polytheistic religions of the day. Pagan belief and 
practice, though it persisted, suffered a blow from which it 
never recovered. Man was released from slavery to creation. 
Could there be a greater gift to hun1anity than this? 

EQUALITY OF MEN 
The second great favour conferred by the Messenger of 

God on human beings was the concept of the equality and 
brotherhood of all mankind. Before him the world was 
divided into innumerable castes and creeds, tribes and 
nations, some claiming nobility for themselves and 
condemning others to the position of serfs and chattels. It 
was from Muhamn1ad, peace be upon him, that the world 
first heard the revolutionary message of human equality: 

0 Mankind, Your God is one and you have but one father, 
You are all progeny of Adam, and Adam was 1nade of clay. 
Lo! the noblest among you, in the sight of God, is the best in 
conduct. No Arab has any preference over a non-Arab save by 
his piety. 

The Prophet, peace be upon him, made this declaration on 
the occasion of his last J/ajj before a congregation or one 
hundred and twenty-four thousand. His announcement put 
the seal on the twin principles of the Unity of God and the 
Unity of Mankind. These are the two natural foundations for 
raising any edifice of peace and progress, friendship and co­
operation between different peoples and nations. Together 
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they create a bond of brotherhood between human beings -
that of One Lord and One Father for them all. Oneness of 
God is the spiritual principle of human equality; common 
lineage of high and low, white and coloured, places all men 
on the same plane of humanity. 

So radical a message was not well received. The world was 
i11 no mind to listen to a message which struck so sharply at 
the roots of existing social relationships and economic and 
political order. Its cataclysmic consequences threw the world 
into confusion. This was a time when numerous clans and 
families claimed their descent from the sun or moon. The 
Pharaohs of Egypt had believed themselves to be the 
reincarnation of the sun-god, \vhile in India several ruling 
families clain1cd their descent from the sun and moon. The 
Emperors of Iran called themselves Kisra t)r L'hosroes 
implying that Divine blood flowed in their veins. The Chinese 
rulers loo, deemed themselves to be the sons of Heaven. 
According to the Qur'<ln even: 

The Jews and the Christians say that they are the children of 
God and those "''horn He loves_ (al-Mii'ida, 5: 18) 

Even amongst the Arabs things were little better. So proud 
were they of their language that every other nation besides 
their own was an 'Ajaml or dumb to them. Further, the 
Quraish of Makka, being extretnely conscious of maintaining 
their superiority, claimed a position of privilege even in the 
performance of ljajj. This was the shape of all things all over 
the world, when the Qur'an heralded that all human beings 
were equal: 

0 Mankind! Lo! We have created you male and female, and 
have made you nations and tribes that ye may kno....,.- one 
another. Lo! the noblest of you, in the sight of Allah, is the 
best in conduct. Lo! Allah is Knower, Aware. (al-HujuriJt, 
49, 13) 

In the opening Sura of the Qur'<ln, Allah is invoked as: 

Lord of the Worlds (al-Ffltii)a, l: 1) 
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Man had been accustomed to associate nobility with those 
\Vho claimed themselves to be the progeny of gods and demi­
gods. In order that the honour of the common man was not 
usurped again by the selected few, the Prophet, peace be 
upon him, announced: 

The v·:hole or mankind is the family of God and he amongst 
His family, is dearest to Him, who does good to others. 

Today we find the principle of human equality enshrined in 
the constitutions of different countries and proclaimed from 
the forum of the United Nations Organisation in the shape of 
the Charter of Human Rights. Yet long before the day~ of 
UN charters, it y,1as in Islam that the concept of equality was 
first proclaimed as a human right. The indefatigable efforts 
of MuJ1ammad, peace be upon him, and his followers to 
create a truly egalitarian Muslim society established the 
principle later adopted as the basis for human existence 
throughout the world. 

HUMAN DIGNITY 
The third great gift bestowed by the Prophet of Islam, 

peace be upon him, is the concept of human dignity. During 
the age of darkness when Islam made its appearance, none 
was more ignoble and humiliated than man. \\'ithout 
realisation of his worth, he had no sense of human dignity. A 
sacred tree or animal, dedicated to some religiou~ belief or 
practice, enjoyed a more coveted place than man himself. 
Human sacrifice on the altars of countless deitie~ \Vas a 
common spectacle. It was solely through Muhammad the 
Prophet, peace be upon him, that men came to appreciate the 
fact that human beings, the glorious creation of God, were 
entitled to much more loving regard, respect and honour than 
any other creature. The rank accorded to man was next only 
to God, for God had Himself heralded the purpose of man's 
creation in words of lasting beauty: 

He it is who created for you all rha1 is in the earth. (al-Baqara, 
z, 29) 

Man \i:as declared as the best of creations, the ruler of the 
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world and all that existed in it: 

Verily We have honoured the children of Adam. We carry 
Lhem on the land and the sea, and have made provision of 
good things for them, and have preferred them above many of 
tho~e whom We created with a marked preferment (af-lsrii'. 
11, 70) 

A celestial Tradition of the Prophet, peace be upon him, 
alludes to the deep concern of God for the welfare of human 
beings. As narrated fully in the last chapter, (p. 85) it 
de.-,cribes how Clod \\'ill question regarding the sick, the 
hungry and the thirsty, as if to neglect their care was 
tantamount to neglecting God himself. 

Islam preaches unalloyed and absolute unity of God and 
rejects every form of anthropomorphism. Even so, it can 
employ this analogy to drive home the rank and dignity of 
man in the eyes of God. Has any other religion or 
philosophical thought accorded a nobler place to human 
beings than Islam? 

The Prophet of Islam, peace be upon him, stressed the 
importance of right actions in attracting the blessings of God. 
l\1ost praise\\'Orthy were kindness and consideration from one 
man to another. 

The Mo~t Con1passionate (C1od) is kind to those who are kind 
to others. If you would show kindness to those who live on 
the earth, He who lives in the Heaven shall shower His 
blessings on you. 

The condition of n1ankind when this powerful voice was 
raised in the world was pitiable. Human life was of little 
account. Rulers diced "~dth the lives of their subjects as they 
chose: a man was subject to his master's v.'him. For centuries 
the world had been one vast battlefield where kings and 
emperors fought for supremacy with the lives of their 
subjects. The entire population of a conquered land could be 
put to the sword at the hand of the victor. 

In addition a profound sense of pessimism springing from 
the worthlessness or human nature and hopelessness of 
Divine succour filled the air. The ancient religions of the East 
and the perverted form of Christianity in the West, both had 
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a share in producing a climate of despair. The philosophy of 
reincarnation preached by the ancient religion of India 
assigned no place to the v.ill and decision of man in shaping 
his destiny. This present life was but a form of retribution for 
his actions during his previous life. The Christian doctrines of 
original sin and atonement had joined hands to shake rnan's 
confidence all over the v.orld in the determination and 
accountability of human actions. Mankind had Jost faith in 
the mercy of God. His eternal and immutable decrees seemed 
to condemn n1an to a predetermined destiny in \vhich his own 
conduct, good or bad, was of little consequence. But 
Muhammad, peace he upon him, affirmed that man was born 
with a clean slate and perfect freedom of action. He was, 
declared the Prophet, the author of his action.~, both good 
and evil. As such he was solely responsible for his deeds, and 
\.vould earn re\vard or punishment according LO his deserts. 
Discarding the theory of vicarious atonement, Lhe Qur'an 
established the principle, once and for al!, that every rnan was 
his own redeemer. 

And that man hath only that for \1:hich he n1akcth effort. And 
that his effort will be seen. (a/-Najm, 53: 39-40) 

This \11as the message of salvation \\>'hich gave 1nan a ne\v 
confidence as master of his ov.·n destiny. He could apply 
himself \vith renewed "igour, confidence and detern1inaLion 
to shaping his ov.'n life and re-forming the future of 
humanity. 

The doctrine of f<)rgiveness of sins was one of the most 
bounteous gifts of Islam to mankind. The r•rophet, peace be 
upon him, declared that sins were but temporary deviations 
from the right path inherent in the nature of man, and were 
brought about by ignorance, mistake, man's 0\'.'11 desire and 
the promptings of the devil. But man's deeper desire \'.'as to 
regret his mistakes and seek pardon of God ~·ith a contrite 
heart. To be broken in spirit by a :.ense of guilt and to seek 
forgivene;,s of God shO\\.:ed the innate goodness of human 
nature and attracted the mercy of God. 'lhis gospel of hope 
and good tidings was a revolutionary 1nessage to despondent 
humanity condemned for ever by the guile of original sin and 
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past misdeeds. How profound a change it wrought on the 
prevailing atmosphere of gloom and depression is illustrated 
by the fact that the Prophet, peace be upon him, came to be 
known as the 'Apostle of Repentance' . Repentance, he said, 
did not involve faint-heartedness, nor did it arise from fear of 
disapprobation, but was a bold and daring step taken by the 
first man Adam, which showed the innate nobility of his 
nature. Repentance was sanctified as one of the acts of 
devotion due to God. So forcefully did the Prophet, peace be 
upon him, preach the virtue of repentance, that even those 
who seemed irredeemably sunk in sin turned in repentance to 
God and attained a sublimity of spirit that was envied by 
others. 

Describing the clemency of God which is ever willing to 
forgive sinners, the Qur'an speaks with such alluring charm 
that one wonders whether God loves best those who seek His 
forgiveness after deviating from the path of virtue. God's 
magnanimity to those who turn to Him for forgiveness, is 
endless; He is forgiving and of great mercy. In the words of 
the Qur'an: 

Say: 0 my slaves who have been prodigal to their own hurt! 
Despair not of the mercy of Allah, who forgiveth all sins. Lo! 
He is the Forgiving, the Merciful. (a/-Zumar, 39: 53) 

Other verses in the Qur'an exhort beUevers to acquire 
positive merit and win everlasting bliss: 

And vie one with another for forgiveness from your Lord, and 
for a Paradise as wide as are the heavens and the earth , 
prepared for those who ward off (evil). 

Those who spend (of that which Allah hath given them) in ease 
and in adversity, those who control their wrath and are 
forgiving toward mankind; Allah loveth the good. 

And those who, when they do an evil thing or wrong them­
selves, remember Allah and implore forgiveness for their sins 
- Who forgiveth sins, save Allah only? - and will not 
knowingly repeat (the wrong) they did. 

The reward of such will be forgiveness from their Lord, and 
Gardens underneath which rivers flow, wherein they will abide 
for ever - a bountiful reward for workers! (Al 'lmriln, 3: 
133-5) 
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Among the characteristics of the true believer enumerated 
in another verse, repentance takes precedence over all others. 

(Triu1nphant) are those v11ho turn repentant (to Allah) those 
who serve (Hin1), those who praise (Him), those i,vho fast, 
those who bo""· down, those who fall pro~tratc (in \Vorship), 
those who enjoin the right and who forbid the wrong and those 
\\'ho keep the limits (ordained) of Allah - and give glad 
tidings to believers? (al-Tawba, 9: 112) 

The place of honour accorded to those i,vho repent of their 
sins is further illustrated by those verses of the Qur'an 
revealed on the occasion of the forgiveness of three 
Companions of the Holy Prophet, peace be upon him, \1.rho 
had been excluded from other followers for their failure to 
accompany him on the expedition to Tablik. Before the 
verses alluding to the mistake of these Companions being 
condoned by God, the Qur':in mentions the Prophet, peace 
be upon him, and the An.rar and Muhlijir Companions in 
order that no stigma tnay remain attached to them after their 
mistake had been pardoned. The Qur'an in this way, teaches 
all believers who take the Companions of the Prophet, peace 
be upon him, as models of virtue, that no ignominy attaches 
to a man after a genuine change of heart: 

Allah hath turned in mercy to the Prophet, and to the Muh?J­
jirtn and the An9Gr who followed him in the hour of 
hardship. 
After the hearts of a party of them had almost swerved aside, 
then turned He unto them in mercy. f,o! He is Pull of pity, 
Mi.::ri.;iful for them. 

And to the three also (did He turn in mercy) who were left 
behind, when the earth, vast as it is, was straitened for them, 
and their own souls were straitened for them till they be­
thought them that there is no refuge from Allah save toward 
Him. ·rhen turned He unto them in mercy that they (too) 
might turn (repentant unto Him). Lo! Allah! He is the Relent­
ing, the Merciful! (al-Tawba, 9: 117-118) 

Remission of sin leads us to one of the chief attributes of 
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the Divine Being - His mercy and compassion. The bounty 
or God's mercy is the consta11t the1ne or the Qur'J.n. Says 
Clod: 'My mercy etnbraces all things'. (al-A 'r(Jj, 7; 156), 
while a celestial Tradition of the Prophet tells tp,; 'Verily my 
Mercy overcomes My anger'. To despair of God's mercy \Vas 
made a cardinal sin. Quoting Jacob and lbrilhirn, two great 
Pr<lphets of Clod, the Qur'an announce!->: 

Verily none despair of the comfort of Allah except a people 
disbelieving. (YU.r,uf, 12: 87) 

and: 

Who dcspaireth of the merc:y of his Lord save those v,•ho are 
astray'! (al-lfijr, 15: 56) 

According to the Je'A-·ish and C:hristian doctrines, the 
mi!->ery and suffering of hu1nanity on earth was but a feeble 
in1age of the never ending agony which awaited them in the 
future \\/Orld. The n1edieval n1onastic orders developed this 
doctrine with appalling vividness and in graphic detail. 
Hun1anity, scared by these ghastly visions and glimpse.<. of 
eternal suffering, was relieved by the Prophet's, peace be 
upon hin1, en1phasis on God's all-en1bracing mercy and the 
efficacy of repentance which could wipe clean the slate <}f 
even the most viciou.~ among the cas1a\.\.'a)"., of society. 

UNFTY OF fJFE 
There is yet another gift or thc prophcthood of 

Muhammad, peace he upon hirn, still more far-reaching, 
more beneficial to humanity at large. Thi.~ is 1he concept of 
the unity of spirit and matter: the harmony of the sacred and 
the profane. He taught that the dichotomy betv.'een the tv.'o 
y.ras superficial, more apparcnt than real. Every one of n1an's 
actions, his behaviour and morality, is guided by his motive, 
which, in the terminology of religion, is kno\.\.'TI as ni_rvah or 
intention. No religious belief is entirely divorced from the 
realities of human experience in its manifold practical 
aspci.:lS. The intention or purp<}Se with which any act is done 
is the criterion of its n1oral \Vorth. l'hc Qur'an docs not 
recognise any division between the te1nporal and the spiritual 
since man's desire to propitiate God and follow His 
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commands permeates every fibre of human act1v1ty, no 
matter ":hether it is the art of government or war; availing 
oneself of one's earthly possessions or satisfaction of one's 
natural desires; earning one's living or leading a satisfactory 
married life. If the intention is good even the most mundane 
act is turned into a virtuous deed, and becomes a means of 
bringing 1nan nearer to God. On the contrary, no merit 
\Vhatsoever attaches to right acts - like devotion to (lad or 
fighting in His cause - if the sincere desire to attain the will 
and pleasure of God is absent. 

The ancient world had divided life into t\VO compartments 
- the religious and the secular. As a result a wedge had been 
driven between those who selected one or other of thi:se 
modes of life. Frequently the t\VO groups were at loggerheads 
with one another, for the '\\'Orld' and 'religion' were to them 
incompatible spheres of human life. Every man \Vas forced to 
choose one or the other, since no-one could be expected to 
travel in two boats at the same time. The prevalent view was 
that the path of salvation lay not through the rough and 
tumble of life, but only in isolation from the social, economic 
and political problems of worldly pursuits. No concept of 
religion which barred the gates to tnaterial progress and 
acquisition of power, riches and fame, could be of interest to 
intelligent, capable and a1nbitious persons. Forced by chis 
dichotomy to choose between the world and religion, large 
numbers of the most able people dissociated themselves from 
the rigours and constraints of religious and ascetic life. By 
withdrawing themselves from the pursuit of virtue, such men 
frustrated any integration of secular and religious affairs. 
Morality appeared to vanish from the conduct of public 
affairs. The State eventually revolted against the Church and 
made itself free from all obligations to it. This hideous 
schizophrenia not only divorced what was called worldly 
from the benefit of spiritual wisdom, but also gave birth to 
the faithlessness and agnosticism of 1nodern Europe, which is 
t1ow threatcnit1g, because of its political and cultural 
supremacy, to inundate the entire world. The present wave of 
gross materialism, loss of faith and moral debasement can be 
seen as a direct consequence of the division between spirit and 
matter effected by the older civilisations. It wat. left to the 
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Prophet, peace be upon him, to re-integrate the spiritual and 
temporal spheres of life: to persuade men of religion and men 
of the world to unite in bringing about God's kingdom on 
earth. 

It would be difficult to conceive a more complete 
transformation of life than the one brought about by the 
fusion of the secular and the sacred. Let us leave the last word 
with Iqbal, one of Islam's great poets: 

On monastic order was laid the foundation of Church, 
How could mendicity contain royalty in its confines? 
·rhe conflict "'·as deep between hermit and king, 
One was triumphant, the other subdued. 
Politics got rid of religion, 
Helpless \Vas the high priest. 
When the V·:orl<l and religion parted \vays, 
Avarice was Ruler, King and Vizier. 
Dualism "'·as the doom of mind and n1atter, 
Dualism made civilization blind. 
This is the miracle of the d\\·eller of the desert, 
\\'hose warnings reflected the tidings glad; 
That hunianity's only refuge \\'as this -
That lhe n1ystic Junaid unite "'·ith Ardsher the King. 

PURPOSE IN LIFE 
Yet another radical change brought about by the Prophet 

of Islam, peace be upon him, in the life of man was to make 
him conscious of the ultimate end of existence. Unaware of 
any ultimate purpose, man had for long fixed his eyes on 
trivial and ephemeral ends. He direcled his whole intelligence 
and labour to the acquisition of material wealth, fame or 
power. The only virtue lay in the pursuit of pleasure: 
happiness became identified Vvith the satisfaction of worldly 
desires. Bul Muhan1mad, peace be upon him, told man that 
the business of mankind was to exert itself in striving to attain 
perfect knowledge of God; to contemplate His nature and 
attributes; to bring his soul nearer to God through awareness 
of the infinite; to seek unity in the diversity of nature; to seek 
fulfilment in virtuous acts. He told man that these were the 
objectives whose achievement conferred on him a rank envied 
by the angels of G(td. 
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The prophethood of Muhammad, peace be upon him, 
made a clean sweep of the existing order of things in the 
"-'Orld. The desire and longing of man was now centred on a 
ne•.v objective. Love of God took possession of hi::- being; the 
pleasure of God became the everlasting thirst of the human 
heart; mercy and kindne:o.:s to God's creatures became the 
prime object of his endeavours. It was only after the advent 
of the Prophet, peace be upon him, that the countrie5 who 
submitted to lslam adopted the pursuit of spiritual values as a 
way of life. In Arabia and Persia, Syria and Egypt, Turke~tan 
and Iraq, North Africa and Spain, thousand& of souls 
undertook the search for higher and tender virtues. During 
this period "''e find innun1erable men of God preaching to all 
mankind love of the Lord, kindness and compassion, the 
merits of virtuous living, the acquisition of Divine 
knowledge, the rejection of cruelty and indecency, and the 
grace of humility and 1nodesty. They taught the lt!ssons of 
human dignity and the brotherhood of man and sought to 
bring about the kingdom of God on earth. 

Could we today look into the hearts of these supremt! 
examples of mankind, we would "''itness the depth and purity 
of tht:ir innermost being. We would see ho\1.r they were ever 
willing to put their own life at stake for others, made their 
own children and family suffer for the good of all, compelled 
autocrat kings and potentates to do justice to the weak and 
the poor, and dispensed true justice even to their enemies. 
Had historians and biographers not preserved a faithful 
record of their lives, the truth of their deeds would be beyond 
belief. This revolutionary change in the manners and morats 
of people was indeed a miracle worked by the Holy Prophet 
of Jslan1, peace be upon him; the su1n or his great gifts to 
mankind. 
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PART II 

MUSLIMS 
The Mission and the Community 
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Chapter Eight 

Live as Emissaries of Islam 

The petition that the Prophet, peace be upon him, made to 
Allah on the day of Badr was indeed a pledge and a covenant 
he made on behalf of his Ummah for all time to come: that 
they will exist solely to invite mankind to worship God alone. 
On the basis of this pledge they were granted victory over the 
forces that had come to destroy them. Had Muslims not been 
victorious at Badr, there would have been no Muslims today. 

E'very Muslim, wherever he lives, shares this pledge simply 
by virtue of being a Muslim. So do those who live in the 
West, says Nadwi. Let them not be overwhelmed by the 
culture that surrounds them. Let them arise with courage and 
faith and give a call to break all false images and idols who 
have usurped the lordship over man. Let the1n be emissaries 
of God and His Prophet, peace be upon him, in a world 
which, despite its vast progress, is faced with destruction at 
its own hands. Let them rise above petty, selfish 
considerations. Only then will their stay in an un-lslamic 
environment be justified. [Ed.J 
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THE WEST TODAY 
You are Muslims. I would therefore start by impressing 

upon you not to be overwhelmed by Wcstcr11 civilisation. 
You are the fruit of the tree of Prophethood. Live here, but 
keep away from slavish imitation of the West. Derive as 
much benefit as you can from your stay, but do not be 
swayed by crude and vulgar rnaterialism. Remember lhe 
message of Islam and be on guard against the dissolution of 
your personality. Do not feel ashamed of your faith and 
culture. Do not imagine that you are the beasts and they are 
men. No; you are the 1nen, only if you are truly Muslims. 
This land glitters with electric lights; even the night here is 
bright as day; but it is devoid of true effulgence, of 
blessedness and Divine guidance - as Iqbal wrote: 

Dark i~ the Frankish country \l.'ith the smoke of its machine~; 
This 'valley of Blessedness and Hope' is not ""'orthy of Divine 
Splendour. 

The Prophet Ibrahim (Abraham), peace be upon him, 
asked the idol worshippers of his time: 'What are these 
images unto which ye pay devotion?' (al-Anbiyii', 21: 52). 
\\1hat irony is it that \\-'hat you yourselves make one day you 
kneel down before it the other day? The same is happening 
here. Today a theory is formulated, a law discovered, a 
powerful machine made; and, tomorrow, the whole nation 
becomes subservient to them. Bondsmen of the idols and 
images carved by their own hands! 

This country has indeed become an idol-hall, in which the 
adhiin (call) of lbrahrm has to be given. This you alone can 
do. You are the real descendants of Ibrahim; not the Jews 
who have strayed far away from his path, nor the Christians 
who are the follo\.vers of the Christianity of Paul, not of 

From a speech delivered at the Musli111 c·o111munity Centre, Chicago 
on 19 June, 1977. The first part of this speech is included in Chapter 5. 
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Jesus. They have been divested of true Christianity - it was a 
colossal tragedy that bore poisonous fruit. No religious 
distortion has, perhaps, been so successful. It brought about 
a complete metamorphosis of Christianity. Now, whether 
Catholics or Protestants, Christians are the adherents of Paul 
and have given up the claim to be the successors of Ibrahim. 
You are his true successors. 

Recall the words of Iqbal: 

Architect of ~laram, for rebuilding the world awake; 
Out of heavy sleep, heavy sleep, arise. 
Out of slumber deep arise. 

Only the architects of lfaram can build the ne'tv world. 
Today, destruction prevails. In appearance it is constructive, 
but in truth, destructive. It was the mission of the Prophet 
you follov.·, peace be upon him, to lead mankind away from 
every kind of subservience tO\vards the service of One Clod 
alone. You, therefore, are in America not merely as llesh 
and blood, nor simply as Indians, Pakistanis, Egyptians, 
Syrians -

Break idols of colour and blood; lose yourselves in chc Miliah, 
Neither the Irani should remain, nor Turani, nor Afghani. 

- but as Muslims, one Community, one brotherhood. You 
are lbrahimi and Muhammadi. Know yourselves. You 
have not come here to lose your identity and get fitted into 
this monstrous machine or to fill your bellies like animals. 
No. Take the message of Islam to the peoples of this land; 
wake them up; telJ them hov.· they have gone astray from the 
right way. 

Strangely enough, if it ever occurs to the Western people 
how wrong and perverted their outlook on life is, they go to 
the other extreme. They turn towards Hippie-ism, Hindu 
asceticism and renunciation. A large bathing festival, called 
Kumbh, is held every year at Allahabad, in India. lf you go to 
it, you will find educated Americans roaming about like lost 
sheep, or, rather, lunatics. This civilisation has developed 
indigestion. They have imbibed the wine of their culture so 
excessively that they have begun to vomit. They look for 
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satisfaction by descending to the level of animals, by rejecting 
the favours and blessings of God, by running a\l,1ay from the 
realities of life. 

Would to God that our Islamic countries were capable of 
showing the correct path to the Americans and speaking to 
them in a confident, self-assured manner. But, alas, not one 
of them is in that position. The result is that when the 
Americans get "lisgusted with their own way of life, they go Lo 
the Himalaya.~ and use narcotics to produce an unreal feeling 
of peace and serenity. We Muslims could offer guidance to 
them if we but possessed the confidence in our capacity. 

WHY YOU ARE HERE 
Brothers and sisters, you are not here merely to earn and 

spend. This any community can do. You are here to earn 
according to your need, but you must, also, know your 
mission and present before the Americans a new way of life. 
You should call the adhiin to stir their minds and offer Saliit 
that they may see and ponder over it. Lead a clean life in 
order that a revulsion is created in them for their own 
degenerate ways of living. Practise moderation so that a 
realisation may come to them of the foulness and folly of 
excessive self-indulgence. Free yourselves from the ruthless 
don1ination of the machines, live in a cool, calm and collected 
manner in order that they may know v.1here peace lies. 
Rediscover the world that lies within you and develop the 
spirituality which might be felt by those who come into 
contact with you. I wish that devout bondsmen of the Lord, 
men with illumined hearts, may come to live here and teach 
these people who are disgusted \Vith life that 'Verily in the 
remembrance of Allah do hearts find rest' (al-Ra'd, 13: 28). 

Today, only the Muslims can give this message, but where 
are they? Has any Muslim country or community the face to 
tell the Americans that 'in the remembrance of Allah do 
hearts find rest'? They no longer believe in it themselves. 
How can they convey the message of Divine Unity to others 
who have themselves lost faith in the efficacy of Salat, in the 
truth of the kalima, in the ultimate power of God over all 
gains and losses, and in the preordination of good and evil? 
How can they, who revere the Americans as the great 

112 



providers of the daily bread, tell them that there is no GiVer 
of sustenance save Allah? 

First, try to create faith within yourselves; observe $a/at 
and spend some time every day in meditation; generate the 
sensitiveness that has been dried out by the smoke of the 
factories; refresh your souls, set right the aim of your life; 
read the Qur'an daily, study the life of the Prophet, peace be 
upon him, and seek light from it; and, then, convey the 
message of Islam to the Americans. 

Islam alone is the religion that does not frown upon human 
nature, but declares it to he essentially pure and flawless. God 
gave a clean slate to n1an, a guiltless nature, an inclination 
to,vards goodness; we have debased it. Man is, by nature, 
upright; left to his natural instincts, he will follow the correi.:t 
path. First, realise these truths, effect them within yourselves, 
in your hearts as well as in your minds, and, then, put them to 
the Americans. 

You are people of preaching and instruction; a community 
with a purpose, and the bearers of the Message. It does not 
become you to live like two-legged animals, filling your 
stomachs and procreating. 

I have spoken to you from the heart. I have seen everything 
in America, but not the 'man'. It is not that I am 
unacquainted with America or the Americans. I have met 
them also in literature. on the T. V. and over the radio. They 
are not strangers to me. 

Bio' E.M!SSAR!ES OF !SLAM 
If I expect to find one here, it is among you. Seek to be the 

'man' who is the vicegerent of God and for whom the world 
has been created; in him beats the heart m<>re precious than 
all the world. All the treasures of the earth and the 
achievements of science are as nothing before an illuminated 
heart. Create that humanity in yourselves. 

Your stay here is correct; not only justified, but an act of 
worship if it is a source of preaching and propagation of 
faith. But if not, then I have great misgivings. As I have said 
on various occasions, if you do not take full care to safeguard 
your religious life and arrange for the religious education and 
upbringing of your children and make sure that your future 
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generation.s remain true to Islam, then your living in this 
country is a sin and you are in grave danger. 

Lo! As for those v:hom the angels take (in death) while they 
wrong themselves, (the angels) will ask: In what were ye 
engaged? They will say; We were helpless in the land. (The 
angels) will say: Was not Allah's earth spacious that ye could 
have n1igrated therein? (a!-Nisii', 4: 97) 

For us Muslims it is permitted to live only in a country 
where we can live with our distinctive qualities and observe 
our duties. If it is not possible in this environment or you feel 
you cannot carry out your religious obligations, it is not 
permissible for you to stay. It is your duty to see that you live 
here distinctly as Muslims. You should build your own 
society and ensure that your children will remain Muslims 
after you, as Ya'qllb (Jacob) did in regard to his children. It 
is set forth in the Qur'an: 

Or were you present v•hen death came to Ya'qlib, when he said 
unto his sons:. What will you worship after me? They said: We 
shall worship thy God, the God of thy fathers, Ibr<ihlm and 
lsm3.'il (Ishmael) ... (a!-Baqara, 2: 133). 

Only then was Ya'qllb satisfied and he departed from the 
world \Vith a contented heart. It is the duty of all of us to 
make certain that our children grow up to be Muslims; 
otherwise, friends, it will be necessary to have a second look 
at whether you continue to live in this country or not. 

I highly appreciate the services of institutions and 
individuals (like MSA) who strive in the cause of faith, form 
study circles, circulate Islamic literature and organise 
meetings. Whether they are Arabs or non-Arabs, they are a 
blessed group. God will accept their services and raise them in 
the ranks of the fortunate. Of foren1ost importance, 
however, is the stipulation that you make your stay here as 
practising Muslims and not break up or lose your identity. 
Would you melt like wax before the heat of this civilisation? 
If so, better go back to your native lands, no matter that you 
earned only a fourth or a fiftieth part of what you do here. 
And if you are safe against it and there is no such danger then 
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your stay in America is blessed: a new light may come to it 
through you, and the path may be opened for Islam. 
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Chapter Nine 

If Ye are True in Faith! 

The most important resource that the Muslims in the West, 
indeed anywhere, have to enable then1 to bring Islam to 
rnankind in adverse circu1nstances is faith and trust in Allah. 
Neither power nor riches can avail if faith is missing. With 
faith, despair and frustralion cannot exist. 

Nad1,vi dra~vs attention to the early era of Islam to find out 
hott-· true this is. The Muslims' encounter with the Quraish of 
Makka, the Romans and the Persians was, materially, very 
unequal, but they had one thing which their opponents did 
not have: the wealth of faith. Before that faith all the false 
gods of worldly wealth and power crumbled. They set out to 
rescue hutnanity from the darkness of ignorance, 
superstition, servility and too many gods, and did just that! 
The sin1ple, illiterate bedouins were soon the leaders of the 
»'orld. Can the same thing happen today? ft can, asserts 
l'v'adwi, only if Muslims have faith in their mission. That 
mission is eminently portrayed in the l1'ords oj· the Prophet, 
peace be upon hbn, at the Battle of Badr when he turned to 
God and said: 'If these handful of men are killed today, thou 
shalt not be worshipped on the earth till the Day of the Lust 
Judgement'. [Ed.] 
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You are the hunter of Lhe Phoenix; it is only the beginning, 
l'he world of fish and fowl has not been created in vain. 

The Qur'an says: 

So lose not heart, nor fall into despair, for ye must gain 
mastery if ye are true in Faith. (Al 'Imran, 3: 139) 

This verse V.'as revealed at a tln1e when Islam was in its 
infancy, and the Islamic state had not been founded. The 
light of faith had not at lhal time spread beyond the Arabian 
peninsula. Its people generally led a life of extreme poverty. 
They lived for the most part on dates, camel flesh and barley­
brcad; they wore rough, coarse clothes and lived in mud huts 
{)f tents. Their misery and helplessness at that time has been 
described in these words by the Qur'an, than which there can 
be no better nor more trustworthy testimony: 

And remember, when you were few and reckoned feeble in 
the land and were in fear Jest men should extirpate you. (al­
Anfal, 8: 26) 

Such was the condition of the Arabs. In contrast, the 
Romans and the Persians enjoyed world leadership. They had 
built up magnificent civilisations and their writ was absolute 
for vast numbers of people. The Eastern and Western parts 
of the known world were divided between these two powers. 
They enjoyed immense wealth and power and all the good 
things of life were available to them in abundance. 

SOURCH OF STRENGTH 
It was in these circumstances that the Qur'<in challenged 

From the /<fiday sermon delivered on 3 June, 1977, 1n rhe assembly 
rooms of the United 1Vations where its Mu~lim employees meet for the 
Friday Prayer. 
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the power-drunk nations of Rome and Persia, while at the 
same time infusing dignity and self-confidence into the weak, 
helpless Arab Muslin1s. Jt declared: 'So lose not heart, nor 
fall into despair; for ye n1ust gain mastery if ye are true in 
Faith' (Al 'lmriln, 13: 139). The Qur'an challenged the 
Quraish of Makka and the Romans and Persians, and then, 
to comfort and console the leader of the handful of Muslims, 
the Prophet Muhammad, peace be upon him, Sitra YUsufwas 
revealed: The Qur'iln proclaimed: 

For those who question, for them are signs (of Allah's 
sovereignty) in the life story of Ylisuf (Joseph) and his 
brothers. (12: 7) 

cfhc Sura ends with these words: 

Till, when the Messengers despaired and thought that they 
were denied, then came unto them Our help, and whom We 
would was saved. And Our wrath cannot be warded from the 
guilty. 

ln their history, verily, there is a lesson for men of understand­
ing. It is no invented story but (the Qur'iin is) a confirmation 
of the existing (Scripture) and a detailed explanation of every­
thing and a guidance and a mercy for those who believe. (12: 
110-111) 

Similarly, the promise of Sura al-Q~~. revealed against a 
background of oppression and fear, was to thunder in the 
world: 

Ta. Sin. Mim. These are revelations of the Scripture that 
maketh plain. We narrate unto thee (somewhat) of the story of 
Moses and Pharaoh with truth, for folk who believe. 

Lo! Pharaoh exalted himself in the earth and made its people 
castes. A tribe among thecn he oppressed, killing their sons 
and sparing their women. Lo! he was of those who work cor­
ruption. 

And We deemed to show favour unto those who were 
oppressed in the earth and to make them examples and to 
make them the inheritors. And to establish them in the earth, 
and to show Pharaoh and Haman and their hosts thal which 
they feared from them. (28; 1-6) 
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Who could have dreamt of anything good in the dreadful 
conditions prevailing among the Arab Muslims? Who could 
prophesy that those destitute, empty-handed, oppressed and 
down-trodden Muslims would shine on the firmament of 
history? No wise or sensible person, however gifted with 
foresight, could have said to that handful of men: So lose not 
heart, nor fall into despair; for .ve must gain mastery if ye are 
true in f<'aith. 

But this exhortation filled the l\.1uslin1s' hearts with such 
courage and enthusiasm that the mighty Romans and 
Persians appeared to them to be no 1nore than pygmies. To 
quote the Qur'iin once again: 

And when thou seest then1 Lhcir figures please thee; and if they 
speak thou givest ear unto their speech. (But, in fact, they are) 
as though they were propped up blocks of wood. (al-Munii­
fiqUn, 63: 4) 

When the Arabs came out of their desert land, \.vith the 
wealth of spirit of their faith, they cared nothing for the 
strength and vastness of the Roman and Persian Empires and 
swept over them like an irresistible tidal \vave. Ln the words of 
Iqbal: 

l)e~er[ and oceans fold up at their kick, 
And mountains shrink into nlustard-seeds. 
Indifferent [0 the riches of the world it make~, 
What a curious thing is the joy of love? 

THE EARLY ARAB MUSLIMS 
When the Arabs ventured forth, they were a new power, a 

more than natural power. They w·ere now a unique people 
filled with a singular passion. They were, of course, weak and 
poor - no part of the earth was under their rule. But wht:n 
they stepped out of Arabia, fired \.vith the spirit of 
monotheism, they had begun to under~tand the difference 
between man and man, faith and unfaith, between form and 
reality; the contrast between the real fountain of immortality 
and the ideal in life which appears like a mirage of the desert 
became clear to them. God had endowed them with the light 
of faith, and therewith a firm grasp of the nature and 
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significance of man's destiny: to eat, drink and be merry was 
not the high aim and purpose of his creation; his destiny lay 
in the Divine assurance. 'Surely We created man of the best 
stature'. 

When the Muslims had comprehended this fundamental 
truth, and the reality of the world and whal lay beyond it had 
become clear to them, false manifestations of worldly power 
and glory failed to impress them and the ass dressed in the 
tiger's skin began lo look to them the ass that it was. Caesar 
and Chosroes \Vere, now, no more to them than birds 
chattering in a cage: the cage bars were n1ade of gold, but a 
cage, after all, was a cage. even if studded \Vith diamonds, 
very extensive, and with ponds and orchards and stately 
buildings in it. The Arabs were no more impressed by those 
v.:ho \\'Ore crowns on their heads or were kno\.vn by the 
dignified titles of minister~. army generals, princes and 
philosophers, than by actor~ in a play acting their high­
sounding parts: for the hearts of these dignitaries were 
frozen, their souls dead, their 1ninds sterile - they strove to 
hide their inner insolvency in vulgar ostentation and in the 
sycophancy of servile flatterers. 'rhe Arabs realised that these 
were only the figures of human beings, hollow within, lacking 
in conviction and strong purpose, their thoughts and 
activities directed towards the pleasure of thi: senses alone. 
·rhey had no higher aim or ideal in life. There was no place 
for human sympathy in their calculations; human beings were 
only tools for the ri:alisation of their desires and ambitions. 
There weri: crowns on their heads, but the heads were empty; 
and costly dresses on their bodies, but the bodies were 
strengthless. 

When the Arabs set out with the object of rescuing 
hun1anity from the savagery and barbarism that had been 
going on for centuries, truth had already dawned upon them. 
When they set out to deliver men from bondage to their 
fellov.· men to the bondage to One God, from the narrow 
conftnes of this world to the infinite extensiveness of the 
Hereafter, and fron1 the oppressiveness of their faith and 
creeds to the justice of Islam, the soulless pon1p and 
splendour seemed worthless to them and the powerful 
empires no more than a toy house. To lower the flags of the 

121 



Romans and Persians was child's play to them. The Qur':in 
had filled these illiterate, backward Arabs with ardour and 
strength, raised their hearts with pride, self-confidence and 
magnanimity. It had taught them the real worth of things, 
tl1cir true qualities and effects. The Arabs set out with these 
truths and dominated the world, but not to rule over it as 
other races had done. They set out to make mankind that had 
gone astray bow its head before One God and to bring it into 
the shade of Islamic justice and equity. 

And we, friends. here ~·e are, so many centuries later, at 
the headquarters of the United Nations. Nov.· that we 
represent numerous states and governments, we are more 
worthy of the dignity and self-reliance that ~·as enjoyed by 
the early Arab Muslims. We better deserve to be addressed by 
the heavenly voice which addressed them. So lose not heart, 
nor fall into despair; for ye must gain mastery if y·e are true in 
Faith. 

When this verse was revealed, there was no governn1ent of 
the Arabs in any part of the world - not even in the 
Peninsula of Arabia - Islam had made its advent barely ten 
years ago and it was toddling like a child. But if God found 
them worthy of being addressed with those soul-stirring 
words, do we not deserve to be recipients of Lhat Divine 
exhortation today, when we represent some forty states and a 
large number of our flags are flying on the building of the 
United Nations'! Though we do not possess nuclear arsenals, 
lag behind in scienlific knowledge and modern education, 
though we do not come up to the level of the Western nations 
in many respects (because of our apathy and internal discord 
and failure to appreciate the true worth of the Islamic 
teachings), we are nevertheless in much better shape than the 
Arabs of the earliest decades of Islam who did not have even 
a state or government of their own. Don't we, then, also 
deserve to be told: ~'o lose not heart, nor }'all into despair; for 
ye must gain mastery if ye are true in Faith. 

Conviction in this Divine promise is the real prize of a 
truthful believer. It is the energy cell without which a torch is 
worthless, the make-weight that tips the balance of the scale. 
It is the same make-w·eight that was added to the balance by 
the Holy Prophet, peace be upon him, when, in the thick of 
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the Battle of Badr, he spoke these memorable words; 

O Lord! If these handful of men are killed today, Thou shall 
not be v.·orshipped on the earth till the end of tin1e. 

The Prophet, peace be upon hin1, realised that it was the 
1noment for repentance and supplication. There \.1:as no 
future for Islam nor for the Muslims if the outcome of the 
Battle of Badr \Vas going to be determined by nun1bcr:. and 
plain strength. They would have been \~1ipcd from the face of 
the earth for they were only three hundred ":bile against thcn1 
\.vas a fully equipped army one thousand strong. How could 
the .\1uslims prevail over the mighty pagans? At that critical 
moment, the Prophet, peace be upon him, turned to God 
with earnest repentance and Prayer and entreated Him: lf 
these handful of men are killed today, Thou shalt not be 
v.·orshipped on the earth till Lhe Day of the Last Judgement. 

THE ROLE OF MUSLIMS 
This defines our value and role. The lsla1nic countrie.~ carry 

certain v.·cight in the world and even in the United Nation:.. 
Were the people w·hom \Ve have the honour to represent 
possessed of a living faith, permeating every nerve and fibre 
of their being the J\lluslims "-'OUld even no\v be honourable in 
the world and command a position of strength and 
importance. 

Brothers, do not look to anyone for aid or support. Avoid 
being hangers-on of others. Rorrowed strength is ephemeral; 
il doe~ not endure. Also let it not he that, while your name 
shines in the co1nn1ity of nations, and, numerically, you are 
strong in the population count of the \VOrld, you have no 
weight in the ~cales of God. \.V'e can he weighty in the scales 
of God only w·hen \VC are believers with the spark of true faith 
in our hearts; \vhen '"e are the bearers, indeed proud bearers, 
of the message of Islam - even here, in the United States, the 
citadel of \Veslern power; when \Ve can say to the trumpet's 
sound that v.·e are Musli1r1s, an in1perishable people and the 
custodians of the Divine 111essage. ~·e arc not parasites or 
spongers. No, indeed, we possess our O\Vn culture and 
civilisation and we are n<ll going to accept any grafting upon 
it. The Lord has bestowed upon us the greatest favour and 
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blessing, that is Islam. 
God will be our Helper and Protector when \.\-·c are proud 

of Islam, and lslan1 is ours and \ve are of and for Islam. It is 
the promise of the Almighty, and Allah never breaks His 
promise. Says the Qur'an: 

If ye help (in the cause of) Allah, He will help you and plant 
your feet firmly. (MuJ:ta1nmad, 47: 7) 

But if we remain Muslims only in name and the reality of 
Islam is not present in us, we cannot hope for any help front 
the Lord since it is faith alone that counts 'vith Him and 
carries weight. 

May Allah grant us the good fortune to revive the lsla1nic 
values in our midst and to cherish them again: lo bend only 
before Him, and fear no one besides Him, and be loyal to His 
faith, and proud of His message! We beseech Him from the 
depths of our hearts to confer this \.\-·ealth upon us. He, 
indeed, is Able to do all things. 
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Chapter Ten 

Main Duty of Muslim Immigrants 

Most oj' the Muslim immigrants living in the West today 
have cotne for econornic ends. Yet, )Or the lvfuslitn, there can 
be only one end in life: to worshifJ One God. Whether one 
lives in his native land is not important, though Nadwi 
suggests that the consequences of such a large nu1nber of 
talented Muslims living outside their OM'n countries must be 
seriously considered. What is really important is that the 
purpose of 11:fe rnust be fulfilfed. Only staying in that land 
shall be blessed where that purpose is being fulfilled. Indeed, 
under certain circumstances, it becornes obligatory for one to 
leave his native land. 

,\fuslims in the West should therefore consider it their main 
dut_y Lu ensure Iha! they live as ll,.fus/i111s and their children are 
raised as Muslims. Having migrate<i to earn money is no sin, 
it can even be beneficial. Muslim traders succeeded in 
bringin~ the rnessage of Islam to vast numbers of people on 
the coasts o.f Africa, India and in lhe Far East. 

Indeed Musfi1ns can make their stay in the West a Jihad, if 
they ceaselessly pursue the objective of safeguarding their 
f<;/amic identifJ' and values, of raising their children as 
Muslitns, of cotnrnunicating the me.\:sage of Islam to their 
neighbours. Children deserve special attention; a j"ew hours 
every day 1nust be set aside for them. [Ed.] 
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AIM OF LIFE 

O My bondsmen who believe? spacious is My earth, therefore 
serve ye Me (and Me alone). (al-'Ankabiit, 29: 56) 

The aim of man's existence, in the sight of Go<l, is 
submission, that is, to artain a true awareness of God, Lo 

conduct his life in confor1nity \.Vith God's commands, to seek 
God by following the path laid dO\Vll by the Bles!->ed Prophet, 
peace be upon him, and to make provision fl)r the l lercaftcr. 
This is the real ain1; all other things are the n1ea11s to it. You, 
{)f course, know the significance of ends and n1eans. The 
seeking out of \Vays of gaining nearness to God, the creation 
of a suitable climate for this and the devclopn1ent of a critical 
sense that n1akes it easy rather than difficult to observe the 
God-given laws. Finally, there should be no question of 
con1pulsion nor of any other po\ver to obtrude or give a 
parallel call - the Qur'an alludes to this in the \Vords: 

Until there is no n1ore turnult or oppression, and there 
prevail justice and faith in Allah. (al-Baqara, 2; 193) 

This refers to a state "'·here ·rruth is triu1nphant and no 
battles arc waged for the souls of n1cn and they do not have to 
undergo the ordeal of deciding which way to turn; \\'here only 
God is obeyed and Divine honours are paid to Hin1 alone; 
"''here justice and faith in Allah prevail. for that ::.talc, there 
is preaching, the sanctioning of "'·hat is right and forbidding 
of \.\1hat is \Vrong, and, if need be, even JihUd. l'or that state, 
Islam is to be made stronger and brought into power and 
authority so that even for the faint-hearted people it n1ight 
not be -.o hard to folio\\' the way indicated by Allah, people 
otherwise despairing because the way was beyond their 
endurance. 

From a speech de!irered al Toron/o vn IO June, 1977. 
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NO LAND IS SACROSANCT 
So, the ultimate end is worship of Allah. 'I created the jinn 

and humankind only that they might worship Me' (al­
Dhliriyllt, 51: 56). 

Let us be clear about this, for I have noticed a good deal of 
confusion on this point in Europe and America, where there 
is a failure to distinguish between ends and means. The aim, 
simply, is to earn the good pleasures of the Lord. Our 
intention ought to be to spend in His way the life and 
capabilities He has granted us so that the object of life is 
fulfilled - God is pleased with us on the Day of Resurrection 
and favours us with nearness to llim and we attain the 
highest place in Paradise. This is the real aim. If it is being 
realised anywhere then blessed is the place, and if it is not 
being realised even in one's native land, it should be left for 
good. Home, parents, \\dves, children, kinsmen, property, 
trade- everything must fade into significance before duty to 
God. No worldly attachments should be allowed to stand in 
it~ way. 

Say: If your fathers, and your sons, and your brethren and 
your wives, and your tribe, and the wealth ye have acquired, 
and merchandise for "'hich ye fear that there will be no sale, 
and dwellings ye desire are dearer to you than Allah, and His 
Messenger and striving in His way: then wait till Allah 
bringeth J-lis command to pass. Allah guideth not wrong-doing 
folk. (al-Tawba, 9: 24) 

The charm and attractiveness of Makka is proverbial. We 
learn from the Qur'an that when the Prophet Ibrahim 
(Abraham), peace be upon him, had settled his helpless wife 
and infant child in that uncultivable valley, he made the 
Prayer: 'So incline son1e hearts of men that they may yearn 
towards them' (Ibrahim, 14: 37). The Prayer ~·as granted in 
all respects. Overpowering, really, is the beauty and 
loveliness of the city of Makka ~·here there is the Ka'ba, the 
well of Zam Zam, the hills of Safa and Marwa, and, close to 
it, Mina and 'Arafat. 

But when the Holy Prophet, peace be upon hin1, felt that it 
was beco1ning extremely difficult for the Muslims to worship 
God in that wonderful place, he told them to migrate to 
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Abyssinia. He did so in order that they could and should lead 
their lives in conformity with the faith. The Prophet, peace be 
upon him, observed: 'You cannot worship God here; you 
cannot offer Prayer: you are forced to bow your heads before 
the idols; God is treated with insolence in your presence: so, 
migrate to Abyssinia'. Twice the Muslims moved out to 
Abyssinia. Finally, the Prophet himself, peace be upon him, 
was commanded to leave Makka and go to Madina. 

If a city like Makka could be abandoned so that God could 
be worshipped in freedom, what remains to be said of other 
towns, be it New York, London, Toronto, Chicago, Delhi, 
Lucknow, Kufa, Basra, Cordova, Granada, Cairo or 
Damascus. Only that place is beautiful and worth living in 
where the commands of the Lord can be observed, and where 
it is not possible, even if that is one's native land, it should be 
left for good. 

LIVE AS MUSLIMS 
Brothers! I have travelled through the United States, seeing 

a number of its cities. Now I am here in Canada. Of course, it 
has pleased me to sec Muslims from different countries living 
in North America, and yet I wonder if you can lead a fully 
Islamic life here. Will it be possible for your descendants to 
remain true to Islam? Will the Islamic spirit abide in you 
undiminished? It is a serious matter. Do not take offence. 

Many of you have come here for financial reasons. A 
brother told me plainly, 'We have come here to earn our 
livelihood'. It is not sinful. There is no harm in going to a 
place where a purely materialistic way of life prevails and 
utter indifference as to the Hereafter, but the decision to 
settle down there permanently requires careful consideration. 

If you are confident that you can live here in conformity 
with the will of God, af!d you arc being useful to Islam, and 
are safeguarding your own faith as well as caring for the faith 
of others, and are, also, engaged in economic activities 
according to your needs, then it is all right, and I will even say 
that your stay is propitious. God may take from you the task 
of spreading the guidance in this land and, one day, it might 
adopt Islam. It is not inconceivable. When the Muslim 
traders arrived in the Far East, whole countries were 
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converted to Islam and the Muslims are in a maJor1ty in 
Malaysia and Indonesia and in so many islands of the Indian 
Ocean even today. If you care to enquire, you will discover 
that Islam spread n1ainly through the efforts of the Arab 
traders or the Sufi-saints. In my own subcontinent, vast areas 
like Sind, Kashn1ir and Bangladesh are indebted to the Sufi 
saints for their conversion to Islam. 

Your stay here is not only justified, but also a Jihad if you 
have made sure of the preservation of Islam for yourselves 
and your future generations, and are carrying out the duty of 
the preaching and propagation of faith and presenting an 
image of the Islamic '''ay of life which is attractive to others. 
But in case it is otheri.vise and your aim is simply to make 
money, then it falls much short of the Islamic ideal. It is not 
worthy of a Muslim to undertake such a long voyage only for 
financial gain. 

The Lord is the Giver of sustenance, and His giving is not 
bound by geographical limits. I am speaking to you in a 
practical vein. All this is related wholly to action and 
practice. You can hear Lhe intellectual subtleties at some 
other time and from some other student of theology. I an1 
only speaking to you in a straightforward \\ray in the light of 
what l have seen here. 

HOW STAYING IN THE WEST CAN BE JUSTIFIED 
I declare unequivocally that if your life and your stay here 

are beneficial to Islam your migration is not only justifiable 
but also an act of worship. But if your faith and the religious 
life of your children are not assured, I shudder at it. I shudder 
at the thought in what state death might come, and then, 
should we tell God that we came here only to earn our 
livelihood? Such a motive is not in the Islamic character; it 
does not befit a Muslim. If you have taken due care that your 
faith remains unblemished, and you are associated Ylith some 
religious endeavour, and have built up an Islamic 
environment or founded a circle in which religious a<.:tivities 
are promoted and the Lord is remen1bered and attention is 
paid to the life of the Hereafter, and you have, also, arranged 
for the religious instruction of your children, then you have 
my sincere good wishes. 
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This last thing is very important, for when, on the Day of 
Judgement, the children will be asked in what miserable state 
they have come that they know neither the name of God nor 
of His Prophet, they will reply: 'Our Lord: we obeyed our 
chiefs and our great ones, and they misled us as to the (right) 
path' (al-Aljziib, JJ: 67). 

The Qur'an says: 

0 ye who believe; Ward off from yourselves and your families 
a Fire whereof the fuel is men and stones. (al-Tal}rim, 66: 6) 

Your children will, of course, be going to school, but do set 
aside for them a couple of hours in which they can receive 
religious instruction and learn about God and His Messenger, 
without which no one can be a Muslim, and let it be 
impressed upon them that it is sinful to die in another way 
than Islam: 'Die not save as men who have surrendered (unto 
Him)' (al-Baqara, 2: 132). 

Forgive my plain speaking, but these are some practical 
things you must give heed to after taking up residence in this 
country. If you devote a little of your time to the religious 
education of your children and to the creation of an Islamic 
atmosphere, then live and prosper here by all means. Maybe, 
God has sent you to this land for a noble purpose. 

Otherwise, I doubt even this much, even this much is 
uncertain, that a Muslim who dies here will be buried 
according to the Islamic rites. A relation of mine called 
Mudassir, who is settled in Boston, related to me how he was 
asked to take part in the last rites for a Haji who had died. 
On reaching there, he found that the Hajr's body, dressed in 
a Western suit, complete with neck-tie and wearing a gold 
ring, had been placed in a wooden chest, and Christian men 
and women were coming in, kissing the body and placing 
wreaths on the coffin. May God bless Mudassir with a long 
life - education in the Arabic madrasas, after all, bears fruit 
- he took the Hajr's son aside and told him that he \Vas 
leaving. 'Why?' asked the Hajr's son. Upon this he said, 
'Will you do what I tell or not?' The HajJ's son replied, 'I 
requested your presence and w'ill act on your advice'. 'Then', 
said Mudassir, 'first of all, take off the suit and tell these 
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people to go away from here, I will bathe the dead body and 
cover it with a shroud as prescribed by the Sharl 'ah. And, 
also, remove the ring'. 'Do not remove the ring', exclaimed 
the Hiiji's son, otherwise my mother will die of shock'. 'I 
shall take off the ring', replied Mudassir, 'if you fear that 
your mother will die of heart failure, don't tell her now'. 
After much persuasion, the Hajr's son agreed and the ring 
was removed. 

A young man educated in our madrasas, in our schools, 
happened to be by, otherwise God alone knows how many 
Muslims are buried here in that way. 

Another similar incident that has come to my knowledge 
concerns an Egyptian scholar who was also the author of a 
book on Islam in English. He had an American \.Vife. When 
he died, he was buried in a Christian cemetery as the Muslim 
graveyard was some distance away. 

Events such as these are so horrifying that if a Muslim saw 
them even in a dream, he would scream out, 'Oh God! Have 
mercy on me'. Shame upon us that they become common and 
we remain unmoved. 

So, brothers, have a care for yourselves and for yotlr 
children, and see to it that they remain Muslims. Otherwise 
your immigration makes no sense to me. You are in danger 
and so is your country. Had the brain drain not continued 
unchecked and the young men, who are coming here to settle 
down from India and Pakistan, staYed back, they would have 
been a source of strength to their communities, to their 
parents. The number of Arabs in America is increasing day 
by day. They might have proved a great asset to their native 
lands if they had decided not to migrate. Coming here merely 
for larger salaries and better living conditions is beyond my 
comprehension. It is a question to which serious thought 
must be given. 
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Chapter Eleven 

Create a Universal Islamic Society 

Islarn has a distinctive character of its own. This character 
co1nprehends every aspect of life - tt'ords and deeds and 
attitudes. 

/slan1 also has a very sensitive ten1peran1ent. It cannot 
assi1nilate ideas and institutions ~vhich are alien to it. 
Obviously the dangers for those -w·ho five in an un-!sla1nic 
environtnent, like those living in Europe and An1erica, 
are serious. The): are constanrf.v in danger of being losr in the 
sea of an alien culture. Their Jsla1nic identity is always 
susceplible to changes. 

To preserve 1he distinctive character and te1nperu1nent of 
Jsfa1n requires great effort. Ii is essential to remain on guard 
against the dangers of developing regional versions of Isla1nic 
culture. 

This struggle requires an /s/aJnic environrnent, a nel»'ork 
of personal relationships, a conscious effort to adopt an 
Islamic n1ode of living. [Ed.J 
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Brother Musli1ns and friends, it is n1y good fortune lo meet 
you in this great Islamic Centre. This is my first visit to North 
America. Before this I used to read and hear about this land 
and the progress Islam was making in it. I had, also, some 
kno .. vledge of the religious inclination and solicitude of the 
l\.1uslims who had taken up residence here. But I did not 
imagine that I would be meeting so many of my religious 
brethren in this far-off country or witnessing such a keen 
interest and enthusiasn1 for Islam. 

On coming here I realised that Islam was trying to obtain a 
foothold in the United States which enjoys the position of 
leadership in the conten1porary world owing, largely, to its 
pheno1nenal advances in the fields of science and industry. By 
the grace of God, Jslan1 has made its debut in this part of the 
w·orld and is making steady headway, and, God willing, the 
day i:. not far off \vhen an Islamic society will be established 
here. 

DISTINCTIVE CHARACTER OF ISLAM 
It is, of course, a good augury for Islam and a matter of 

joy for the l\1uslirns, but I have also some misgivings by 
reason of what little kno\1.'ledge I possess of history. The 
cstablishmenl of an Islamic society so far away from the 
centres of Islamic faith and civilisation is open to grave risks 
and can lead to catastrophic consequences. Dr. Sulaiman 
Duniya, from ¥.'hose wTitings I too have profited, has very 
aptly remarked that Islam is not exclusive to any country. l 
wholly agree that Islam is not a territorial faith, yet it also 

From a .\peech delivered at the Islamic Centre of .l\i'ew Jersey on 4 
June, 1977. lntroducinr;: the speaker, the Egyptian scholar, Dr. Sulaiman 
Duniya eulogised the services of Indian ,r,,fuslims 10 the Arabic lanR11age 
and Islamic sr:iences and said thar non-Arab Afus/ilns had 1uken an equal 
if not greater par/ with the Arab; in the propaRation and pre~·ervation of 
Islam, <'{aiming thar ii rranscended geographical and polincal 
boundaries. 
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needs a distinctive environment, a congenial climate, and a 
predisposition that may transcend personal, cultural and 
intellectual standards. It requires an Islamic homeland for it 
is neither a mystical doctrine nor a philosophy nor a 
collection of soulless beliefs and rituals, but a real, living and 
all-embracing faith. 

Islam is comprehensive of idea and action, morality and 
monetary exchange, of emotion and intellect. In the same 
way, it is also a special inclination of human nature and a 
peculiar state of mind. It embraces all the ma11ifold aspects of 
human personality - spiritual and n1aterial, moral and 
physical, emotional and intellectual, and personal and social. 
Whoever embraces Islam with an open heart and believing it 
to be the chosen faith of the Lord and the last of the Divine 
messages will get cast into a new mould - the mould of 
islam. He will be born anew, because Islam is a complete and 
eternal plan of life which comprehends all the aspects of 
change and revolution, and perfection and beauty. Islam is 
not a wooden dogma or a traditional religion, but a faith that 
permeates the inmost recesses of the heart and soul. 

If the true image of Islam is kept in mind, evidently it is not 
something that can be communicated simply through the 
written or spoken \vord; it also requires a particular way of 
thinking, and a distinctive state of feeling. Hence, it passes 
judgement about the goodness and badness, desirability and 
undesirability of things it is related to as the Prophet, peace 
be upon him, is reported to have liked or disliked many 
thing.'I. He, for example, liked to begin every good act with 
the right hand, so much so that he started combing his hair 
from the right side or when he put on shoes, began with the 
right foot. Similarly, there were many things that gave him 
pleasure or made him annoyed and uncomfortable. Islam, in 
fact, is a prophetic way of life that has come down from the 
heavens and the Divine messengers have been its bearers and 
custodians, and they have left it behind as their legacy. 

This is why God has described Islam as ~ibghatulliih 
(colour of Allah). Were it only a body of doctrines or a code 
of conduct it would not have been called ~ibgha, which 
denotes its distinct and pervasive nature. This distinguishing 
feature is evident when lsla1n draws a clear line of 
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demarcation between one man and another, between one life, 
character and temperament and another life, character and 
temperament, and brings out clearly the difference between 
life-standards and values. The criterion of Islam is quite 
different from the criterion of non-Islam or infidelity. Hence, 
you will find warnings in the compilations of the Traditions 
and Sunna of the Prophet against the Age of Ignorance and 
its practices. For instance, sometimes, it is said about a thing 
that it is a practice of the Age of Ignorance (JOhiliyya), and 
sometimes that it is very much like the bigotry and arrogance 
of those days. 

Why does the Qur'an call upon the Muslim women, when 
the Age of Ignorance had ended long ago: 'Bedizen not 
yourselves with the Bedizenment of the Time of Ignorance' 
(al-A}Jzab, 33: 33)? Because ignorance \.\'as a definite way of 
life and had its own values and standards for judging the 
goodness and badness, lawfulness and unla\.\'fulness of 
things, and it was a way of life which the Lord "ie\.\·ed with 
disfavour. It is mentioned in the Traditions that 'God looked 
at the earth and \.\·as displeased v.'ith the Arabs w·ho dwelt on 
it except for a fe...,· People of the Scripture'. He disliked 
ignorance and therefore declared it to be undesirable for His 
servants. 

Allah also said, '\\.''hen the unbelievers got up in their 
hearts heat and cant: the heat and cant of Ignorance' 
(al-FatlJ., 48: 26). Again that is why whenever the Prophet, 
peace be upon him, noticed a trait of ignorance in a i\.1uslim, 
he took exception to it, saying: 'You are still under the 
innuence of Ignorance'. For instance, \Vhen he saw an 
illustrious Companion like Abu Dharr Ghiffrrf ill-treating his 
slave and beating him, the Prophet, peace be upon him, 
observed: 'The inclination towards Ignorance has. not yet 
gone out of you'. The worthy Companion, on his part, was 
so deeply affected by the rebuke that he at once started 
treating his slave like an equal and gave hin1 to eat and wear 
...,·hat he ate and wore himself. 

Had Islam not possessed a distinctive character and 
temperament, the Lord would not have used the idea ~ibgha, 
colour, in respect of it. 
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The colour of Allah: and who is better than Allah at colouring. 
(al-Baqara, 2: 138) 

Exhorting further His servants, the Muslints, to follow the 
Prophets, the Lord proclaimed, giving out a long and 
lustrous list of Divine Messengers: 

And We bestowed upon him Isaac and Jacob; each of them 
'W'e guided; and Noah did We guide aforetimc; and of his seed 
(We guided) David and Solomon and Job and Joseph and 
Moses and Aaron. Thus do We reward the Good. 

And Zachariah and John and Jesus and Elias. 
Each one (of them) was of the righteous. 

And lshn1acl and Elisha and Jonah and Lot. Each one of them 
did We prefer above (Our) creatures, with some of their fore­
fathers and their offspring and their brethren; and We chose 
them and guided them unto a Straight Path. Such is the 
guidance of Allah wherewith He guideth whom He will of His 
bondsmen. But if they set up (for \VOrship) aught beside Him, 
all thar they did would have been in vain ... Those are they 
whom Allah guideth, so follow their guidance. (al-An'i'Jm, 
6, 85-91) 

Afterwards, the Lord declared that the directive to follow 
was to be exclusively V>'ith regard to the Prophet Muhammad, 
peace be upon him, whose life was a perfect model for 
mankind and an ideal example. The follo\\.·ing words \\.'ere, 
thus, addressed to the Believers through the Holy Prophet, 
peace be upon him: 

Say, (0 Muhammad, to mankind): If you love Allah, follow 
inc; Allah will love you and forgive you your sins. (At 'Imriin, 
3: 31) 

Islam is more sensitive than any other faith. It may be 
enough for one to call oneself a Christian or Hindu and 
thereafter adopt whatever social, cultural or intellectual 
standards one likes. A friend of mine once said to an 
educated Hindu gentleman, 'My brother, if a Muslim is asked 
who is a Muslim, he unhesitatingly replies that whoever 
recites and believes in the holy kalima - /,ii iliiha il/alll'lh, 
MulJ.ammadur rasUlulliih, is a Muslim. This affirmation sums 
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up the whole of Islam. No~·, iw·hat would your answer be if 
the same question was put to you concerning a Hindu? I do 
not iw·anl a long and exhaustive reply because there are 
enough books in my library by the help of which one can 
understand the Brahmin or Vedantic philosophy. I have only 
a few minutes to spare and 1 want you to explain Hinduism 
quickly'. My friend related that the Hindu gentleman paused 
for a while and then said: 'A Hindu can believe or refuse to 
believe in anything. If a person calls himself a Hindu, he is a 
Hindu, and after that, it does not matter what he believes in 
or rejects. He remains a Hindu'. 

Uut it is not the same with Islam. As I have said, it is a 
highly sensitive faith and is more quickly corrupted by things 
inimical to it than any other religion. Its limits are marked 
out very clearly. It leaves no one in doubt about itself. In 
concrete, well-defined and clear-cut term~. it makes it known 
that this is Islam and this is infidelity; this is Islam and this is 
ignorance; this is lawful and this is forbidden; and this is 
where Islam ends and infidelity and apostasy begins. Such an 
explicit concept of apostasy, perhaps, does not exist in any 
other faith. In Islam, to be an apostate is a mortal sin, the 
very thought of which makes One shudder. It is stated in a 
Tradition that 'the sign of perfection in faith is that the idea 
of going back to apostasy, after a man has embraced Islam, is 
at. repugnant to him as being thrown into the fire'. 

NEED OF AN JSLAMJC ENVIRONMENT 
Given that the disposition of Islam is so and not otherwise, 

the responsibility of the Muslims v.-ho are settled in Europe or 
America become" n1uch greater. Had Islam, like the other 
faiths, been only a body of rites and rituals, it would have 
been different, but as Islam is a 'colour' and a programme of 
life, as it stands so insistently for a condition of feeling and 
awareness and requires a fundamental change in life-values 
and ideals - as Islam is thus and not otherwise - the 
responsibility of Muslims settled in Europe and America is a 
complex and serious matter. 

We cannot, therefore, rest content with reading books and 
treatises, however weighty they may be. Books, of course, are 
necessary but we cannot cultivate the Islamic spirit wholly 
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through them, nor develop sufficiently the Islamic mood and 
temperarnenl. ()ur real need is an Islamic region, an Islamic 
'colouring' and an Islamic environment in which \li'C can see, 
hear and feel lslan1 directly. Personal contacts, social 
intercourse and the adoption of the Islamic mode of living -
these are its essential conditions. We should go where the 
Isla1nic way of life and Islamic society are present in some 
distinct measure, where Y:e can experience Islam as a living 
force. 

The company of l\.1uslims and truthful believers is so 
necessary that the Qur';ln advise.~ even the Prophet, peace be 
upon him, wh<lse life was a model of perfection, to seek the 
company of servants, pious and devoted: 

Re<;train thyself along \.Vith those who cry unto their Lord at 
morn and evening seeking His countenance; and let not thine 
eyes overlook them, desiring the pomp of the life of the world; 
and obey not that n1an whose heart We have n1ade hecdlcs~ of 
Our re1nc1nbrancc, ~·ho follo~·s his O\~'n lust and whose ca~e 
has been abandoned. (al-Kahj; 18: 28) 

When such was the advice to the Blessed Prophet, we can 
imagine how important jt n1ust be for ordinary Muslims like 
us to spend our time "'ith the truthful and the pure in heart. 
and the pure in heart. 

O ye who believe! Be careful of your dury to Allah, and be 
>vith the truthful. (Af-Tau:ba, 9: 119) 

The Islamic society here is in the initial stages of 
development and "'e must not neglect our duty towards it. I am 
confident that by the grace of God, this infant society will not 
only survive but flourish and mature; and that the 1neans and 
opportunities of training and discipline - which are nothing 
but faith, 5tudy and invet.tigation, learning and culture, and 
good company and shared exertion - "'ill be available to it. 
Those who make sincere efforts for the glory of the Divine 
faith, for them the Lord opens the doors of wisdom, faith 
and discernment that are beyond human imagination. 

And for those who strive in Us, \Ve surely guide them to Our 
paths, and lo, Allah is with the good. (al- 'AnkabUt, 29: 69) 
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CREA TE A TRULY ISLAMIC SOCI1'TY 
Such, in brief, are the responsibilities you owe to the 

society you have founded in this country. It would never have 
come into existence had you not migrated to America and 
taken up residence here. You should now also take care to 
ensure that it develops into a truly Islamic society and does 
not remain confined to the ideological sphere alone because, 
as we know, Islam is not merely a social, political or 
economic concept, but, before all else, an indivisible and 
indissoluble creed that permeates the whole of life. It is a 
state of mind and a design of life. The Islam or lhe holy 
Companions possessed all these attributes. Hence, iL was said 
by 'Abdullah ibn Mas'fld that • . .,..,hat the Muslims consider 
good is good also in the judgement of God'. According to the 
authoriLies, the word 'Muslims' here denotes the 
Companions. It w·ill, thus, 1ncan that what the Companions 
hold to be good is good also in the sight of the Lord and what 
they, collectively, regard as bad is bad. 

Islam and the Qur'an demand of Muslims that they be the 
standard-bearers of truth and virtue. They should possess a 
genuine Islamic disposition so that the Americans, here, can 
distinguish clearly between their own society, which is being 
driven mercilessly by materialism, and an Islamic society 
w·hich is pure, healthy and dignified - a society which spends 
its nights in prayer and repentance and days in seeking honest 
sustenance and rendering selfless service to mankind. 

The creation of such a society will lead constructively to the 
victory of Islam. Observing it the Americans will remark that 
the real joy of living is in the Islamic society and not their 
own, they will be drawn instinctively towards it and away 
from the environment, literally a stinking environment, in 
which they were brought up. 

BEWARE OF LOCAL 'ISLAMS' 
I also fear the day, in America as elsewhere, if we should 

withdraw into ourselves and get bound up in the labyrinth of 
study and research; tl1e links will be broken which connect us 
to the real fountainhead of Islam and to the Islamic centres 
where, in spite of all drawbacks, Islam is still alive, and the 
vital springs of eagerness for faith will dry up within us. It 
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"viii then be that the American Islam, the European Islam, 
and the Japanese, Iranian, Indian and Pakistani Islam will 
emerge, as dirferent from each other as an American is from 
an Asian, or a Japanese from an Afghan, and lslan1ic 
societies will appear \1rhose mental attitudes and natural 
inclinations and values are widely apart. 

We should take up the challenge and get ready to n1eet the 
threat now when things have not gone too far and the Islamic 
leaders are, to some extent, active and effective. The \Visdom 
behind the obligatoriness of the Hajj (Pilgrimage), the 
congregation of Muslims, with all their different social. 
cultural and linguistic characteristics, at one particular place 
and one particular time, is that nothing about faith should 
remain vague or unclear, that stock should be taken, at one 
time, of all the Muslims of the world and of any local 
innovations and un-lslamic influences they might have 
accepted owing to the negligence and apathy of the 'ulama' 
or as a result of living for a considerable length of time 
together with other peoples and communities, and so that 
measures might be worked out for the eradication of un­
Islamic practices. As Shah \\1aliullah so admirably put it, 
'Had the Hajj not been there, the Islamic faith and the 
Muslims or the East and the West vwould have been the 
victims of change and alteration, like the other religions, and 
it would not have been discovered for ages'. 

So, fellov• Muslims, beware of the emergence of a local or 
territorial Islam and the establishment of Islamic societies 
that are devoid of the spirit of Islam and built upon 
roundations that are not genuinely Islamic. Believe me, this 
problem is not a figment of my imagination. I attach the 
highest importance to il, and, I am sure, when you go home 
and think it over you will appreciate the gravity and 
magnitude of the danger I have indicated. 

141 





Chapter Twelve 

Faith, the Basis of Love 

An enduring and strong brotherhoo(i, based on love and 
trust, can exist on the basis of a strong failh in Allah. The 
only cernenting force that can bind them in such strong, 
~·arm and cohesive relationships is loving for the sake of 
Allah. Loi·e creates qualities like kindness, compassion, 
forgiveness, sacrifice, help and aid in need, an(f also checks 
actions which rot and corrode interpersonal relations. 

The springs of love well up in hearts; no external means can 
penetrate those hearts. The onl_v force that can fJermeate 
deeply into hearts is faith in Allah. To create.faith and love in 
Allah one mus/ make a profound s/udy of the life of !he 
Prophet, peace be upon hiln. [Ed.I 
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Today's subject is 'Mutual relations among those who 
work for the propagation and preservation of Islam'. I will 
try to shed some light on this, but my main purpose is to shov,1 
what the real origin of these bonds and sentiments is. 

I believe that love and fellowship cannot be generated 
among workers engaged in da'wah through external means. 
No substance has yet been discovered that can join human 
hearts - the springhead of love is found within the heart 
itself. Nothing in the world can unite the hearts which do not 
feel drawn towards each other or are not governed by a 
shared feeling. It is not like joining stones in a building or 
sticking pieces of paper together. Says the Qur'an: 

If thou hadst spent all that is in the earth thou couldst not have 
attuned their hearts (i.e. the hearts of the Believers). (al-Anfal, 
8: 63) 

Unity among the Believers could not have been produced 
by any means whatsoever, no matter how costly, had not God 
joined their hearts. 

As you are aware, ~·hen the Muslims migrated from 
Makka to Madina there was nothing in common between 
the Muhlifirs 1 and the An.riir 2 except the Arabic language. 
Even racially they were different from one another. The 
Muhajirs belonged to the Arabian tribes of Bani 'Adnan and 
the An.rar to the Yeminite tribes of Bani Qal)~an. Yet a great 
accord and feeling of oneness ~·as created between them. 

1 Literally, the 'emigrant~'. Herc il denote~ the Mu~litns or Makka who had 
mi,srated to Madina and taken up re>idcnce there. 

l Literally, the 'helpers'. Jn Islamic terminology it applies to the inhabitants of 
~1adina who first embraced the Islamic faith and extended warn\ support and 
hospitality to the emigrant~ from ~fakk.11. 

r·rom a speech delivered at the 15th Convention of the Muslim 
Students' Association of /he United Slates and Canada. The audience 
included educationalists, •.vrifers, historian\· and economists. 
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Concerning this, the Qur'an says: 

And remember Allah's favour unto you: how ye were enemies 
and He made friendship between your hearts so that ye became 
as brothers by His grat:e. (Al 'lmriln, 3: 103) 

It was the miracle of this brotherly feeling that "''hen the 
Muhfljirs reached Madina, the An.rar settled them not only in 
their homes. but also in their hearts. The An~ar said to the 
Muhiljirs: 'This is my house: half of it is mine and half of it is 
yours. Take whichever part you like'. In the same way, the 
Ar110r w·illingly agreed to give half of their agricultural lands 
and other property to the Muhi'Jjirs, so much so that some 
among them \liho had two wi..,·es were ready co divorce one so 
that their MuhOjir brothers might marry them. And the 
MuhCijirs responded with restraint and dignity. Instead of 
seizing greedily what \Vas offered, they said to the An.rar.: 
'Brothers, may God grant you an increase in your riches. 
Show us the way Lo the market and we will try our luck there'. 

Such \varmth and earnestness, obviously, cannot be 
produced by artificial means. As you are aware, to bring 
about unity in their ranks has always been a major problem 
for all human societies. 

Let me give a few illuslrative examples before trying to 
explain what the real springhead of unity and solidarity is. 
These examples come from the life of the Prophet, peace be 
upon him. 

Abii. •Aziz bin 'Umair was one of the unbelievers of 
Makka, taken prisoner at the Battle of Badr. His brother, 
Mu~ 'ab bin 'Umair was a Muslim who had migrated to 
Madina and was the standard-bearer of the Islamic forces. 
When Aho 'Azfz was being bound, Mu."?'ab told the man 
doing it lo tie hard and true as this was a rich man and would 
bring a good ransom. Upon this, Abu 'Aziz exclaimed: 
'Brother! I had expected that you would put in a kind word 
on my behalf and tell him to tie my hands gently as I was your 
own brother, but you are telling him to bind firmly so that a 
large sum of money may be realised from me for my 
liberation'. Mu~·ab bin 'Umair's reply will always be 
remembered in the annals of moral and spiritual revolutions. 
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He observed, 'You are not my brother, rather he that is tying 
your hands'. 

Unity based on faith and loftiness of shared purpose had 
brought about such a transformation in the life of Mu~ 'ab 
bin 'Umair, and to such a pitch, that he could bluntly tell his 
brother: 'One v,:ho is tying your hands is my brother and not 
you, because a new bond has sprung up between us which, 
though it has nothing to do with blood, is much more 
precious than the ties of kinship and lineage'. 

The second incident is recounted by a Companion of the 
Prophet, peace be upon him, Abo Jahm bin I:Iudhaifa. He 
relates - 'Once, during the Battle of YarmOk, I \.vent into the 
battlefield in search of my cousin. I kne\v that those wounded 
in a battle are tormented by thirst, and so I was carrying a 
small water-bag with me thinking that he might be in his 
dying moment.<. and I would pour some .. ~1ater in his mouth 
and wash his face. When I reached my cousin, I found that he 
\Vas in the pangs of death, his lips parched. I offered him a 
cup of water but, at that moment, a groan was heard and n1y 
cousin said, 'This brother of n1ine is in greater need of water. 
Give the cup to him and leave 1ne to my fate'. So, I went to 
him and as I was offering him the drink, the groan of another 
man was heard upon which he requested me to give the water 
to that man. It went on like that and when I carried the cup to 
one wounded person, he pointed towards another till I 
returned to my cousin and saw that he had breathed his last. 
I, thereupon, went to the second man, and then to the third 
man and so on, only to find that they too "'ere dead. My cup 
remained untouched, and those noble-hearted servants went 
to meet their Maker without taking a sip fron1 it'. 

The third incident is still more remarkable. In the very 
thick of the Battle of YarmOk, the Caliph 'Un1ar decided to 
relie,,e his general, Khalid bin Vv'alid, of the command of the 
Islamic forces, and appoint AbfJ 'Ubaida in his place. 
General Khalid had become a legendary figure around whom 
the myth of invincibility had grown up on account of his 
glorious exploits in war. This was, perhaps, why 'Umar 
\\'anted to replace him: he wanted to discourage the 
impression that Khalid and vic1ory went together, because 
people had begun to rely upon him for overcoming the enemy 
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instead of upon God. When the order for Khalid's removal 
can1e, preparations were being mounted for a decisive attack 
and the Caliph 'Umar had ordered that the l1eadgear of 
General Khalid should be taken off and wound around his 
neck so thal people knew that he had been dismissed. The 
general sho\.\.:ed not a trace of sorrow or anger when the order 
\\l'as communicated to him. With unbelievable calmness he 
said: 'I believe and I ;.,ubrnit. There will be no change in my 
conduct. If I was fighting for God, I shall still fight, and if I 
Vv·as fighting for 'Umar, I have every right to withdraw for he 
has expressed lack of faith in me and deprived me of such an 
honour'. He continued to fight with his usual skill and 
bravery. The dismissal n1ade no difference to his 
determination and enthusiasni. In the so-called progressive 
societies of the present time if a person is relieved of his office 
he is affected with heart burning and becomes sulky and 
glum. 

l)nity of faith, unity of cause and unity of love can bring 
about marvellous results, provided that the faith, the cause or 
the love, is all-pervading. It is a great folly to think that mere 
agreement upon an aim is sufficient. One should be in love 
with it. Incidents such as I have just described take place 
when those who strive for their cause become like moths 
around a candle. 

But some of you may say: The incidents you recall belong 
to the golden age of Islam, the age of the Blessed Prophet, 
and his Companions, when hearts had been purged of sin and 
immorality: 

But Allah hath endeared the faith to you and halh beautified it 
in your hearts, and hath made disbelief and lewdness and 
rebellion hateful unto you. (al-lfujurll.t, 49: 7) 

And you may ask: Have, since that age, examples of a like 
virtue occurred that may more readily inspire us now, in the 
twentieth century, so far away from the times of the 
Prophet?, peace be upon him. 

I say that such remarkable examples of unity and sacrifice 
have recurred and °"'ill recur if the hold on faith is firm and 
commitment absolute, and if there is a reformer who can dye 
everyone in the colour of the same zeal and devotion. 
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For the moment, let me recall two incidents that took place 
in the course of the struggle launched by Syed Ahmad Shahid 
(martyred 6 May, 1831) for the revival of Islam. Not so much 
time has passed since [hen and, \\1hat is more, these incidents 
belong to the days when the British had a firm hold in India 
and Muslim society had fallen considerably under the 
influence of Western civilisation. 

Mawlavi Abdul Wahhab of Luckno\.\' was in charge of the 
distribution of grain and flour at Panjtar, the headquarters 
of Syed Shahid's army of MujtJhidin. While distributing the 
flour, he recited the Qur'an, and sometimes would give the 
quota of twenty or twenty-five persons to one man without 
weighing, yet no-one got more or less than his allotted share. 

One day, as he was distributing the flour, Mir Imam 'Ali 
• Azrmabcidi came for his daily allowance. The flour was 
being dealt out by turn to the Mujilhidln, and the Mfr was in 
a hurry. He was a po,•.:erfully-built man and v.:anted to be 
served before those who had come earlier. Mawlavi Abdul 
Wahhab told him to await his turn, but he would not listen 
and pushed Mawlavi Abdul Wahhab so hard that he fell 
down. Some Qandhiiris \'.'ere also sitting there, \Vaiting for 
their turn. They were annoyed at the behaviour or Mir Imam 
'Ali and rushed at him. But Mawlavf Abdul Wahhab 
checked them, saying 'He is my brother. If he pushed, lie 
pushed me. What have you to do with it?' The incident was 
reported to Syed Shahfd and when Ma\vlavi Abdul Wahhab 
went to see hin1 in the evening, he enquired from him about 
what Mir Imam 'Ali had done. 'As far as I am concerned', 
replied Abdul Wahhab, 'he did nothing. He is a very good 
man. He had come for his allowance of flour but it was not 
his turn, and he did not like to wait. In the meantime, he 
collided against me. That was all'. When Mir Imam 'AII 
catnc to knO\'.' of what Abdul Wahhiib had said about him, he 
felt deeply ashamed and apologised to him and embraced him 
in Syed Shahid's presence. 

A more inspiring incident which re1ninds one of the earliest 
decades of Islam is that of Lahori who, also, was a member 
of the glorious band of Mu)lihidin \\'ho had gathered around 
Syed Ahmad Shahid. 

It is related that once Lahori, a very simple.minded man 
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who, jointly with Shaikh Inayatullah, looked after the 
preparation of fodder for the horses, got angry with his 
colleague. ln3.yatullah (a man very close to Syed Shahid) lost 
his te1npcr and, in the altercation that followed, delivered 
such a blov,: on Lahori's head that he dropped to the ground 
groaning. When Syed Shahid heard about it, he reproved 
Shaikh Inayatu!lah severely and said, 'You may have thought 
that you were an old colleague of mine and slept near my bed 
- quite forgetting that we came here to serve God's cause -
and therefore you do such shameful things. You thought that 
Lahori was the groon1 of Qazi Madani and a very poor and 
ugly-looking person, and you hit hin1 for that reason. 'lou 
have done a great wrong. ¥/ith n1e, you and Lahori arc alike. 
No one has superiority over the other. \Ve are all here to serve 
the cause of God'. 

Af1er this, Syed Shahid had Lahori and Inayatullah taken 
to the Qfi(ii Uudge) with orders that the n1atter be decided 
according to the Shari 'ah and no leniency shown. 

On the next day, in the forenoon, I~ahori and Inayatullah 
were brought before the QU<li who made them sit before 
him, and, turning first to Inayatullah, rebuked him sternly, 
saying that he had done a great wrong for V·.'hich he deserved 
to be punished. Then, addressing Lahori, the Qii(ji 
remarked, 'Brother, you are a very good and well-intentioned 
person. You all have left your homes in India and come lll 
this distant place solely for waging war in the way of God so 
that He may be pleased with you and reward you in the 
Hereafter. As for this ,,..,orld, it is a temporary one. Ina 
yatullah is your brother though he has assaulted you out of 
the misfortune of his bad temper. If you forgive him. it will 
be very good and God will reward you for it in the Hereafter, 
and if you take revenge, you will be within your rights but 
you will not get the re\ovard that is promised on forgiving. To 
forgive is the desire of God and the Messenger, and so it is 
allowed to take a just revenge. But in forgiving there is a 
reward and in taking revenge only the satisfaction of the self.' 

On hearing this, Lahori said. 'Honourable Qii(II! I .,viii 
get the reward if I forgive Inayatullah, and if I avenge myself, 
we will be quits; but will there be any sin in it?' 'There will be 
no sin', replied the Qbt/1. 'Both arc prescribed by God and 
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the Messenger. Choose \.vhichcver you like'. 'Then I demand 
my right' said Lahori. After a pause, the Qiiefi observed 
'Brother Lahori, your right is that you hit Inayatullah at the 
same place where he hit you'. He made Inayatull<ih stand 
before Lahori and told lhe !alter to take his revenge. 'My 
right is that I strike him twice at that very place. ls it not?' 
asked Lahori. 'Of course', the Qli<jI replied. 

Those who were witnessing the trial were filled with 
consternation; they felt sure that Lahori would not let 
Inayatullah go without having his revenge. But Lahori had 
other ideas. He said, 'Well, brothers, you are a witness to the 
fact that the Qiiefi has upheld my claim. I can take the 
revenge. But I forego it for the good pleasure of the Lord'. 
He then embraced Inayatullah and shook hands with hin1. 
With one voice, everyone complimented Lahori and &aid that 
he had done \vhat only a truly devour and godly man could 
do. 

No-one can attain such moral stature without a genuine 
love for God and the Messenger, peace be upon hin1, and that 
love cannot be produced si1nply by study and reflection nor 
by listening to speeches. I appreciate \i:hat has been said here 
in papers and speeches, but on careful thought, you \Viii 
surely agree that this is not the \vay that love is generated. A 
profound study of the life, sayings and acts of the Prophet, 
peace be upon him, is e&sential for generating the sentiment 
of devotion and self-abnegation; not a formal study, but one 
reaching deep into one's moral and spiritual nature. 

The honour you have done me, the affection and trust you 
have shown, as well as the long journey I have undertaken to 
be with you, demand that I put at your disposal all that I have 
of substance from my kno\v\edge and experience. Therefore I 
put it to you that there is nothing more precious, dynamic 
and inspiring, in the vast treasure-house or Islam than the 
Qur'an and the life of the Prophet, peace be upon him. The 
Book of God, the Qur'fin, is son1ethi11g we can honestly be 
proud of. It is the greatest fountain-head of strength and 
vitality through which we can win hearts, check the selfish 
propensities of the ego and control the appetites of the flesh. 
The Qur'an can transform our lives and lift us from the 
lowness of the earth to the height of the skies. The power and 
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energy that sprang from it in Lhe earliest decades of Islam 
have not dried up. Nexl in importance is the life of the 
Prophet, peace be upon hini. I appeal to you most fervently 
to develop the strongest attachment for lhe Qur'an, and then 
for the life-story of the Prophet, peace be upon him. This 
may bring about a revolution in the lives of men and give rise 
to a new Um1nah, a new community. 

Self-indulgence, self-worship and self-seeking have alv.·ays 
been the bane of Lhe Muslims. We have never been humbled 
by our enemies alone. It is 011 accounl of our own internal 
strifes and dissensions that we have suffered defeats and lost 
lands. Take Lhe case of Spain. The largest single factor 
leading to the eviction of Islam from that land was our 
internecine quarrels. I refuse to believe that it 'A'·as the might 
of Christianity alone that forced the Muslims out of Spain. 
No mean part was played by the mutual rivalries of the 
Northern Arabs, the Yemenite Arabs and the Hijazis Lhat had 
been rife for a long time. It was the suicidal wars among them 
and the Rabi'a and the Mudar, that culminated in the 
expulsion of Islam, and, Spain, in the words of Iqbal, was 
deprived of the adhan, the call to Prayer: 

Thy land is like the heavens in the sight of the stars, 
For ages, alas, thy atmosphere has remained berefr of adh1Jn. 

The same story has been repeated in most of the Islamic 
countries. In India too, the downfall of the Mughal rule wa\ 
brought about, mainly, by domestic feuds and factions and 
intrigues and uprisings. 

The malady (lf self-seeking and earthly-mindedness cannot 
be overcome only by sermons and seminars. To subdue 
anything you have to use an agent more powerful than it. If 
we have to put out fire, \Ve pour water on it, and for softening 
iron, we use fire. Selfish11ess and self-\vorship cannot be 
\~.:ished a\.vay, and unity and brotherly love are not 
engendered by public discourses and pious declarations. 

When personal, tribal or factional interests are given 
preference over the aims and interests of Islam, il will lead to 
the same disastrous results that have overtaken the Indian 
r...1uslims. 
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\Vhen in Europe, I said, again and again, to rny Muslim 
brothers there: 'You are faced '>'rith a tremendous challenge. 
On the day of Judgement, the Lord will call you to account 
and the Blessed Prophet, \\'ill enquire: We had given you a 
very large field in which you could raise the banner of Islamic 
renaissance and give the call of Faith and conquer the 
co11qucrors of the world, but you started rushing at each 
other's throats and got involved in mutually destructive 
struggles for power. Now, what answer will you give?' 

The springhead of love, brothers, is in the heart. Mutual 
affection, "'Ytnpathy and fello\\.:-feeling cannot be produced 
by external means and without the love of God, and the love 
of God is generated by offering Saliit, shedding tears, making 
earnest entreaties to Him, and praying in the silent hours of 
the night for elevation in the ranks of believing brethren: 

'Our Lord! Forgive us and our brt:thren who \Vere before us in 
the faith and place not in our hearts any rancour Lowards those 
who believe. Our Lord! l"hou art full of Pity, Merciful.' (al­
Jfashr, 59: 10) 

People can forgive even their bitterest enen1ies. I will tell 
you of an incident. Once a person suspected a very saintly 
man of stealing his purse, and v,:ithout any proof or enquiry, 
started beating him severely. Other people intervened and 
1,colded him for his meanness. The man realised his mistake 
and apologised to the man. The godly man then said, 
'Brother, there is no question of an apology. \.\'hen you \.,..ere 
beating me, I was beseeching the Lord "Oh God! If Thou 
hast decided that I enter Paradise then I will not set foot in it 
until Thou a\lowest this man, also, who is beating me, to 
enter with me". l was making this Prayer. Why speak of my 
having a grievance against you?' 

Keep such examples before you. You will find many in the 
lives of the Prophet, peace be upon hin1, and his 
Companions. Go back from here \1.:ith the resolve that you 
will make the life of the Prophet, peace be upon him, your 
constant companion and seek guidance from it. Also, read as 
much as possible, about the life and character of the blessed 
Companions. ln1prove your Prayer. 

We are the bondsmen of the Lord. If we do not set right 
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our bond with God, and our hearts are not in1bued with love 
for Him, "''e can never feel sincerely for His creatures, nor be 
truly high-minded and self-sacrificing, for the n1ainspring of 
all these qualities and emotions, in Islam, is the love of God 
and the Prophet, peace be upon him. 
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Chapter Thirteen 

Protect your Faith and your 
Heritage 

If faith is the only key to life in Jslarn, one ivould want to 
kno»' the ways of protecting and strengthening faith. This i5 
what Nadwi sets out here: 

Firstly, give precedence to Islam over every other thing and 
in all circumstances. A'either wealth nor status should become 
more important. Even be prepared to 1nigrate back, to your 
country o..f origin, if you find it difficult to preserve your 
faith. 

Secondly, let all your actions be with the sole intention of 
seeking the pleasure of your Creator. Running after the world 
tnay lead nowhere; living for your Lord alone tnay give 
worldly benefits as well. The intention also includes a 
conscious desire to reap the rewards pro1nised by Allah and 
His Messenger. 

Thirdly, continuously take account of your O»'n intentions 
and deeds. 

Fourthly, maintain links with the religious environment in 
the countries of your origin. This will recharge the dried up 
sensitivities and e1notions within }'Ou. 

Fifthly, though recently produced Islamic literature is 
important, be~vare oj· the JOiiy of ignoring or un(ierrating, or 
denegrafing the tremendous contributions made /Jy the earlier 
generations. lt is very important to preserve an attitude of 
respect and recognition to them. 

Sixthly, he asks that you hold fas! to Prayers, both 
obligatory and voluntary, 

Finally, he '.1-'arns against emulating the J.1..'ays of the 
Western culture, especially in matters like the inter1ninKling 
of sexes. [Ed.] 
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13 

I have been travelling through the United States and 
Canada for the last three weeks and have, during that time, 
made dozens of speeches in Urdu and Arabic. But a speech is 
after all a formal public address \Vith some well-\\ltlrked 
rhetorical tlouri~hcs to hammer home certain ideas. Brother 
and sister Muslin1s and friends, I should like to speak 
informally, as one of the family. I shall recount so1ne 
personal impressions and offer a few suggestions, all in the 
earnest hope that you \i.1ill think them over seriously. 

After meeting different people and representatives of dif­
ferent organisations, I have arrived ar certain conclusions. 
These are, so to speak, the pluse~ I have taken during this 
visit for which I am deeply graLeful to ~1SA and other well­
wishers. I pray to Clod, and ask you also to join me in the 
prayer, that at today's meeting, I may say only what is going 
to be useful and beneficial to you in the long run, and that 
this journey of n1ine does not turn out to be a futile exercise. 
For I am often a.;;sailcd by doubt about whether I have 
justified all the trouble - it has been a long and expensive 
affair and friends have spared no pains to make it possible. 
Will I nc)l be called by God to account for it? Maybe I have 
committed errors during the crip and failed to live up to 
expectations. May \>:hat I am going to say today serve to 
n1ake up for my failings. 

·rhere is no dearth of speeches, and it has, also, hecome 
custornary to put questions to the speaker at the end of a 
speech. Often it happens that even during a speech the 
liste11ers begin to formulate questions in their minds. ln the 
midst of it all, however, the real thing being said is forgotten. 
I hope you will not indulge in this exercise until I have 

l'fo1n a speech delivered at the A.fusfim Cotr1rnunity Centre of Chicago 
on 20 June, 1977. As there was a very representative gathering unrl it 
was going to be the last speech of the lour, lVadwi though! it fit tu 
restate briefly what he had seen and.fell during his stay in that part of 
the world, and also to o/jer so1ne SUf!.t?estions. 
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finished. 

GUARD AND STRENGTHEN YOUR FAITH 
First of all, let me implore you to guard the wealth that you 

possess in Islam. Do not lose it at any cost. If you fully 
realised how short the life of the world has been and how long 
is the life that is to come and through what stages you are to 
pass in the Hereafter, your hair \\o'OUid stand on end in awe. 
\\-'ho will be more unfortunate than ourselves if we have done 
everything here in America but have al!O\\'ed to waste the 
provision of the fear of God and solicitude for the Hereafter. 
I swear by God that it \\o'OUid have been much better to starve 
than to invite the risk and imperil the religious future of our 
children. We will be the greatest losers if we gain everything 
but lose the wealth of faith. 

The Messenger of God, peace be upon him, said, 'One of 
the three qualities essential for tasting the l.\\'eetness of faith is 
that the idea of going back co apostasy after a man has 
embraced Islam is as dreadful to hi1n as being thrown into 
fire'. 

Let us not, by our conduct, be the verifiers of the truth of 
these verses of the Qur'an: 

Shall We tell you of those who lose most in respect of their 
deeds? Those whose efforts have been wasted in this life, while 
they thought they were acquiring good by their works. (al­
Kahf. 1s, 103-4) 

·rhc poor souls believed that they \~rerc acquiring good 
[hrough their works. What l fear is that this might be 
applicable to us. Many people do realise when they are doing 
something reprehensible or immoral. But a peculiar curse of 
this modern civilisation is that it never occurs to a man that 
he can err. He is so smug and self-satisfied. For instance, if 
one enquires from anyone in India or Pakistan where his 
brother is and what he is doing, he will reply with a twinkle in 
his eye, Milshli' A I/Uh, he is in America and earning so many 
thousand dollars'. This is what is being said back home. 
1-fere, for our part, we hear - 'How well we have done. \Vhat 
\•.:ould we be earning had we stayed in l-Iyderabad, Uttar 
Pradesh, Bihar, Lahore or Karachi? Here we are getting more 
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than what a (Jovernor or Minister in India or Pakistan gets'. 
Be on your guard against lhis frame of mind and choose 

the security and preservation of Faith above every kind of 
v.·orldly success so that you do not depart from this world 
save as truthful Muslims. I say that a man who lives in 
America and lakes the Faith unimpaired with him to the next 
world will, perhaps, merit a greater re\vard than he who dies 
in Arabia because he protects the lamp of his faith against all 
sorts of storms and tempests. It is related that the Prophet of 
God, peace be upon him, said: 

'Some of n1y brothers will be steadfast in Faith antl observe 
their duty to God'. 'Are \\>'e not your brothers?' asked the 
Companions. 'You are my Companions', replied the Prophet, 
'but my brothers are those who have not seen me. They will be 
born 1nuch later and their faith \\>'iii be on the unseen, i.e. they 
'"ill embrace Islam without seeing me'. 

Believe me, you can attain the highest level of spiritual 
excellence in America and the good work you do here \vill be 
infinitely more pleasing to the Lord - just as the mother 
feels the more strongly for her child when it is far off and 
prays the more earnestly for its safety. You are the children 
of Islam who are placed far av.·ay from its ;;radle and 
surrounded by forces of apostasy and materiali~m. You 'vill, 
therefore, be receiving the special attention of God. Do not 
despair of His mercy. 

First, and above all, give precedence to Islam in every 
circumstance. Poverty "':ith faith is a million times better than 
power and wealth \.vithout it. By the grace of God, you arc an 
intelligent and educated people. Should there be the least 
danger to faith go back to your native land or to any other 
place \\'here there is the security of faith; go, and take your 
family, go even if you have to go on foot. \\1hatever the 
conditions, your endeavour should be to live up to the Divine 
commandment: 'And die not save as men \\'ho have 
surrendered (unto Him)' (a/-Baqara, 2: 132). 

PURIFY YOUR IN7EN110N 
Secondly, let all your deeds be intended in order to seek the 

favour and countenance of God - no other consideration, 
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whether of fortune or position, should prevail. Worldly gain 
will, Jnsh?J' Alliih, com~ your way according to your ability 
and application, but take care of your intention so that you 
may receive rhe due reward on what you do. As a Tradition 
of the Prophet, peace be upon him, reads: 

'The actions are judged according to intentions, and to every 
man is due what he intended. Thus, \Vhosoever migrates for 
the sake of Allah and His Apostle, hi~ migration is accounted 
for the sake of Allah and His Apostle; and whosoever migrates 
for the sake of this world or lo 'Ned a woman, it will be 
accounted only for the purpose for which it is inccnded' 

Look into y(lUr intention from time to time, and make it 
right. The aim and idea behind all your act~ should be the 
pleasure and favour of Ciod and the service of Islam and 
Muslims. You will, then, InshiJ 'AlliJh, earn the re,•:ard equal 
in value to that on JihU<i, and sometin1es, even on 
martyrdom. 

Your effort should be to do everything \Vith lmiin (faith in 
God) and iJ;tislib (confident expectation of Divine 
recompense). A deed carries weight with God only \vhen it is 
performed \\i·ith iml'ln and i~tisl'Jb. For example, it is stated in 
a Tradition about the fas[S of Ramac;ian that 'whoever keeps 
the fasts of Ramac;ian with itnUn and i!Jtisi'lb, all his previous 
sins \.vill be forgiven'. 

You n1ay well ask ho\\' can fasting be observed v.·ith bad~ 
niy}'atf (bad intention). Brothers, bad-niy_vari is one thing; 
be-niyyati (absence of intention) is another; and, as I often 
say, Muslims are more a victim of be-ni_vyat7 than had­
niyyatl. At the tin1e of performing a deed they care not to 
ask then1selves v,:hether they are doing it \\'ith the intention of 
pleasing God or out of n1cre habit and custon1 or some other 
motive 

f,OOK AFTER THE INWARD 
Thirdly, do not be self-complacent. Look inward, into 

your own heart and mind. Keep your deeds under constant 
review by cultivating the habit of self-criticism, by being your 
own examiner. 
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KEEP CONTACT WITH ISLAMIC ENVIRONMENT 
Fourthly, I would advise you to visit your native countries 

regularly, every two years or so. Maintain a living contact 
with the places of your origin. It would be better if you could 
go to India, Pakistan or the cities of Makka and Madina and 
spend some time there in a religious environment and in the 
company of virtuous and godly men. The wells of religious 
fervour and God-consciousness will dry up within you if you 
go on living here without a break. The battery of the heart 
must be recharged fron1 time to time by going to your country 
and spending a fev.· months there. I have noticed that there is 
a marked difference between those who maintain contact 
with their native lands and those who do not. People who are 
out of touch with their home countries generally develop an 
insensitiveness towards religious feelings, values and ideals. 

Even if they offer Prayer and observe fasting, it is in a 
routine, almost off-hand manner. I accept that this, too, is 
not unavailing, but they grow indifferent to the spiritual 
content of these acts. They fail to appreciate their substance 
and have no real idea of the state of the willing bondsmen of 
the Lord, of the quality of their Prayers and the depth and 
intensity of their feelings. 

Religious environment is in the nature of a powerhouse. By 
the grace of God, this environment still exists in India and 
Pakistan and men of high moral and spiritual stature are 
found in whose company the grime and rust of impoverished 
belief is removed from the heart. I say this from personal 
experience. I have felt this even in Saudi Arabia which I visit 
frequently. There too I have observed that families who have 
remained in contact with India are in much better shape than 
those who have adopted the Arab culture and servered their 
ties with India. 

Makka and Madina are, of course, the real centres of 
Islam, but they t(>O have started accepting thoughtlessly the 
influence of the Western civilisation and the petro-dollars are 
playing havoc with the social and cultural values of the 
Arabs. What is more, a sort of complacency is created when 
people take up residence in those blessed cities. 'We are the 
inhabitants of Hijaz, we live under the shadow of the House 
of God, Ka'ba' - this is how they begin to feel. 
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On the contrary, it is the religious condition of those who 
maintain a living contact with India that is better and more 
secure: they make regular return visits, do not lose touch with 
Urdu in which so many religious books and magazines are 
published, and wel<;:ome the theologians and spiritual 
mentors from India and Pakistan as their guests and learn 
from chem the laws and principles of the Sharl 'ah; they go 
more frequently to Makka and Madina, perform the 'umra 
more often and have a greater attachment to the holy city of 
Madina. 

DO NOT LOOK DOWN UPON YOUR PRECIOUS 
HERITAGE 
Fifthly, I notice that you, living here in America, have a 

great interest in Islamic literature. There is a growing demand 
in the United States and Canada for good religious books in 
English and Urdu, and theologians, v.Titers and leaders from 
Islamic countries come here and meetings are arranged in 
their honour. Now, let me impress upon you not to deprecate 
nor think ill of those who in past thnes have served the cause 
of faith. 

It is a most dangerous trend and a grave folly. Those of our 
brothers whose knowledge is derived solely from books are, 
generally, the most prone to this attitude. When they read 
such articles or books as are now available they jump to the 
conclusion that no one had hitherto undertaken a thorough 
study of Islam. In their immaturity they invent criteria for 
measuring service to faith, and proceed to pronounce 
judgement <)fl every reformer of past times. But I tell you they 
have no idea of the difficult circumstances in which these 
deep-hearted men carried out their mission. I can only pity 
the man '1.'ho, for instance, criticises Shaikh 'Abdul Qadir 
JilB.ni for spending all his time giving sermons and caring 
nothing for the setting up of an Islamic state, even though in 
his days the Abbasid Caliph had suspended the Islamic order. 

Do you not know of the 1nagnificent work done by this 
illustrious n1an of God? Africa is still indebted to him, for it 
~·as through his Order that Islam spread there, and also in 
India, Indonesia and many other countries. God alone knows 
how many dead hearts were brought to life by him and how 
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many men were delivered from apostasy and polytheism to 
Islam through his efforts. 

He knew that the Abbasid Caliphs belonged to the family 
of the Blessed Prophet; they \Vere Arabs and Hashimites, and 
understood the Qur'an as well as he did. Then, why did they 
not acquit them&elves in a manner befitting Caliphs of Islam? 
He was convinced that at the root of their failure lay an 
excessive fondness for pO\\'er and wealth. So, he set hin1self 
first to the task of the moral and spiritual regeneration of the 
society as a whole. Ask yourselves what is wrong with 
Pakistan? Are not that country and its rulers Muslims? Was 
it not created in the name of l&lam? Only the other day a 
Pakistani friend was telling me how a young man, related to 
hint, had joined a procession at Lyallpur to protest against 
the Government. Someone in the procession raised the cry, 
'On what was the foundation of Pakistan laid?' The young 
man replied, 'On La ilaha illilllilh l'vfuf.ia1n1nadur RasU!ul!ah '. 
He had hardly finished the sentence when a bullet hit him in 
the chest and he dropped to the ground dead. 1 Now, tell me, 
was that shot fired by a Muslim or a non-Muslim? Why does 
this happen? Why does a l\1uslirn kill a Muslim? If a person 
sincerely believed that his country's malaise was due 
primarily to headlong involvement in worldly aims. and 
pleasures and he spent his life fighting against it, what was 
wrong with that? 

Sometimes, it is imagined that if a Muslim is not working 
for the establishment of an Islamic state, he is simply \\'asting 
his time and achieving nothing, no matter if he is a Shaikh 
'Abdul Qildir Jil<lni or Mujaddid Al-Than! or Shah 
Waliullah. This view is the effect of an imperfect reading of 
history. I say without hesitation that if Islam is safe and alive 
in the world, today, the credit for it does not go to any one 
section of the Um1nah. The theologians, the jurists, the 
scholars of the Traditions, the religious teachers, the spiritual 
mentors and the Sufi saints, they have all played their part. 

It may be argued that lmAm Abu l;lanifa only taught the 
rules and proprieties of Prayer and fasting while he should 

l It should be noted tbat !he incident look pla~e in the da}s of Mr. Zulfikar Ali 
Bhuuo. after the last general election~. 
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have seized pO\\'er and established an Islamic state. But if, my 
friends, the Islamic state had come into being, who would 
have been Lhere to teach how Prayer was to be offered? And 
of what worth is a Caliphate in which no one knows ho\oV to 
perform Prayer? 

·rhose \.Vho, if We give them po\ver in the land, establish V.'Of­
ship and pay the poor due and enjoin "'·hat is right and forbid 
iniquity. And Allah's is the sequel of events. (af-~lajj, 22: 41) 

The Qur'an doe~ not say that those whom We \Vill teach 
how to offer Prayer will establish the Islamic Government, 
but that po\ver and rule is rneant for paving the way for 
Prayer so that there should ren1ain no excuse for neglect. 
Says the Lord: 'Until persecution is no more, and religion is 
all for Allah'_ (al-Anfel, 8: 39) 

Never think that those who preceded us were worthless 
men, who did not understand Islam or "'rho did not try to 
establish the whole of it, in form as well as in spirit. In fact, 
they were all doing their best to serve the cause of Islam: 
son1e were giving sermons, some teaching the Traditions, 
others issuing religious decrees and still other.~ writing books. 
According to his aptitude and circumstances, each of those 
predecessors \vas engaged in the propagation and 
preservation of Islam and in the moral and spiritual 
ir.struction of Muslims. 

We must not denigrate those who dedicated their lives to 
teaching the name of Allah, to training and inspiring the 
f\1uslims. It ~·ould be the height of ingratitude to deny or 
depreciate the services to Islam of those n1en, generally 
knov11n by the nan1e of Sufis. Do you not know what a 
glorious role the Sufi5 have played? Tht:y have saved the 
Islamic society from debasement and degeneration. This is a 
fact. The tide of materialis111 \\'Ould have swept the Muslim 
Milfah away like a straw had they not performed the 
fundamental duty. It was their \Vork that prevented sensuality 
and seJf.indulgence from becoming the order of the day 
among Muslims: when anyone succumbed to the temptatio11s 
of Satan or to his o\\·n baser instincts, he went to those godly 
men and repented. The Sufi saints and spiritual mentors 
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produced the right kind of men and took from each the \\.'ork 
for \\.'hich he was n1ost suited. Our reading history is 
sometime defective. As I have argued in the Foreword of 
TUrlkh-i-Da'Yv'at-o-'Azlmat, 2 the defect lies not in the 
history itself, but in the presentation of it as a story revolving 
round the courts of kings and noble lords, without any 
worthwhile study of the endeavours to reform and renovate. 
Take away this imbalance in presentation, and no empty 
deserts, no failures of \\'ill and spirit, will appear in the 
history of our society. 

Do not be misled into believing that it is only U0\\1 that 
some individuals have begun to understand Islam, that no­
one had achieved this earlier. For one thing, to do this puts 
Islam in a very poor light. The continuance of the Qur'an will 
become doubtful and so too its clarity and accessibility which 
have been made manifest in Divine utterances, such as 'By 
the Scripture which maketh plain' (al-Zukhruf, 43: 2), and 
'This is clear Arabic speech' (al-1ValJ.l, 16: 103). 

Moreover, how can ""e be sure that the book which no-one 
could understand for twelve hundred years has now been 
completely understood? For my part, I regard as harmful any 
book or article that gives the impression that the meaning of 
Islan1 has not bee11 fully grasped during all these twelve 
hundred years or that some of the lsla1nic truths are yet to be 
unravelled. I can never accept it. The fundamental doctrine~ 
of Islam, the Qur'anic truths and the imperatives of faith 
have always been \\.'ith us, without interruption, and whoever 
imagines that these have not been understood for a long time, 
betrays a lamentable lack of vision. I challenge anyone to 
prove that any Islamic truth has been forgotten at any one 
time by the \Vhole of the Islamic world. Ibn Taymiyyah has 
gone to the extent of claiming that there is not even one 
Sunnah 1 which might have been forsaken by the I\1uslims as a 
whole_ If it had gone unobserved in one part of the Muslim 
world, it was yet alive in another part. 

2 By the present author, brought out in Fngli<h a., Soviour.s of I he J.sla111ic Sp;ri1. 
3 An authenticated practice of ihe Holy Prophet, peace be upon him, an 

example set by him. 
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\>1en of faith live in the world like the sun, 
Setting here, rising there; rising here, setting there. 

The realilies of Islam do nol become altogether extinct. If 
lhey fade away al one place, rnen arise at another place to 
stake their lives for the survival of Lhnse truths. Never 
i1nagine that no-one has been able to understand Islam 
properly though it has been \\i'ith us for over a thousand 
years, as if it were something of a riddle or enigma. It is not 
like the Christian doctrine of the Trinity \Vhich needs an army 
of explicators to make sense of it - ir is nothing of this sort. 

V./c may not meet again, and, hence, my eagerness to bring 
the point home to you. I do not want to blame or criticise 
anyone. My object simply is that che \Vhole thing become 
clear in your minds. 

So, have a good opinion of our God-fearing precursors and 
pray for them. It is set forth in lhe Qur'an: 

And those who come (into the faith) after them and pray: Our 
Lord! Forgive us and our brethren who were before us in the 
faith and place not in our hearts any rancour towards those 
who believe. Our Lord! Thou art Full of Pity, l\.1erciful. (a/­
lfushr, 59: 10) 

There is a great protection for faith in thinking well of the 
precursors, otherwise when the tongue becomes impudent its 
in1pudence may keep no bounds. 

My brothers, can \Ve dare to say that they did not 
understand the faith who v.•cre much better than us in 
kno\vledge, action and repentance? If they did not 
understand, how can \\re be sure thar V.'e do? 

PERFORM PRAYERS 
Sixthly, performing Prayer, also helps greatly in the 

protection of faith. Do your best to offer Prayer regularly 
and at the correct times. As the Caliph 'Umar said 'The most 
important in all your activities and affairs is Prayer. He who 
protects it, will protect everything, and he who neglects it, 
\¥ill not let anything remain'. Hold fast to Prayer; do not 
neglect it wherever you are. If nothing more, offer at lea~t the 
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far<j~ part, but it is desirable to offer the sunnahs' and 
nawllfil" as well, for they act as a shield for the obligatory 
(fare/). 

BEWARE OF WESTERN CIVILISATION 
Beware, finally, of the Western civilisation which is now at 

the peak of its glory and declining. I have noticed here a great 
laxity in some matters. To put it plainly, the intermixing of 
the sexes has attained alarming proportions. Do y()ur best Lo 
avoid mixed gatherings. If it is necessary for you to attend a 
party or meeting \vherc ladies arc present, maintain a 
respectful posture. At such gatherings there should be a 
separate enclosure, even a separate passageway, for men and 
women. There is a great protection in it. The Islamic social 
and cultural design is based on very wise principles and sound 
and healthy considerations. Free intercourse between men 
and women is strictly forbidden in Islam, so do not accept 
such influences of American civilisation. As far as possible, 
protect the Islamic culture and civilisation: think through its 
distinctive qualities and standards and try to preserve them. 

Please do not misunderstand n1e. I an1 not advocating 
cultural arrogance, nor do I support a hostile nr negative 
attitude towards anyone. Whatever I have said is in a spirit of 
sincerity and well-wishing. l entertain respect for everyone 
and seek a generous, broad temperament. 1 have relations 
with people belonging to different schools of thought and 
hold them in esteem. It is out of a feeling of moral obligation 
that I have drawn your attention to these things. 

I shall, Insha' Allah, be praying for you and hope that you 
too will remember me in your Prayers. 

4 i.e. obligatory Prayers. 
5 & 6 i.e. optional Prayers bul ~anctifi<XI b~ the pra.:ti~~ or tht: Holy Propht:l, 

peac~ be upon him. 
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Chapter Fourteen 

The Role of Muslim Women 

Responsibilities that devolve upon Muslims in the West 
must be shared equally by men and women. The nature and 
degree of the responsibility of ~vomen is neither less nor 
different from that of men, though their functions may be 
separate. All that Nadwi has so far said applies equally to 
both. However, here, he makes a separate appeal to women, 
more appropriate to their role and circumstances. 

Man and woman are totally interdependent, he says. Their 
relationship, mutual rights and obligations are rooted in 
Divine guidance. The relationship between the two, 
established in the name of Allah, is unique. It is not a 
necessity, but an act of worship. 

Won1en must also come forward to convey the message of 
Islam to the Western people. [Ed.] 
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Brothers and sisters, I am deeply indebted to you for giving 
me this opportunity to express my vie~·s on a question so 
fundamental to social and personal relations. Let me begin by 
reciting a verse of the Qur'an and then try to explain the 
Islatnic viewpoint on social relations, and indic.:ate how 
realistic it is in its approach. 1·he verse is fro1n Sura al-l'l/isil ', 
(its very title should be enough to show ~·hat place Jslarr1 give:. 
to \\'Omen). It reads: 

0 Mankind! Be careful of your duty to your Lord Who 
created you from a single soul and from it created its mate and 
from these two ha~ ~pread ahroad a multitude of men and 
women. Be careful of your duty rowards Allah through Who1n 
you demand your mutual (rights), and towards the v.·on1bs 
(that bore you). 
Lo! Allah has been a Watcher over you. (4: I) 

believe this verse expresses simply and forcefully the 
Islamic standpoint on the status of \\'Omen and the mutual 
rights and duties of the l\\'O sexes. First of all, God n1akes it 
clear that both men and women have been created in the same 
manner and their destinies are inter-related, as if they are the 
two parts of a single body, The little biological divergence is 
for no other reason than that they perform the journey of life 
con1fortably. 

Both male and fen1alc have been created of a single soul, 
and, then, that single soul was n1oulded into two shapes, but 
there is no conflict or ho~tility between them. In life's 
journey, man has been provided with a partner fron1 his own 
species and who is a part of his body. The human race 
originates fro1n this pair. God blessed their uni()il, love and 
companionship with great abundance so that those who were 
originally two multiplied into millions till no one can tell how 

From a speech delivered at a seminar.for Muslim -,,.•omen 1n (.'hical{o 
on 19 June, 1977. 
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many have been born into the world. The number is known 
only to God: He has alluded to their abundance by using the 
""·ord 'multitude'. 

The Lord, then, says: 'Fear Allah in Whose Name you lay 
your claim on one another'. The revolutionary idea that in 
human affairs, no one is sufficient unto himself was 
propounded for the first time by the Qur'an. All men are 
dependent on one another. Everyone is at once the receiver 
and the giver; not that the receivers are on one side and the 
givers on the opposite. Everyone is linked in the mesh of 
rights and duties; in the network of civilised life each stands 
in need of others. 

Without a woman, no man can accomplish his natural 
journey in a pleasant and comfortable manner, and, in the 
same way, no virtuous woman can lead a happy and 
contented life without a life-partner. The Creator has made 
them dependent on each other so that without one another 
the life of each must remain incomplete. 

Again, it is proclaimed that ii is Allah in whose name you 
should demand your rights of one another. The Islamic 
society is founded upon belief in God, in His power, majesty 
and Oneness. The partnership between a Muslim man and a 
Muslim woman becomes legitimate in the name of Allah. It is 
[he name of Allah that makes strangers kindred, and distant 
ones near ones. 

The bond between man and wife is a bond of faith and 
love, and in its depth, intimacy and naturalness, it is 
absolutely unique. All this is the miracle of the name of 
Allah. A new world is born by invoking His name. A Muslim 
man and a Muslim woman cannot mix freely with one 
another; sometimes, they cannot even travel together; until 
the name of Allah comes to dwell between them and the 
sacred tie is forged. 

The Qur'an, in its inimitable style, has represented the 
basic reality of human society, the interdependen<;e of its 
members, their co-relation and mutuality, in the few, simple 
\.vords - 'through Whom ye demand your mutual rights'. 

It, then, proceeds to urge upon us to be careful of our duty 
to Allah in whose name we make the unlawful lawful, and 
bring about a revolution in our lives. The Qur'an has used 
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another matchless expression, also, to describe the profound 
relationship between husband and wife. It says: 'They are 
raiment for you and ye are raiment for them' (al-Baqara, 2: 
187). It is the Qur'lin alone that could use the word 'raiment' 
in this context. Clothing is essential for hiding nakedness and 
as an adornment of life. The parable conveys everything that 
can be said concerning the relationship of love, faith and 
trust between husband and wife. Just as without clothing a 
man looks more like an animal than a civilised being .<.o, 
without a married life, he must be considered less than 
civilised. 

In lslam matrimony is not regarded as a necessity but given 
the status of an act of worship which brings a man closer to 
God. The concept of marriage is not based on biological or 
social necessity without which the enjoyment of life is not 
complete, but it is religious. The Blessed Prophet, furnished 
the greatest example of it in his own life. He said, 'The best 
among you is he who is good to his family, and, among you, I 
am the best for my family'. If you study the life of the 
Prophet, peace be upon him, you will be struck by instances 
of his respect for the fair sex and his regard for sentiments 
which are not to be found in the lives of the greatest 
champions of the rights of women, nor in the lives of the 
most illustrious holy men and law-givers, and not in the lives 
of the other Apostles. The pains the Blessed Prophet took to 
please his wives and make them happy, his sharing in their 
legitimate recreational activities, his careful impartial justice 
to them - these were of surpassing charm and nobleness. 

With children also he was so kind and affectionate that he 
would even cut short Prayer, so dear to his heart, if he heard 
a child crying. It was the height of benevolence and sacrifice. 
Nothing could have been more precious to him than the 
Prayer. Yet, he would say, 'Sometimes, I Like to prolong 
Prayer, but then I hear a child crying and shorten the service, 
thinking that its mother would be restless'. 

These are the examples we have before us. The Lord 
exhorts us to protect the dignity of His name we have brought 
in, not merely using it to our advantage. This commandment 
is for both men and women. You are, now, living in 
American society. We have not only to introduce the tenets 
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of Islam to the American people but also to present before 
them living models of its family-system. Undoubtedly, 
Western civilisation is rapidly on the decline. One of the 
foremost causes of this is the disintegration of the family. 
Love and trust which are the cornerstone of married life are 
yielding to selfishness and sensuality. Modern philosophers 
are worried and studies are being undertaken for the 
preservation of the sanctity of the family. There ought to be 
love and sympathy on both side.<. for in that alone lies true 
happiness. Even poverty and starvation are tolerated with 
equanimity where there is love and the willingness to enter 
into and share the feelings of one another. There are, even 
now, many families in the East \Vhich do not have enough to 
eat and yet live happily because there is mutual love. Here, in 
the West there is everything - wealth, scientific innovation, 
and educational advancement - but many hearts are devoid 
of peace and contentment. They have not been able to turn 
their homes into a paradise. As Iqbal has said: 

He sought the orbits of the stars, yet could not 
Travel his own thought's \\'orld. 

Modern man is equipped with power, but lacking in vision. 
The conqueror of solar radiation cannot brighten his own 
destiny: the seeker of the stars' orbits and, if Iqbal were alive 
today, he would have said, the traveller to the moon -
cannot explore the world of his own ideas and make his home 
a place of bliss. He who had set out to turn the world into a 
paradise has ended up by making his own home a hell. Many 
Western homes are not blessed with peace and happiness. 
That is \~rhy they seek diversion in clubs and other out of 
home activities. 

You are more ay,·are of this distressing aspect of American 
life as you have been living here for as many as ten or twenty 
years, so I need not dwell upon it at length. The Qur'anic 
verse I have quoted expounds the fundamental truth that 
human society is based upon interdependence and respect for 
each olher's rights and needs. To realise this basic truth and 
to feel grateful to the person through whom the needs are 
fulfilled is an attitude of mind that Islam seeks to strengthen. 
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It requires everyone to consider himself linked to others and 
entertain respect for all member~ of lhe sociely. 

May Allah guide you to the Straight Path and enable you 
to present the pattern of Islamic life and social conduct that 
will appeal to the \\'estern people who have grown weary of 
life and encourage them to think over and examine closely the 
social commandments of Islam. In this way you can render a 
valuable service not only to this country but also to Islam. It 
is difficult, in the present circumstances, to think of a more 
positive and effective step towards the propagalion of faith. 
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Chapter Fifteen 

Cultural Serfdom and the 
Role of Muslim Students 

ManJ' .students from Muslim countries come to the West 
for higher education and stay here for long periods. They are 
supposed eventually to return to their own countries. They 
should play an effective role in spreading the message of 
lslarn in the West and preserve Their identity while they are 
here. At the satne time they should be aware of the situation 
in their countries of origin to which they will have to return 
and knoiv what role they must play there. 

Tott·ards this end, Nadwi first analyses the outcome of the 
encounter between the West and the Muslim world in recent 
years. While the nineteenth century saw one country after 
another going under the yoke of foreign domination, the 
ftt:entieth century has witnessed their freedom from the 
West's political domination. Is freedom real is another 
question. What is obvious is that the intellectual, cultural and 
moral subservience to Western civilisation remains as before, 
rather the so-called political freedom has resulted in further 
strengthening the cultural enslavement. 

The Westernised elite y,1ho inherited power from the former 
masters are in unremitting conflict, both politically and 
culturally, with their own people in almost every Muslim 
country. The masses believe in Islam and aspire/or an Islamic 
way of life. The rulers see matters entirely differently. Thus 
the potential of the Muslim world is being wasted in internal 
conflicts and tensions. 

Unfortunately, laments Nadwi, the bright young men and 
wornen leaving the gates of the Western institutes of /earning 
are remote and alien to the people to who1n they are going 
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back. They cannot speak a language 141hich their people 
unaer:.u1nd or a language which can penetrate their hearts. 
The)' are also una111<'are of the JVest's failure to create real 
'men', or the dangers »1hich technology poses. 

Muslim students should, by ail means, gain whatever 
useful knowledge they can, but they should also give to the 
West what it needs. [Ed.] 
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WESTERN DOMINANCE 
Europe came into !iignificant contact with the Islamic 

nations at the beginning of lhe nineteenth century. Only then, 
after its slow emergence from the medieval gloom and 
ignorance of the Dark Ages, ''•as Europe able to reach out to 
the East. It is true that certain Western powers had made 
inroads into certain possessions of the Turks, but these were 
of minor significance. The real impact of Western civilisation 
was not really felt until one of the major Western powers 
attained a hold on India and Egypt - these, with Turkey, 
enjoyed eminence and authority not only in the Islamic East 
but in the entire world of that time. 

India had pride of place - the populous Muslims there had 
wielded power for several hundred years with unparalleled 
pomp and glory; they had enriched different branches of 
Islamic learning and through intelligence and industry made 
their mark on the intellectual, political and social life of the 
country. But when, after the 1857 upheaval, the British 
government took over from the East India Company, it was 
thought that India would remain for ever under the British 
Crown. Egypt was of consequence because it became the 
intellectual centre of the Arab world: it boasted the great al­
Azhar University, the work of whose scholars and 
theologians, poets and writers, was deeply admired all over 
the Islamic world. The importance of Turkey needs no 
explanation: it was the centre of Caliphate, the home of a 
capable, gallant and energetic people who played a crucial 
role in world history. When these three countries were 
introduced to the Western civilisation, they entered into a 
new world, their history took a new turn. 

Whether by good or ill~fortune these three countries all fell 
within the sphere of British political influence at about the 

Frum a speech given in the Union Hall of Leeds University, before a 
well-attended meeting of students from India and Pakistan, on 
Thursday, 26 June, 1969. 
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same time. The British government took direct control in 
India; it made Egypt a protectorate and imposed there a 
Political Agent under the excuse of facilitating repayment of 
British loans to Egypt. Turkey was able to stay free of 
domination by the West but it fell victim to the political 
machinations of the British. It might be said therefore that 
East and West crossed through the power-quest of Britain: 
the injury sustained by the East was likewise, as historians 
acknowledge, at the hands of this island nation. The East 
came to realise its economic backwardness as well as its 
military and political weakness through subjection to Britain. 

INDEPENDENCE 
But al1 this happened in the middle of the nineteenth 

century. In the more recent past, a tidal wave of national 
liberation emancipated, in quick succession, country after 
country from the political domination of the West. The era of 
foreign domination has come to an end, officially, as it had 
to, for it was unnatural. It was unnatural that one country 
should continue to govern the affairs of another fertile and 
populous land, from across the seven seas and against the will 
of the people inhabiting that land; this was a phenomenon 
lacking any inherent capacity for its own continuance. Had 
its continuance been further enforced it would, certainly by 
now have run its course. The British in this sense have 
proved themselves more realistic than the French - they were 
able to see the writing on the wall and 'granted' freedom to 
their subject nations. 

Well, all Islamic countries have attained independence, 
India and Pakistan are tasting the fruits of freedom - you 
will say. But are they? What kind of independence is it where 
there remains intellectual, cultural, moral serfdom to 
Western civilisation? Those who have pondered the situation, 
studied it as it is, must see that freedom has in fact increased 
cultural bondage to the West, not removed it. Why so? 

CULTURAL BONDAGE 
Varied reasons have been advanced by different writers for 

this situation - I too have discussed the question at some 
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length in one of my books on this subject. 1 For the present 
we need not go into the reasons - for the moment let us face 
the fact, and fact it certainly is, that political freedom has 
deepened cultural enslavement. No one, unless slavish and 
immature, could favour the political bondage of his country; 
yet, is it not true that ultimately cultural bondage is the 
deeper evil of the two? 

Neither India nor Pakistan, nor those Arab countries still 
to achieve full freedom, have a.s yet realised what it means to 
be free. They have inherited the cultural and economic 
structures previously imposed upon them - and live within 
them. Such is their dependence upon the West that liberation 
has meant only a change of hands at upper level of 
government, without any change in the springhead supplying 
the vital impulse to run these governments. We draw on the 
West not only for knowledge in specific subjects or for 
specific skills but for the entire system of education. We ape 
the West in manners and modes of living. What is \.\'Orse we 
even depend for our moral and religious precepts on 
researches done by \\-'estern scholars; even the Islamic 
~ciences are judged from the standpoint evolved by Western 
educacional institutions. Orientalists are held in high esteem 
even in the East, and it has been accepted everywhere that 
what they say is the last word and requires no further 
scrutiny. The insufferable weight upon every Islamic people 
of alien, crazy concepts, of values that have no grounding in, 
that even contradict, the principles of Islam and the demands 
of its own conscience - this insufferable weight is provoking 
everywhere a crisis of identity, a deep anxiety, a grave malaise 
- mental and spiritual. 

RULERS AND THE RULED 
There is unremitting conflict between the men in power, 

v.:hose hopes and ambitions (albeit they are Muslims still) are 
modelled on the West, and the people they rule. 

For the people are Muslim through and through; they 
believe in the Hereafter, in Paradise and Hell; they believe 

I Western Civifisution - lsfam and Musfin1.1, Academy nr hlamic Research and 
Pllblications_ 
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that they will have to render account for whatever they do in 
this life; they acknowledge that the life of this world, its 
pleasures and sorrows, is transitory; they are convinced that 
the ultimate end in view is preferable to immediate purely 
material objectives; that to eat, drink and be merry and have 
the fat of the land, is not the aim of life; they believe rather 
that the aim of life consists 'in being more humane, in living in 
a~·e of God, following the path of virtue and avoiding self­
indulgence and sin, in observing the precepts of the Law 
revealed by God, in proper reverence for the teachings and 
example of the last Prophet of God, peace be upon him, in 
disseminating the message of peace and virtue to unbelieving 
humanity so that they too may learn and believe. 

But the men in power have a quite different view of the 
world. They doubt the truths expressed by Islam. They doubt 
that there is a power behind what their senses reveal to them. 
They doubt that there is a life after death. They cannot 
believe that man can derive satisfaction and happiness from 
anything other than material assets and possessions. In 
consequence there is in the people they govern a growing 
unrest; the rulers have no commitment to the people's faith 
and so they waste their real energy, being unable to direct it to 
proper use. 

Yet this energy is no slight thing. I told some Arab friends 
only yesterday that if our Eastern countries had a leadership 
properly aware of the inherent qualities of the people - of 
their strength, courage, enthusiasm, of their zeal and capacity 
for sacrifice, of their glorious past and present potentialities 
- there is no power on earth that could subdue them. This 
vigour and energy rests in the people's faith, in the power of 
that faith, a power to move mountains. Islam has still, for the 
people, the power to awaken their spirits to sacrifice - and 
they would sacrifice - their pleasures, their homes and 
possessions, even their lives, for the honour of God, of Islam 
and the Prophet of Islam, peace be upon him. No other cause 
could arouse in the people such enthusiasm, nor could that 
enthusiasm ever be subdued. 

YOUTH AND THE WEST 
But our bright young men and women leaving the gates of 
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Western universities seem oul of touch with che strengths of 
their people, they do not know even themselves - perhaps-it 
is these young men and women that are addressed in the 
couplet: 

Gel within yourself, and discover life's secret, 
If you will not be mine, be true to yourself at leasr. 

They return from the universities equipped with the 
knowledge of history and geography, individual psychology 
and mass psychology - but they are blind to the 
temperament and ideals of the people to whom they return 
and who are the work-force, the hands and limbs, of their 
government. They remain unaware of the immense potential 
within them, of the spark that made them shake the entire 
world. Even now we have the same power - the power of 
faith. Alas, our leaders are either ignorant of Faith or unable 
to .<,peak the language of faith. True they know the language 
that can appeal to intellect - though I doubt if these words 
ever penetrate even that; but the language that can touch the 
hearts of the people they know not. They cannot speak to 
their own people in words that may go deep into the heart 
and evoke the highest degree of commitment and sacrifice -
the language of faith, the language of the Qur'<in, the 
language of the Companions. How can they make their 
people understand if they cannot speak their language! 

What a pity that Muslim leaders speak to their people in 
the idiom of the West! It is not the idiom of the West, but the 
uplifting language of faith and the Qur'An that the people 
who follow the Prophet, peace be upon him, can understand, 
which can inspire them to great and greater heights of 
sacrifice. Speak in their homes and streets, in their mosques 
and market·places; but let them know you believe what they 
believe, you cherish what they cherish, you are Muslims as 
they are. This can happen only if you speak the language of 
transcendent realities that have been cherished by the people 
for fourteen hundred years. Therefore I say to you, if you 
want to touch the hearts of your own people, you must use 
the language of faith. 

I do not oppose modern arts and sciences - I congratulate 
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you rather, and your guardians who sent you here. Learn as 
much as you can and do more: undertake original research, 
add to the store, for it is a great need of our time. But do not 
confuse means and ends. This walking stick helps me walk -
it may even help me defend myself - but it cannot take the 
place of any objective to which I aspire. If I can get a better 
stick or if I am able to do without it, I shall then throw it 
away. So too is human kno\vledge a means. 

And this argument of old and new, modern and ancient, in 
human knowledge, I have never accepted it. For me 
knowledge remains ever fresh and new. What you call ancient 
branches, ancient modes, of learning, were once modern. 
And what today are proudly presented as modern modes may 
become old and stale in fifty years - instead of v-:ith pride 
you may think of them, then, with shame. No - the old and 
new is meaningless quibblit1g. Learn what there is to learn, 
la11guages, arts, sciences, history, philosophy, psychology -
but treat these as only a means for achieving your goals. 

The disintegrational friction rampant in our countries -
which I consider entirely unnecessary and a great wastage of 
our energies - is mainly because our leaders are inhabita11ts 
of the West. Their bodies live in the East, tht:ir 1ninds and 
souls in the '-"''est. Yet the people among whom they live, v.·ith 
whom their own destiny is linked can be moved only as 
Muslims. 

You are not the heirs of some barbaric primitive tribe that 
has suddenly been confronted in its mental and moral 
darkness with the light of modern technology - you should 
not then gape open-mouthed at the marvels of electricity and 
aeroplanes or whatever. You are the heirs of a civilisation 
that once rescued the .. , .. orld from darkness and destruction, 
which led mankind. The Arabs, who were the first to embrace 
Islam, did save humanity when there was none to steer it out 
of dangerous y,raters. We have a fundamental difference with 
the West, we cannot believe blindly in it. It was only because 
of our own shortcomings and the shortsightedness of our 
leaders that the Islamic countries have lagged behind in 
education and learning. The West has overtaken us. Very 
well. It is no doubt our misfortu11c, but there is no denying 
the fact that it was we who sho\ved the world the way to 
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knowledge and progress. Civilisation was committed to our 
trust, and even today no people except the Islamic people 
have the capability to conduct humanity to safety. Witness 
how the West has managed world affairs. 

THE WEST'S SHORTCOMINGS 
The West has, without doubt, filled the earth with 

innumerable novel inventions that achieve what it was never 
thought possible to achieve. Some time back a European 
scientist proudly told an Indian philosopher that the West 
had produced aircraft that could cross the wide Atlantic in a 
feY.1 hours, and then narrated other victories of technology. 
The Indian philosopher listened patiently and when the other 
had finished, commented: 'You, you have learnt to fly in the 
sky like the birds (or better) and to swim in the oceans like the 
fish (or better), but you have still not learnt how to walk on 
the earth like human beings'. The comment epitomises the 
achievements of the West - they are still groping in the dark 
about their ultimate objective. 

The first and foremost thing one needs to know and should 
try to know is the reality of man - what is the ultimate end 
of human life; what should be done to realise it? The West 
has not and does not shed light on these questions; that is 
why its achievements are, finally, a sort of play-acting to 
avoid those questions. As any dramatic performance is 
enjoyable, so too the West's exploits on land or sea or in 
space are enjoyable_ But then what? What is the result of so 
much technological progress? 

I ask you, you should ask yourselves, has man become 
more humane? Have men really come nearer to each other or 
to nature? Have love and compassion increased or have they 
decreased? Have men learnt to keep peace with one another? 
Does the individual find greater peace and contentment of 
heart? Have men drawn away from cruelty, lewdness, 
ruthlessness; have they learnt not to take delight in subduing 
others, robbing, plundering, enslaving, humiliating their 
fellow human beings? Has it yet dawned on Western man 
that so far he has been treating the world as (to use Iqbal's 
phrase) a 'gambler's den' and, in the pursuit of profit or 
power, taken humanity through the catastrophe of two world 
wars? 
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Indeed it is well to ask what has been the result of 
technological progress, what will be its end? I ask you, what 
has man gained by it? We see today ever more ill·will, more 
enmity, among individuals and among the comity of nations. 
Acts of flagrant injustice are carried out in broad daylight 
with no better reason than the power to do so. Take the 
instance of Palestine; the powerful nations of the West 
banished the inhabitants of that country to make it the 
national home of another people "vho had already been 
settled in other lands for many hundreds of years. All appeals 
to equity and justice have failed to affect the conscience of 
the powerful nations of the West. Do you still call their world 
a civilised world? Has any big power - America or Britain or 
Russia - the moral courage even to acknowledge the 
injustice done to the Arabs? How many people are there in 
this country with the courage to risk admitting that the 
promises made in their name to the Arabs were broken by 
their leaders, acting in their name? You will not find another 
like example of wanton injustice and immorality. But this is 
only a conspicuous instance of a weird and crazy 
destructiveness aimed by the West against the whole human 
race - animated by mutual jealousy and distrust the big 
nations are arming themselves with weapons capable of 
destroying the whole of humanity in a few seconds - the rest 
of the world's nations are the theatre in which this deadly 
confrontation is being staged. 

America and Russia already have such an arsenal; China, 
Britain and France, are in steady pursuit of the same goal. Jt 
is as if some heartless stupid adult had given daggers to little 
children to play with, knowing that the children were all too 
willing, all too able, to attack and kill each other - God 
knows when one of them will try to give the other a death 
blow. 

THE ROLE OF YOUTH 
You belong to the Islamic nations and peoples - who have 

an ideal, a set of beliefs and convictions. Your people will 
never be content with the materialistic civilisation of the 
West. By all means, gain what knowledge you can, but as a 
means, that only: by no means accept the worldview of the 
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West as the last word, nor as an ultimate end. Nor think of 
the Western nations as guardians of the world. You are not 
right, nor have any right, to think of the Eastern nations as 
uncivilised peoples for whose enlightenment the West must 
act the part of ministering angel. No. Take from the West 
that which you need and your people need - do not deny to 
yourself, nor to them, your and their heritage. The West 
needs to learn from the East- a life of goodness and virtue is 
as much an essential for genuine success in this world as in the 
next; a knowledge of, a capacity to entertain, the idea that 
human life must serve a higher end, gives to human 
endeavour (to technology) its proper place and its proper 
dignity and measure. If you are unable to learn what the West 
has to teach, it will mean, at worst, a little delay in material 
progress, some inconvenience and a little more effort for the 
East to catch up with the \\'est. This explains the difference 
between the worth of what the \\'est possesses and the way of 
life chosen by your people in the lslamic East. And nov.· I 
leave you to decide which of the two is worthier and more 
valuable. 
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Chapter Sixteen 

Message to Young Muslims in the 
West 

In this written message to those young Muslims who come 
to the West to undertake higher studies, or who live here, 
Nadwi exhorts them to makefull use of the opportunities that 
have been placed at their disposal by God. 

In the context of the failure of Western civilisation and its 
tragic consequences, which he has dwelt upon in considerable 
detail, only in following the path of faith, as illumined by the 
lives and teachings of the Prophets of God, lies any hope for 
the future of man. While many ancient faiths have lost their 
origins, Islam still retains its links with its sources. ft 
possesses the Qur'On as it was revealed, the authentic record 
of the sayings and actions of the Prophet, peace be upon him, 
the vast treasure-house of Shari' ah and the still vibrant, even 
though weak, enthusiasm and ;.ea/. 

Young Muslims, whether studying or working. have 
twofold responsibilities: one, to undertake a fresh study oj' 
Islam and forge a living contact with the Qur'Qn and the life 
of the Prophet, peace be upon him; and, two, to boldly invite 
their fellow human beings to Islam, both by their example 
and their words. Let this unique opportunity not be wasted. 

[Ed.] 
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Friends: f<'rom across the oceans I send you my best wishes 
and warmest greetings that reflect my sincere fellowship in 
!slam. I believe your journey to Europe or America or your 
sojourn at one of the West's educational or cultural centres 
was no act of impulse nor chance occurrence, but an act of 
conscious choice, deliberate decision. It is not a calamity. On 
the contrary - whether your journey be for a few days or a 
permanent migration, and whatever its final objectives - it is 
an opportunity and a favour conferred by God. It is a 
blessing for you but also for the social environment in which 
you find yourselves - the modern world, the world of 
Europe and America and Russia. This is an opportunity that 
will promote and strengthen your faith in Islam, in the Holy 
Qur'an, in the call of the Messengers and in the teachings of 
the Prophet Muhammad, peace be upon him. In the full glare 
of the new learning which, after a long period of social and 
intellectual stagnation, brought about in Europe a revolution 
in the world of thought and gave to its people a new lease of 
life, in its full glare you can reflect upon the eternal value of 
the message of Islam. 

THE WESTERN WORLDVIEW 
The champions of the modern world will point to its 

achievements as proof that a civilised society can come into 
being independently of spiritual convictions, of religious 
beliefs and moral values, and independently of Prophetic 
teachings. They will go further and say that this is as it should 
be: that the foundations of society should rest on knowledge 
and science, on trade and industry, on political and economic 
stability, on nationalism and patriotism, on legal and 
constitutional covenant.<. and orders. Then they will in.<.ist that 
social progress is related exclusively to modern means and 
machines, the products of their physica1 sciences. The success 

An article written for the Islamic Centre, Geneva, and published in 
Al·Muslimii.n, Cairu in 1961. 
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of their system, the better material conditions of their people, 
make it certain - they will ~ay- that man should subdue the 
world, all the forces of nature, to satisfy his material needs, 
the appetites of the body. Man's salvation lies in science and 
technology. Past failure was due simply to the fact that the 
channels for the exchange and implen1entation of ideas were 
blocked, that the world was divided into different, 
insufficiently linked parts. 

The West has for a long time propagated this view and 
done so \.vith fanatical enthusiasm. Its slogans are - there is 
no god, no religion, no unseen, no spirit, no Hereafter. 
According to the West, the Shari'ah and its social-spiritual 
structure are mere superstition. The real elements of life are 
per\.:eption, experience, profit, nationalism, democracy, 
communis1n. l"he champions of this worldview have many 
schools of thought; they all left their imprints on thought and 
society. But the common denominator to all of them is 
materialism. 

No"'· the West is in a position openly to enforce its 
viewpoint - a unique event in \.VOrld history made possible 
by the phenomenal resources, 111Uitary and economic, the 
West can dispose for the imposition of its culture on the rest 
of the world. An unparalleled achievement - even the most 
culturally and intellectually gifted peoples of pasL history 
could not establish such total and universal ascendancy. 
When Europe embarked on its course of material progres~ 
and expansion there was no power to challenge or impede it. 
The Church had Jong since capiLulated to the intellectual­
political revolt within Christianity. The Islamic East yielded 
to its intellectual and political might in the nineteenth 
century, and the world has gone on submitting, quietly and 
quickly. 

THE TRAGlC CONSEQUENCES 
Europe captured the world stage; yet the dran1a of 

materialism, conceived and acted by brilliant human 
intellects is coming to its tragic end; the system of the West 
has proved a colossal failure. Discord and confusion, internal 
and external, are everywhere apparent: individuals, classes, 
communities, nations are in desperate competition with each 
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other, and the immediate hori1on i~ dark wiLh the threat of 
major war, a disaster that ~·ould end humanity altogether. 
Self-contentment, peace, serenity are I hings of the past. Man 
is haunted by fear. His soul is restless, anxious; the moral and 
spiritual void deepens; amid distress, misery, frustration, 
there ls a feeling of bitter despondency everyvihere because 
the mess secins quite irrecoverable, quite beyond remedy. 

The wretchedness and infelicity of Western civilisatior. 
needs lo be pointed out again and again - for, in the East, 
there are still people who believe in its progressiveness and 
success, who look upon it with envy and respect, even 
religious reverence. You who no\\/ live in the midst of this 
civilisation can see at first hand the anxious unease of the 
people, and evidence everyv .. here of decay and degeneration. 
'{ ou will observe its typical characteristics in the moral 
attitude of its political leaders, in the general disregard for 
human sentiments, in the neglect of ethical values, in the high 
incidence of crime, of all kinds of moral offences. You will 
see it most clearly in the obdurate refusal of the \Vest's 
leaders, pt1litical or intellectual, to even appreciate the 
essence of hurnanity, let alone to heed the call of the spirit 
and guide the human con1muni[y to its high destiny, to 
achieve harmony and integration. The civilisation of the 
\\rest, at the height of its organisation and culture, is now 
living its crisis of confidence. 

This state of affairs should make it evident to you that a 
society not based on Faith is doon1ed to an evil fate, it n1ay 
manage to prolong its life a little n1ore - it is bound to come 
to a tragic end. Surely no-one really believes that this 
civilisation cannot perish, that it cannot become insolvent. 

Truly, the path of Faith is the path of the Prophets of God; 
it lies in their teachings and lives. It is their message which 
uplifts the character of individuals and communitic~ alike, 
that irradiates and s\rengthens then1 fron1 \Vithin. The 
exan1ples or the Prophets in1part faith and courage 
independently of academics or educational institutions or any 
means of mass propaganda, mass communication. Sincere 
faith transmute~ greed, hypocrisy, vaunting ostentation, the 
love of power; it generates confidence in the Hereafter and, 
by convincing man of the transitoriness of y.:orldly joys and 
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sorrows, encourages him to use hi.'1 resources in the service of 
God. For, it is in that service of God that man attains his true 
dignity. Repeatedly in human history, men of faith have 
rescued society from the depths of degeneracy; in earnest 
solicitude for the deliverance of mankind preserved it from 
destruction and taught the higher human values. History v.·ill 
alv.·ays remember them. 

It is true that the ancient faiths, ,.,,hich in the past served 
mankind and whose contribution to the lifting up of human 
society is unforgettable, have since lost their vitality and 
force. Even those who nominally believed in these religions 
have lost faith in them - they are not equipped to meet the 
demands of the present times and have, all but completely, 
capitulated to \\'estern civilisation as though in agreement 
that n1aterialism is the last stage in the evolution of human 
society. 

THE ROLE OF ISLAM 
But at this critical juncture one religion persists - it lives in 

its original form, and its followers know that they must see 
that it continues so, for they have been entrusted with the 
superintendence of the world, the survival of civilisation, the 
close examination of the good and evil propensities of 
mankind. 'fhey know that they '\Viii be held to account for the 
way they discharge their duty. Islam is distinguished above 
other faiths in four crucial respects: 

First, it possesses the Qur'l'l.n, whose abundant and 
inexhaustible •,visdom is an everlasting source of joy and 
encouragement to man to use all his powers of body, heart 
and soul, and reason, in the way of God and for the benefit 
of all mankind. This book brought about a mighty revolution 
in the lives of millions of men and women - unchanged and 
unaltered for fourteen hundred years, it can do so again. 

Secondly, Islam possesses the vast, fragrant treasures of 
the sayings and actions of its Blessed Prophet, l\:luhammad, 
bright and beautiful. This record is the most radiant in the 
life of mankind; it reminds man of his true position; it revives 
in him his sense of dignity. It!<> beauty is such that it cannot 
but inspire all men to follow it and attain heights of power 
and purity and peace. It unravels the knots that entangle 
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human intellect; it brings out hidden realities. It ren1ains 
intact, though ages have passed. 

Thirdly, the treasure of the Islamic Sharl 'ah is preserved 
intact and unadulterated, as it was left by the Prophet 
himself, peace be upon him. The Sharl 'ah is the most perfect 
jurisprudential system in the world. It combines admirably 
the ancient and the modern and itself enables the 
construction, upon its wise and sound foundations, of a 
healthy social system in every age and clime. 

Fourthly, the adherents of Islam are characterised by an 
enlhusiasm for their faith such as no other community can 
show. In spite of their apparent lethargy the Muslim people 
will rise in readiness for their faith and be capable of the 
highest sacrifice in the .,,,.ay of Allah - if an earnest leader 
calls them. This is a resource of \Vhich the Western nations 
are devoid. 

TO THE MUSIJM YOUTH 
Let me now remind you, young J\1uslim men and women, 

residents or student~ in Europe and America, that you are 
Muslims and a part of the great Islamic Mil/ah. You are 
members of one international family, heirs to the one great 
legacy. By 'family' I do not mean blood ties; nor do I mean 
by 'legacy' \Vhat in their ignorance or malice the scholars or 
Orientalists intend when they write on 'l'hc Legacy of Islam'. 
I mean that brotherhood of the deeply committed servants of 
God, who may have earned a place of distinction by doing 
their level best in the path or faith and learning by dint of 
their services and sacrifice and struggle. 

You should undertake a fresh study of Islam in the light of 
\\1hat I have said so far. i·ry to understand it in a new way, 
along new lines, seriously and sincerely. You should ~tudy the 
Qur'an not with the aid of l:Omn1cntaries but v.·ith the depth 
of your hearts and minds. Use your perspicacity and your 
judgement while learning it. You should read il as if it were 
not an old scripture but one sent down for the present age, 
or, rather, one that is being revealed to you directly. Spend 
your precious time on the study of the life of the Prophet, 
peace be upon him, and his Traditions; try to forge a living 
contact with him. This contact you should base on love, on 
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devoted dedicated study, on respect and on the wiJI to obey. 
Next,' do your duty as the true representatives of Islam in 

the West. Assert boldly the tenets of your faith, present a 
correct image of it, and safeguard its teachings, commands 
and practkes. You are representatives of the best of religions, 
the one ideally suited to modern times. You need your faith 
as it needs you. Set a good example to those young men -
corning from Muslim countries or receiving education at 
Arab institutions - who may be shy of being known as 
Muslims. Appeal to your friends, teachers and neighbours by 
leading a truly Islamic life of piety and truthfulness, Prayer 
and remembrance of God, dignified contentment and manly 
joy. History tells that Islam has drawn to itself countless 
intellectuals in this way and conquered whole nations and 
communities without shedding a·,dr-op 6f blood. 

You may be on the register of a university, or work in a 
factory or an office. Whatever y~iir station, your Iif e is, by 
virtue of your faith and its message, _most exalted. Islam 
attaches the greatest importance to rendering to everyone his 
due. You owe certain duties to your teachers from whom you 
may have learnt something; fulfil your responsibility with 
regard to them, be their guide and mentor, so that they 
understand Islam properly. 

I say to you again, your stay in Europe or America is a 
uni9ue opportunity, God-given, from which you should 
denve the fullest advantage. Through it you can also pave the 
way ~or the resurgence .of Islam and the well-being of 
mankmd. Your presence m these lands will be a source of 
strength to your faith; it will lead to trust and reliance on it 
and new avenues for the progress of Islam will open as ' 
result. a 

You. are at a place where the blessing of Isl h 
non-existent for a long time. The way of life the am· .~ b~en 
!O .th_e J?ivine message and the levels of Prophet· re ts ~muc~J 
is m1m1caJ to moral and spiritual values Y Jc teachings; u 
help alleviate this dreadful condition of. vo~·fresence can 
become its slaves but choose instead to be t:u t Jou. do not 
slaves of God. e ll~hms, the 
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