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IBN TAYMIYYAH

May Allah have mercy upon him

He is Al:imad bin <Abdu-1-J:Iallm bin <Abdu-s-Salam bin <Abdullah
bin Abu Qasim ibn Taymiyyah al-J:IarranI TaqI ad-Din Abu aVAbbas
bin Shihab ad-Din. He was born in J:Iarran, an old city within the
Arabian Peninsula between Syria1 and Iraq, on the tenth or the twelfth
of the month Rab{u-1-Awwal in the year 661H. He and his family
were later forced to flee to Damascus due to the occupation by the
Tartars.
He came from a family of scholars, his father and grandfather
were both scholars as were three of his brothers: <Abdu-r-Ral:iman,
<Abdullah and his half-brother, MuJ::iammad.
During his early studies of Islam, he never ceased to amaze his
teachers at the strength of his memory, keen intelligence and depth
of understanding. It is said that he was first allowed to give legal
verdicts at the age of nineteen and he began teaching at Dar alljadith as-Sukriyyah at the age of twenty-two.
He became famous for his knowledge of l:rndith, indeed he was a

xJl
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Jjiifiz (J:Iadith Master), and for his knowledge of the Qur>an and its
related sciences, he impressed all with his circles on tafsir. He also
attained expertise in Usu! al-Fiqh and Fiqh, knowledge of the differences of opinions present amongst the scholars, writing, mathematics, history, astronomy and medicine. Many of the scholars of his
time testified that he had attained the rank of Mtgtahid.
He always showed a great concern for the affairs and welfare of
the Muslims and this manifested itself greatly in his efforts during
the Jihad against the Tartars, Christians and Rawijitf,ah wherein his
displays of bravery, courage and inspiring talks were one of the most
important factors in the Muslims victory against their enemies. These
efforts won the praise and admiration of many scholars and indeed
the ensuing generations of Muslims to this very day.
Aside from the physicalJihad, ibn Taymiyyah launched an intellectual struggle against the various deviant sects and heretical ideas of
his day. He refuted the Shi'a, the People of Theological Rhetoric
(Ahl al-Kaldm) - such as the Jahmiyyah, Mu(tazilah and many of
Ashd)irah, the philosophers who promoted the school of the early
Greeks (jaldsifa), the majority of $ii.ft sects and paths and the adherents of other religions. His criticisms were not based on a lack of
understanding, rather he first gained an in-depth knowledge of each
of these schools and as such his critique of them was systematic,
acute and valid. For example it is said that his refutation of Greek
philosophy was one of the most devastating attacks ever leveled
against them. His refutation of Christianity was outstanding and his
rebuttal of the Shla completely demolished their beliefs and innovations from root to branch. 2
Needless to say, these refutations, and his very direct methods of
J

When

leitrnln~

thi~ iM underMtoml, the criti4uc levelled against him by some that 'his
exceeded hi• Intellect' Clln ufcoly be relc~11ted to the trnAh bin.
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refuting, made him many enemies and as a result his life was full of
trials and persecutions. His enemies were careful to look for anything by which they could attack him and they eventually found what
they were looking for in his works of belief entitled 'Aqidah alWas4ryyah and 'Aqidah al-Jjamaw!Jyah. Due to their total misunderstanding of what he wrote, they accused him of anthropomorphism
and had him imprisoned on more than one occasion. Ibn Kathir
mentions that some scholars sat with ibn Taymiyyah to debate with
him concerning his 'Aqidah al- Wdsifryyah and the debate ending with
their agreeing with him in what he had written. 3 Similarly ibn Kathfr
mentions that some scholars debated with him concerning 'Aqidah
al-Jjamawiyyah and his replies to their accusations could not be rebutted. 4 Ibn Taymiyyah was again imprisoned because of a legal
ruling he gave concerning divorce, and yet again he was later imprisoned for a legal verdict he issued prohibiting making journeys for
the purpose of visiting graves. It was during this imprisonment that
he passed away.
With regards his personality and worship, he exerted a huge and
lasting influence on all who met him and he was known for his worship and glorification of the Islamic laws, both inwardly and outwardly. His complete reliance upon Allah can be best summed up in
what his student, ibn al-Qayyim, relates from him when he was told
that his enemies had plotted to kill him or imprison him,
If they kill me it will be martyrdom for me. If they expel
me, it will be migration for me; if they expel me to Cyprus, I will call its people to Allah so that they answer me.
If they imprison me, it will be a place of worship for
.i

Ibn Kathrr, Bidqyah 1J1tJ an-Nihe!Jah [Vol. 14, under the heading 'Aqd Mqjtilis ath·

7~ultilha].

• lbn K11thlr [141/~ ].
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Ibn al-Qayyim himself said,
Allah knows, I have never seen anyone who had a better
life than his. Despite the difficulties and all that expunges
comfort and luxury, nay, things completely opposite to
them; despite imprisonment, intimidation and oppression,
ibn Taymiyyah had a purer life than anyone could. He
was the most generous, the strongest of heart and the
most joyful of souls, with the radiance of bliss in his face.
When we were seized with fear and our thoughts turned
negative, and the earth grew narrow for us, we would go
to him. No sooner did we look at him and hear his words,
all these feelings would leave us to be replaced by relief,
strength, certainty and tranquillity.6

Al-Bazzar said,
I was of those who knew well his habits, he would not
talk to anyone unnecessarily after the prayer of Fajr and
would remain performing the dhikrof Allah in a low voice
which perhaps could just be heard by one sitting next to
him; and frequently would he direct his gaze to the sky.
This he would do until the Sun had risen high and the
time in which it is prohibited to pray was over. 7

He also said,
I have not seen him mention any of the pleasures and
1

Mih!yt1h min l:fqyrih Shq_ykh al-lrlrim [p. 30].

1
'

lhn ul-Qayyim, A/-W'd/lil a.r-1\'q~yib [p. 69].
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attractions of this world, he did not delve into worldly
conversations and he never asked for any of its livelihood. Instead he directed his attentions and conversations to seeking the Hereafter and what could get him
closer to Allah. 8

Once, the ruler Mul)ammad bin Qa1awiin accused him of wanting
to wrench kingship from him due to his large following to which he
replied,
I would do that! By Allah, your kingship and the kingship
of Moghul is not even worth two meagre coins in my
eyes! 9

His Teachers 10
He studied under a great number of scholars and he himself mentioned a number of them as related by adh-Dhahab:i: directly from
him.11 This particular chronicle of teachers includes forty-one male
scholars and four female scholars. The total number of scholars
whom he took knowledge from exceeds two hundred. 12
The following is a selection of some of his teachers:
8

al-Bazzir [p.52].

9

al-Bazzar [p. 74].

10

Refer to: Majmii' Fatciwci Shqykh al-Islam [18/76-121}; Dhqyl ibn Rajah [2/387]; Ibn
Kathir [14/136-137}; adh-DhahabI, Tadhkirah a/-Jjujfaz [3/1496]; Ibn I;Iajr al'Asqalaru, ad-Durar al-Kriminah Ji Aydn al-Mi'ah ath-Thdminah [1/154].

11

Majmii' al-Fatd11Jd f18/76-121].
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•

•
•
•
•

•
•

•
•
•

•

Abii al-<Abbas A}:imad ibn <Abdu-1-Da>im al-MaqdasI
Abii Na~r <Abdu-VAziz ibn <Abdu-1-Mun<im
Abii Mul;i.amroad Isma<il ibn Ibrahim at-TanukhI
Al-Manja ibn <Uthman at-TaniikhI ad-DimashqI
Abu al-'Abbas al-Mu'ammil ibn Mul;i.ammad al-BilisI
Abu <Abdullah Mu}:lammad ibn Abii Bakr ibn Sulayman
al-Amiri
Abu al-Faraj 'Abdur-Ra}:lman ibn Sulayman al-BaghdadI
Sharaf ad-Din al-Maqdasi, A}:imad ibn A}:imad ash-Shafi'I
Mul;i.ammad ibn 'Abdu-1-Qawi al-Maqdasi
Taqi ad-Din al-WasitI, Ibrahim ibn <A.II as-~ilil:ii alI:IanbalI
His paternal aunt, Sitt ad-Dar bint 'Abdu-s-Salam ibn
Taymiyyah

His Students
He had many students and those who were affected by him are
many, some of his students were:

• Ibn al-Qayyim al-Jawziyyah, Mul;i.ammad ibn Abu Bakr.

•
•
•
•
•

•
•

•
•
•

•
I

Adh-DhahabI, Mu}:lammad ibn Al:imad .
Al-Mizzi, Yusuf ibn <Abdur-Ralfman.
Ibn Kathir, Isma<il ibn 'Umar.
Ibn <Abdu-1-HadI, Mu}:lammad ibn A}:lmad.
Al-Bazzar, 'Umar ibn <Ali.
Ibn Qac,U al-Jabal, A4mad ibn Husain.
Ibn Fa9lillah al-Amri, A}:imad ibn Yal_iya .
Mu}:lammad ibn al-Manj, ibn 'Uthman at-Tanukhi .
Yusuf ibn 'Abdu-1-Mal)miid ibn <Abdu-s-Salam al-Batti .
lbn al-Wardr, Zayn ad-Din 1Umar.
'Umar al-J:iarrinI, Zayn ad-Din Abu J:!afs.

Ibn Muflil;i, Shams ad-Din Abu 'Abdullah.
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The Praise of the Scholars for him
Many scholars praised ibn Taymiyyah, not only for his scholarly
achievements but also for his active participation in jihad and the
affairs relating to public welfare, his abundant concern for others
and his worship. Below is a selection of some of these statements:
1. Al-ljdfiz adh-Dhahabi said,
It was amazing when he mentioned an issue over which
there was a difference of opinion and when he gave evidence and decided the strongest opinion - he could perform ijtihtid due to his fulfilling its conditions. I have not
seen one who was quicker than he at recalling a verse
which pertained to the issue that he derived from it, nor a
man who was stronger in recalling texts and referring them
to their sources. The Sunnah was in front of his eyes and
upon the tip of his tongue with eloquent phrases and an
open eye.
He was a sign from the signs of Allah in tefszr and expounding upon it. With regards to the foundation of the
religion and knowledge of the differing opinions [on an
issue], he was unequalled - this alongside his generosity,
courage and lack of attention to the joys of the soul.
Quite possibly his legal rulings in the various sciences
reached three hundred volumes, indeed more and he was
always saying the truth for the sake of Allah, not caring
for the blame that came to him.
Whosoever associates with him and knows him well accuses me of falling short with regards to him. Whosoever opposes him and differs with him accuses me of

exaggeration, and I have been wronged by both partic11 -

xvW
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his companions and his opponents.
He was white skinned with black hair and a black beard
with a few grey hairs. His hair reached his earlobes and
his eyes were eloquent tongues. He had broad shoulders
and a loud, clear voice with a fast recitation. He was quick
to anger but overcame it with patience and forbearance.
I have not seen his like for supplications [to Allah}, his
seeking succour with Him and his abundant concern for
others. However I do not believe him to be infallible, .
rather I differ with him on both fundamental and subsidiary matters, for he - despite his vast learning, extreme
courage, fluid mind and regard for the sanctity of the
religion - was a man from amongst men. He could be
overcome with sharpness and anger in discussion, and
attack his opponents [verbally] hence planting enmity in
their souls towards him.
If only he were gentle to his opponents then there would

have been a word of agreement over him - for indeed
their great scholars bowed to his learning, acknowledged
his ability, lack of mistakes and conceded that he was an
ocean having no limits and a treasure having no equivalent...
He used to preserve the prayers and fasts, glorifying the
laws outwardly and inwardly. He did not give legal rulings
out of poor understanding for he was extremely intelligent, nor out of lack of knowledge for he was an overflowing ocean. Neither did he play with the religion but
derived evidence from the Qur'an, Sunnah and Qjytis (analogy), he proved [his stances] and argued following the
footsteps of the lmdms who preceded him, so he has a
reward if he erred and two rewards if he was correct.
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He fell ill in the castle [wherein he was imprisoned] with a
serious disease until he died on the night of Monday 2Q•h
Dhii-1-Qa'dah, and they prayed over him in the Majid of
Damascus. Afterwards many talked about the number that
attended his funeral prayer, and the least number given
was fifty thousand. 13

2. Ibn J:Iajr al-'Asqalaru said,
The Shqykh of our Shqykhs, al-Hdftz Abu al-Yu'marI [ibn
Sayyid an-Nas] said in his biography of ibn Taymiyyah,
'al-MizzI encouraged me to express my opinion on Shqykh
a/-lsliim TaqI ad-Din. I found him to be from those who
had acquired a fortune of knowledge in the sciences that
he had. He used to completely memorise and implement
the Sunan and Athiir (narrations). Should he speak about
taftir, he would carry its flag, and should he pass a legal
ruling in fiqh, he knew its limits. Should he speak about a
J:iadith, he was the seat of its knowledge and fully cognisant of its narrations. Should he give a lecture on religions and sects, none was seen who was more comprehensive or meticulous than he. He surpassed his contemporaries in every science, you would not see one like him
and his own eye did not see one like himself...' 14

3. Ibn J:Iajr also said,
The acclaim of Taqi ad-Din is more renown then that of
the Sun and titling him Shqykh al-Islam of his era remains
until our time upon the virtuous tongues. It will continue
tomorrow just as it was yesterday. No one refutes this
but a person who is ignorant of his prestige or one who
13

Ibn l:fajr, [under the biography of ibn Taymiyyah].

I~

Ibid.
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turns away from justice...
... those of his stances that were rejected from him were
not said by him due to mere whims and desires and neither did he obstinately and deliberately persist in them
after the evidence was established against him. Here are
his works overflowing with refutations of those who held
to t'!:fsim (anthropomorphism), yet despite this he is a man
who makes mistakes and is also correct. So that which he
is correct in - and that is the majority - is to benefited
from and Allah's Mercy should be sought for him due to
it, and that which he is incorrect in should not be blindly
followed. Indeed he is excused for his mistakes because
he is one of the Imams of his time and it has been testified that he fulfilled the conditions of jjtihdd...
From the astonishing qualities of this man was that he
was the severest of people against the People of Innovation, the Rawcificjah, the ljuliilryyah and the lttipad!Jyah. His
works on this are many and famo us and his fatawa on
them cannot be counted, so how the eyes of these innovators must have found joy when they heard those who
declared him to be a hi.ft11 And how delighted they must
have been when they saw those who did not declare him
to be a kcifir in turn being labeled hi.fin It is obligatory
upon the one who has donned the robe of knowledge
and possesses intelligence that he consider the words of
a man based upon his well-known books or from the
tongues of those who are trusted to accurately convey
his words. Then he should isolate from all of this what is
rejected and warn against it with the intention of giving
sincere advice and to praise him for his excellent qualities
and for what he was correct in, as is the way of the scholars.

If there were no virtue11 of Sht(Ylt.h TnqJ ad-Dln except
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for his famous student Sbqykh Shams ad-Din ibn alQayyim al-Jawziyyah, writer of many works, from which
both his opponents and supporters benefited, then this
would be a sufficient indication of his [ibn Taymiyyah's]
great position. And how could it be otherwise when the
Shafi'I Imams and others, not to speak of the .E:Ianbalis, of
his time testified to his prominence in the [Islamic] sciences...15
4 . Ibn Kathir said,
The least he would do when he heard something was to
memorise it and then busy himself with learning it. He
was intelligent and had much committed to memory, he
became an Imam in tafsir and everything linked to it and
knowledgeable in fiqh. Indeed it was said that he was more
knowledgeable of the ftqb of the madhbabs than the followers of those very same madbbabs in his time and other
than his time. He was a scholar in Usu! and the branches
of the religion, in grammar, the language and other textual and intellectual sciences.... no scholar of a science
would speak to him except that he thought that that science was the specialty of ibn Taymiyyah. As for J:iadith
then he was the carrier of its flag, a f:ldft~ able to distinguish the weak from the strong, fully acquainted with the
narrators.... 16
He also said,
He was, may Allah have mercy upon him, from the greatest of scholars but also from those who err and are cor15

From Ibn I:lajr's endorsement of R.add al-Wijir contained at the end o f the
book.
1
'•

Ibn K11thTr, (14/118-119).

Ibn Tcrym!Jyah
rect. However his errors with respect to his correct rulings were like a drop in a huge ocean and they are forgiven him as is authentically reported by Bukhari,

When a ruler makes a ruling, and he is correct then he has two
rewards, and if he has erred then he has one reward

5. Al-lfriftz al-Mizzi said,
I have not seen the likes of him and his own eye had not
seen the likes of himself. I have not seen one who was
more knowledgeable than he of the Book and the Sunnah
of His Messenger, nor one who followed them more
closely. 17

6. Al-lfrifiz 'Abdur-Ral:iman ibn Rajah al-.f:Ianball said,
He is the Imam, the legal Jurist, the Mujtahid, the Scholar
of I:Iadith, the Jjcifi?, the Explainer of the Qur'an, the
Ascetic, Taqi ad-Din Abu al-'Abbas Sht!Jkh a!-Is!dm, the
most knowledgeable of the knowledgeable. It is not possible to exaggerate his renown when he is mentioned and
his fame does not require us to write a lengthy tract on
him. He, may Allah have mercy upon him, was unique in
his time with respect to understanding the Qur'an and
knowledge of the realities of faith .... 18

17

Unh;ntul Baifiir, f:/qydt Sh~rykh al-/Jlrim ilm Tqymf1yah [p. 21].

IM

lbn Rajnb, 12/387-392].
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His Sayings
Shaykh al-Islam was famous for stating profound statements, below is a selection of some of them.
• Every punishment from Him is pure justice and every blessing from Him is pure grace. 19
• \X!hoever desires everlasting bliss, let him adhere firmly to the
threshold of servitude 20
• The Lord loves to be loved.21
• Guidance is not attained except with knowledge and correct
direction is not attained except with patience.22

• In this world there is a paradise, whoever does not enter it will
not enter the Paradise of the Hereafter. 23
• The one who is [truly] imprisoned is the one whose heart is
imprisoned from Allah and the captivated one is the one whose
desires have enslaved him.24

19

Mqjmii' Fatdwd [10/85]

2il

ibn al-Qayyim, 1Vfaddr!J [1/531]

21

Majmii' Fatdwd [1 /54]

22

Mqjmii' Fatdwd [1 0/40]

23

ibn al-Qayyim, al- Wdbi/ IP· 69}

l-1

lbn al-Qnyyim, al- l'V'ahil ~'· 69].

ulv
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• This whole religion revolves around knowing the truth and
acting by it, and action must be accompanied by patience. 25
• Worship is founded upon the Legal Law and following it, not
upon ones base desires and innovation. 26
• If you do not taste the sweetness of an action in your heart,
suspect it, for the Lord, Exalted is He, is the Appreciative. 27
• The more the servant loves his Master, the less will he love
other objects and they will decrease in number. The less the
servant loves his Master, the more will he love other objects
and they will increase in number.211
• Perpetually is the servant either the recipient of a blessing
from Allah, in which case he is need of gratitude; or he is the
perpetrator of a sin, in which case he is in need of repentance; he is always moving from one blessing to another and is
always in need of repentance. 29
• Sins cause harm and repentance removes the cause. 30
• Bearing witness to tawbid opens the door of good and repent21

Majnnt Fatdwd [10/ 38]

JJ•

Mqjmri' Fatdwd [1/ 80]

n ibn al-Qayyim, ai-Maddrfj [2/ 68]
JH

M~jtmi' Fatdwd

)''

M~1jmli'

[1 /94]

/ ·(1tri111ti [10/HHI

~· Mt!/INN' I illtiwii

110/ 255]

xxv

THE RELIEF FROM DISTRESS

ance from sins closes the door of evil.31
• TheJihad against the soul is the foundation for the Jihad against
the disbelievers and hypocrites.32
• A man will never fear something besides Allah unless it be
due to a disease in his heart. 33
• Trials and tribulation are like feeling the heat and cold, when
one knows that they cannot be avoided, he will not feel anger
at their onset, nor will he be distressed or disheartened. 34
• The perfection of tawf.Jid is found when there remains nothing in the heart except Allah, the servant is left loving those
He loves and what He loves, hating those He hates and what
He hates, showing allegiance to those He has allegiance to,
showing enmity to those He shows enmity towards, ordering
what He orders and prohibiting what He prohibits. 35
• In this world, man finds in the remembrance of Allah, praising Him and worshipping Him, a delight that is incomparable
to anything else.36

31

Majnni' Fatdwri [1 0/256]

32

ibn al-Qayyim, ar-Rawt/ah fp. 478]

33

al-Bazzar [p. 74]

34

ibn al-Qayyim, al-Madarij [3/289]

35

ibn al-Qayyim, a/-Madarij [3/485]

:Iii

Minhtij as-S11nnah 15/ 389]
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• The objective of asceticism is to leave all that harms the servants Hereafter and the objective of worship is to do all that
will benefit his Hereafter. 37
• Sins are like chains and locks preventing their perpetrator from
roaming the vast garden of tawflid and reaping the fruits of
righteous act;ions. 38
• What can my enemies do to me? I have in my breast both my
heaven and my garden. If I travel they are with me, never
leaving me. Imprisonment for me is a chance to be alone with
my Lord. To be killed is martyrdom and to be exiled from my
land is a spiritual journey.39

His Death
Ibn Taymiyyah died while imprisoned on the twentieth of Dhii-lQa'dah of the year 728H, after ultimately being banned from reading or writing. He fell sick for the few days preceding his death.
His funeral was attended by a huge congregation despite the many
lies and slanders being spread about him by certain innovators of
his time. Al-Bazzar says,
Once the people had heard of his death, not a single person in Damascus who was able to attend the prayer and
wanted to remained except that he appeared and was
present for it. As a result, the markets in Damascus were
closed and all trans actio ns of livelihood were
7
·'

Majmi!' Fatiiwd [14/458]

111
·

Ma.Jmli' Fatawa [14/49)

w ibn

111-Qayylm, WtJbil [p. 69]
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stopped ...Governors, heads, scholars, jurists all came out.
They say that none of the majority of the people failed
to turn up - according to my knowledge - except three
individuals; they were well known for their enmity for
ibn Taymiyyah and thus, hid away from the people out of
fear for their lives. 40

Ibn Kathir said,
There were so many people in front of his funeral, behind it, to its right and to its left. None but Allah could
enumerate them, and then someone shouted, 'this is how
the funerals of the Imams of the Sunnah are to be!' At that
the people started to cry... when the call to prayer for
?uhr was proclaimed they prayed after it straight away
against the usual norm. Once they finished prayer, the
deputy khatib came out - as the main khafib was absent
and in Egypt - and he led the prayer over ibn Taymiyyah ...
then the people poured out from everywhere and all the
doors of the Magid. .. and they assembled at a/-Khqyl market. 41

His Works
Ibn Taymiyyah was a prolific writer and authored many works spanning a broad range of topics. The sum of his writings were thought
to consist of hundreds of volumes and even though a large number
of them have been lost, many are still available and in print. A number
of his works have also been translated and below is a list of these
works followed by some of his works in Arabic. 42
40

al-Bazzar [pp. 82-83].

41

Ibn Kathir [14/ 138].

42 None: of the list11 dc:tllilcd below sue: mc:smt to be: cxhAu•tlvc.
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The books of, or about, ibn Taymiyyah available in the English
language:
1. Ibn Tqymfyyah on Public and Private LaJV in Islam or Public Policy
in Islamic Jurisprudence [tr. Omar A. Farrukh, l<hayats, 1966]
2. A Seventh Century Sunni Creed· The Aqida al-Wtistrya of ibn
Tqymfya [tr. Merlin Swartz, the Hague: Mouton, 1973]
3. Public Duties in Islam [tr. Muhtar Holland, The Islamic Foundation, 1402/ 1982]
4. Ibn Tqymfyyab's Essay on theJinn [tr. Abu Ameenah Bilal Philips,
1409/ 1989]
5. The Concise Legacy [tr. Farhat Abbaas, Jam<iyyah Ihyaa l\1inhaaj
as-Sunnah, 1415/1994)
6. Introduction to the Principles of Tefseer [tr. Muhammad Abdul
Haqq Ansari, al-Hidaayah, 1414/1993]
7. The Friends of Allah and the Friends of Shqytdn [trans. Abu
Rumaysah, Daar us-Sunnah, 1421/ 2000].
8. lbn Tqym!Jyah Against the Greek Logicians [tr. Wal B. Hallaq,
Oxford University Press, 1993]
9. Aqeedah al-Wtiasit!J.yah [tr. Assad Nimar Busool, IQRA International Educational Foundation, 1994); Sharh Aqeedah alWaasitfyyah [commentary Muhammad Khalil H arras, tr.
Muhammad Rafiq I<han, Dar-us-Salam Publications, 1416/
1996]
10. Fundamentals of Enjoining Good & Forbidding Evil [tr. Abu I<halil
& Muhammad al-Jibali, al-Qur>an & Sunnah Society of North
America, 1997]
11. Mukhatasar Iqtidaa as-Siraat al-Mustaqeem [Dar-us-Salam Publications, 1416/ 1996]
12. The Book of Eemaan [compiled from the wo rks of ibn
Taymiyyah by Dr. Muhammad Nasim Yasim, al-Firdous Ltd.,
19971
13. Di!~am of lh6 f-!6arl.r and lh6ir Cum (tr. Abu Rumaysah, Daar
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us-Sunnah, 1418/1998]
14. Ibn TC!:Jm!Jyah's Letters from Prison [tr. Abu Ammar, Message
of Islam, 1419/1998]
15. The Waasitah Between Allaah & The Creation [tr. Abu Iyaad
Amjad Rafiq, Invitation to Islaam, 1998}
16. Al-Ubud!Jyah [tr. Nasir ud-Deen Khattaab, ]; also translated
as Ibn Tt!Jm!J.Yah's EssC!:Y on Servzlude [tr. Abu Safwan Fareed
ibn Haibatan, al-Hidaayah, 1420/1999}
17. Kitab al-Iman: Book of Faith [tr. Salman Hasan al-Ani, Iman
Publishing House, 1999}
18. Ibn Taim!Ja's Struggle Against Popular Religion: with an annotated

translation of his Kitab lqtida as-Sirat al-Mustaqim Mukhalcifat
Ashab aljahim [Muhammad Umar Memon, the Hague:
Mouton, 1976)
19. Ibn TC!:JmiJJah and his Prt?}ects of Reform [Serajul Haque, Islamic
Foundation of Bangladesh, 1982}
20. Ibn TC!:Jm&Jah's Ethics [Victor E. Makari, Scholars Press, 1983]
21. A Muslim Theologian's Response to Christianity: lbn Tcrymryyah's
aljawab as-Sahib [ed. Thomas F. Michel, Caravan Books, 1985]
22. Economic Concepts of Ibn Tqymjyyah [Abdul Azim Islahi, The
Islamic Foundation, 1408/1988]
23. The Political Thought of ibn TC!:Jm!J.Yah [prof. Qamaruddin Khan,
Adam Publishers & Distributers, 1992]
24. Ibn TC!:Jm!Jyah & The Islamization of Knowledge [Taha Jabir alAlwani, IIIT, 1994]
25. The Relief from Distress - An explanation to the durd of
Yunus[trans. Abu Rumaysah, Daar us-Sunnah, 1425/2005].
The available Arabic works of ibn Taymiyyah are many, from
amongst them:
1. Mqjmil Fatdwd ibn Tqymroah [compiled by 'Abdur-Ral;lman
ibn Qllsim and his son, Mul:i.ammad in thirty-seven volumes]

lbn Tqym!Jyah
containing many monographs and treatise that he wrote.
2. Fatdwd al-Kubrd, in five volumes

3.
4.
5.
6.

Fatdwd al-Mirr!Jyah
Alja111db as-$a/.Jfh Ii man Baddala Din al-Masip, in six volumes
Minhdj as-Sunnah an-Nabawiyyah, in six volumes
Darr Ta'drurj al-'Aql wa-n-Naql, in twelve volumes
7. As-$tirim al-Mas/iii 'aid Shdtim ar-Rasiil, in three volumes
8. Naqd at-Ta'sis
9. lqtirjd as-$irdf al-Mustaqim Ii Mukhdlefah Arbtib aljaf:Jim, in two
volumes

10. Al-Istiqdmah
11. Naqd Martitib al-ljmJ
12. ar-Radd <aid al-Manfiq!Jyin
13. ar-Radd <a/ti al-Akhnti'i
14. ar-Radd <a/ti al-Bakri
15. an-Nubuwwtit
16. Qti'idah 'Adhimah ft-1-Farq bqyn 7btidah Ahl al-Islam 1va-l-lmtin
111a 7btidah Ahl ash-Shirk wa-n-Niftiq
17. Al-Qawd<
id an-Niirtin!Jyah al-Fiqhryyah
18. Tefsir ibn Tqymjyyah, compiled by <Abdu-r-Ralfman <umayri,
in seven volumes.
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Allah's peace & blessings be upon him
~~.;JiWsJltµ
«Yiinus too was one of the Messengers ...»
[as-$4/fdt (37): 139]

«We have revealed to you as We revealed to N~ and
the Prophets who came after him. We revealed to
Ibrahim and Isma'il and lsJ::iaq and Ya<qiib and the
Tribes, and 'isa and Ayyiib and Yiinus and Harlin
and Sulayman . And We gave D awiid the Zabfu»
[an-Msd, (4): 163]

«.• and lsma'il, al-Yasa<, Yiinus and Liit. All of them
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We favoured over all beings»

[al-An'dm (6): 86)

«His Lord chose him and made him one of the
righteous»
[al-Qalam (68): 50)

Born in Ninevah, Mosul1, YU.nus bin Matta was one of two Prophets who was named after his mother, the other being <fsa. He was
sent to his people as a Messenger to call them to the worship of
Allah alone, to call them to abandon their sinful ways. He spent
thirty three years of his life in pursuit of this mission and in all of
this time, only a handful of people believed; finally, in despair, YU.nus
supplicated to his Lord that His punishment descend upon his nation. He was commanded to preach to his people for a further forty
days, when three days remained he proclaimed amongst his people
that punishment would afflict them in three days and fled,

«... and Dhu-n-Niin when he left in anger and thought
We would not punish him»
[al-Anbjya' (21): 87)

His people gathered together and agreed amongst themselves that
YU.nus was a person who was not known to lie, and when they saw
that he had indeed fled, they became certain of the imminent punishment and repented, so Allah forgave them and showed them
mercy,

1

Capital of ancient Assyria, on the Tigris: its rnins can be seen opposite modern

MoRul in northern Jr1K1.
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~~;rj~r~~,:ll'~::~~c::.:1:!;j~f1ft;
~i;Q~l;;;J\~~~ly1j;,~(~~r~1:

G~Jl
«How is it that there has never been a city who believed, whose belief brought them benefit, except
tl,.e people of Yunus? When they believed, We removed from them the punishment of disgrace in the
life of this world and We let them have enjoyment
for a time»

[Yunus (10): 98]

In the meantime, YU.nus awaited news of what had happened to
his people, and finally a traveler passed by him informing him that
his people had become believers and the punishment had averted
them. Fearing disgrace and being called a liar he determined not to
return, and embarked upon a heavily laden ship destined for Tarshish,
but it was not very long before they were overcome with bad weather.
The travelers agreed that they must lighten their load by throwing
some passengers overboard, they drew lots and the name of Yu.nus
came up, they were however reluctant to throw him overboard, seeing him to be a pious man and repeated the drawing of lots three
times. His name came up each time.

«When he ran away to the fully laden ship and cast
lots and lost»

[as-$ijfrit (37): 140-141]

Upon being thrown into the sea, he was swallowed by a huge whale
and by the decree of Allah allowed to live in its belly, it is reported
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that at this time he supplicated saying, 'my Lord! I have been granted
a place to pray where no one else has worshipped you before!'

~~~.Jl;rs~:~i~
« ... then the fish devoured him and he was to blame»
[as-$djfrit (37): 142]

He remained in the belly of the whale, glorifying Allah,
>:;:,~,.,,,

,,WI

.J_;h

@S~-1JJlz.4!'~4le ~1&0~
«... had it not been that he was a man who glorified
Allah, he would have remained inside its belly until
the Day that they were resurrected>>
[as-$4ffrit (37): 143-144]

Realising that he had done something unbefitting in abandoning
his people and fleeing before being granted permission by his Lord,
and that this was the cause of his trial,

«He called out in the pitch darkness, "There is none
worthy of worship save You! Glory be to You, far removed are You from any imperfection; I have been
among the wrongdoers." We responded to him and
rescued him from his grief, that is how We rescue
the believers» ·
[al-AnblJri' (21): 87-88)
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at-TabarI records on the authority of ibn Wahb that this supplication appeared beneath the Throne and the Angels said that they
heard a very weak voice coming from a strange land. Allah said,
"Do you not know who that is? He is Our servant, YU.nus." The
Angels said, 'Your servant Yu.nus, from whom there has always ascended to You an accepted prayer and an accepted deed?' Allah
replied, ''Yes" and commanded the whale to throw him out on the
open shore.

«So We cast him up onto the beach and he was sick
and We caused a gourd tree to grow over him...»

[as-$dffdt (37): 145-146]

After having regained health and strength, YU.nus returned to his
people to inform them that Allah had indeed forgiven them and his
people welcomed him with open arms,

« ...We sent him to a hundred thousand or more. They

believed and so We gave them enjoyment for a time»

[as-$iif/dt (37): 147-148]

The Prophet

(~)

said,

The invocation of my brother Dhu-n-Nun, "None has
the right to be worshipped save You; glory be to You, far
removed are You from any imperfection; l have been
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amongst the wrong-doers," none who is experiencing
difficulty employs it except that Allah would relieve him
of his difficulty.

This book, authored by ibn Taymiyyah, may Allah have mercy on
him, explains in detail the meaning of the supplication of YU.nus
and the meaning of this l_iadith. 2

[Methodology of Translation]
The author, may Allah have mercy upon him, is famous for frequently diverting from the main topic of discussion and digressing
to other issues. This often breaks the flow of the main topic and
makes it difficult for the average reader to follow the discussion,
hence the translator has opted to remove the lengthier digressions
and place them in appendices, indicating each time where he has
done so in the footnotes. The notes to the al_iadith are based loosely
around those given by Fawaz ZumarlI and the translator has also
endeavored to present the verdicts of our early scholars to those of
them found outside of the Two $ai;I1_is; in addition the translator
has added comments by the author, ibn Taymiyyah, from his other
works to points that were only briefly touched upon or required
further explanation.
And Allah knows best
Abu Rumaysah
7tri. Ramaqan, 1423H
121h November 2002

1
RcfcrcnccK to the story: ibn Knthrr, Qll,ra,r a/-,-Jnh/yd', Tqj.rir, at-TabatI, Tafsir, ibn
/\th Tr, t1/-l\Ji111il.fi·I· '/;lrl1'.h.
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An explanation to the dua of Yu.nus

Shaykh al-Islam ibn Taymiyyah (d. 728H)

Shaykh al-Islam ibn Taymiyyah, may Allah sanctify his soul, was
asked about the saying of the Prophet (;I) said,
The invocation of my brother Dhu-n-NU!l, ''None has
the right to be worshipped save You; glory be to You, far
removed are You from any imperfection; I have been
amongst the wrong-doers," none who is experiencing
difficulty employs it except that Allah would relieve him
of his difficulty.
1.

What is the meaning of this supplication?

11.

Are their any unstated conditions that have to be met
when one articulates it?

111.

What is the connection between belief in the heart and
the meaning of this supplication such that lt leads to

The Relief From Distress
the removal of difficulty?
1v. Why did he explicitly confess, 'I have been amongst the

wrongdoers' when it is known that taw(lid in itself leads
to the removal of difficulty.
v.

Is it sufficient to acknowledge ones sin alone, or must
this be accompanied by repentance and the firm resolve
not to repeat that sin in the future?

vi.

Why is it that difficulty and harm is removed only when
a person relinquishes any hope, reliance, and dependency upon the creation?

vii. How can the heart relinquish the characteristic of putting
hope in the creation and depending upon them, and
instead put its hope in Allah, Exalted is He, and turn to
Him in its entirety?

viii.What are the methods that would aid the heart in doing
this?
He replied:

2

CHAPTER ONE

'What is the meaning of this
supplication?'

All praise and thanks are due to Allah, the Lord of the worlds.

[1.1 The meaning of du(a]
In the Qur>an, the word supplication (du'a) and invocation (da'wah)
is used in two senses:

a.
b.

Du'd al-7bddah: supplication through worship
Du'd a!-.Ma/a!ah: the supplication of request 1

Allah, Exalted is He, says
1

The first type of du'a can be understood when one understands that every act of
worship is done with the unstated plea that Allah accept that action of worship
and the desire to draw closer to him; and hence attain His pleasure. Hence every
action of worship is a type of request to Allah. The second type of du'd is whereby
one explicitly asks his Lord of something such as 'O Allah! Grant me good in this
world and the Hereafter'.' The second type includes the first type and the first type
necessitates the second type.
Refer to Abu Ammar Yasir Qadhi, Dtlti, th6 IV6t:Jpon ~/'th~ h~/jmwlal-1 licfaayah
publi~hing,

2001 J

3

1. 1 The meaning of du rd

G~~t~ ~~_;;.i:~~~Ee~
«So do not supplicate to any other god along with
Allah or you will be among those who will be
punished»
[ash-Shu'ara' (26): 213]

«Whoever supplicates to another god along with
Allah, has no grounds for doing so at all and his reek~
oning is with his Lord. Indeed the disbelievers will
never be successful!>
[al-Mu'mint{n (23): 117]

~~.cif1;.1:~bJlie ~~;
lffTh.,.. P' J ""J?}.;~Y~J/ ~".j\ ~Ill/
,.. ~i?~>
~~flyfa\.i,l,~_, ;lJ,~VlitZi-'rY~

«Do not supplicate to another god along with Allah;
there is none worthy of worship save Him ... »
[a/-Qa,ra,r (28): 88]

01:0,,~0_;~~~~:~~;trr;r~eL~t
«When the servant of Allah stood, calling to Him,
they almost swarmed all over him»
[a/jinn (72): 19]
/

> .,...

/ / / _-:;

>

/

> .,,

'-..:-)~J..-: 0l-' \!l.i~l' lz~.J.:i~~Y:.~ub
~

/

,, / .t"•..-1: -;;

~ 1..y.;1~; t~l'l

«What they supplicate to apart from Him are female
idols, what they supplicate to is an arrogant Shaytan

whom Alllh h111 cuned»
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[an-Nisa' (4): 117]

«The invocation of truth is made to Him alone.
Those they supplicate to apart from Him do not respond to them at all. It is like one stretching out his
cupped hands towards water to convey it to his
mouth: it will never get there»
[ar-Ra'd (13): 14]
.;·:("~.l"ri.jn-; \"! "'..J\ ~,,,,.,,. /). •"..:/" .:.'\,,.

lw - • .x.Jr"~~~~~_r~;j~~'J

~_;;.q_;~~ ~t!.Ll~_)r
«... those who do not supplicate to another god along
with Allah and do not kill anyone Allah has made
inviolate, except with right to do so, and do not
fornicate ... »
[al-Furqan (25): 68]

~~ ,j~~-j_;l ~_;~~: ·~t:ji
«Say: what has my Lord to do with you if you do not
supplicate [to Him]? ...»
[al-Furqan (25): 77]

[In explanation to this] it is said, 'Were it not for your supplication
to Him,' or, 'Were it not for His calling you.' This is because the
verbal noun (mafdar) is sometimes adjoined to the subject and other
times to the object. However, here, its being adjoined to the subject
is more likely as it necessary that the sentence have a subject. Hence
the meaning of this verse would be, '...were it not for the fact that
you supplicate to Him, worship Him and ask of Him.' [Then the

!

1. 1 The meaning ef du <a
verse proceeds,]
,&._ ir"\( I>.

>L-:': ,.. .,,.< •>•-:! ~,..-:'

cy IA 0·:,iJ..,,..-.-..: J_,......~~...l,,U

«...but you have denied the truth, so punishment is
bound to come»

[al-Furqtin (25): 77]

meaning a punishment that must be meted out to the
deniers. 2
Linguistically, the essential meaning of the word faldh is durd because it comprises the meaning of the latter; both worship and request.
The words of Allah, Exalted is He,
c:;

~

+

--+"f •

>·~

~~l'r}y.l\

«Supplicate to Me and I will answer you»
[Ghijir (40): 60]

have been explained in two ways:
a. Worship Me and enact my orders, I will respond to you [by accepting it]. It is in this sense that Allah, Exalted is He, says,
~1,~H.-t ~"i~"1;:,

,

Jr., -: . . . . .

~'J~ ~ ... ~

«He responds to those who have faith and do righteous actions»
3

Refer to the exegesis of this verse in al·Bapr al-Mupi/ [6/517-518); ibn Kathir [3/
331 l; al·MNjiarrur al· Wqjit [4/223); Zad al-Masir [6/112-113]; Rsip al-Ma'ani [10/5455]; and at-7'abarl [9/426·428]
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[ash-Shurci (42): 26]

This meaning of response is well known in the language, the poet
said,
A supplicant supplicated, 'You who responds to the call!'
But there was none to respond to him at that time

b. Ask of Me and I will give you. The Two $al:Ul;s record that the
Prophet (~) said,
Every night, when their remains the last third of the night,
our Lord descends to the celestial heaven and says: Who
is supplicating to Me that I may respond to him, who is
asking of Me that I may grant him, who is seeking forgiveness that I may forgive him? 3

Here the word du<ii has been mentioned followed by mention of
asking and seeking forgiveness, even though the one seeking forgiveness is asking and the one asking is supplicating. However [the
sequence is such] that the one asking to repress evil from himself
has been mentioned after the one asking for the procurement of
good, and both of these have been mentioned after mention of the
supplicant who could be asking for both the aforementioned matters or others. This then is an example of mentioning the specific
after having mentioned the general. Allah, Exalted is He, says,

~~l~l
""" // ,-

~ ~,,,,

,,..,,,,, >

.J..t""'-;.

,., ... ,,... "'..,,

/

~~.:i1~~~..u1-o_y->~ '-:--!'~~ki~~~~

t0~_,Jj,~--,;:+t.J~lh;;i"
!...J!
;, ""' . . ~ J\;
, ...~:
:, ·~~
..
«If My servants ask you about Me, I am near. I answer
, Bukhllrf 1#1145, 6,,21, 74941 nnd MuMllm 1#75!'1].
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of the supplicant

1.2 The condition

the invocation of the caller when he invokes Me...»
[al-Baqarah (2): 186]

[1.2 The condition of the supplicant]
Every person who is asking is in a state that combines hope and
fear, hence he is worshipping the asked. Every worshipper is also in
a state that combines hope and fear, hoping for the mercy of the
one asked and fearing his punishment. Hence every worshipper is
one who asks, and every one who asks is a worshipper, therefore
each term, when mentioned alone, includes the meaning of the
other. 4 However, when they are both mentioned together then 'the
4

The type of asking being discussed here is supplication to Allah, the supplication of request. Allah, E xalted is He says,

,,

.II

.. .,.

·-~

--~1

•

~-\,'\~~ ~

~ ~~-..11

:.r!'-.J

<<Ask Allah for His boun!y)>

[an-Nisd' (4): 32]
And the Prophet (~) said, "When you ask, ask only of Allah and when you seek
help, seek help only from Allah"; recorded by at-Tirmidhi. lbn Rajab, jdmi' (1/
481] says, 'Know that asking of Allah and not the creation is what is necessary.
This is because to ask is to display humbleness and submissiveness before the one
being asked as well as dependence upon him; it also contains an implicit acknowledgment that the one being asked has the ability to remove this harm, grant the
object of desire, and promote benefit. It is not allowable to show humility, submissiveness and need except to Allah alone because these matters exemplify the
reality of worship. Al,imad used to supplicate, "O Allah! Just as You have prevented my face to prostrating to other than You, also prevent it from asking other
than You." None is able to remove harm or promote the good save Him as He
says,

=
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one asking' takes on the specific meaning of one who is seeking the
procurement of good and the repression of evil by employing phrases
denoting request; 'the one worshipping' takes on the specific meaning of one who desires the same, but does so through enacting the
orders of Allah and not by employing phrases denoting request. 5
The point of discussion here6 is that the words supplication and
invocation carry both meanings [of worship and request]. Allah,
Exalted is He, says,

0 6.1.Q\..::.,"
•>,n/>, \""
-,
_,. '...),.&0\·1
/
~ ...-...+'y.> ~ ~_,
«•.•Their final invocation is, 'All praise and thanks

are due to Allah, Lord of the Worlds!'»
[Yunus (10): 10]

In the Q.adith it is mentioned,
The most superior form of dhikr is [the statement], 'L ti

=

«If Allah afflicts you with harm, no one can remove it except Him. If He desires good for you, no one can avert

His favour>>

[Yunus (10): 107] '
As for asking of human beings, in general this is not preferable unless needed,
and to ask them for something that is outside of normal human capability constitutes shirk. However, even if someone were to ask another human in a permissible
way, he still must have the belief that his request will only be satisfied if Allah
allows it. This issue is discussed further by the author in Chapter 5.
5

The author, may Allah have mercy upon him, here digresses to discuss the meanings of hope and fear as understood by the $Ujis and AhlH-/.Kakim, this discussion
has been relegated to Appenclix 1.
1
'

This is phrase commonly uHcd by the author, may Allll.h have: mercy upon him,
to 11how that he i" returning to the point of di•cu.. lon after having cliMreuccl.

1.3 The supplication

ef Yunus

ildha il/Alldhrr and the most superior supplication is 'al!;amdulilldh' 8

Recorded by ibn Majah and ibn AbI ad-Dunya. 9

[1.3 The supplication of YU.nus]
The Prophet
others,

(~

said in the J::iad.Ith recorded by at-TirmidhI and

The invocation of my brother Dhu-n-Nu.n, "None has
the right to be worshipped save You; glory be to You, far
removed are You from any imperfection; I have been
amongst the wrong-doers," none who is experiencing
difficulty employs it except that Allah would relieve him
of his difficulty.

He (~) called it an invocation because it includes both types of
supplication.

(::Ji ~p.:Ji-q) ,"none has the right to be worshipped save You" comprises an acknowledgement of Ta1v/.Jfd al-lldhiyyah10 which in turn
includes one of the two types of supplication. This is because the
lldh is the one who deserves supplication, both the supplication of
7

Meaning: none has the right to be worshipped save Allah

H

Meaning: all praise and thanks are for Allah

'' at-Tirmidhi [#3383}, ibn Majah [#3800} and ibn AbI ad-Dunya, ash-Shukr [#102}.
It was declared ~al:u"l:i by ibn l:libban, a.s-.)afi~h [#846]; al-I:Iakim [#1834, 1852]
with adh-DhahabI agreeing and l;iasan by at-Tirmidhi, al-BaghawI, Sharf! as-Sunnab
1#12691 and al-AlbiinI, a.r-S'afiifiah [#1497]
10

l.c. ~l~lln~ Allllh out 1tlunc for

wor~hip.
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worship and the supplication of request. He is Allah, there is none
worthy or worship save Him.

JD ,

(~Lfui ~ 8
"I have been amongst the wrongdoers" comprises
an acknowledgement of his sin which in turn includes the request
for forgiveness. This is because the one seeking something, asking
for it, either does so by stating phrases that denote this [clearly] or
he does so by stating phrases that contain some information [that
alludes to this], information about ones own state or the state of the
one being asked or the state of both. NuQ., upon him be peace, said,
/
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«My Lord, I take refuge with You from asking You
for anything about which I have no knowledge. If
You do not forgive me and bestow mercy on me, I
will be among the lost»
[HUd (11): 47)

This is not a phrase which denotes an explicit request but rather
contains information about Allah that if He does not forgive him
and show mercy to him, he would be of the losers. But this information alludes to the request for forgiveness. Likewise Adam, upon
him be peace, said,

«Our Lord! We have wronged ourselves. If You do
not forgive us and bestow mercy on us, we will be
among the lost»

[al-/1 'rq/ (7): 23]

11

1.3 The supplication

of Yiinus

and Musa upon him be peace said,
~J.>
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«My Lord, I am truly in need of any good You have
in store for me»
[al-Qafaf (28): 24]

This is a description of his condition, that he is needy of all that
Allah has given him of the good and alludes to asking Allah to send
good down to him.
At-TirmidhI and others record that the

Prophet(~)

said,

Whoever is diverted by the recitation of the Qur'an from
performing my dhikr and asking of Me, I would grant
him the best of what I grant those asking.

At-TirmidhI said that it was a }:iasan l:iadith. 11 It was also reported
on the authority of Malik bin al-J:Iuwayrith12 with the wording,
Whoever is diverted by making dhikr of Me from asking
of Me, I would grant him the best of what I grant those
asking.

I think al-Bayhaqi recorded it with this wording from the Prophet
u at-Tirmidhi [#2926] and ad-DarimI, Farjd'il al-Quran [#3356] on the authority
of AbU Sa'id al-KhudrI with a qa'if jiddan isnad; refer to al-AlbanI, ad-l)a'ifah
1#1335].
Al:iadith with similar meaning have been reported on the authority of 'Umar in
al-Bayhaqi, Sbu'ab a/-jmdn [#573] and as-Suylili, al-Ltili' [2/288] said that al-I:fafi?
ibn I:fajr declared it 4asan;Jabir in al-Bayhaqi [#574] ; Hudhayfah in Abu Nu'aym
J7/313]; and Malik bin al-f;Iarithah in al-Bayhaqi [#575].
ll

MAiik bin

al-~!Arith

11e-Sulnml, refer to ibn I:Iajr, Tahdhih al·Tahdhih [10/12-13].
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(;i).13

Sufyan bin <cyaynah was asked about his (:i) saying,
The most superior supplication on the Day of 'Arafah is,

.Ll1 ~J .~1i~il ~
,.

a" ..i;
f.,,

'~
~

4) '1 ~~ j
....

-

.,, >

... ...

>

• ' -1, • \ ;._ J.. '
<..s""' . T J

'..ti

'11-.J1 '11
,

-

•'-:!"" u-

'None has the right to be worshipped save Allah, the One
Who has no partner, to Him belongs the dominion, to
Him belongs all praise and He is Omnipotent over all
things. 14

and [in explanation] he mentioned the previous ~acllth and the
lines of poetry recited by Abii-s-Salt in praise of ibn Jud'an,
Should I mention my need or shouldyour
Gifts suffice me, for sure giving gifts is part of your disposition
!j a person was to praiseyou one day
The one who he is praising would seffice him

and proceeded to say, 'This is a created objected addressing another
created object15 , what then of the Creator, Exalted is He?'16
13

Refer to fn. 11

14

at-Tirmidhi [#3585] and al-MaQ.amali, ad-Du'ti (#64] and it has witnesses being
- reported on the authority of TalQ.ah in Malik, al-Muwatta [#246]; 'All in at-Tabarani,
ad-Du'ti, [#874); and ibn 'Umar in at-Tabararu [#875).
It was declared l;tasan by at-Tirmidhi and al-Albani [#1503]
15 In another narration mentioned by al-}::Iafi? ibn 'Abdu-1-Barr, at-Tamhid (2/
680], 'This is an object of creation saying of another that it is sufficient to praise
him [to get what he desires] rather than directly aHk him, what then of the Creato r,
Blessed and Exalted is He?'

=
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of Y unus

In a similar vein, Musa, upon him be peace, supplicated, 'O Allah!
To You belongs all praise and to You does one complain, You are
the One Who helps, through you does one seek succour and upon
you does one place his reliance.' This is information [about Allah]
that alludes to a request.
In a similar vein, Ayylib, upon him be peace, said,

Sk~J!;
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«... Great harm has afflicted me and You are the Most
Merciful of the merciful»
[al-Anbgd' (21): 83]

So he described himself and his Lord with a description that alludes to asking for His mercy so that his difficulty be removed.
This method is employed by way of displaying good manners in
asking and in supplicating. Therefore if one says to another whom
he respects and from whom he desires something, 'I am hungry, I
am sick' he is displaying good manners in asking. This, even though
if one were to say, 'Feed me, give me medicine', he is being resolute
in his asking, the first method manifests ones state and informs another of this by way of humbleness and displaying need which in
:::
Ir.

Al-BayhaqI [#575] and al-Kha~~abi, Sha'n ad-Du'd [#142}.

Al-I::Iafi? ibn 'Abdu-1-Barr [2/678] said, 'This J:.i_adith shows us that the day of
'/\rafah is better than other days, it shows us the excellence of this day and it
proves that some days are better than others, but which these are can only be
known through the Legal Law and not through reason or analogy. Days which are
better as proven by the Legal Law arc: Jumu'ah, 'Ashura', 'Arafah, Monday and
'rhumlay. Thi~ ~ncllth alHo provcH that sup1,lication on the day of 'Arafah is pre-

dominately an&wcrcd llnd It a.l8o prnvcs that the bc:st dhikr iR "La ildha i/IA.l/d}/'.'
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turn alludes to the request, whereas this method portrays a resolute
desire and a straightforward request.
This latter method, the method of direct request, if it arises from
one who is able to attain the object of desire from the one asked, it
is said using the form of a command. The reason for this is either to
express the need of the one asking or due to the benefit it contains.
If it arises from one who is totally needy, being directed to one who
is completely self-sufficient, then it is to be considered a simple request said by way of humility, displaying ones need and manifesting
ones state.
Hence asking via describing ones state and need is better from the
perspective of knowledge and description of ones state; asking directly is dearer with regards expressing ones intent and objective.
This is why the generality of supplications are of the second type,
the supplicant brings to mind what he desires and asks for it. So he
asks immediately after his objective has come to mind without his
pausing to mention or depict the condition of the one asking and
the One being asked. If, however, this person were to mention his
condition and the condition of the One being asked coupled with a
direct request, this would be the better form of supplication.
When Abu Bakr asked the Prophet (:i) to teach him a supplication which he could employ in the prayer, he replied,

Say: 0 Allah! I have oppressed my soul greatly and frequently and there is none to forgive sins save You, so
forgive me with a forgiveness from Yourself and have:

1!

1.3 The supplication

of Yunus

mercy on me, You are the All-Forgiving, Most Merciful. 17

This supplication comprises the servant' mentioning his own state
which in turn points to his need for forgiveness, it contains a description of the Lord stating that none is able to fulfill this goal save
Him, it also contains an explicit request for forgiveness and it describes the Lord as being the All-Forgiving and Most Merciful which
in turn are the qualities which must exist for the request to be fulfilled. Therefore this supplication and its likes are from the best of
ways of asking.
Many supplications contain some of these aspects such as the saying of Musa (a!qyhis-sa!iim),

«...You are our Protector so forgive us and bestow
mercy on us»

[al-A<rcif (7): 155]

This supplication comprises a direct request along with a description of the Master that would lead to the need being fulfilled. He
also said,

This supplication contains a description of oneself as well as a

dfrcct rec.1uest. He also said,
17

BukhArf l#H34, 6326, H3H7, H3HHJ 11nd Mu~llm 1#27071.
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«My Lord, I am truly in need of any good You have
in store for me»
[al-Qa,ras (28): 24]

This supplication contains a description of oneself which in turn
points to a request.

[1.4 The condition of YUn.us]
Now the question arises as to why it befitted the Companion of
the Whale and others in similarly dire circumstances to supplicate
by describing their states rather than asking directly? The response
is that the situation calls for an acknowledgement that the evil that
has afflicted one is because of his sin. Therefore the source of this
evil is sin, the immediate objective is to repress the harm, to remove
the difficulty, whereas the desire to ask for forgiveness comes secondary to this. However, he did not directly ask for the harm to be
removed because he had the overwhelming feeling within himself
that he had committed a sin, oppressed himself, and that he himself
was the cause of this harm. Therefore it befitted his situation that
he mention that which would remove the cause of harm, i.e. the
acknowledgement of his sin. The soul, by its nature, seeks after its
immediate need, in this case the removal of the immediate harm it
faces before the removal of any harm it fears may occur in the future.
The immediate objective in this situation is the desire to see the
harm removed followed by forgiveness, this was what was foremost
in his mind, and the best way to acquire this was to efface the cause
and hence he stated that which would accomplish his objective.

17

1.5 Allah does not wrong atryone

[1.5 Allah does not wrong anyone]
This becomes clear when one understands the meaning of
(.!,(;~),''glory be to You; far removed are You from any imperfection"
for this statement comprises exaltation of the Lord as well as absolving Him of all deficiency. The situation that YU.nus found himself in demanded that Allah be absolved of oppression and that He
be absolved of punishing without cause, therefore he said, 'You are
Holy, absolved of oppressing me or punishing me without cause,
rather I am the oppressor who has oppressed himself.' Allah, Exalted is He, says,
~ "°'. .>I 1?:° •). ,.J: :'i•\~~. 1/'c':i _, r~:
~i)~~ ~b~J "

:il·[.._,
, _,.

«We did not wrong them; rather they wronged
themselves»
[an-NaN (16): 118]
~./.>~1·1~
~i/r~:~,//
~
.0'9J
,.........J

«We did not wrong them; rather wronged
themselves»
[Hud (11): 101]

«We have not wronged them; it was they who were
the wrongdoers»
[az-Zukhruj (43): 76]

«Our Lordi We he.ve wronged ourselves»
[al-A'r4f (7): 23]

18
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Similarly the Prophet (;I) said in the ~al:Ul:i lfadith reported by
Muslim concerning the opening supplication in prayer,

0 Allah! You are the King, there is none worthy of worship besides You; You are my Lord and I am Your servant, I have wronged my soul and I acknowledge my sin,
so forgive me all my sins for indeed none forgives sins
save You.•~

BukharI records the l)adith,
The master of asking for forgiveness [is the supplication],

'O Allah! You are my Lord, there is none worthy of worship save You. You created me and I am Your servant, I
am trying to fulfill Your agreement and promise to the
best of my ability. I take refuge with You from the evil I
have wrought, I acknowledge Your favours to me and I
confess my sin, so forgive me for none forgives sins save
You.'
Whoever says this supplication with certainty when he
•H

Muslim !#771] imd Abu Dl'lwud !#7601,

19

1.6 The meaning of Ld ikiha i/lAllah and Sub(JanA//ah
awakes in the morning and dies during that day, he will
enter Paradise. Whoever says this supplication with certainty when he lies down to sleep in the evening and dies
during that night, he will enter Paradise.' 19

Hence it is upon the servant to acknowledge the justice of Allah
and His benevolence; He does not oppress man in the slightest and
does not punish anyone except for a sin that he committed. He is
always bestowing His grace upon man, therefore every punishment
from him arises from pure justice, and every favour from him arises
from His benevolence.

[1.6 The meaning of Ld ilaha illAl!dh and
SubbanA!lah]
So the saying of Ylinus,(~Jt ~1'~1 '1),''there is none worthy of worship
save You" affirms that Allah alone is singled out with regards to
i/ahfyyah. llahfyyah includes within it the affirmation of the perfection
of Allah's knowledge, power, mercy, and wisdom just as it comprises the affirmation of His benevolence. This is because the word
I/ah means the one who deserves to be worshipped, the ma'liih. The
fact that He deserves to be worshipped is because of H is attributes
that necessitate that He be loved with an absolute and complete
love and that he be submitted to completely. The reality of worship
is absolute and complete love combined with total·submission and
humility before Him. 20
19

Bukhari [#6306] and an-Nasa'I [8/279].

2
"

The author, Majmii' Fatti111ti [1/ 23) says, 'Allah created the creation to worship
Him, worship gathers together within its scope knowledge of Him, turning to
Him in penitence, loving Him, and being sincere to Him. Through performing his
dhikr do henrtK find trnn~1uillity nnd throu11;h seeing Him in the .Hereafter will the
eyeK foci bliMM. There iR nothinl( rhnt wUI be more beloved to the ~crvnnts than

=
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His saying, (..!.!;~),''glory be to You; far removed are You from any
imperfection" comprises exaltation of Him combined with absolving Him of oppression and all other deficiencies. A mursal l).adith
concerning this had been reported on the authority of Musa bin
Tal}:i.a that the Prophet (;i) said concerning a person stating,
'SubpanA/lrih',
It is absolving Allah of all evil. 21

Mere negation of something is not to be considered a praise until
and unless it contains the affirmation [of its opposite], therefore the
negation of evil and deficiency from Allah necessitates the affirmation of His benevolence and perfection, and to Allah belong the
best and most beautiful Names.
seeing Him on that Day and there is nothing that is granted them in this life
greater than faith.
Mans need of Him in worshipping Him is greater than his need of Him in His
creating, nourishing and sustaining him, because worship is his object and source
of fulfilment. There is no correction, no success, no felicity, no delight without
worship and whoever turns away from the dbikr of his Lord,

,,.·,,.t.;: ":;r1 . . ·">>>·.-:"'b,,.,.t,,.,,. ""--:1-::-

~

,,. '.,,. ->.Y.'"~-'t>...;..,;o~,<IJ<.)~

«... his life will be a dark and narrow one and on the Day
of Rising We will gather him blind>>

[Ta Ha (20): 124]
This is why Allah will not forgive shirk but will forgive anything less than that to
whoever He wills and this is why the statement, ''None has the right to be worshipped save Allah" is from the best of good deeds.'
21
At-TabacinI (#1753, 1754] and al-Bayhaqi, Asma' was-Writ (1 /76], its narrators
are trustworthy and precise but it is mursal.
It is also reported from TalJ:iah by al-Bayhaql (1/76] with a qn'Jf jidclan sanad
and at-TabaranI [#1752) via another route with a qa'If H.nacl; ace adh-Dh11h1tbl,

11/·Tallahl{ j#1848J nnd al-l-l11yth11ml, M~Mtl 110/94]

21

1.6 The meaning of Ld ildha illAlldh and SubpanAlltih
The same applies to the generality of what is mentioned in the
Qur,an of negating evil and deficiency from Allah, each negation
also affirms His benevolence and perfection. Allah, Exalted is He,
says,

;:.~~~r1~1
£

,.

E

(j ~;t-_~:.J;.ts-if~f~f
<<Allah, there is none worthy of worship save Him,
the Living, the Self-Sustaining. He is not subject to
drowsiness or sleep...»
[al-Baqarah (2): 255]

So the negation of weariness and sleep from Him affirms the perfection of His life,

"'J ( :..;1n
l.AJ

.&
.
ey y_,....~

...

« .••and We were not affected by fatigue»

[Q4f (50): 38)

This verse affirms the perfection of His power and ability. In a
similar fashion saying 'SttbpdnA/ldh' comprises absolving Him of all
evil and oppression, this negation in turn comprises exaltation of
Him. This is because the oppressor only ever oppresses because of
his need to oppress or because of his ignorance, Allah is in no need
of anything and He knows everything. He stands in no need of
anything whereas the whole creation stands in dire need of Him,
this statement then implies complete exaltation.
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[1.7 Tahlil and tasbib in the supplication]
Moreover this supplication combines tahli/22 with tasbif.P. The tahlil
is found in the statement, "None has the right to be worshipped
save You" and the tasbip is to be found in the statement, 'Glory be to
You; far removed are You from any imperfection,' it is established
in the Saljr}f that the Prophet (:i) said,
The best and m ost noble statements after the Qur>an are,
and they are from the Qur'an:

~~l'Jilj ,'.wt ~l~J '(;,_Ji ~lj ,_410~"
SubbanA/ldh, al-ljamdulilldh, Ld ilaha i/LA/ltih and A l/dhu
Akbar.24

Tapmid 25 goes hand-in-hand with tasbip and follows on from it,
takbi?-6 goes hand-in-hand with tahlil and follows on from it. It is
established in the $aljrlf that the Prophet (~) was asked, 'Which
speech is best and most noble' to which he replied,
That which Allah chose for his Angels:

22

Tahlil: the saying o f (.iii~! Ji~) 'Ll ilriha iliAl/rih' (non e has the right to be

worshipped save Allah)
23

Ta.sbifr. the saying of (.clil .Jl...:-) 'S11bfltinAlkih' (glory be to Allah, far removed is
He from any imperfection)
24

Bukhari [chpt. 19] and ibn Majah (# 3811].

25

Ta/J!llid: the saying of (.ct ~I) 'Alpamduli/ltih' (all praise is due for Allah)

21
'

Takbir. the siiyin~ of ( ,r.S1 Jil) '/11/ahu A4har' (AllAh IN the )(reatc11t)

23

1.7 Tahlil and tasbi(l in the supplication
i: ~p_; _-Oil 0~·
Subf.JdnA/ldhi wa bilfamdihi.27

The Two Sal:iil:is record that the Prophet

(~)

said,

There are two statements that are light upon the tongue,
heavy in the Scales, and beloved to the All-Merciful:

c_l.:i1
.~,
.&1 .j~
~
p - ,.&1 .j~
. ,,
~J,
.
Sub/;JdnAl/dhi wa bilfamdihi and SubhdnA!ldhi-l-'A;efm. 28

Allah, Exalted is He says,
•""' • .,,,,,.<
J :,.'.)~~

~ ,,,.

«... then glorify your Lord's praise... »

[an-Na,rr (110): 3]

And the Angels said,

«...when we glorify You with praise... »
[al-Baqarah (2): 30]

So these two statements, one has been mentioned conjoined with
ta(lmid and the other has been mentioned conjoined with ta'z!m29 ,
we have mentioned that tasbi!J comprises the negation of all evil and
defects from Allah and in turn includes the affirmation of all beauv Muslim (#2731] and at-Tirmidhi [#3593].
2
M

Bukhari [#6406, 6682] and Mw1lim [#2964].

}!J

T11'rj,,,., the cxRlt11tion 11nd mllj(lilflcatlon of J\llAh
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tiful qualities and perfection. Tapmid has been mentioned in the
same context as ta<z!m'0 in just the same way thatjalti/ (majesty) is
mentioned alongside ikrtim (honour and reverence) 31 , not every thing
that is exalted is necessarily beloved and praised and neither is everything that is beloved necessarily praised and exalted. It has already
been mentioned that worship is founded upon complete love, exemplified by praise, in the phrase SubpdnAildhi wa bilfamdihi, and
complete humility, exemplified by exaltation in the phrase
SubbanAilahi-1- ~z!m.; hence in worship one experiences love of Allah
and praise of His beautiful qualities, just as one experiences humbleness before Him arising from His grandeur and magnificence.
Moreover it comprises magnification and reverence, for Allah is the
One who is deservedly described with possessing aljalai and al-ikrtim
and is deservedly magnified and revered.
Some people think that al-]alai is from His negatory (faibt) Attributes32 whereas ai-lkrtim is from the affirmatory (thubutt) Attributes33, this being mentioned by ar-RazI and others. The correct
position is that they are both affirmatory, the affirmation of perfection necessarily implies the negation of all defects, however these
two Attributes mention two types of affirmation, His worthiness of
being loved and His worthiness of being exalted. Allah, Exalted is
30

i.e. in the l;iadith, both ta(Jmid and ta'?jm have been mentioned after the tasbif.i.

31

i.e in His Name, Dhu-lja!til wa-1-lkrdm (the One possessing majesty and honour)

32

i.e. all that Allah has negated from Himself in His Book or upon the tongue of
His Messenger ~) ; these are obligatory to negate along with affirming their opposite in its state of perfection. So for example one must negate oppression and
wrongdoing along with affirming perfect justice for Him.
33

i.e. those Attributes that Allah has affirmed for Himself in His Book or upon
the tongue of His Messenger (~); these it is obligatory to affirm. Rc:fc:r to the
author's, Tadmurfvah faip. 57+]

2!

1.7 Tahli/ and tasbip in the supplication
He, says

e t.j:>-:::i"1"'>... ..
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•
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«Allah is Rich Beyond Need, the Praiseworthy>>
[Luqmdn (31 ): 26]

Sulayman, upon whom be peace, said,
A

~ ,,.

., ,,.,,. ,,.

~~:r&P~.JZ>~
l -,,, _,, , , , . ....

«...my Lord is Rich Beyond Need, Generous»
[an-Nam/ (27): 40]

Similary Allah says,
....

~\~~\~
«Sovereignty and praise belongs to Him»
[at-Taghdbun (64): 1]

Many people who possess sovereignty and richness are not praised,
rather censured; this is because praise includes mentioning the good
qualities of someone which are beloved, therefore it is to mention
the good qualities of someone out of love of him. Many of those
who are praised and loved to some extent are found to have some
sort of inability and weakness which negates exaltation, self-dependency, richness and true dominion. The first type of person is feared
and not loved, the second type is loved and praised yet not feared,
perfection lies in the combination of both as is mentioned in a narration, 'The believer is nourished with sweetness and awe.' In the
description of the Prophet (:i) it is mentioned,
Whoever unexpectedly saw him would stand in awe of
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him and whoever got to know him, loved him. 34

In many contexts tasbip has been mentioned alongside taf;mid and
tahli! alongside takbir just as one finds in the phrases of the adhdn. 35
Moreover each term in these two categories includes the meaning
of the other when mentioned alone; tasbif; and taf;mid both include
the meaning of ta'z!m and affirm all that is deserving of being praised,
this in turn necessitates godliness for godliness includes the object
being beloved and that none deserves complete love but it. Praise is
to inform about the praised through mentioning those qualities that
are beloved, and perfect praise is given to godly Attributes. This is
why the phrase, 'all praise is due to Allah' has been made the commencement of an address, indeed any matter of importance that is
not begun with it is deprived of all good.
So the phrase,(.!,[;~), ''glory be to You; far removed are You from
any imperfection", affirms the ta'z!m of Allah as has preceded, this is
why He said,

«So glorify the name of your Lord, the Magnificent!»
[al-Waqi'ah (56): 74]

The Prophet (~) said,
Say this in your rukit'

34

at-TirmidhI [#3638] and in ash-Shamii'il [#460] with a cya'!f sanad but it has
other routes that raise it to the level of 1-,iasan.
35

Adhiin: the call to prayer
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1.7 Tahlil and tasbib in the supplication
Recorded by the authors of the Sunan. 36 He

(~)

also said,

As for the rukii', magnify the Lord therein, as for the sujiid,
exert yoursdf in supplicating therein.

Recorded by Muslim. 37
So he appointed tarztm for the rukurand tasbib comprises this meaning.
Hence his (~) statement, "SubpanAllahi wa bi/famdihi" affirms His
being absolved of all defects, His exaltation and magnification, His
godliness, and His praise. As for his saying, "La ildha il/Alltihu wAlfdhu
Akbar'', the phrase "La iltiha illAlltih" affirms His praise, for all of it
is included in His godliness, and the phrase "Alltihu Akbar'' serves
to exalt and magnify Him because grandeur (kibrjyti) comprises ta~zjm;
however grandeur is the more complete way of exalting and magnifying Him and this is why the legislated words in the prayer and
adhdn employ the phrase, ''Alltihu Akbar'' and not ''Alltihu A rzam".
It is established in the Sal:u1J that the Prophet

(~)

said,

Grandeur is my upper garment and Majesty is my lower
garment, whoever contends with me in any of them, I
will punish him. 38

It is known that the upper garment is better than the lower, hence
1(, Abu Dawlid [#869] and ibn Majah [#887] on the authority of'Uqbah bin 'Amir
with a qa'If sanad as pointed out by adh-Dhahabi [#818] and it was ruled to be
c.,la'If by al-Albani, ai-lrwd' [#334].

11

Mu~lim

[#4791 and Abu Dawud (#8761.

111

Mu~lim

[#26201 Rnd Abo DAWl'.\d (#4090].
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grandeur is more encompassing than ta<Zfm and this is why it was
used.
So His saying,(J.C~), "glory be to You; far removed are You from
any imperfection'', explicitly negates any evil or defect from Allah
and at the same time contains ta<Zfm of Him.
So both these phrases carry the meaning of the other when mentioned alone and take on their specific meanings when mentioned
together. The same applies to every Name of Allah for it necessarily
includes the meaning of other Names because it points to the dhtif9
of Allah and the dhdt necessitates the meaning of other Names, this
by luzflm. 40 At the same time each Name points to the dhdtand to its
own specific meaning by mu/dbaqah,41 and it points to one of these
·two by tac/ammun. 42

39

Dhdt. Person or Essence

Luzuw. necessary implication. For example the Name Creator also proves that
Allah has the Attributes of knowledge and power by necessary implication.
40

41

Mutdbaqah: correlation. For example the Name Creator points to the dhat of
Allah and proves that He has the correlating Attribute of creation.
42 Tatjammun: inclusion. For example the Name Crc11tor proveH th11t Allllh has the

Attribute of creation which is included within lt.
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1. 8 Summary

of the meaning of the supplication

[1.8 Summary of the meaning of the
supplication]
The saying of the supplicant,(.!.!;~ 81 '1pil1 ~),"there is none worthy ofworship save You; glory be to You; far removed are You from any
imperfection", includes within it the meaning of the four phrases
that are the best and most superior words after the Qur>an. These
four phrases in turn encompass the meanings of the beautiful Names
of Allah and His lofty Attributes, hence they contain perfect praise.
His saying, (~Lfu1 0-: 8 Jl),"I have been amongst the wrong doers"
comprises an acknowledgement of the reality of his situation. It is
not possible for any of the servants to ever be free of wrongdoing
or to declare himself free of it, especially when intimately conversing with his Lord. It is established in the Sil:iaJ:i that the Prophet (:I)
said,
It is not desirable that a servant say, 'I am better than
Ylinus bin Matta'

He (;i) also said,
Whoever says, 'I am better than YU.nus bin Matta' has
lied. 43

Whoever thinks he is better than Yunus, thinking that he has no
need to acknowledge his sins, is a liar. This is why the leaders of the
creation would never think themselves better than Yunus in this
respect, instead they would acknowledge just as was done by their
father Adam and the seal of the Prophets, Mu}:lammad (!i)·

~· 1

Bukhitrt 1#3415, 34161 4604, 4631, 4805] P.nd Mualhn l#2376J.
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CHAPTER 1WO

'Why does this
supplication remove harm?'

[2.1 Reliance, hope and fear is to be placed in
Allah alone]
The answer is that none save Allah can remove harm,

«If Allah touches you with harm, none can remove
it but Him. If He touches you with good, He has
power over all things»
[al-An'am (6): 17]

Sins are a cause for the onset of harm and asking for forgiveness
removes its causes,
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2. 1 Reliance, hope andfear is to be placed in Allah alone
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«Allah would never punish them while you were
among them. Allah would not punish them as long
as they sought forgiveness»
[al-Anftil (8): 33]

So He, Exalted is He, informed us that He would not punish the
penitent. It is mentioned in a /Jadith,
Whoever frequently asks for forgiveness, Allah would
appoint for him relief from every worry, a way out from
every difficulty and provision coming from unimagined
sources. 1

Allah, Exalted is He, says,
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<<Any disaster that strikes you is through what your
own hands have earned and He pardons much>>
[ash-Shurd (42): 30]

His saying, (~tfu1 ~ 8

JD 'I have been amongst the wrong-doers' is

an acknowledgment of his sin and also a request for forgiveness
because this acknowledgment implicitly includes this request within
it.
1 Abu Dawud 1#1518], ibn Majah [#3819} and AQ.mad [#2234} on the authority
of ibn 'Abbas.
The isnlld iA cja'If na ruled by adh-Dhahabr 1#7677], ibn I;libbiin as per al'lrllqi, dl·M~hnil#1027J, 11l-M1mllw1'1 /~y~ a/-Qoa'irl#B508], and al-Albi\nr, ad-l)a'ifah
1#705].
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His saying,(.::.ll 1p.!31 '1) 'none has the right to be worshipped save You'
affirms Tawpid a/-lldhjyyah. Good can only be procured by the will of
Allah, everything He wills, is, and everything He does not will, is
not. The obstacle to this good on the part of the servant is his sins,
anything else that is outside the ability of the servant occurs by the
decree of Allah. This even though the actions of the servant occur
by the decree of Allah, Exalted is He, Allah has appointed the observance of the legislated and the leaving of the prohibited to be the
means to felicity and success.
Therefore the testification to tawf.Jid opens the door to good and
asking for forgiveness doses the door to evil.
This is why it is desirable to only attach ones hope to Allah2 and
not to fear oppression and wrong-doing from Him for Allah does
not oppress the servant in the slightest, instead it is they who oppress themselves. He should, however, fear that Allah recompense
him for his sins and this is why <All (rarj!JA!lahu anhu) said, 'The
servant should not put his hope in any save his Lord and not fear
anything save his sins.' The Prophet (;i) entered upon a sick person
and asked,
'In what state does this sickness find you?' he replied, 'I
2
al-I:IalimI, al-Minhijfi Shu'ab al-Iman, said, 'Hope takes on a number of forms: 1)
hoping to attain what is desired 2) hoping to keep it after it has been attained 3)
hoping to keep at bay all that is disliked and that it not occur 4) hoping to see the
end of anything that is disliked that has already occurred. When the feeling of
hope becomes deeply ingrained in a person, it leads to a state of submissiveness
and humility in the same way that this state is achieved when fear takes firm root
in the heart. This is because hope and fear go hand in hand, the one who is in a
state of fear hopes for the opposite of what he fears - He supplicates to Allah and
asks of Him; likewise the one in state of hope fears losing wbat he desires and
hence takes refuge with Allah from this and asks of Him. Hence there is no one
who is in a state of fear except that he too h ln a Rt11tc of hotic nnd vlce-vena.'
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2. 1 Reliance, hope andfear is to beplaced in A llah alone
hope in Allah and fear my sins.' H e (:!j) said, 'These two
never come together in the heart of a servant on such
occasions except that Allah grants him what he hopes
and saves him from what he fears.' 3

Hence hope should be placed in Allah and not any object of creation, not the ability or strength of a person or his actions. To put
hope in other than Allah is a form of shirk, this applies even though
Allah has set up means and causes (asbdb) that lead to the procurement of good, but these means cannot exist independently, rather
their must exist something that supports and aids them to achieve
the goal, just as any obstacle hindering this achievement must be
absent; hence it cannot be achieved and it cannot endure except by
the will of Allah, Exalted is He.4

>At-Tirmidhl [#983], ibn Majah [#4261] and an-N asa'i, 'Amal al-Yawtn wa/-Layla
[#1062] on the authority of Anas.
Similar a}:ladith are recorded on the authority of 'Umar by al-Bayhaqi [#1003]
and Sa'id bin al-Musayyab by at-Tabarani.
At-Tirmidhi said that it was gharib (and in one text l:iasan gharib), al-Mundhiri
said it was l:iasan as per Tuifatu-1-Aflwadhi [4/ 58] as did al-Albani, $aflif; at-Ttrmidhi
[#785].
4

lbn al-Qayyim, while discussing the al:).adith concerning taking medicine, says,
'These a}:ladith prove that causes and their effects exist and that to take to them
does no t negate tawakkul, just as it is not negated when someone takes food and
drink to remove hunger and thirst. Indeed the reality of tawl;id is not attained and
completed except by taking to those means that Allah has appointed in order to
attain their effects, to deny their existence is to impair ones tawakk11/ and to impute the order and wisdom of Allah with deficiency. To abandon these mean s is a
deficiency that negates tawakkul whose reality is that the heart place its reliance
upon Allah, Exalted is He, in attaining worldly and religious benefit and repressin~ worldly and religious harm. In order to complete this reliance one must take to
the causes otherwise one is denying wisdom and the Legal Law, so the servant
muat not think that what is In rctiity deficiency is tawakkul and what is in reality

lr1»JtJJWI/ IR det1clcncy.' • 'Abdur-Ra~mln
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This is why it is said that to place ones reliance and hope in the
means is to commit shirk, to deny the existence of the means is a
sign of stupidity, and to turn away from them altogether is to impute the Divine Law with deficiency.5 This is why Allah, Exalted is
He, says,
/JO.,..,.,,,,, . . . ,,,..~ ,,..,J........ ~. . .,,, ,//
~~_;l94_d))~~l;~_)l.l~
«So when you have finished, work on, and to your
Lord direct your longing and attention!»
[ash-Sharf! (94): 7-8]
~

Thereby ordering us to place our fervent desire in Him alone. He
also says,

«Put your trust in Allah if you are believers»
[a!-Mti'idah (5): 23]

The heart does not place its reliance except in one from whom it
hopes for something. Therefore whoever places hope in his strength,
ability, actions, friend, relative, teacher etc., not considering Allah,
has placed a form of reliance upon that cause. Whoever places his
hope in an object of creation will ultimately be disappointed for he
is committing shirk,

5

For everything lawful that one may wish to acquire, Allah has appointed a means
to attaining it as has preceded, for example marriage as a means to having children. If one marries and places his reliance upon marital relations and not upon
the One who grants children, he has committed shirk; to deny that such means
exist is to deny what is ingrained in our nature; and to deny that the act has any
benefit at all is to accuse the Legal Law which has put the institution of marriage
in place. The same applies to supplication, which is the reaRon why the author has
brought up this principle.
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« ...As for anyone who associates others with Allah, it

is as though he had fallen from the sky and the birds
had seized him and carried him away, or the wind
had dropped him in a distant place»
[al-lfajj (22): 31)

Similarly the polytheist fears objects of creation and places his
hope in them and therefore lives in a state of dread as Allah, Exalted
is He, says,

«We will cast terror into the hearts of the disbelievers because they have associated others with Allah
for which He has not sent down any authority>>
[Ah· 'Imran (3): 151]

To be free of shirk is to be in safety as Allah, Exalted is He, says,

&.\11~:iftJ~li;,4: 1 ~;li1- ~;3~\;.;1:&.Jr
A

. . . _,,.... ...> > ....

~0.J~~.J

«Those who have faith and do not mix up their faith
with any wrong-doing, they are the ones who are safe;
it is they who are guided»

[al-An'dm (6): 82]
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The Prophet (~) explained wrong-doing in this verse to mean
shirk, it is recorded in the $al:UQ. on the authority of ibn Mas'ud,
When this verse was revealed it bore down heavily on the
Companions of the Prophet (;I) and they said, 'Who
amongst us has not committed wrong?' The Prophet
(ti) said, "This refers to shirk, have you not heard the
saying of the righteous servant,

0

;.)~~513 iJAl6l

«Associating others with Allah is a terrible wrong»
[Luqmiin (31): 13]" 6

Allah, Exalted is He, says,

«Some people set up equals with Allah, loving them
as they should love Allah. But those who have faith
have greater love for Allah. If only you could see those
who do "'-rong at the time when they see the punishment, and that truly all strength belongs to Allah,
6

Bukhari [#32, 3360, 3428, 3429, 4629, 4776, 69181 nnd Mu1llm [#124]
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2. 1 Reliance, hope andfear is to be placed in Allah alone
and that Allah is severe in punishment. When those
who were followed disown those who followed them,
and they see the punishment, and the connection
between them is severed; those who followed will say,
'If only we could have another chance, we would
disown them as they have disowned us.' In this way
Allah will show them their actions as a cause of anguish and remorse for them. They will never leave
the Fire»
[al-Baqarah (2): 165~167]
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«Say: 'Call on those you make claims for apart from
Him. They possess no power to remove any harm
from you or to change anything.' Those they call on
are themselves seeking the means by which they
might approach their Lord - [striving as to] which
of them would be closest to Him - and are hoping
for His mercy and fearing His punishment. The punishment of your Lord is truly something to be feared>>
[a/-Isrd' (1 /;: 56-57]

This is why Allah has mentioned the causes and ordered us not to
depend upon them and instead to place our hope in Him alone. 7
7

The author, Majmu' Fata/Ila [10/185-187], says, 'Whoever depends upon an ob-

ject of creation to help hhn, or provide for him, or guide him, his heart will submit
to it and servitude will be engendered in it in proportion to the level of submisMion, ~fhis applies even if the person ie a leader asking of his subjects who he
controlM, for the intelligent one looks to the rcnlitic8 not to what is superficially

=
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He, Exalted is He, says when the Angels descended to reinforce the
armies of the believers,

«Allah only did this for it to be good news for you
and so that your hearts might be at rest by it; help
comes from no one but Allah, the Almighty, the All.Wise»
[Ali 'Imriin (3): 126]

«If Allah helps you, no one can vanquish you. If He
forsakes you, who can help you after that? So let the
believers put their trust in Allah»
VfIi 'lmran (3): 160]

apparent. When a man's heart gives in to a woman, even if she be permissible for
him, it becomes enslaved to her and whatever she commands, it will readily do,
even though outwardly he is her master. The enslavement of the heart is more
serious than the enslavement of the body and the servitude of the heart is greater
than the servitude of the body... True freedom is the freedom of the heart and
true servitude is the servitude of the heart just as true richness is the richness of
the soul... when the heart tastes the relish of worshipping Allah, being sincere to
Him, it will know that there is nothing sweeter or more delightful than this. Man
will only leave one object of love for another if he finds that other more beloved
to him or fears something distasteful happening. Therefore undesirable love can
be removed by directing attention to desirable love or by fcarln1.1; hnrm.'
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2.2 Avarice and Begging

[2.2 Avarice and Begging]
We have previously mentioned that supplication is of two types,
worship and request; both these types can only be directed to Allah.
Whoever sets up another god alongside Allah is blameworthy; the
one who is hoping in something is asking for it and seeking after it,
this is why it is not allowed to place ones hope except in Allah nor to
ask other than Him, and this is why the Prophet (~) said,
What you have been given of this wealth without being
avaricious or asking for it, take it; if not then do not let
your soul crave it. 8

The Two Sal:lll:is record the J::iadith of Abu Sa<Id al-Khudri who
said,
We were afflicted by severe poverty and so I came to the
Messenger of Allah (;I) to ask of him only to find him
addressing the people, saying, 'People! Whatever good I
have, I will never withhold it from you. He who suffices
with what he has, Allah would grant him sufficiency
(istighnd'); he who refrains from begging, Allah would save
him from want (istiJdj); and he who is patient and steadfast, Allah would grant him the accord to be patient for
none has been given a gift that is better and greater than
patience.' 9

lstighnd' means that the heart not place its hope in anything or
crave it.

~

Bukhlirl [#1473, 7163, 7164] and Muslim [#1045]

~

BukhArt (#1469, 64701 and Mu1llm [#1053j
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IstiJij means that no one ask of another and this is why when
Al).mad bin J:Ianbal was asked about absolute reliance he replied,
'Severing off all craving for creation,' 10 meaning that there not be in
your heart the idea that any object of creation gave you what came
to you. It was then asked of him, 'What is the proof for this?' to
which he replied, 'The statement of al-Khalil whenJibril asked him
if he needed anything from him, 'From you, no!"' 11
This shows us that the servant in his pursuit of that which would
benefit him and in his avoidance of all that which would harm him
can only turn his heart towards Allah, and this is why the one in
straitened circumstances says, 'There is none worthy of worship save
You.' It is reported in the Two Sal:Ul:is on the authority of ibn 1Abbas
that the Prophet (~) used to say in difficult occasions,
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There is none worthy of worship save Allah, the Exalted,
the Forebearing. There is none worthy of worship except Allah, the Lord of the Great Throne. There is none
10

al-Bayhaqi [2/ 99] records that 'Ali bin Al:imad was asked about tmvakktd to
which he replied, 'That you relinquish yourself from depending on your strength
and ability, or the strength and ability of those like you.' Mul:;iammad bin Sulayman
said, 'Tawakku/ is that your heart never think that there is anyone who can bring
you benefit or harm save Him; that you accept calmly everything that happens to
. you without aversion.'
11

i.e. at the point of his being hurled into the fire. Al-Bayhaqi [#1293] records
from Abii Ya'qiib who said, 'The true reality of tawakku/was realized by Ibrahim
the Khalil of the All-Merciful, in that state in which he said to Jibril, "From you,
no" because his soul was totally absorbed of Allah and hence he no longer saw
anything else besides Him, he was in a state of utter awe from Allah, for the sake
of Allah. This is from the signs of Tawpid and Allah manifeAting His power for
His Prophet, upon whom be peace.'
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2.3 Sinceri"tJ in testi.ffing to Tawbid
worthy of worship except Allah, the Lord of the heavens
and the earth, the Lord of the Noble Throne. 12

These statements are a living testimony to Tawf.Jid, they actualise
the servant worshipping his Lord and they show that he only puts
his hope in Him, therefore these statements are said by way delivering information that itself comprises a request.

[2.3 Sincerity in testifying to Tawbfd'j
People may say the testification that none has the right to be worshipped save .AJlah upon their tongues, but when it is said sincerely,
coming from the heart - it takes on board a completely different
reality. It is in accordance to ones actualisation of Taw/Jid that one
completes his servitude of .AJlah,

«Have you seen him who has taken his whims and
desires to be his god? Will you then be his guardian?
Do you suppose that most of them hear or understand? They are like cattle, indeed they are even more
astray!»
[a/-Furqtin (25) : 43-44)

This describes the state of the polytheists, those who worshipped
whatever seemed fair to them, thereby taking gods besides Allah,
loving them as they should love Allah. This is why al-Khalil said,
12

HukhArl' [#634!\, 6346, 7426, 74311 And
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e ~~l~r~
«I do not love what sets»
[al-An'tim (6): 76]

The nation of Ibrahim never rejected the existence of a Creator,
but they used to worship whatever seemed fair to them, whatever
they thought would bring them benefit such as the sun, the moon, ·
and the stars. Ibrahim explained that those things that set, disappear
from their worshippers and can be covered by clouds; they are unable to see their worshippers, hear their words or know anything
about their conditions; they are unable to bring benefit or harm to
them - so why should they be worshipped?
The more the servant increases in sincerity in his saying of, 'None
has the right to be worshipped save Allah' the weaker becomes servitude to his base desires and the more sins is he able to avoid. Allah,
Exalted is He, says,

«That happened so We might avert from him all evil
and lust. He was Our chosen servant»

[Yusef (12): 24]

So the reason given for his being turned away from evil and indecent acts was that he was from the chosen servants of Allah and it is
about such servants that Allah, Exalted is He says,
1'.
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«But as for My servants, you will have no authority
over them»
[tJl·lmi1 (17): 65]
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2.3 Sincerity in testifying to Tawflid
Satan said,

«By Your might, I will mislead all of them except for
Your chosen servants among them»
[$ad (38): 82-83]

It is established in the $al:Ul:i that the Prophet (;i) said,
Whoever says, 'None has the right to be worshipped save
Allah' sincerely from his heart, Allah would make the Fire
prohibited for him.13

Sincerity negates the cause that makes one enter the Fire. Therefore whoever enters the Fire, from amongst those who did say this
statement, entered it because they never actualised that level of sincerity which would have made the Fire forbidden them. Instead there
would be found in his heart some form of shirk that made him deserve entry into the Fire. Shirk is more hidden than the walk of an
ant across a rock. It is for this reason that the servant is ordered to
say in every prayer,

~ ~ .tl~t;~ _;j~l
«You alone we worship and You alone we ask for
help»
[al-Fiitif;ah (1): 5]

Satan enjoins the person to commit shirk and the soul inclines
towards obeying him, so the soul is always turning to other than
Allah, either out of fear of it or in hope of it. Therefore the servant
1

1.

Al;lm11d [5/236J 11ncl ibn l71lbbl11 1#2001 with n •11btb i~n~d.

THE RELIEF FROM DISTRESS

is always in need of purifying his Tawf;id of Allah. Ibn AbI 'A~im and
others record that the Prophet (ii) said,
Satan says, 'I destroy people through sins and they destroy me through saying 'None has the right to be worshipped save Allah' and seeking forgiveness. When I realised this I incited their base desires such that they sin and
do not seek forgiveness, thinking instead that they were
doing good.' 14

The person who obeys his desires rather than revelation falls under the category of those who take their desires as gods besides
Allah and ends up committing a form of shirk that prevents him
from seeking forgiveness. In contrast, whoever actualises taw(Jid and
seeks forgiveness will have evil removed from him and this is why
Dhu-n-Nun said, 'None has the right to be worshipped save You;
glory be to You, far removed are You from any imperfection; I have
been amongst the wrong-doers.'

[2.4 The wisdom in mentioning Taw/pid
alongside forgiveness]
It is for this reason that tawf;id is mentioned alongside asking for
forgiveness in many places,

«Know that there is none worthy of worship save
14

Abu Ya'lii (#136] and ibn AbI 'A~im (#7].
It was ruled to be cj.a'if by as-SuyCttI and al-Haythaml a~ per al-Mnnilwl

[#5586] and al-Alban! ruled it to be mnwc,la'.
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2.4 The wisdom in mentioning Tawpid alongside forgiveness
Allah and ask forgiveness for your wrongdoing...»
[Mu(Jammad (4 7): 19]
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«Do not worship anyone but Allah! I am a warner
and a bringer of good news to you from Him. Ask
you Lord for forgiveness and then turn in repentance
to Him»
[HUd (11): 2-3]

<<And to <Ad we sent their brother Hiid. He said, 'My
people! Worship Allah, there is none worthy of worship save Him; you are merely inventors of falsehood. My people! I do not ask you for any wage for
it, my wage is the responsibility of Him who brought
me into being, will you not tise your intellect? My
people! Ask forgiveness of your Lord and then to turn
to Him in repentance'»
[Hiid (11): 50-52)

«So take a atraiaht courae to Him and ask His
foralvene11~
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[Fuffilat (41): 6]

The Prophet

(~)

advised us to say at the end of the gathering,

"Glory be to You, far removed are You from any imperfection; all praise is due to You. I bear witness that none
has the right to be worshipped save You, I ask Your forgiveness and turn to You."
If the gathering was one of mercy, this supplication would
be like a seal to it; if the gathering was one in which idle
speech was indulged in, this supplication would serve as
expiation for it. 15

It is also reported that he
tion,

(~)

used to say upon completing ablu-

~~I~ ~T ~b /J 4; '} ~J;. j'Jit -11 ~1 '1 .)t :4-·;;lJ
, , ... ,,
}

• « . . J_,....)J

I bear witness that none has the right to be worshipped
save Allah, who has no partner, and I bear witness that
Mul:iammad is His servant and Messenger.

0 Allah! Make me amongst the penitent and make me
amongst those who purify themselves. 16
15

The referencing for this follows.

16

Muslim [#234] and Abu DAwad [#169, 170]
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This supplication comprises tawl;id and seeking forgiveness and it
commences with the two testifications that form the foundation of
this religion - that we not worship any save Allah and we do not
obey any save His Messenger.
It is also reported that he (:I) would say,

Glory be to You, far removed are You from any imperfection; all praise is due to You. I bear witness that none
has the right to be worshipped save You, I ask Your forgiveness and turn to You.17

This is the supplication that serves as expiation for a gathering
and has been legislated to be said at the end of a gathering and upon
the completion of ablution. Similarly the Prophet (:i) would say at
the end of his prayer,

11

at-Tirmidhi [#3433] and AJ::imad [#8818, 10415] on the authority of Abu

r [urayrah.
Similar alfadrth are reported on the authority of Sa'ib by A!;unad [#15729];
'Abdullah bin 'Amr and Abu Barza by Abu Dawiid [#4858, 4859]; 'A'ishah and
Jubayr by an-Nasa'I [3/71-72]; Anas by al-Bazzar [#3123]; Rafi' by an-Nasa'I, 'Amal
1#4271; ibn Mas'ud by at-Tabaranr [#4445]; and Zubayr by at-TabariinI, as-$aghir

j#970].
It wnK declared

~n~r~

DhRhnbJ, nm\ nJ-AlblnI,

by ibn l,libbn.n [#594],
al-7'tJrpJ/b r#t 5161,

~'a(Jlp
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nl-l~akim [#1969-1971 ], adh-
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0 Allah! Forgive me for my previous and later [sins], what
I have done in secret and in open, for that of which You
know better than I, You are the One who brings forward
and leaves behind. There is none worthy of worship save
You. 18

Here he (;i) commenced with supplication and ended with the
testification of tawpid, this because it is legislated to supplicate at the
end of the prayer, so he ended with the testification [rather than
started with it]. In other cases [such as the previous one], this was
not the intent in which case commencing with tawbid is the better
course.
The type of supplication which comprises praise is better than
that type of supplication that comprises request and asking, however in some specific circumstances it could be that the latter is better than the former due to some external factor. Similarly prayer is
better than recitation, recitation is better than remembrance (dhikr),
and remembrance is better than the supplication of request, yet despite this there could be circumstances, times or places, in which the
latter are better than former. The beginning of this religion, its end,
its outer, and its inner is all tawpid, and making ones religion sincerely for the sake of Allah alone is the actualisation of 'None has
the right to be worshipped save Allah'.

18

Muslim [#771] and Abu Da.wiid [#760, 761]
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[2.5 The correct understanding of Taw(lidj
The Muslims, even though all of them testify to it, differ greatly in
their actualisation of it. Some think that tawf,Jid is merely to believe
that Allah is the creator of everything and its Lord19 and hence end
up not differentiating between that aspect of tawf,Jid which even the
polytheists affirmed and the tawl;id which the Messengers called to,
the tawf,Jid of singling out Allah alone for worship;20 they do not
combine between tawf,Jid of belief and tawf;id of deed.
The polytheists never said that the creation was created by two
gods, nor that there was a god alongside Allah who created any aspect of it, instead they would say as Allah informed us about them,
c;:

,.

~J_;l~'i~y).~ -;.1\3C;;1~it:

.:J_;

«If you asked them, 'Who created the heavens and
the earth?' They would say, 'Allah'»
[Luqmtin (31 ): 25]
~

.. r

r>, >..- -31

-..-

>>-:; r

't> _,,., ......

~w_y?~J ,Ji.~4~~ ' ~Y.l.AJ
«Most of them do not have faith in Allah without
associating others with Him»
[Yusuf (12): 106]

19

i.e. they only affirm Tawpid ar-RilblibfJYah.

111

i.e. 1iJ.,pld al·lltihfnah or Ta#J/Jltl al· 'lbtitlah
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«Say, 'To whom does the earth belong and everyone
in it, if you have any knowledge?' They will say, 'To
Allah.' Say, 'Will you not then take heed?' Say, 'Who
is the Lord of the seven heavens and the Lord of the
Mighty Throne?' They will say, 'Allah.' Say, 'Will you
not then fear Him?' Say, 'In whose hand is the dominion over everything, He who gives protection and
from whom no protection can be given, if you have
any knowledge?' They will say, 'Allah's.' Say, 'So how
have you been bewitched?'»

[al-Mu'minun (23): 84-89]

Yet despite their belief that Allah alone was the creator, they set
up gods alongside Him, deities they appointed as intercessors between them and Him saying, 'We only worship them that they may
draw us closer to Allah' and they would love them as they should
have loved Allah. Committing shirk in ones love, worship, supplication, and request21 is something separate from committing shirk in
belief and affirmation [of the existence of Allah], as He, Exalted is
He, says,

21

i.e. shirk in deeds

Sl

2.5 The correct understanding of Taivflid
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«Some people set up equals with Allah, loving them
as they should love Allah. But those who have faith
have greater love for Allah>>
[al-Baqarah (2): 165]

So whoever loves any object of creation as he should love Allah,
has committed shirk and has taken partners besides Allah, loving
them as he should love Allah, even if he believes that Allah is the
sole creator. This is the reason why Allah and His Messenger (ti)
differentiated between one who loves an object of creation for the
sake of Allah and one who loves an object of creation alongside
Allah. The first person appoints Allah alone as his object of worship and absolute love and loves no other alongside Him; but when
he comes to know that Allah loves His Prophets and righteous servants, he too loves them for this reason; similarly when he comes to
know that Allah loves the performance of the legislated and the
abandonment of the prohibited, he too loves this. Therefore his
love for these matters is an offshoot of his love for Allah, arising by
virtue of it and therefore part of his love for Allah. 22 This is totally
the opposite to the one who sets up partners besides Allah, placing

22

The author, Mqjmii' Fatiiwd [10/48-49] says, 'Loving Allah and His Messenger is
from the greatest obligations of faith and the greatest of its foundations, indeed it
is the source of every action of faith and religion just as belief is the source of
every statement of faith and religion. Every single morion arises as a result of
love, be it praiseworthy or blameworthy. Therefore all actions of faith and religion
nrise only as a result of praiseworthy love, the foundation of which is the love of
Allah, Exalted is He. Allah does not accept any action that is not done seeking His
face Rnd therefore any action thRt ariHcs a.~ a tc:Rult of blameworthy love is not
rll(hteou8 in the Sight of Allllh.'
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his hope and fear in them23 , or obeys them without knowing that
obeying them is to obey Allah, or takes them as intercessors without
knowing that Allah has granted permission for this. Allah, Exalted
is He, says,

«They worship, instead of Allah, what can neither
harm them nor help them, saying, 'These are our
intercessors with Allah'»
[Yunus (10): 18]

«They have taken their rabbis and monks as lords
besides Allah, and also the Messiah, son of Mary.
Yet they were commanded to worship only one God;
there is none worthy of worship save Him! Glory be
to Him above anything they associate with Him!»
[at-Tawbah (9): 31]

23

The author,Mqjmii'Fattiwd [10/61] says, 'Now if love is the foundation of every
religious action, hope and fear then arise as a consequence of it and furthermore
lead to it. Every person who hopes in something does so because he loves it, eve1·y
person who fears something runs from the object of fear in order to attain something beloved.'

5!

2.5 The correct understanding of Tawpid
'Adi bin J:Iatim said to Prophet
them' to which he replied,

~),

'But they never worshipped

They made the lawful unlawful for them and they obeyed
them. That was their worship of them. 24

Allih, Exalted is He, says,

«Or do they have partners who have laid down a religion for them for which Allah has not given any
authority?»
[ash-Shrlra (42): 21]

24

at-TirmidhI (#3095] and at-Tabararu, al-Kabir [#218, 219].
At-TirmidhI said that it was gharib and it was declared l;lasan by al-Albani, SaNh
at-Tirmidhi [#2471 ).
The author said in explanation to this l;ladith, 'These people are of two types:
The First. Those who know that their leaders have altered the religion and they
follow them in their alteration, therefore they believe in the lawfulness of what
Allah has made unlawful and the unlawfulness of what Alliih has made lawful,
following thereby these leaders of theirs while knowing that they are opposing the
religion of the Messengers. This is disbelief and Allah and His Messenger have
declared it to be shirk... The Second: T hey still have the belief in the lawfulness of
what Alliih made lawful and the unlawfulness of what Allah made unlawful, but
they followed them in disobeying Allah, in the same way that the Muslim may
commit a sin while knowing it to be so. These people have the same ruling as the
Minnen nnd the Prophet (ji) eaid, 'Obedience is only in the good"' - Ali ash-

Shaykh [p. 91]
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«The Day when a wrongdoer will bite his hands and
say, 'Alas for me! If only I had gone the way of the
Messenger! Alas for me! If only I had not taken soand-so for a friend! He led me astray from the Reminder after it came to me.' Satan always leaves man
in the lurch!»
[al-Furqrin (25): 27-29]

[2.6 The obligation to obey the Prophet

(~)]

It is obligatory to obey the Messenger, because to obey him is to
obey Allah - therefore the lawful is what he made lawful, the unlawful is what he made unlawful and the religion is only that which he
legislated. Those besides the Messenger, the scholars and leaders,
are only to be obeyed if obeying them entails obedience to Allah.
This is the condition in which they are to be obeyed and in such a
circumstance, obeying them falls under obeying Allah and His Messenger (;i),
~_,J_, >0::1\i > ,,,, J1\i > 1~(--~"(::'~j\(-!1£
J~~
~../ ~'-'
~ y-4 ...._/ -r.. -

":>("'.

~

.,.

~~'ii

«You who have faith! Obey Allah and obey the Messenger and those in command among you»

[an-Nisd' (4): 59]
In this verse, Allah did not say, 'Obey Allah and obey His Messen-

!!

2.6 The obligation to obry the Prophet

ger and obey those in authority over you' rather He made obedience
to those in authority to fall under obedience to His Messenger and
for this reason did not say, 'obey those in authority over you' by
repeating the word 'obey'. This is because whoever obeys the Messenger has obeyed Allah, hence whenever the Messenger of Allah
commands us with something it is not for us to ascertain whether
Allah has commanded it or not. This is not the case with those of
authority for they could command to that which is disobedience to
Allah, so it is not necessarily the case that obedience to them is always obedience to Allah; indeed when they command something it
must first be ascertained whether Allah has ordered this or not - be
the one commanding a scholar or a ruler. Included in this is taq!id of
scholars and obeying military commanders etc, only through this
method is the religion established in its entirety,

«Fight them until there is no more trial and the reli~
gion is wholly for Allah»
[al-Anja! (8): 39]

When he (:i) was asked about a person who fought to show his
courage, or fought for nationalism, or fought to show off, he replied,
Whoever fights so that the word of Allah be made supreme, he is the one who has fought in the way of Allah.25

Moreover many people love a Khalifah, or a scholar, or a leader to
such an extremity that they end up setting him up as a partner along
with Allah, this even if they claim that they love Allah [only]. Likei~

Bukhll.11[#123,2810, 3126, 745BJ nncl Mualim [#1904)
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wise whoever appoints anyone besides the Messenger who must be
obeyed in everything he commands and prohibits, even if this contradict the legislation of Allah and His Messenger, has set up a partner alongside Allah. Such a person might even do what the Christians did with Christ: supplicate to him and seek succour from him.
He would love those who love this partner and hate those who hate
him, obligate his obedience in everything and hence put him in the
place of Allah and His Messenger. This is that type of shirk that is
talked about in His saying,
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«Some people set up equals with Allah, loving them
as they should love Allah. But those who have faith
have greater love for Allah>>
[al-Baqarah (2): 165]

[2.7 The explanation of !man]
Therefore taw(Jid and shirk takes place in the statements of the
heart and its actions and this is why Junaid said, 'Tawf;id is the statement of the heart and tawakkulis the action of the heart.' He meant
by tawl;id here the foundational belief26 because he mentioned it
zr, The author, Mqjmii' Fatiiwii [7/ 186-1 87] says, 'The foundation of faith is that
faith which takes root in the heart, this faith must have two components: the
belief of the heart accompanied with its acknowledgement and cognisance; the
first element is referred to as the statement of the heart (qawf al-qalb). Al-Junaid
said, "Taw/;Jid is the statement of the heart and reliance (tawakkH~ is the action of
the heart ('ama/ al-qaJb)." Therefore it is necessary that there exist the statement of
the heart and its actions, then ensuing from this, the statement of the body and its
actions. The action of the heart must exist such as loving Allii.h and His Mcsscn·
ger, fearing Allah, loving what Allah and His Messenger love nncl hating whnt they
hate, making ones actions sincere for Him and having /rJJl)fll4ANl In I Um.

=
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of l man

alongside tawakkul, however when it is mentioned by itself it encompasses the statements of the heart and its actions and tawakkul
is from the perfection of tawflid The same applies to the word imdn,
when it is mentioned alone it encompasses outward and inward actions and it is said, 'lmdn is statement and action' i.e. the statement
of the heart and tongue and the action of the heart and limbs, it is in
this respect that the Prophet ~) said,
Faith comprises sixty odd branches, the highest of which
is the saying, 'None has the right to be worshipped save
Allah', the lowest of which is to remove something harmful from the path, and modesty is a branch of faith. 27

and it is in this respect that Allah, Exalted is He, says,

The heart is the foundation, when it contains cognisance and firm intent this
must show on the body necessarily, it is not possible that this not happen. This is
why the Prophet (:i) said in the ~al).il; l;adith, 'In the body there is a piece o f flesh,
if it is sound, the body is sound, but if it is corrupt, the whole body will be corrupt, indeed it is the heart.' Abii Hurayrah said, 'The heart is the king and the
limbs are its soldiers, if the king is good, the soldiers will be good but if the king
is vile, so too will be his soldiers.' ... So if the heart is correct by virtue of its having
faith in terms of knowledge and action of heart, this must mean that the body will
also be correct in its speech and action upon the dictates of that faith. T his is why
the l!mitn.r of the Ah/11-/-lfadith said that faith was speech and action. Inward and
outward speech and inward and outward action, the outer must follow the inner
and this is why some of the Companions said regarding one who prayed lazily, 'If
his heart were submissive, so too would his limbs be. ' Refer also to Mqjmii' Fatawa
[7 / 644-646] for an important discussion concerning this.
n liukhllt1 [#9) And Muslim [#351
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«The believers are only those who have had faith in
Allah and His Messenger and then have had no doubt
and have done Jihad with their wealth and themselves
in the Way of Allah. They are the ones who are true
to their word»
[al-lflfiurdt (49): 15]

«The believers are those who hearts tremble when
Allah is mentioned, whose faith increases when His
verses are recited to them, and who put their trust in
their Lord; those who establish the prayer and give
of what We have provided for them. They are the
believers in truth»
[al-Aeftil (8): 2-4]
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«The believers are those who have faith in Allah and
His Messenger and who, when they are with him on
a matter of cormnon concern, do not leave until they
have asked him for permission»
[an-N.Ur (24): 62]

Absolute faith (a/-jman al-Mutlaq) includes within it Islam28 as is
recorded in the Two SaJ:iIJ:isfrom the Prophet (M) that he said to the
28

i.e. the outward actions required by Islam.
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delegation of 'Abd al-Qais,
I enjoin you to have lman in Allah, do you know what
!man in Allah is? The testification that none has the right
to be worshipped save Allah and that Mul).ammad is the
Messenger of Allah, the establishment of the prayer, the
giving of zakat, and the giving of one fifth of the war
booty. 29
It is for this reason that some of the Sa/cif said, 'Every mu'min is a
Muslim but not every Muslim is a mu'min.'30
However if the word !man is mentioned alongside words such as
action (ama~ or Islam, then the two take on specific meanings such
as in His saying,
,,,
,,,,,, ,,..,,,,,_,,,,.,,,, ....
S-.:-.....t.~l 1% ~\...:t~l0t
~~
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«Those who have faith and work righteous deeds»
[al-Kahf (18): 107]

such usage is frequently seen in the Qur>an. This usage can also be
seen in the authentic J::iadith wherein Jibril asked the Prophet (~)
about Islam, !man and lpsdn to which he replied,
'Islam is to testify that none has the right to be worshipped
save Allah and that Mul:i.ammad is the Messenger of Allah,
to establish the prayer, the give the zakdt, to fast the month
of Rama9an and to perform the pilgrimage to the House.'
He then asked, 'What is !man?' He replied, 'That you believe in Allah, His Angels, His Books, His Messengers,
the resurrection after death, and that you believe in the
i•i

BukharI [#53. 87, 523, 1398, 3095, 6176, 7266, 7556] and Muslim [#17]

Ki

ihn Mnndnh, 11/-/111drt [1/120J nnd nl-A~bahl'Lni, al-!;ll!}ja/J [1/410]
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Divine Decree - the good of it and the bad of it.' He
asked, 'What is if.JStin?' He replied, 'That you worship Allah
as if you are seeing Him, and even though you cannot see
him then indeed He sees you.'31

So this text differentiates the meaning of lman and Islam due to
their being mentioned together, whereas the previous text included
the meaning of Islam within lman due to the latter being mentioned
alone.
The same applies to word action ('ama~ for the word Islam mentioned previously falls under the meaning of action. Outward actions are the necessary outcome of the Iman that takes root in the
heart. Hence if lman takes root in the heart, it must manifest itself
on the limbs by way of necessity and the lman in the heart must
comprise the belief of the heart and its submission. Were the heart
to believe that Mul;iammad is the Messenger of Allah, yet hate him
and disdain obeying him, it has not achieved lman. The word !man,
part of its meaning is belief but it is not synonymous with it, one
does not say to one who believes in something that he is a mu min in
that something. If one were to say, 'I believe that one is half of two
and that heaven is above us and the earth below us' and other such
matters that everyone knows and sees, it is not said of this person
that he is a mu 1min in these matters. Rather it is only employed when
one informs of unseen affairs such as in the saying of the brothers
of Yusuf,
1
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..« ... but you are never going to believe us now... »

[Yusef (12): 17]

31

Muslim [#8] and Abu Dawud [#4695-46971
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for they were informing [Ya<qub] of matters that were hidden from
him.32
The point of discussion here is that the word lman is used in some
narrations and is derived from the word amn33 just as the word iqrdr
is derived from qarra. 34 Therefore the muimin is one who has safety
and security and the muqirris one who has settled and accepted something, this necessarily requires the heart to act by the dictates of its
belief. So if one knows that Mul:tammad is the Messenger of Allah,
yet does not add to this love, respect, and honour of him and instead hates him and disdains to follow him, such a person cannot be
said to be a muimin in him, rather he is a kijir in him.
It is for this reason that Iblis, Pharaoh, and the People of the Book,
those who knew him as they knew their own sons, are disbelievers.
Ibils did not deny the narrative or the one informing, instead he
disdained to obey the command of his Lord,
,,.,.. ..~.
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« ... and they repudiated them wrongly and haugh~

tily, in spite of their own certainty about them»
[an-Nam/ (27): 14]

Musa said to Pharaoh,

12

Here the author digresses to explain the different usages of the word lmrin as
found in the Qur'an. This discussion has been relegated to Appendix 2.
11

Meaning: safety and security

1

Mcanin11;: to establ!Mh, Rettle, dwell, abide

~
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«You know that no one sent these down but the Lord
of the heavens and earth to be clear proofs»
[al-lsrti> (17): 102]

Allah, Exalted is He, says,
~.>
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«Those We have given the Book recognise him as
they recognise their own sons»
[al-Baqarah (2): 146]

Therefore the mere fact that the heart may know the truth is of no
benefit if this knowledge is not accompanied by its necessary dictates such as the heart loving this truth and following it. Indeed the
most severely punished people on the Day of Judgment would be
those who did not act according to their knowledge, the Prophet
(;i) used to say,
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0 Allah! I take refuge with You from knowledge that does
not benefit, from a soul that is never satisfied, from a
supplication that is not heard and from a heart that does
not fear Allah.35

The Jahmiyyah held that the mere knowledge of the heart and its
belief constitutes lman, and that whenever a divine text pointed to
the lack of lmdn of a person, this proved that person did not have
35

Muslim [#2722] and at-Tirmidhi [#3572]
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the knowledge and belief in the heart. This is from the profoundest
ignorance of both the Divine Law and the dictates of the intellect;
the reality of this stance leads to regarding both the believer and
disbeliever to be on par. 36 It was for this reason that Wakt bin alJarral;t, AJ:imad bin J:Ianbal and other Imams ruled the Jahmiyyah to
be disbelievers. 37 It is well known that a person could know the
truth, yet hate it because of some other reason, hence not everyone
who disdains to accept the truth is ignorant of it. Therefore !man
must consist of belief and its actions and this is the meaning of the
Salef when they said, 'fman is speech and action.'38
Moreover, were the heart to truly actualise belief and complete
36

Refer to the author's, a!-lman [pp. 72-92] for a further exposition on this issue
and likewise al-A~faharu [1/405]
37

al-A~fahanI

[1/405] and al-Lalika'I, Usiil I'tiqad [5/885-889]

38

al-Lalika'I [4/832, 4/848-850], al-Ajurrl, ash-Shari'ah [p. 130] and the author's,
al-iman [pp. 101-102]
The author, Mf!Jmii' Fata1JJa [7/171] says, 'Those of the Salafwho said that !man
was speech and action intended thereby the speech of the heart and tongue and
action of the heart and limbs. [Those who added to this definition] belief did so
because they thought or feared that people would understand that 'speech' [mentioned in the previous definition] refers only to speech of the tongues. Those who
defined it as "Speech, action and intention" did so because they understood that
'speech' covers both belief [in the heart] and articulation of the tongue, but they
feared that people may not understand that intention was also covered by 'action'
and so they added this. Those who added "following the Sunnah' did so because
no action is beloved to Allah unless it is compliance to the Sunnah. None of these
meant to include in this definition absolutely every speech and action, rather that
~peech and action which is legislated. Their purpose in giving these definitions
was to refute the Murji'ah who presumed that !man was belief and nothing else.
Those who defined imdn to have four components, such as 'Abdullah at-Tusturl,
t'xplaincd themsc:lves by saying, "Speech, action, intention, and Sunnah: if lman is
Mpccch without action, this is disbelief; if it is speech and action without intention,
IhiM iM hyriocriRy; if it iR Rpcc:ch, 11ction nnd intention but without Sunnah, this is
i nnov1U:io11."'
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love - that love which leads to the desire to act by its dictates - this
must necessarily lead to the performance of bodily actions. This is
because a full desire to do something of ones own volition, accompanied with the ability to do so, must end up with the observance of
that thing. The thing will only not happen if the ability is lacking or
the desire is lacking. Therefore when the heart accepts and acknowledges that Mul:iammad is the Messenger of Allah, and loves him
completely, this fact alone will prevent him from any hesitation in
saying the testifications of faith, provided he has the ability to do so.
Abu '.fa.lib knew full well that Mul;ammad was the Messenger of
Allah, he also loved him - but his love of him did not arise as a result
of his love of Allah, rather due to relations - this is why when he was
asked to articulate the testification of faith on his death bed, he did
not accept them because he loved his religion more than he loved
his cousin. Now, were he to have loved him because he was the
Messenger of Allah, for sure he would have said then. This was the
love of him as exemplified by Abu Bakr about whom Allah, Exalted
is He, said,

«Those who have most taqwa will be far removed
from it: those who give their wealth to purify themselves - not to repay someone else for a favour done desiring only the' Face of their Lord Most High. They
will certainly be satisfied>>

[al-Lay/ (92): 17-21]

and this was the love him as was exemplified by the other believers

6!

2. 7 The explanation of imdn
such as cumar, 1Uthman and 1A.1I. Hence the love that Abu T alib had
for MuJ.:iammad was a love that was a love alongside the love of
Allah and not a love that was for the sake of Allah and this is why
Allah did not accept his deed of aiding and sheltering the Messenger of Allah. Allah only accepts that action which is done seeking
His face.
This is why Iman and tawf;id must be accompanied by the actions
of the heart in order to realise them, actions such as love and making the religion sincerely for Allah. The religion cannot be religion
when devoid of actions because religion is obedience and worship.
Allah has revealed two chapters entitled ikhldf (sincerity),

[al-Kdftmn (109): 1]

0~c;.,~;,J
«Say, 'He is Allah the One'»
[al-lkhkif (112): 1]

One of them deals with making tawf;id of Allah in speech and
belief, the other deals with making tawf;id of Allah in deed and desire. Concerning the first case He says,

~rJ(!)'i-;'.~\jji () !<Gj~1;,J

0~~f:-~:.J~r-J_;0.U.fµ_;
«Say, 'He is Allah the One. Allah, the Everlasting
Sustainer of all. He has not given birth and was not
born. Nothing is comparable to Him'»
[al-Ikhki,r (112): 1-4]
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thereby ordering him to adhere to this tawbfd, concerning the second case He says,
&,, >> ..... ,.... ,.> •.-.'1A / >,, .......,.1-,..>
~i'.l.J.•1..:-·•;:n.. ~1 :x ~ ~~\ L;.~Ji
A.~ ,.,.. ,~.a- f,.~'1 . . ~»./.Ir,.,. > ,.... •> "i'1". .
~{~1.A4.,~ui JJroJ..f:- 1.Al).J~__..:.; :x__,
&
.... , .... h
!<i A >>.-:\1.... -: > ,.... •> 'f1'.r. .

,. .

~Y!~~.J~:~~J..f:- 1.AuJ~_....:., :tJ

«Say, '0 disbelievers! I do not worship what you worship and you do not worship what I worship. Nor
will I worship what you worship and nor will you
worship what I worship. You have your religion and
I have mine'»
[al-Kcifiriin (109): 1-6]

thereby ordering him to say that which would necessitate his
absolvement of any worship for other than Allah and his affirmation of sincere worship for Him alone.

[2.8 1'he foundation of worship]
The foundation of 'ibadah (worship) is desire and intention, when
the word is mentioned alone it also includes the meaning of tawakkul
and the likes. When it is mentioned alongside tawakkul, tawakkul
takes on part of its meaning just in the same way that we previously
discussed about the word !man. Allah, Exalted is He, says,
&c:.i

"Cl~I
,,.·.JI. . ~ iU :;~ ~-!..J
• ~.... t-~'t ~0"';'

~....LJ

«I only created jinn and mankind to worship Me»

[adh-Dhariydt (51): 56]
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«0 mankind! Worship your Lord who created you
and those before you...»
[al-Baqarah (2): 21]

These verses and those like them include in their meaning the performance of all that is obligatory, amongst which is ta1vakku!, and
the leaving of all that is prohibited. Allah says in another place,

~~~~t;~~~1
«You alone we worship and You alone we ask for
help»
[al-Fdtipah (1): 5]

~jbj_;~.c:~
«So worship Him and put your trust in Him»
[Hiid (11): 123]

This methodology of usage of words occurs frequently in the
Qur,an, the meaning of a word will vary from a general meaning to
a specific meaning depending on whether it is mentioned alone or
alongside another. 39
Therefore loving Allah alone, putting ones reliance in Him alone,
fearing Him alone etc, all fall under the meaning of the word tawpid.
Allah, Exalted is He, says concerning love,

''' I lcre the author digresses to give examples of various 'word-pairs' used in the

<iur1itn. Thh diRcuRsion hRR been relegated to Appendix 3.
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«Some people set up equals with Allah, loving them
as they should love Allah. But those who have faith
have greater love for Allah»
[al-Baqarah (2): 16 5]

«Say, 'If your fathers, or your sons, or your brothers,
or your ,.,.ives, or your tribe, or any wealth you have
acquired, or any business you fear may slump, or any
house which pleases you, are dearer to you that Allah
and His Messenger and doing Jihad in His Way, then
wait until Allah brings about His command...'»
(at-Tawbah (9): 24]

,,,,.
(.Y_J

/ > ,.....,,..,.,1_,> ~ ~ 1-:- -~ . . . . . -:-- .,....,,,...,,,, ':( > ,,.,,,,,..~-:~.. ~

0J.41..Ql \~~j~ ~ ~ 4.u 1~,,,,~-2)4! le:=-=

<<All who obey Allah and His Messenger and have
awe of Allah and taqwii of Him, they are the ones
who are victorious»
[an-Nur (24): 52]

thereby appointing obedience for Allah and His Messenger but

2.8 The foundation

of worship

fear and taqwa-40 is for Allah alone. Allah, Exalted is He, says,

-:&r~ ,, 11rt::~~_; "'/-~ )_;
.l ~:'.. _,,-...ri..:::;, ,:-"/ >"t1,,-;> ~,,.. '\l 11~ . . >>i >""'
"'~~4.lll
.J.>::-"":.ull. ·~ ...-~~J·~_,.......)J
~

/

,. ,. .. 1'J"' --.:

>" > ......

cy~~)~I ~Ll~;J_,......)J

«If only they had been pleased with what Allah and .
His Messenger had given them and had said, 'Allah
is enough for us. Allah will give us of His bounty as
will His Messenger. It is in Allah that we place our
longing and attention'»
[at-Tawbah (9): 59]
... ,... ...,...,,,_,,,,..
~~_;l94_)'1_v~~~~J1~r
«So when you have finished, work on, and to your
Lord direct your longing and attention!»
[ash-Sharl; (94): 7-8]
~

,...,,_,,,,.,"',,,,...,,..~

,..,...~

thereby appointing desire, hope, and seeking reward for Allah alone.
These matters are explained more fully in other places.
The point of this discussion is to show that when a person says,
'None has the right to be worshipped save Allah' he has singled Him
out alone for worship and this includes belief in Allah manifesting
itself in speech and action. The polytheists believed that Allah was
40

The author, Mtefm1i' Fatdwd [10/433} says, ' Taqwdis that the person act in obedience to Allah upon a light from Him and that he abandon disobedience to Him
upon a light from Him, fearing the punishment of Allah.'
He also says, Mtefmu' Rasd'il [1/256}, 'Taqwd in actions comes about by meeting
two requirements, the first that the deed be sincerely for Allah; meaning by this
that one desire only the Face of Allah and not associate anything else in the worship of his Lord, the second that the deed be something Allah has commanded
and loves, i.e. it be in conformity to the Legal Law and not in accordance to some
other lnw thnt AUAh haa not llllowed to be followed.'
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the Lord of everything, but they set up other gods alongside him,
hence they did not single H im out alone in godship, i.e. they did not
worship Him alone or ask o f Him alone, as Allah says,

~~.D~1;~~~l
«You alone we worship and You alone we ask for
help»
[al-Fdtibah (1): SJ

(2. 9 1\1.isdirected intentions]
A person could intend to ask Allah alone and put his reliance in
Him alone, yet in matters that Allah does not love, rather detests
and prohibits. Such a person may be sincere in his asking and relying
but he is not sincere in his worship and obedience and this is the
state of many of those who commit false practices amongst those
who claim spiritual unveilings and carry out various machinations
that contradict the command of Allah and His Messenger. Many of
these ask Allah for help to do what they desire, but because these
deeds do not conform to the order of Allah and His Messenger
they attain some temporal benefit but their end will be evil indeed!
Allah, Exalted is He, says,
>

Id

/

~~=~{~ll5;.:i;:~~l~_;.1!1~1~1)
6(~?'~<~,;j\: ~:~ ~ --·1 ·'i\j"1

cy~_,vu- ..

I.> '.) ~,/'

-,t.J

~

«When harm occurs to you at sea, those you call on
vanish - except for Him alone! But when He delivers
you to dry land, you turn away. Man truly is
ungrateful»
[al-1.rrd' (17): 671
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«When harm touches man, he calls on Us, lying on
his side, or sitting down, or standing up. Then when
We remove harm from him he carries on as if he had
never called on Us when the harm first touched him»
[Yunus (10): 12]

Another group of people desire the obedience of Allah and His
Messenger but they do not fully implement tawakkul and asking His
help. These people will be rewarded for their good intentions and
for their actions of obedience, however they will meet with disappointment in what they desired due to their failure to actualise
tawakkul and asking His help. This is why these people are often
tried with weakness or despair sometimes and self conceit on others; if his desire is not fulfilled it is because of his weakness and
perhaps he falls into a state of despair, if his desire is fulfilled he
thinks it to be because of his strength and ability and therefore falls
into self conceit. He could even become so confident of himself
that he thinks that his desire will definitely be met, yet face disappointment, Allah says,
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<<Allah has helped you on many occasions, including
the Day of J:lunayn when your great number delighted you but did not help you in any way, and the
earth seemed narrow to you for all its great breadth,
and you turned your backs ... Then after that Allah
will turn to anyone He wills. Allah is Ever-Forgiving, Most Merciful»
[at-TaiPbah (9): 25-27]

[2.10 Ostentation and conceit]
Many people fall into a combination of ostentation and self conceit. Ostentation falls under committing shirk by way of the creation
and self conceit falls under committing shirk by way of ones own
soul - this is the state of the arrogant. The ostentatious have not
fully realised the verse,

«You alone we worship..•»

lal-Fati/;ah (1 ): SJ

73

2.10 Ostentation and conceit
and the self conceited have not fully realised the verse,
~

\,:J'

.,J.

/' • "'

,. ,

,.

~ .!.l~t_,

«... and You alone we ask for help»

[al-Fatif;ah (1 ): S]

Hence whoever actualises the first part of the verse is saved from
ostentation and whoever actualises the second part of the verse is
saved from self conceit. The famous }:iadith mentions,
Three are the destructive traits: miserliness that is obeyed;
lust that is followed; and a person being amazed with him-

self.41

Worse than both the previous two categories of people42 are those
who do not worship Allah and neither ask His help, instead asking
and worshipping another, these are polytheists, committing shirk in
both affairs. 43 From amongst these are those who worship the devils and perform devilish feats. In order to perform these they do acts
that the devils like such as lying, indecent sins, and supplicating with
concocted supplications beloved to the devils. All of this has been
explained in other places. These people could end up performing
miracles which they think are from amongst the miracles performed
by the Awl!Ja' whereas in reality they are akin to the states of magi41

al-Bazzar [#80] on the authority of Anas and its isnad was declared 4a'If by al'IraqI [#61, 3348].
Similar aJ.:iadith are also reported on the authority of ibn 'Abbas, ibn AbI Aw!a,
AbU H urayrah and ibn 'Umar as recorded by al-Haythami [1/91] all with weak
asanid as stated by al-'Uqayll and it was due to these that al-Mundhirl, at-Targhib
[1/162] and al-Albani [#1802] declared the l).adith l).asan.
~2

i.e those who place tawakkul in Allah but ask for prohibited things and those
who desire lawful things but do not place their tawakkul in Allah alone.
~· 1

i.e. Jhirla by creation nnd 1hirla by oncK own Roul.
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cians and fortune tellers. It is for this reason that it is necessary to
differentiate the conditions that arise from faith, the conditions that
arise from states of the soul, and the conditions that arise by way of
the devils.
The fourth and last category of people are the adherents to tawflid,
those who make their religions sincerely for Allah and hence worship only Him and put their tawakkui in Him alone.
When a person in difficulty says, 'None has the right to be worshipped save You' it is possible that he only have in his mind one of
the two categories of taw(Jid, but whoever meets with the favour of
Allah will bring to mind both categories. When a person is in difficulty his primary concern is to remove the harm and promote the
good, so when he says, 'None has the right to be worshipped save
You' his primary intention could only be that none removes harm
save You and none bestows grace save You. Such a person has only
fulfilled the dictates of Ta1vflid ar-Rububryyah along with asking of
Him and putting his tawakkui in Him, but Taivf;id ai-Iidh!Jyah could
be absent - i.e. worshipping Him alone and worship of Him cannot
come about except by obeying Him and His Messenger. Whoever
brings this fact to mind as well when he is saying, 'None has the
right to be worshipped save You' such a person is one who is truly
worshipping Allah and truly putting his tawakkui in Him, he is also
implementing His saying,
ct..,,,..,,,. 1"..; ,,,,,,,,,, ). .,,.,..J,....
~JbjJ04\i
«So worship H im and put your ttust in Him»
[Hild (11 ): 123]

~

J. ,,

>•,%..- ,,,,

~ 41~~.:..b}~
«' ... I have my trust in Him and I turn to Him ... '»

7!

2.11 The Messenger-Servant and Prophet-King
[Hud (11): 88]

«Remember the Name of your Lord and devote yourself completely to Him. Lord of the East and West there is none worthy of worship save Him - so take
Him as your Guardian«»
[al-Muzzammil (73): 8-9]

Moreover if his object of desire is something prohibited, he is
sinful, if his object of desire is something permissible, not desiring
that this object aid him in someway in the worship of Allah, he is
neither sinful nor rewarded, if his aim is that this object aid him in
the worship of Allah, he is rewarded.

[2.11 The Messenger-Servant and
Prophet-King]
This is what distinguishes the Messenger-Servant from the ProphetKing. Our Prophet, Mul;iammad, was given the choice between being one or the other and chose to be a Messenger-Servant. The
Messenger-Servant is one who only does that which he is commanded, hence everything he does is worship of Allah; 44 He is a
~·1

as opposed to the Prophet-King who is allowed to dispense with some affairs as
he wills, Allah says about such a Prophet-King, Solomon,

-t:-<->/r:::t
•-: . . .-\\~t1~G>::/-:
"-!~

;''i°tf... ~ ~t· t~f~
~~~ • ...... •
':".>'-J.-;t

":'. t

/,,~

""·tr~.,.~,.,.,)..,..,,,..,

,,,,.,,,,-6._

-:,,,,,,,,,_.,.....,...~

l..b.~~u..;.;:ii\~l'.fo.~u._f-\<:Jey~~J}~LI"

&lf~.;..;~1;1~~@D;;
.... 10 We 1ublected to him the wind blowing gently by his
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pure servant, dispensing the order of the ·one who sent him as is
established in ~a.J::W::i al-BukharI that he said,
By Allah, I do not grant anybody anything nor prevent
anybody from anything. I am only a distributor, I place
things where I am ordered.45

Meaning, 'I do not give except where I am ordered to give and I do
not prevent except where I am ordered to prevent, I only obey Allah
in this' and he would apportion charity and war booty accordingly.
This is the reason why, when property and wealth is mentioned adjoined to Allah and His Messenger, the reference is to that which
should be spent in the obedience of Allah and His Messenger46 and

=

conunand wherever he directed, and also the devils [of jinn]
- every builder and diver and others bound together in shackles. [We said], 'This is Our gift, so grant or withhold without
account»
[Jad (38): 36-39],

'meaning give as you wish and withhold as you wish, either way you will not be
judged. The Prophet-King does what Allah has obligated upon him and leaves
what Allah has prohibited, and is free to act as he wills with regards the worldly
authority and wealth granted him without incurring any sin. However the Servant-Messenger does not give to anyone or withhold from anyone, except by the
order of his Lord...as such all his actions constitute worship of Allah, Exalted is
He' - a/-Furqdn [p. 92]
45

A similar wording to this is recorded by BukharI [#3117] and Abu Dawiid
[#2929]
4<1 The author, al-Furqdn [p. 92} says, 'The most correct opiitlon of the scholars is
that such property should be distributed in the way loved by Allah and His Messenger as dictated by the !ftihtid of the Muslim leader. This is the chosen opinion
of Malik and others from the Salaj and has also been mentioned in one report
from A}.i.mad. It is also said that this property should be distributed amongHt the
five categories as is the opinion of ash-Shii.fi'i and AJ:imnd in hiH fnmm1H opinion

=
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it does not mean that this property actually belongs to the Messenger as thought by a group of the legal jurists. Allah, Exalted is He,
says,

J >-:11/ ,&jfu't:Jlj
....~J~........

..

«Say, 'Booty belongs to .Allah and the Messenger'»
[al-Aefdl (8): 1]

«Know that when you take any booty a fifth of it belongs to .Allah and to the Messenger, and to close
relatives, orphans, the very poor and the travellers,
if you have faith in .Allah and in what We sent down
to Our servant»
[al-Anja/ (8): 41]

=
or that it should be distributed amongst the three categories as is the opinion of
Abu l;lanifah, may Allah have mercy on him.'
The five categories referred to are: Allah and His Messenger, the close relatives
of the Messenger who arc Banl Hashim and Bani Mu~~alib, the orphans, the needy
nm\ the wayfarers as per al-Artfiil (8): 41. The three categories referred to are the
or1ihan~,

the needy and the wayfarer.
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«Whatever booty from them Allah has given to His
Messenger - and you spurred on neither horse nor
camel in its acquisition, but Allah gives power to His
Messengers over anyone He wills, Allah has power
over all things - whatever booty Allah gives to His
Messenger from city dwellers belongs to Allah and
His Messenger, to the near relatives, and orphans,
and the very poor and travellers, so that it does not
become something that circulates amongst the rich
among you... »
[al-Jjashr (59): 6-7]

thereby mentioning the same for war booty as He did for the onefifth allo tment. 47

47

H ere, the author digresses to discuss various fiqh issues to do with the war
booty; this discussion is relegated to Appendix 4.
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[2.12 ar-Rububjyy ah and al-lldh!Jyah]
The point of this discussion is to show the state of a servant,
whose servitude is only for Allah, who worships Him and asks Him
for help and therefore lives His saying,

(:)~~~l;~~~~
«You alone we worship and You alone we ask for
help»
[al-Fdtil;ah (1): SJ

who lives and actualises Ta1vbfd ar-l ldh!Jyah and Taw(;id ar-Rubiib!Jyah.
Now, even though al-lltih!Jyah includes ar-Rubiib!Jyah and ar-Rubub!Jyah
necessitates al-lltihjyyah,48 when mentioned together they take on their
specific meanings, as in His sayings,
~
~,ti
~
~"'
.> >"t --~
~l ~ ~t:::.11~ ~ ~Ol"tyt~Y:. 1 Jt
/

/

...:

/

0 ~01
«Say, 'I take refuge with the Lord of mankind, the
King of mankind, the God of mankind... '»
[an-Nds (114): 1-3]

<<All praise and thanks are due for Allah the Lord of
the worlds»

[al-Fatil;ah (1): 2]

~"The belief that Allah is the creato r, nourisher, sustainer - the Lord - necessarily
lc11dt1 one to realise that He alone should be worshipped, hence R11btlb!Jyah leads to

l!tihfyyah. The fact that one Worships Aliih alone and nothing else is because h e has
come to believe thnt only t\IJAh i~ the crcAtnr, ~ustainer etc., hence Itahfyyah ind utleM RNhNhftytih.
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thereby mentioning the name Allah and Lord, for Allah is the One
who is worshipped and deserves to be worshipped and the Lord is
the One who regulates the affairs of His servants and sustains them.
This is why worship is linked to the name Allah and asking linked to
the name, Lord; this is because worship is the goal for which creation was created and hence lfiih!Jyah is the ob jective, Rubub!Jyah comprises within it the creation of the creation and hence deals with
their point of commencement. 49 When the one praying says,
~

,J.

,,,,, · ""

.,,,,.,.,.

"" > .,,,, ,. . .

~~~~!..t4.!l~i
«You alone we worship and You alone we ask for
help»
[al-Fatipab (1): 5]

he begins by mentioning the objective and then mentions the means
to this which is the point of commencement - worship is the objective and asking for help is the means to attaining it. Because worship
is linked to the name, Allah, the legislated phrases of remembrance
contain this Name, 'AffahuAkbar, AffdhuA kbar for the call to prayer;
49
As-Sa 'di, Taftir says, 'The Lord is the One Who nourishes and sustains the
whole of the Creation , meaning everything besides Allah, by the very fact of His
creating them, His preparing for them all that they need and His favouring them
with great blessings which if removed would also remove any possibility of the
creation surviving. Therefore every blessing they possess is from Him, Exalted is
He. His sustaining His creation is of two types: General and Specific. As for the
general then it is His creating the Creation, granting them provisions and guiding
them to that which would benefit them in order to have them survive in this
world. As for the specific then it is His sustaining His friends with faith and making them conform to it, perfecting and completing it for them, repressing all that
would make them turn away from it, bridling any hindering factors that may be set
up between them and Him, and safe-guarding them from all evil. It is possible that
the reason behind the fact that most of the supplications made by the Propheta
employed the word 'Lord' was due to it carrying this meaning, for all of the thinR'
they desired through their supplications fell under His Specific Lordshiri.'
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'I testify that none has the right to be worshipped save Allah' for the
testification to Islam; 'All pure and good works are for Allah' in the
tashahhud; and 'SubpdnAl!dh, al-J:Iamduliflah, Ll ildha iffAJ/dh, Afldhu
Akbar.'
As for request, frequently do we find that it is done with the name,
Lord,

~Ii~
~~1 1~:;.:~;a~
~3iJl; ~~~me--~~
.fJ
.....

J

-

~&:t~T
«'Our Lord! We have wronged ourselves. If You do
not forgive us and have mercy on us, we will be
among the lost'»
[al-A'rtif (!): 23]

«'My Lord! I take refuge with You from asking You
for anything about which I have no knowledge ... '»
[Hiid (11): 47]
.. . ,,,,,,

. ,,. > .,,,,.,,,,. ,,,

......... ,;
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«'My Lord! I have wronged myself so forgive me'»
[a/-QfJ!tJ! (28): 16)
/: .,, . ,.
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~~~_;.J ~_;,~~!,;<i>~~0-!~ 1 GlGJ
~} ;,11L,::.

t1c-- ;::>i\

- -- -~ .c.>~

«' ... Our Lord! I have settled my offspring by Your
Sacred House in an uncultivated valley. Our Lord!
Let them establish the prayer... '»
[Ibrtihi111 (14): 37]
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i~:fC" ~ -'~ ~.\ . . ,.._.;jf-=' ~\~~r\ >.:. r·1}~to~ ~l -.'.J~~J,, ~· ~ --~AJ."'cY- µ

I.)"':"'

~ ~_rJl(.:;:'.J\d~fl4
«' ... Our Lord! Accept this from us! You are the .All.Hearing, the All-Knowing... '»
[al-Baqarah (2): 127]
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«'Our Lord! Give us good in this world and good in
the Hereafter and safeguard us from the punishment
of the Fire'»
[al-Baqarah (2): 201]

It is reported that Malik said, 'I dislike that a person say while
supplicating, "O My Master! 0 My Master! 0 l:fannan! 0 l:fannan!"
Rather he should supplicate as the Prophets supplicated, "Our Lord!
Our Lord!"' Recorded by al-'UtbI, al-<Utbjyyah. Allah, Exalted is He,
says concerning those bestowed depth of understanding,

«... those who remember Allah standing, sitting and
lying on their sides, and reflect on the creation of
the heavens and the earth: 'Our Lord! You have not
created this for nothing. Glory be to You! Safeguard
us from the punishment of the Fire ...'»
[Ali 'Imrdn (3): 191]

So when a servant wishes to ask, it is befitting that he ask employ-
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ing the name, 'Lord', however were he to employ the name, 'Allah'
because this name includes within its boundaries the name, 'Lord',
this is good. When a servant wishes to worship, the name 'Allah' is
more befitting to be used. When one begins by praising Allah, he
should mention the name, 'Allah' and when he wishes to supplicate,
he should mention the name, 'Lord'; this is why Yunus said,
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«None has the right to be worshipped save You; glory
be to You, far removed are You from any imperfection; I have been amongst the wrong-doers»
[a/.Anbfyd' (21): 87]

while Adam said,
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«Our Lord! We have wronged ourselves. If You do
not forgive us and have mercy on us, we will be
among the lost»
[al-.A 'rij (7): 23]

This is because Yunus ('alqyhis-sa!dm) left in a state of exasperation
and Allah, Exalted is He says,
i&»1.f/_.,,. ... .......
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«So wait steadfastly for the judgment of your Lord
and do not be like the Companion of the Fish»
[al-Qa!am (68): 48]
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«Then the fish devoured him and he was to blame»

[as-$tijfat (37): 142]
hence he committed that which he could be reprimanded for, therefore it was befitting for him to begin by praising his Lord and to
acknowledge that none deserves to be worshipped save Him, implying that ones desires should not be submitted to for in doing so
leads to the weakening of worshipping Allah alone. It is reported
that Yunus ('alayhis-sa/am) felt remorse at the punishment being lifted
from his people after he had threatened them with it, he feared that
they would accuse him of lying and hence left them in a state of
exasperation. It was because of this that he said,

d-qi;j\~
~
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«There is none worthy of worship save You...»
[al-Anbryti' (21): 87]

these words absolve any besides Allah of godship, be it by way of
submitting to the desires of the soul or obeying an object of creation, this is why he went o n to say,
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« ... glory be to You, far removed are You from any
imperfection; I have been amongst the wrong-doers»
[al-Anbryd' (21): 87]

the servant says these words on occasions when he assumes something to be other than what it is or desires something that is not
good.
As for Adam, he first confessed his sin by saying,
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«Our Lord! We have wronged ourselves. If You do
not forgive us and have mercy on us, we will be
among the lost»

[al-A'rij (7): 23)

there was no one with Adam who was competing with godship
who would take from him the desire to do what Allah ordered, rather
he thought that Satan spoke the truth when he said,
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«He swore to them, 'I am one of those who give good
advice.' So he enticed them to do it by means of
trickery»
[al-A'r1f (7): 21-22)

Satan deceived them and made out that he was a sincere advisor to
them, therefore when they accepted this from him, it befitted their
condition to say,
, ,. ~-:'Y. . tc.:.:;.:~'(1''· :-:.f
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«Our Lord! We have wronged ourselves. If You do
not forgive us and have mercy on us, we will be
among the lost»
[al-A'rij (7): 23)

due to their negligence, not due to their submitting to their base
desire or in pursuit of some temporal benefit that would contend
with godship; these two were in need of having their knowledge
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and intent perfected; hence they confessed their need of their Lord
besides whom none could fulfil their need.
So Dhu-n-Nun confessed his negligence in fulfilling the duties of
llah!Jyah by virtue of his leaving his people in a state of exasperation, in a state where he disliked the fact that his people were saved,
hence desiring something that contended with his love of Allah.
When the servant says, 'None has the right to be worshipped save
You' he is clearing his heart of worshipping his desires. It is reported,
There is no god worshipped under the expanse of the
heaven which is more severe in the sight of Allah then
desires that are submitted to.50

Therefore Yunus ('alayhis-salam) perfected his Ilahfyyah of Allah
and removed any intent to follow his desires, hence there was nothing left in his heart that would contend with the lldhfyyah of the
Truth, indeed he was from amongst those who made the religion
sincerely for Allah, being one of the greatest chosen servants of
Allah.
It is possible that the likes of this situation occur to someone and
after its passing, there remain in him some type of exasperation,
anger to the decree, or some evil whispers concerning His wisdom
and mercy. In this case the servant stands in need of absolving himself of two matters: corrupt intent and corrupt desires. He should
know that wisdom and justice lies in what was decreed for him, not
in what he thinks should have happened, hence his desires should
At-Tabarani [#7502] and ibn AbI 'A~im [#3] on the authority of Abu Umamnh.
It is mawqi.i' as ruled by ibn aJ-JawzI and endorsed by adh-Dhahabr, Tartib al·
Mawt/ii'tit [#956] and al-Albani; al-HaythamI [1 / 188] said that itH iHnlld containH 11
matruk narrator.
50
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be compliant to the order of Allah such that he ends in a state that
feels no opposition to His order,
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«No, by your Lord, they are not believers until they
make you their judge in the disputes that break out
between them, and then find no resistance within
themselves to what you decide and submit themselves completely>>
[an-Nisa' (4): 65]

It is reported that the Prophet (:i) said,
By the One in whose hand is my soul, none of you believes until his very desire complies to what I have brought.

Reported by Abu J:Iatim in his Sal:W:f. 51
In the Sal:lll:i it is recorded that (Umar said, 'O Messenger of Allah!
By Allah you are more beloved to me than myself' to which he (~)
said,
Now 0 'Umar! 52

In the $a}:iI}:i it is recorded that he

(~)

said,

lbn .Abi ·A~im [#15] and ad-Daylami [#7960] with a 9a'if isnad as ruled by ibn
Rnjnb.],imi' [#41}.
11

1.1

Bukh!\rT [#3694, 6264, 6632} And Aba DAwud [#2942]
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None of you believes until I am more beloved to him
than his father, son and the whole of mankind. 53

Allah, Exalted is He, says,

«Say, 'If your fathers, or your sons, or your brothers,
or your wives, or your tribe, or any wealth you have
acquired, or any business you fear may slump, or any
house which pleases you, are dearer to you that Allah
and His Messenger and doing]ihad in His Way, then
wait until Allah brings about His command ... '»
[at-Tawbah (9): 24]

So if f mdn is not attained except through the servant taking the
Messenger (;I) as judge and fully accepting his judgment, that his
desire comply to what he has brought, that the Messenger andjihtid
take precedence over the love he has for himself, his property and
family, what then would one say with respect to Allah?!
Therefore whoever sees a people who he thinks deserve to be
punished, but Allah forgives them and shows mercy to them, and he
finds a dislike for this, this is due to one of two reasons: his desire
53

Bukhari [#15] and Muslim [#44]
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opposes the order of Allah or his presumption opposes the knowledge of Allah and Allah is All-Knowing, All-Wise. When you truly
come to know that He is the All-Knowing, the All-Wise, all causes
for dislike dissolve and disappear. As for those matters that He has
ordered us to dislike such as disbelief, sin, and transgression; we are
required to obey Him in this. But these matters are not like his lifting
the punishment from a people for this is an action of His that we
cannot dislike; instead we are required to like it. For a person to
dislike such matters is to follow a desire that contends with Iltih!Jyah,
in such a case the servant must complete his tatvbidby saying, 'None
has the right to be worshipped save You.' It is upon us to love what
He .loves, to be content with what He is pleased with, to order what
He orders, and prohibit what He prohibits. So for example if He
loves those who repent and those who purify themselves, it is upon
us to love them as well.

[2.13 The Infallibility of Prophets]
This discussion is centred on the following principle: the Prophets ('alqyhim-saltim) are infallible when it comes to them conveying
the message from Allah, Exalted is He, by agreement of the Muslim
nation. This is why it is obligatory to have lmtin in everything they
brought,
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«Say, 'We have faith in Allah and what was sent down
to us and what was sent down to Ibrahim, Isma'il,
Ya'qub and the Tribes, and what was given to Musa
and 'isa, and what all the Prophets were given by
their Lord. We do not differentiate between any of
them and we are Muslims submitted to Him.' So if
they believe as you believe, then they are guided, but
if they turn away, they are entrenched in hostility.
Allah will be enough for you against them, He is the
All-Hearing, the All-Knowing»
[al-Baqarah (2): 136-13 7]

« ... rather, those with true devoutness are those who

have faith in Allah and the Last Day, the Angels, the
Book and the Prophets ... »
[al-Baqarah (2): 177]

«The Messenger has faith in what has been revealed
to him from his Lord, and so do the believers. Each
one has faith in Allah, His Angels, His Books and
His Messengers. We do not differentiate between any
of His Messengers»
[al-Baqarah (2): 2851

Non-prophets are not infallible, even if they be theAw~rya' of AIHth;
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it is for this reason that whoever curses the Prophets is killed by
agreement of the Legal Jurists, but this is not the case with cursing
others.
This infallibility of the Prophets is what allows the purpose of
prophethood and messengership to be fulfilled. The Prophet is one
who informs about Allah and the Messenger is one whom Allah has
sent, hence every Messenger is a Prophet but not every Prophet is a
Messenger and they are infallible in what they convey from Allah. 54
As for their infallibility in matters other than conveying the message, the people differ about this: is their infallibility in these matters
established via the intellect or via the revelation? Could they commit major or minor sins, if so any or just some? Is it that they are
infallible from endorsing sins but not from committing them? Are
they infallible only in their conveyance of the revelation? Were they
preserved from disbelief and sins before they were commissioned?
All of these are discussed in detail in other places.
The opinion of the majority, in conformity to what is reported
from the Salef, is that they can never endorse sin. 55 They refuted the
claims of those who stated that it was possible that they endorse sin.
The evidences presented by those who propound [the absolute] infallibility of the Prophets, when considered carefully, only prove this
opinion [held by the majority], and not theirs. Moreover, none of
\•I Here the author digresses to discuss some sub-issues related to infallibility; this
discussion has been relegated to Appendix 5.

'~ The author, Radd 'aid al-Bakri [2/622] said, 'People have two opinions with
rcii;ards the possibility of Prophets committing sins. The Salef and the majority
were of the opinion that this was possible but it was impossible for them to endor~c sin. Mnny rc:oplc were of the opi11ion that it was not possible for them to

commit Kin llt rul.'
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the evidences presented by those who state that they could endorse
sin actually go to prove their case.
Those who say that they were [absolutely] infallible depend upon
the fact that it is legislated to follow them and this is not permissible
unless their actions be free of sin. However, it is known that following them is only legislated in those matters they endorsed, not in
matters they prohibited and later retracted, just as the command
and prohibition is only to be obeyed when it is not abrogated; it is
not permissible to consider the abrogated commands and prohibitions to be obligatory or prohibited let alone to make it obligatory to
follow them. They also state that committing sins negates perfection, or the committing of sin is much more serious and vile when it
arises from one who has been greatly blessed, or that sins lead to
aversion of that person and other similar logical arguments. But all
of this holds true only if sins are persisted in and not retracted,
Allah accepts sincere repentance and by virtue of it raises the ranks
of the one who does it. Some of the Salaf said, 'Dawlid ('alqyhissaldm) was better after his repentance than he was before his sin,'
others said, 'If repentance was not the most beloved thing to Him,
he would not have tested the best of creation with sins.'

[2.14 Repentance]
The l_iadith of repentance is established in the

~il_ial_i,

Allah shows more joy at the repentance of His servant
than a man who encamps at a dangerous place, with him
is his riding beast carrying his food and drink. He rests
his head and falls asleep for a short while and awakes to
find his animal missing, [he searches for it] until he is
very thirsty and hungry and decides to go back to his
place where he once again falls asleep. When he awakes
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the second time he finds his animal standing besides
him. 56

Allah, Exalted is He, says,

<<Allah loves those who turn in repentance and loves
those who purify themselves»
[al-Baqarah (2): 222]

«...except for those who turn in repentance and have
faith and work righteous deeds, Allah will transfer
the wrong actions of such people into good - Allah
is Ever-Forgiving, Most Mercifub>

[al-Furqtin (25): 70]

There is a J::iadith in the Sal:UJ::i which mentions that Allah would
present the minor sins of a person to him on the Day of Judgment
and withhold the major sins, and he would admit to them, all the
while fearing that his major sins were soon to be presented, upon
which Allah would say,
"I have forgiven you and altered every evil deed to a good
deed." He will say, 'But my Lord! I have committed sins
that I have not yet seen!' 57

"" Bukhari [#6309] and Muslim [#2747]
\?

Mu1llm [#190J and at-Tlrmldhl [#2596J
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meaning that when he saw his bad deeds being altered, he then
wished to see his major sins, which he was previously in fear of, so
that they too could be altered to good deeds. It is known that his
state after this alteration is much greater than the state he would
have been in had he not committed the sins and had there been no
alteration.
A group of the Salaj, amongst whom was Sa'Id bin Jubair, said, 'A
servant could perform a good deed and enter Hell on account of it,
and a servant could commit a sin and enter Paradise on account of
it. The first performed the good deed and became boastful and exultant to such an extent that he entered Hell, the second committed
the sin and remained in fear of it and persisted in asking for forgiveness until he entered Paradise.' Allah, Exalted is He, says,

«We offered the trust to the heavens and the earth
and the mountains but they refused to take it on and
shrank from it. But man took it on, he is indeed
wrongdoing and ignorant. This was so that Allah
might punish the men and women of the hypocrites
and the men and women of the polytheists, and turn
towards the men and women of the believers. Allah
is Ever-Forgiving, Most Merciful»
[al-A(;zab (33): 72-73]

9!
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The objective of every person is to be amongst those believers,
male and female, whom Allah has forgiven.
This opinion58 is proven by countless texts from the Book, the
authentic Sunnah and the Books that were revealed before the Qur'an.
Those who reject this opinion interpret these texts with interpretations that resemble those of the Jahmiyyah 59 , Qadariyyah60 and
Dahriyyah 61 to the texts concerning the Names and Attributes of
Allah, the texts concerning the decree, and the texts concerning the
resurrection. They are of the same nature as the interpretations of
the Qaramita62 , known by necessity to be false. They amount to
distorting words from their correct context, it is even possible that
some of those who do this, even though they intend to honour and
exalt the Prophets, fall into denial or disbelief of them.
Moreover, the infallibility which is proven by the texts of the Legal Law, the intellect, and consensus, is their infallibility in conveying the message. This is of no benefit to them as they do not accept
the meanings of what the Prophets conveyed, instead they distort
the texts or they end up being like the illiterate who know nothing
of the Book except their own assumptions.
111

i.e. that Prophets can commit sins.

i•i An early sect that denied the Names and Attributes of Allah, followers of Jahm
bin Safwan.

"' An early sect that denied qadr, or divine decree, stating instead the man has a
complete free will.
11
'

A sect that denied the reality of the Resurrection, Judgment, Paradise, and Hell.

'"' A sect, branching off from the Shi'a, that based itself around esoteric exegesis
of the Qur'lln nnd J\l)lldith, stating that texts commanding prayer and zakat etc.
were all merely mct11phot11.
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Allah, Exalted is He, frequently mentions the repentance of the
Prophets and their asking forgiveness. Adam and his wife said,

«Our Lord! We have wronged ourselves. If You do
not forgive us and have mercy on us, we will be
among the lost»
[al-A 'rtif (7): 23]

NW:i said,
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«My Lord! I take refuge with You from asking You
for anything about which I have no knowledge. If
You do not forgive me and have mercy on me, I will
be among the lost»
[Hud (11): 47]

al-Khalil said,
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«Our Lord! Forgive me and my parents and the believers on the Day the Reckoning takes place» .
[Ibrahim (14): 41)
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« ...He who I sincerely hope will forgive my mistakes

on the Day of Reckoninp
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[ash-Shu<ard' (26): 82]

Musa said,

«.•.You are our protector so forgive us and have mercy

on us. You are the Best of Forgivers. Prescribe for
us good in this world and the Hereafter, we have truly
turned to Yom>
[al-A 'rtif (7): 15 5-156]
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«My Lord! I have wronged myself so forgive me... »
. [al-Qa,ra,r (28): 16]

«When he regained consciousness he said, 'Glory be
to You! I turn to you in repentance and I am the first
of the believers'»
[al-A'rtif (7): 143]

Allah, Exalted is He, informs us of Dawiid that he,
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«Begged forgiveness from his Lord and fell down
prone, prostrating, and repented»
[$ad (38): 24-25]

Sulayman said,

«My Lord! Forgive me and give me a kingdom the
like of which will never be granted to anyone after
me. Truly You are the Ever-Giving>>
[$ad (38): 35]

As for Yusuf, the sincerely truthful, Allah did not mention any sin
of his, and this is why no mention is made of repentance from him,
instead He said,

«That happened ~o We might avert from him all evil
and lust. He was Our chosen servant»

[Yusuf (12): 24]
So He informed us that he turned evil and indecency away from
him and this proves that he committed neither. As for His saying,

«She wanted him and he would have wanted her had
he not seen the Clear Proof of his Lord>>

[Yusef (12): 24]
The word 'desire' (hamm) is a generic noun (ism jins) and it falls
into two categories as Imam AQ.mad said, 'Desire is of two types: a
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desire that is merely thoughts, and a desire that one commits and
persists in.' It is established in the Sal:iil:i that the Prophet (ij) said,
When a servant desires to commit a sin, nothing is recorded against him, if he then leaves that sin for the sake
of Allah, one good deed is recorded for him, if he commits that sin, one sin is recorded for him, if he leaves that
sin, but not for the sake of Allah, no sin or reward is
recorded for him.63

So Yusuf (alqyhis-saltim) had a desire which he abandoned for the
sake of Allah and this is why Allah turned him away from evil and
indecency by virtue of his sincerity. Hence, this 'turning away' occurs when the cause for committing sin is present, i.e. desire, yet
contending with this is one's sincerity to Allah. So Yusuf (alqyhissaliim) did nothing except good deeds for which he would be rewarded for, Allah, Exalted is He, says,
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<<As for those who have taqwii, when they are bothered by visitors from Satan, they remember and immediately see clearly>>

[alA'rij (7): 201]

As for what is reported that he untied his lower garment and they
both got into the position for intercourse at which point he saw the
image of Ya<qub biting his hand, and the likes of these reports,
none of them have been told us by Allah or His Messenger. Hence
''

1
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The nuthor, mny AlUlh hnve mercy upon him, has quoted the l;iadith in meaning.
IM rc:corded by Bukhllrl 1#750l] 11ml MuMlim [#128-130]
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such reports were taken by the Muslims from the Jews who are the
greatest liars against the Prophets and the most severe in accusing
them.
As for His saying,
,,
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«I do not say that my self was free from blame, the
self indeed commands to evil acts - except for those
my Lord has mercy on»
[Yusuf (12): 53]

these are the words of the wife of al-'Aziz as is clearly proven by
the Qur'an,
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«The king said, 'Bring him to me straight away!' But
when the envoy came to him, he said, 'Go back to
your master and enquire of him what happened
about the women who cut their hands. My Lord has
knowledge of their cunning guile.' He said, 'What
was this past affair of yours when you solicited
Yusuf?' Then they said, 'Allah forbid! We know no
bad of him.' The governor's wife then said, 'The
truth has now emerged. Indeed I tried to seduce him
then and he has simply told the honest truth. In this
way he may know at last that I did not dishonour
him behind his back and that Allah most surely does
not guide the deviousness of the dishonourable. I
do not say that my self was free from blame, the self
indeed commands to evil acts - except for those my
Lord has mercy on'»
[Yusuf (12): 50-53]

All of these are the words of the wife, for Yusuf was still in prison
at that time not yet having had an audience with the king, but in his
absence his innocence was finally established upon which the king
said,

« ... 'Bring him to me straight away so I may draw him
very close to me.' When he spoke to him, he declared,
'Today you are trusted, established in our sighit»
[Yusef (12): 54]
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Many exegetes mentioned these words 64 to be the words of Yusuf,
and some of them only mentioned this opinion. This opinion is
totally false and has no evidence to support it, indeed the evidences
prove the opposite. These matters have been detailed in other places.
The point of this discussion is to show that all that is contained in
the story of Dhu-n-Nun for which he could be censured for, is all
forgiven, and furthermore, Allah altered it all to good deeds and
raised his ranks. He was in a much better state after coming out of
the belly of the whale and his repentance than he was before. Allah,
Exalted is He, says,

((So wait steadfastly for the judgment of your Lord
and do not be like the Companion of the Fish when
he called out in absolute despair. Had a blessing from
his Lord not overtaken him, he would have been
thrown up on the naked shore, for he was at fault.
But his Lord chose him and made him one of the
righteous»
[al-Qa/am (68): 48-50]

This was different to his state when he was in the belly of the
whale,
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i.e. the words of [Yusuf 53],
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my self wns to blnme .•.»
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0~~_;tij.ltSJ~
«Then the fish devoured him and he was to blame»
[as-$tifldt (37): 142]

So in this state he was blamed, but he was not in this state when
taken out of the belly of the whale, hence his condition after saying,
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«None has the right to be worshipped save You; glory
be to You, far removed are You from any imperfection; I have been amongst the wrong-doers»

[al-Anbryd, (21): 87]

was better than his state before. What is taken into consideration
is the perfection of the end state, not what may have occurred in the
beginning. Actions are by their conclusions.

[2.15 Deeds are by their conclusion]
Allah, Exalted is He, created man and took him out of the belly of
his mother knowing nothing. Then He taught him and transferred
him from a state of deficiency to a state of perfection, hence it is
not permissible to judge the worth of man based on his initial state,
rather on his final state. Yunus ('alqyhis-sakim), and other Prophets,
in their final states were in the most perfect of states.
It is from this perspective that those who thought the Angels better than the Prophets and righteous erred. They compared the perfection of the Angels with the initial stages of the righteous and
their deficiencies, were they to have compared the two after the righteous entered Paradise and their having attained the pleasure of the
All-Merciful and the removal of all defects, when they are in the
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state that,

«Angels will enter in to welcome them from every
gate: 'Peace be upon you because of your steadfastness! How wonderful is the Ultimate Abode!'»
[al-Ra'd (13): 23-24]

-were they to have made the comparison in this state the excellence of this state over the state of all other objects of creation
would have been clear.
As for what some people presume, that one who is born into Islam
and never leaves it is better than one who was a disbeliever and then
accepted Islam, this is not correct. What is considered is the conclusion, whichever of the two has more taqwd of Allah at the end is
the better of them. It is known, for example, that the Forerunners
from amongst the Muhajirun and An~ar - i.e. those who accepted
Islam after having been disbelievers - are better than those who
came after them who were born into Islam, be they of their own
offspring or others. Indeed someone who has tasted evil and known
it and then tastes good and knows it, could well discern the good
better, love it more, and hate the evil more than those who have
not tasted evil. Indeed the one who has known nothing save good
could come across evil and not recognise it and either fall into it or
not reject it with the same fervour as the one who has previously
experienced it.
It is for this reason that (Umar bin al-Khagab said, 'Islam will only
be loosened knot by knot by those who are born into Islam, never
having known thejdhil!Jyah.' This is true, for the perfection of Isl§.m
10~

2. 15 Deeds are

l!J their conclusion

comes about through enjoining the good and prohibiting the evil,
this in turn is perfected through undertaking]ihdd in His way. Whoever is born into goodness and does not know anything else could
quite possibly not be aware of evil and its dire consequences whereas
the one who has experienced evil would. Hence this person may not
undertake the required jihad whereas the one who knows would.
This is why the Companions, may Allah be pleased with them all,
had greater Iman and Jihad than those who came after them, because
of their understanding both the good and evil, because of their complete love for the good and hatred of the evil, having experienced
the excellence of Islam and the filth of disbelief. It is for this reason
that the one who has experienced poverty and illness appreciates
health, security, and sufficiency more than the one who has not, and
works harder to preserve it. In this respect it is said,
Opposites bring out the beauty of their opposites

And,
By their opposites do things become clear

<umar bin al-Khanab, may Allah be pleased with him, would say,
'I am not one who spreads corruption and neither does corruption
deceive me.' The sound heart desires good and not evil and this can
only fully come about by knowing both the good and evil, whoever
does not know evil has an aspect of deficiency in him.
This does not mean that everyone who has experienced disbelief
and sin is necessarily more knowledgeable of it or necessarily despises it more than one who has not. The doctor has more knowledge of disease than the one afflicted with it, the Prophets, may
Allah shower peace and blessings upon them, are doctors of religion and hence they are the most knowledgeable of people with
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regards what will correct or corrupt the hearts, even though they
may not have experienced evil as the people have.
What is meant here is that are to be found people who have a great
aversion to evil by virtue of their having experienced both evil and
good that may not be found in others. The one who was a polytheist, a Jew or a Christian, and then accepted Islam could have more
love and desire of Islam, and more hatred of disbelief than the one
who does not know the reality of disbelief and Islam. This is because the former had previously lived in darkness, sin, doubts, and
falsity whereas the latter is merely blindly following others in his
praise of something or censure of something else.
For example, one who has experienced hunger followed by satiation, or illness followed by health, or fear followed by safety will be
more desirous and appreciative of satiation, health, and safety than
the one who has not. Likewise whoever enters the ranks of the People of innovation and sin followed by Allah guiding him to sincerely
repent from this and nourishing him with Jihad in His way, would
explain the state of the innovators, boycott them, and strive against
them more than the one who has not. Nu'aym bin J:Iammad alKhuza\ who used to be a Jahmi, said, 'I am harsh against them
because I used to be one of them.'65 Allah, Exalted is He, says,

«But to those who migrated after they were persecuted and then did Jihad and remained steadfast, to
them your Lord is All-Forgiving, Most Merciful»
[an-Naf;I (16): 110]
65

adh-Dhahabi, SfJar f10/597]
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This verse was revealed concerning a group of the Companions
who were put to trial by the polytheists with respect their religion,
then Allah turned towards them in forgiveness and they migrated to
Allah and His Messenger, performed Jihad and showed patience and
constancy. 66
(Umar bin al-Khattab and Khalid bin al-Walid, may Allah be pleased
with both, used to be from the most stringent of people in opposing Islam, yet when they accepted Islam they exceeded many of
those who had accepted Islam before them. Indeed <umar bin alKhanab by virtue of his lman, sincerity, truth, knowledge, and insight was the most removed of the Companions from submitting to
his desires, and the best of them save Abu Bakr, may Allah be
. pleased with them all.
All of this, and other matters, go to show that consideration is to
be taken with the conclusion, not the commencement.

[2.16 Allah loves those who repent]
As regards what is mentioned in some of the Judeao-Christian
reports that, 'Allah said to Dawiid, "As for your sin, I have forgiven
it, but as for love, this will never return.' Even if this were authentic,
it cannot be considered to be legislation for us for the religion of
MuJ::iammad ('ti) comes with a repentance that was not meted out
to those who came before us, it was for this reason that he said,
I am the Prophet of mercy and I am the Prophet of repentance. 67
M

al-Wal:lidi, Asbdb an-Nuziil [p. 282], Riil; al-Ma'dni [7/340] and al-Mul;arrar al-

%/iz [3/425]
h?

nt·Tirmidhl, ash-,\'hamti'il 1#3691 and

A~mncl
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[#23443, 23445] on the authority
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Through him, Allah lifted many of the difficulties and constraints
placed on those who came before us. Allah, Exalted is He, said in
His Book,
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<<Allah loves those who turn in repentance and loves
those who purify themselves»
[al-Baqarah (2): 222)

He informs us that He shows more joy at the repentance of His
servant than one who finds something he has lost that he had dire
need of. 66 So if this is the joy and love that Allah displays at repent-

=

of J::ludhayfah.
Similar al:iadith are recorded on the authority of Jubayr by Bukhari and Muslim;
and Abii Musa by Al:imad [#19525, 19621 , 19651]
It was declared ~al:Ul:i by ibn .f::libban [#631 5]; as-Suyiiti [#2701] and al-AlbanI,
$af;lf:; al-}rimi' [#1473]
68

The author, al-Istiglfrir [p. 66] says, 'This is why it is said that repentance is a
station that accompanies the servant throughout his entire life, and everyone is in
need of it. The whole of creation must repent and repent continuously. Allah,
Exalted is He, says

<<Indeed We offered the trust to the heavens and the earth and
the mountains, but they declined to bear it and feared it; but man
[undertook to] bear it. Indeed he was unjuat and ignorant. It waa
so that Allah may punish the hypocritea, men and women, and

=
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ance, how can it be said that His love will not return?

«He is the Ever-Forgiving, the All-Loving, the Possessor of the Throne, the All-Glorious, the Doer of
whatever He desires»
[al-BurUj (85): 14-16]

His love is in proportion to the efforts that the servant undertakes
in trying to draw closer to Allah after having repented. If the servant strives more after his repentance, the love that Allah bestows
him will be greater than what was bestowed him before, the opposite is also true; the recompense is of the same type as the action,
··~
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«Your Lord does not wrong His servants»
[Furri'/at (41): 46]

The Sal:Ul:i records that the Prophet (;i) said,

=

the polytheists, men and women, and that Allah may accept repentance from the believers, men and women»
[al-A pzab (33): 72-73]

The objective and fulfilment of every believer is repentance. Allah, Exalted is
He, says to the best of the Prophets (ii) and to the best of creation after the
Prophets,
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Mlllh hu already foraiven the Prophet and the Muhijiriin and
the Antlr who followed in the hour of cUMculty...»
fat· Tawbab (9): 1171'
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Allah says, 'Whosoever has mutual animosity with a friend
( Wrift) of Mine then I declare war on him. My servant
does not draw close to Me with anything as he does by
carrying out what I have made obligatory upon him. My
servant continues to draw near to Me by performing optional deeds such that I love him. And when I love him, I
am his hearing by which he hears, his sight by which he
sees, his hand with which he strikes and his leg with which
he walks. Were he to ask of Me, I would surely give him
and were he to ask Me for refuge, I would surely grant it
to him. I am never so hesitant to do something as I am to
take the soul of my believing servant, he dislikes death
and I Dislike to harm him but he must die.'69

It is known that the best of the Awl!Jti' after the Prophets are the
Forerunners amongst the Muhajiriin and the An~ar. The love that
o ur Lord bestowed them after their having repented and accepted
Islam was from the greatest of loves and each time they drew closer
to Him through performing optional deeds, after having performed
the obligatory deeds, this love increased. Allah, Exalted is He, says,
j~ ·1~
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«It may well be that Allah will restore the love between you and those of them who are now your enemies. Allah is All-Powerful. Allah is Ever-Forgiving, Most Merciful>>
[al-Mumtaflinah (60): 7]

This verse was revealed with regards the polytheists who opposed
Allah and His Messenger such as people amongst the Confederates

69

Bukhari (#6502] and ibn I;libban [#347)
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like Abu Sufyan bin f:Iarb70 , Abu Sufyan bin al-f:Iarith, al-I:Iarith bin
Hisham, Suhail bin <Amr, <Ilcrimah bin Abu J ahl, Safwan bin Umayyah
and others. All of these were people who, after hating Allah and H is
Messenger, came to love them in varying degrees, some more than
others. It is established in the $al:til::i that Umm Mu1awiyah, Hind, the
wife of Abu Sufyan, said,
'O Messenger of Allah! By Allah there was no family on
the face of this earth that I wished to have disgraced
more than yours, but today there is no family that I wish
to be honoured more than yours. And the Messenger
said something similar.'71

It is known that the love one believer feels for another follows on
from their love of Allah, Exalted is He. The most trustworthy and
firm handholds of faith are to love for the sake of Allah and to hate
for the sake of Allah. 72 Loving for the sake of Allah is from the
perfection of tawf;id and and loving others alongside Allah is shirk.
Allah, Exalted is He, says,
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«Some people set up equals with Allah, loving them
as they should love Allah. But those who have faith
have greater love for Allah»
7

u

as-Suyii!f, ad-Durr al-Manthiir (6/205]

n Bukhari (#6641, 3825]
n The Messcngci- of Allah (ii) said, 'The most trustwor thy and firm handhold of
fnith i11 loving for the llRke of A11Ah and hnting for the sake Allah.' Recorded by ibn
/\bl Shnyb11h 1#343381. Abm1td 14/2861 sind it iM ~ilbTb n~ rcr al-Albi\nl 1"#17281.
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[al-Baqarah (2): 165)

The love that occurred between the Messenger and the believers
and those who had previously opposed them was a love that was for
the sake of Allah. Whoever loves Allah, Allah loves him, hence it is
known that Allah loved them after their repentance just as they loved
Him. How then can it be said, 'The penitent only attains forgiveness
but not love'?
N ow if someone were to contend with this by saying, 'But those
people used to be disbelievers, not knowing that what they previously did was prohibited, but these [Muslims] know wh~t they do is
prohibited but still do it!' The response to this is from two angles:

The first: This is not the case, many of the disbelievers know that
MuJ:.iammad is the Messenger of Allah yet oppose him because of
jealousy and arrogan ce. Abu Sufyan had previously already heard
about the Prophet from people such as Umayyah bin Abu as-Salt
and Heracles. Not only this but he also informed us that he was
always convinced that the Prophet would be victorious, yet still would
he oppose him until Allah caused him to enter Islam, albeit unwill- .
ingly. H owever, after his enmity, many events in his life after this,
such as what occurred in the Year of al-Yarmuk, show the excellence of his Islam and his love of Allah and His Messenger. Allah,
Exalted is He says,
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«... those who do not call on any other god alongside
Allah and do not kill anyone Allah has made inviolate, except with the right to do so, and do not fornicate; anyone who does that will receive an evil punishment and on the Day of Resurrection his punishment will be doubled and he will be humiliated in it
timelessly, forever; except for those who repent, have
faith and work righteous deeds: Allah will transform
the wrong actions of such people into good»
[al-F11rqan (25): 68-70]

Allah alters their bad deeds for good deeds and good deeds lead to
Allah loving them. This alteration is not only for disbelievers who
have accepted Islam for Allah says,

<<Allah only accepts the repentance of those who do
evil in ignorance and the quickly repent after doing
it. Allah turns towards such people, Allah is AllKnowing, All-Wise»
[an-Nisd' (4): 17]

Abu al-'Aliyah ·said, 'I asked the Companions of the Messenger of
Allah (~) about this verse and they replied that whoever disobeys
Allah is ignorant and whoever repents to Allah before his death has
repented quickly.'73

The second: This distinction between the two types of penitent people is a distinction that has no proof in the Book or Sunnah, instead
71

Ar-TRbRrl 13/640) and

u-SuyQ~

12/ 130]
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they prove that Allah loves the penitent and shows joy at their repentance, whether they knew what they were doing was wrong or
not.

[2.17 True repentance involves a person changing
himselfj
Whoever knows that he has committed a sin and then repents,
must change himself so that his state becomes praiseworthy: if he
previously hated the truth, he must now love it, and if he loved
falsehood, he must now hate it. Whatever the servant has of knowing the truth, loving it, and acting by it; hating falsehood and avoiding it, all of these are matters that are beloved to Allah and please
Him. The love that Allah bestows to His servants is in accordance
to what they have of those matters that are beloved to Him. Whoever moves from a state of being detested by the Truth to a state of
being beloved to Him, Allah would change his bad deeds for good
ones because he changed his state from being blameworthy to being
praiseworthy and the reward is of the same type as the action.
So if the penitent person was to conform to what the Truth loves
more after his repentance, the Truth would love him more, so how
can it be thought that love does not return after repentance?
Through understanding this point one can also answer the doubts
raised by those who say that Allah has never commissioned a Prophet
except that he was infallible before his being commissioned. This
was the position of some of the Rafiqah and others; likewise it answers the doubts raised by those who say that Allah has never commissioned a Prophet except that he was a believer before his being
commissioned. These people think that sins are a cause of deficiency even if one has sincerely repented from them, and this is a
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great error on their part. This is because the censure and punishment that is meted out to the sinner is not shared at all by the
penitent who has repented immediately after his sin; it is however
possible that if this person delays his repentance than he could
have a portion of the retribution meted out to him.
The Prophets, may Allah send peace and blessings upon them,
would never delay repentance, rather they would rush to it and compete in doing so. They would never delay and they would never persist in committing a sin, indeed they are preserved from this. Whoever amongst them did delay repentance slightly was tried by Allah
so as to serve as expiation for the delay as was done with Dhu-nNiin, may Allah's peace and blessings be upon him. This according
to the opinion of those who stated that he was put in the whale of .
the belly after being commissioned as a Prophet, as is the famous
opinion; in the opinion of those who opine that this was before his
prophethood, this explanation is not required.
The one who has repented from disbelief and sin could be better
than one who has not fallen into disbelief or sin. If it is possible that
he be better, the best is more deserving of a Prophet; Allah informs
us of the brothers of Yusuf and their sins, yet they became the
leaders of the tribes and Allah commissioned them as Prophets.
Allah, Exalted is He, says,
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«And Lii.t believed him and said, 'I am leaving this
place to follow the pleasure of my Lord ... '»
[al-'.Ankabut (29): 26]

I .Cll then believed in Ibrahim and then Allah sent Lut to his peo-
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pie. Allah, Exalted is He, says concerning the story of Shu<ayb,

«The ruling circle of those of his people who were
arrogant said, 'We will drive you out of our city,
Shu'ayb, you and those who have believed along with
you, unless you return to our religion.' He said,
'What, even though we detest it? We would be inventing lies against Allah if we returned to your religion after Allah has saved us from it. We could never
return to it unless Allah, our Lord, so willed. Our
Lord encompasses everything in His knowledge. We
have put our trust in Allah, our Lordi Judge between
us and our people with truth, You are the best of
judges'».

[al-A 'rij (7): 88-89]

«Those who were disbelievers said to their Me11en-
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gers, 'We will drive you from our land unless you
return to our religion.' Their Lord revealed to them,
'We will destroy those who do wrong and we will
leave you in the land to live in after them. That is
the reward of those who fear My station and fear My
threat'»
[Ibrahim (14): 13-14]

So when it becomes known that consideration is given to the perfection of the conclusion and this perfection is only attained through
repentance; every servant is in dire need of repentance and it is
obligatory upon the first and the last. Allah, Exalted is He, said,
/

,,.,,,..,,,>-:..-,,,,. "/>"

~\<t,ll\._,~
. ,. ....

.,.....

-

>1'" / >"'"' ~ ~. . . . /
- ~>i"'-"
. . . ,,.>~..,,
.uiL......y._,~, • ~~~!J..;.••iz':.l~

&~f,, ~ ~ 1;>:-: >~"\"'_;Ji--- . . . . .;>i"1. . . ,,.~ _::i"1 I~.
~~..J~-4.U~b_,1..;/'~~~J..-~

«This was so that Allah might punish the men and
women of the hypocrites and the men and women
of the polytheists, and turn towards the men and
women of the believers. Allah is Ever-Forgiving,
Most Merciful>>
[al-Aflzab (33): 73]

Allah, Glorious is He, informs us of the repentance of Adam,
Niil;i, and those who came after them until the Seal of the Messengers, Mul;iammad (ti)· From amongst the last verses to be revealed
to him, or the last verses to be revealed to him, were,
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have seen the p eople entering Allah's religion in
droves, then glorify your Lord's praises and ask His
forgiveness, He is the Ever-Returning»
[an-Na,rr (110) : 1-3]

The Two $al:Ul:i.s record the l:iadith of 'A'ishah, may Allah be pleased
with her, that the Prophet (;i) would frequently say in his bowing
and prostration,
".) . . :I ~~iii !I~, 8' ._~i11 J..c;t.>..:..:,R
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Glory be to You, 0 Allah, our Lord, far removed are
You from any imperfection, all praise and thanks are
due to You. 0 Allah! Forgive me.

Thereby implementing the Quean. 74
Before this verse, Allah revealed,

«Allah has turned towards the Prophet and the
Muhajirun and the An~ar, those who followed him
at the time of difficulty, after the hearts of a group
of them has almost deviated, then He turned towards
them - He is All-Gentle, Most Merciful to them»
[at-Ta1vbah (9): 117]

Bukhari records the l;tadith that the Prophet (:i) would say,
74

Bukhari r#794, 817, 4293, 4967, 4968] and
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0 People! Turn to your Lord in repentance, for by the
One in whose hand is my soul, I ask Allah's forgiveness
and turn to him in repentance more than seventy times. 75

Muslim has the ]:iacUth on the authority of al-Agharr al-MuzanI
that the Prophet (~) said,
A shadow crosses my heart and I ask Allah's forgiveness
one hundred times a day. 76

The Sunan have the J.:iacUth on the authority of ibn (Umar who
said,
We would count the Messenger of Allah

(~)

saying,

tt~)_;J1 ._;,1p1 .::j ~b ~ ~.J J~I ~y»
'My Lord! Forgive me and turn to me, You are the OftReturning, the Forgiving'
one hundred times in one sitting.'77

The Two ~al:Ul).s record the l;iacUth on the authority of Abu Musa
that the Prophet (~) would say,

75

Bukhari [#6307] and at-Tirmidhl [#3259}

76

Muslim [#2702] and Abu Dawlid [#1515]

77

Abu Dawlid [#1516] and at-Tirmidhl [#3434] on the authority of ibn 'Umar.
Similar aJ::iadith are recorded on the authority of Abu Hurayrah, I:Iudhayfah,
Abc1 Musa by AJ::imad; 'A'ishah by Bukhari, Adab al-Mefad [#619]; Anas, Khubab
and as-Sa'ib by an-Nasa'I, '.Amal [#461-463)
The: l;tnc\Tth is ~al:iil:i and dc:clarc:d so by al-BaghawI [#1289], ibn I:{ibban [#927]

nnd 1tl-Albllnl 1#556]
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'~;1 ~ ~1~µ 'fr) ~~-¥ J :#i ';~1\)1
,JY.) l?4 J. ~i ',;~Iii ,-} ~ µ;-r ..:..rr \;j
0 Allah! Forgive me my error, my ignorance, my transgression in my affairs and all that which You know better
than I. 0 Allah! Forgive my jesting, my solemnity, and
my mistakes - both intentional and unintentional - for all
of them are from me .

. .s~:;J l;j • .s;..1 L::.j .~:J t;;. .),.,,,, :#1
--~111.
,
::Jl . ~ ~ ($.r .::.j ~-' .:J:;..r ~.J "'· :1;.1 t.::.;
It:'..!~ ~:; JS j; .::Jlj ~~I .::Jtj 'f '1~j\
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0 Allah! Forgive my past and future sins, what I did
secretly and what I did openly, and all that which You
know better than I. You are the one who brings forward
and leaves behind and You are the Omnipotent.78

The Two Sal:iil,is record the J::iadith on the authority of Abu
Hurayrah who asked the Messenger of Allah about what he said in
his period of silence between the opening takbir for prayer and his
recitation, he replied,

78

Bukhari [#6398, 6399] and Muslim [#2719]
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I say: 0 Allah! Distance my sins from me in the same
way as You have distanced the east from west. 0 Allah!
Cleanse me of my sins in the same way that a white
garment is cleansed of dirt. 0 Allah! Wash my sins from
me with water, ice and snow.79

Muslim and others record that he (;I) would say a similar supplication upon raising his head from the rukii'. 80
Muslim records the Q.adith on the authority of 'All that the Prophet
(:i) would say in the opening supplication for prayer,

0 Allah! You are the King, there is none worthy of
worship save You. You are my Lord and I am your
servant. I have wrought evil so forgive me for none
79

Bukhari [#744] and Muslim [#598]
The author, may Allah have mercy upon him, comments on this ~adith thus,
'Sins lead to the heart feeling feverish, impure and weak. T he heart becomes remiss and the fire of lusts is kindled within it serving to sully it; sins arc to the heart
what wood is to fire. This is why as sins increase, so too does the fire in the heart
and its weakness. Water washes away the filth and extinguishes the fire, if this
water is cold it shocks the body and revitalises its strength, this effect is heightened with snow and ice and hence is more effective in vanquishing the effects of
Hins.' - Quoted of him by ibn al-Qayyim, lt,hdtbam-1-IAhjan [1/94]
1111

Muslim 1#476] and Nm~ (1 / 198, 1/1991
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forgives sins save You. Guide me to the best morals and
manners for none guides me to them save You; turn me
away from evil morals and manners for none turns me
away from them save You.81

Muslim records the 4adith that the Prophet
sajdah,

(~)

would say in his

0 Allah! Forgive me all my sins, the small and great, the

open and secret, the first and last. 82

The Sunan record the }:iadith on the authority of 'AlI that
The Prophet was brought an animal to ride whereupon
he praised Allah and said,

«Glory be to Him who has subjected this to us. We
could never have done it by ourselves and indeed we
are returning to Our Lord»
[az-Zukhruf (43): 13-14]

Then he praised Him and exalted Him and said, "Glory
be to You! I have wronged myself, so forgive me for none
forgives sins save You." Then he smiled and said, "The
81

Muslim [#771] and Abu DaWlld [#760]

82

Muslim [#483] and Abu Dawiid [#878)
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2.11 True repentance involves a person changing himse!f
Lord is well pleased with His servant when he says,
'Forgive me for none forgives sins save You,' He says,
'My servant knows that there is none who forgives sins
save Me."' 83

Allah, Exalted is He, says,

«... and ask forgiveness for your wrongdoing, and for
the men and women who are believers»
[Mubammad (47): 19]
~
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«Truly We have granted you a clear victory, so that
Allah may forgive you your earlier sins and any later
ones»
[al-Fatb (48): 1-2]

The Two Sal:Ul:is record the l:iadith concerning the intercession, in
which (Isa says,
Go to Mul,iammad, a servant whose past and future sins
have been forgiven by Allah. 84

The Sal:UJ::i records the }:iadith that

H' Abii Dawlid [#2602] and at-Tirmidhl [#3446}.
At-TirmidhI said that it was }:iasan
AlbanI, ~a(.i~h at-Tirmidhi [#2742, 2743].
M

~al:iil:i

and it is was declared

BukhftrT !#44, 7410, 7440, 7509, 7515J and Muslim 1#193]
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The Prophet (~) would stand [in prayer] until his feet
would swell and it was asked of him, 'Why do you do
this when Allah has forgiven your past and future sins?'
He replied, 'Should I then not be a grateful servant?'85 •
K6

One can also ask for forgiveness and repent for leaving the best
course, so whoever moves to a state better than the one he was in
previously could repent from his previous state; however censure
and threat can only exist for sin. 87
Allah knows best.

85

Bukhari [#1130, 4836, 6471} and Muslim [#2819]

86

Here the author digresses to give an example of the interpretations given by
those who hold the Prophets to be sinless. This discussion is relegated to Appendix 6.
87

The author, al-lstighfdr [p. 64] says, 'To be totally correct, the punishment for
sins is of two types, torment which can be removed by many good deeds; or
decrease in ranking and prevention from something one deserves. Allah, Exalted
is He, expiates the sins of the sinner as He says,

.,,..,,,,,. ,..._,, . . . ,,,,-/,,,,,. 1-' , , ,. _, ,
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«If you avoid the major sins which you are fotbidden, We will

expiate your [lesser] sins»

[an-Nisd' (4): 31].

Sometimes He expiates them by putting a person through tribulation, in which
case his ranking stays the same or even increases, and at other times He c:xpiatcft
them because of good deeds that person has done.'
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CHAPTER THREE

'Does the mere acknowledgement of sin
combined with tawflid lead to its forgiveness
and the alleviation of difficulty, or is something else required?'

With regards the question, 'Does the mere acknowledgement of
sin combined with tawf;id lead to its forgiveness and the alleviation
of difficulty, or is something else required?' we answer by saying:
What leads to forgiveness of sins, along with tawl;id, is repentance;1 for example Allah will not forgive shirk unless it be repented
1

The conditions for repentance are as follows: sincerity, feeling remorse for that
sin, repenting, and not persisting in the sin,

=
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from as He, Exalted is He, says in two places,

<<Allah does not forgive anything being associated

with Him but He forgives whoever He wills for anything other than that»
[an-Nisa' (4): 48, 116]

Any sin, other than shirk, is forgiven if repented from, but if not,
it is up to Allah, if He wishes, He will forgive it and if He wishes, He
will not. Allah, Exalted is He, says

. ~ ~::1·~~~~~_,....
:fi;i~"§t:,.Ji~.)(.<, i~.
., - ·- _v-

~ .

..

~,1_.~_-:if·'> :~1~c/J1I>.
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- ·- -~ ~ w__ - :i
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«Say: 'My servants, you who have transgressed
against yourselves, do not despair of the mercy of
Allah. Truly Allah forgives all sins, He is Ever-Forgiving, the Most Merciful'»
[az-Zumar (39): 53]

This verse concerns the penitent, and this is why the verse has
been generalised and left unrestricted, and it has been decisively stated

=

«And those, who when they commit and indecent deed, or wrong
themselves, remember Allah and seek forgiveness for their sins and who can forgive sins except Allah? - and who do not persist
in what they have done while they know. Those - their reward is
forgiveness from their Lord... »
[Au 'Inmin (3): 135-136]

Moreover repenting before it is too late, i.e. before the final throes of death or
before the sun rises from the west. The author alludes to thcfte conditionM, bnrrinM
the last, in what follows of this chapter and the next.
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that He forgives all sins. In the previous verse, however, He says,

«.•. but He forgives whoever He wills for anything

other than that»

[an-Nisei.' (4): 48, 116]
specifying the forgiveness of all sins other than shirk to be dependant upon His will. Now if Allah will only forgive shirk for the
one who asks forgiveness, and He will forgive any other sin that
person repents from, the only meaning left for this verse is that those
sins, other than shirk, that are not repented from, Allah will forgive
them, or not forgive them, as He wills.
Acknowledgment of sin, if it includes repentance, combined with
tatv(Jid, leads to forgiveness. When sin is forgiven, its punishment is
averted for forgiveness is a shield protecting one from the evil of
that sin.
Some people say that al-ghafr (forgiveness) means as-satar (covering) reasoning that maghftrah (forgiveness) and al-Ghajfdr (the OftForgiving) were only called so because of the meaning they carry of
covering and hiding. They also explain the meaning of His Name,
al-Ghajfdr to be as-Sattiir (the Coverer). This is an incomplete explanation of al-ghefr. The meaning of forgiveness is to shield oneself
from the evil of sin such that he not be punished for it, hence the
one who is forgiven is not punished for that sin. The meaning of
covering does not imply this meaning, for the one whose sin has
been hidden could still be punished for it in private. 2
Refer to: 11/-M".fradal IP· 362J; / ,i!tin 11/· 'Arab 15/ 25]; MH}am MaqqyiJ al-l.11gha (4/
3!!5J
~
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However, despite having repented, a person could still be tried
with something that would serve to increase his reward and this
does not negate the reality of forgiveness.
Moreover a person could think another to have repented of sin;
but in reality he is merely someone who has abandoned that sin.
The one who abandons is not the same as the one who has repented.
A person may not commit a sin because it never occurred to him to
do so, or because he was unable to, or his desire to commit it left
him for a reason other than a religious one, all these reasons do not
constitute repentance. It is necessary that the penitent believe that
what he did was evil, that he hate that deed simply because Allah
prohibited it, and that he leave it for the sake of Allah and not for
some worldly desire or fear. Repentance is from the greatest of good
deeds, and all good deeds can only be considered to be so if they are
performed for the sake of Allah and in accordance to His command. Fuc;l.ayl bin <iyac;I. said concerning His saying,
,,,,,.,,,
~<>Jll

~.,

~.)~lj;i~J~~-~Jp'A)s;i~~;il
«He Who created life and death to test which of you
is best in deed>>
[al-Mulk (67): 2]

'The sincere and correct.' When asked what that means he replied,
'When an action is sincere but not correct, it will not be accepted.
When it is correct but not sincere it will not be accepted. It will only
be accepted when it is both sincere and correct; sincere that it be
only for Allah; correct that it be performed in the way taught by the
Sunnah.'3
3

Taftir al-Baghawi [4/ 369]
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<umar bin al-Khattab would say in his supplication, 'O Allah! Make
all my deeds righteous, make them sincerely for Your face, and do
not let any portion of them be for anyone else.'4
The discussion on repentance has been expounded in detail elsewhere. 5
As for acknowledging ones sin, in submissiveness to Allah, but
without the intent to abandon it, then this is merely asking for forgiveness and cannot be said to be repentance. This is like a person
who asks of Allah to forgive his sin but has not repented from it,
one cannot be certain of his forgiveness for he is in the position of
one who is making a mere supplication. It is established that the
Prophet (:lj) said,
"There is no supplicant who supplicates for something
that does not contain sin or the severing of kindred-relations, except that one of three things occur: either it is
answered in this life; or he gets the likes of it in reward;
or its equivalent in evil is averted from him." They asked,
'O Messenger of Allah, what if we frequently supplicate?'
He replied, 'Allah increases."6

4

Af:imad, az-Zuhd [#615] on the authority of al-l::lasan from 'Umar. Al-I:Iasan was
not contemporary to 'Umar.
~Refer

to the author's, at-Tawbah.

Al-MaqdisI, Targhib at-Du'd [#21] on the authority of Anas.
Similar al;iadith are also reported on the authority of Abu Sa'Id al-KhudrI by
AQ.mad [#11133), 'Ubadah bin as-Samit by at-TirmidhI [#3573] andAbuHurayrah
<>

by AQ.mad.
At·TirmidhI uid it was baHn ,abn1, al-}:liikim said it was ~a~ and adh-DhahabI

agreed ns did o.1-AlblnI, ~'apl/J 111-Targhlb [#1631]
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The likes of this supplication could lead to forgiveness and if not,
the attainment of some other good or the aversion of some evil.
Hence, in all cases it brings about benefit and this is true of all supplications.
Those amongst the scholars who said, 'Asking for forgiveness while
persisting in that sin is the repentance of liars' meant one who claims
to have repented, if such a person persists in his sin it becomes dear
that he has not in reality repented for repentance and persistence in
sin are two opposites. Persistence opposes repentance but it does
not oppose the mere asking for forgiveness when divorced from
repentance.
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CHAPTER FOUR

'Does the acknowledgment of one sins lead
to the elimination of the evil of many sins
that may have been committed, or must that
person bring to mind all sins in order for
this to occur?'

With regards the question, 'Does the acknowledgment of one sins
lead to the elimination of the evil of many sins that may have been
committed, or must that person bring to mind all sins in order for
this to occur?'
The answer to this is founded upon a number of principles:

The First Principle
Repentance for a particular sin is valid even if that person persists
in committing other sins. This opinion is well known from the Salaf
and succeeding generations. Some of theAhlu-1-Kaldm, such as Abu
Hashim, said that repentance for a sin was not valid if that person
was persisting in committing another. Their reasoning was that if
the cause for repentance does not arise from the fear of Allah, it is
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invalid. Now the fear of Allah prevents one from committing all
sins, not just one or a few: This opinion was also recorded as one
opinion of Alfmad by al-Qac;II Abu Ya{la and ibn 'Aqil because alMarrudhI reported from him that when asked about a person who
had repented from a lewd sin by saying, 'Even if I fall ill [from desire] I will not repeat that sin, but I will keep on looking,' he said,
What sort of repentance is this? Jarir bin {Abdullah said, 'I asked
the Messenger of Allah (;i) about the unexpected glance to which
he replied,
Avert your eyes."1 ' 2
The well-known opinion from Alfmad and all the Imams is that
such repentance is valid. In this particular issue what Alfmad meant
was this repentance was not so general that it would lead to the
forgiveness of all sins but only specific, he did not mean that this sin
[of looking] was like the sin of one who persists in committing a
major sin; all that is reported from him concerning this issue belies
this understanding. To understand the words of an Imam in a light
which conforms to what he has to say in other places is more befitting than to understand them to be contradictory, especially when
one of these understandings is an innovation that none of the Salaf
held. Al_imad was the one who said, 'Beware of speaking in an issue
for which you who have no Imam preceding you.' During the Trial
he would say, 'How can I say what has not been said?' Alfmad's
following of the Sunnah and narrations, his intense desire to do so,
and his intense dislike of opposing them is a matter that is too well
known to dispute.

1

Muslim [#2159] and Abu Dawiid [#2148]

2

i.e. the person repented from his lewd deed but vowed to persist in performing
another sin, not averting his eyes.
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'Does the acknowledgment of one sins lead to the elimination of the evil..
With regards the argument that the fear of Allah leads to the relinquishment of all sins, the answer to this is that a person may realise
the vileness of one sin and not another. It is also possible that a
person realise its vileness, yet his desires overcome him with regards
to one sin and not the other, hence he repents from the first but not
the second. This is the same case as one who performs some of the
obligations and not others, the ones he does perform are accepted.
However the Mu(tazila3 base their argument upon a corrupt principle which in its conclusion agrees with the Khawarij. 4 They both
said that those who commit major sins would remain in Hellfire
forever and never leave it, be it through intercession or other than it.
In their view, it is not possible that one man be punished and then
later rewarded. In their view all good deeds are destroyed by a major
sm.
As for the Companions and Ahlu-s-Sunnah wa-ljamaiih, their view
was that those who commit major sins will come out of the Fire and
have intercession accepted on their behalf and that one major sin
3

An early sect in Islam, followers of Wii~il bin 'Ata' who disavowed the circle of
al-I:Iasan al-Ba~rr and gave precedence to intellect over the revealed texts.
4

The author, Majmii' Fatdwd [7 / 481] says, 'The Khawarij have a number of different titles such as al-J:furiirflyah, Ahl an-Nahrawdn, al-7bddfyyah, al-Azdriqah and anNajdiit. They were the first to declare Muslims disbelievers because of sins and
they made their blood lawful because of this. They were as depicted by the Prophet
(:i), 'Those who would kill the Muslims and leave the idolaters.' They ruled 'Ali:
and 'Uthman bin 'Affan and those who showed them allegiance to be
disbelievers...They said that people can either be believers or disbelievers, whoever does all the obligations and leaves all the prohibitions is a believer and whoever does not is a disbeliever, remaining eternally in the Fire. They then went on to
rule anybody who disagreed with this belief to be disbelievers... This opinion is
false and proved so by many texts of the Book and Sunnah. Allah ordered the
cutting of the hand of the thief and not his killing, if the thief was indeed an
11po1t11te becauae of hl1 1in1 lt would have been neceHnry to kill him... '
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will not destroy all good deeds; however it could destroy an equivalent amount of good deeds in the view of the majority of Ah/u-sSunnah. Disbelief is the only thing that destroys all good deeds and
repentance is the only thing that destroys all evil deeds. When one
who commits a major sin performs good deeds by which he desires
the pleasure of Allah, Allah would reward him for this even though
he be deserving of punishment for his major sin.
The Book of Allah, Mighty and Magnificent, differentiates between the ruling of the thief, the fornicator, the believers fighting
one another, and the ruling on the disbelievers. The mutawdtir Sunnah
and the jjmd< of the Companions also proves this and this issue is
expounded in detail in other places.
This difference expounded upon above affects the understanding
of verses such as,

«Indeed Allah only accepts from those who have
taqwii»

[al-Ma'idah (5): 27]
In the view of the Khawarij and Mu'tazilah, good deeds will only
be accepted from one who is always in a state of taqwd and hence
never commits a major sin. In the view of the MurWah5 this verse
means that good deeds will be accepted from that person who avoids
5

The author, Majmti' Fatdwii [7 /190] says, '[fhe Mury:i'ah] erred in two fundamental matters: They thought that lmiin was merely belief and knowledge and is not
accompanied by action at all, and this is the greatest of their errors; and they
thought that whoever had been ruled to be a disbeliever, to remain in Hellfire
forever, by the Legal law could only have been so if there was no belief or knowledge in his heart. In this they opposed what is witnessed, the intellect, the Legal
Law, and what those of soundfttrah have agreed ur>0n .. .'

13!

'Does the acknmvledgment of one sins lead to the elimination of the evil..
shirk for they were of the view that those who commit major sins
fall within the definition of 'muttaqin'. In the view of Ahlu-s-Sunnah
wa-1-jamd'ah, Allah accepts the deeds of those who have taqwd in that
deed they performed, that deed which was done sincerely for Him
and in compliance to His command. So whoever has taqwd in that
deed he performed, Allah will accept it from him even if he is disobeying Him in other matters; whoever does not have taqwd in the
action he performed, it will not be accepted of him, even though
other deeds of his may well be.
Hence repenting from some sins and not others, is like performing some good deeds and not others, provided that what was left
was not a condition for the validity of what was done; such as faith
which is the condition for the validity of all other deeds. Allah, Exalted is He says,
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«But as for anyone who desires the Hereafter and
strives for it with the striving it deserves, being a believer, the striving of such people will be gratefully
acknowledged»
[al-lsrd' (17): 19]
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«Anyone who performs righteous deeds, male or female, being a believer, We will give them a good life
and We will recompen1e them according to the beat
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of what they did»

[an-Nap/ (16): 97]

<<As for any of you who revert from their religion and
die as disbelievers, their actions will come to nothing in this world and the Hereafter. They are the
denizens of the Fire, remaining in it timelessly,
forever»
[al-Baqarah (2): 217]

The Second Principle
Whoever repents from some sins and not others, what is repented
from is forgiven and what is not, is not. I know of know difference
concerning this except with regards the dis believer who accepts Islam.
His acceptance of Islam includes within it, his repentance from disbelief, and this is forgiven him. But are the sins he committed while
being a disbeliever forgiven him as well? Or does he have to repent
from them once he has become a Muslim? 6 There are two famous
opinions concerning this:
The author, al-Istighfar [p. 961 says, 'The scholars have differed concerning one
who has repented from disbelief, if he apostates and then again accepts Islam, do
his good deeds that he previously did [while Muslim] come back? There are two
opinions concerning this ensuing from the question, 'Does apostasy destroy deeds
unrestrictedly or does it destroy those deeds with the condition that the person
dies in his state of disbelief?' The opinion of Abii f::Ianifah and Malik was that the
deeds are destroyed unrestrictedly whereas Shafi'I was of the opinion that they are
only destroyed if the person dies on disbelief,'
6
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ef the evil...

The first. All his sins will be forgiven him due to his (:i) saying,
Islam effaces what came before it. 7

Recorded by Muslim. Allah, Exalted is He, says,
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«Say to those who disbelieve that if they stop, they
will be forgiven what is past»
[al-Anja! (8): 38]

The second: Only what he repented from will be forgiven him. If he
accepts Islam and he persists in committing some sins, other than
disbelief, then his ruling is the same as all Muslims who commit
major sins. This opinion is the one that is supported by the principles and the texts. The Two .$al}il;ls record that the Prophet (~) was
asked by J::lakim bin J:Iizam whether they would be taken to account
for what they did infdhil!Jyah upon which he replied,
Whoever among you makes good his Islam, he will not
be taken to account for what he did in } dhil!Jyah. Whoever among you does not make good his Islam, he will be
taken to account for the first and the last.8

This text makes clear that the account for what one did in the state
of J ahil!Jyah is only lifted if he makes good his Islam, whoever does
not repent has not made good his Islam. His, Exalted is He, saying,

7

A

Muslim [#1211 and Al:imad [4/ 199, 200, 204, 205]

BukhlrT r#6921l and MuRllm 1'#120]
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-"+1~~0~!).r-«Say to those who disbelieve that if they stop, they
will be forgiven what is past»
[al-An/di (8): 38]

proves that the one who stops from something will be forgiven
what is past, it does not imply that one who stops from something
will be forgiven everything else he did in the past as well, just that
thing. This style of expression is in common use in the language. As
for his saying,
Islam effaces what came before it

in another narration,
Islam destroys what came before it.

He said this when 'Amr bin al-'A~ accepted Islam and he asked
him how he could have his previous sins forgiven to which he (;I)
said,
0 'Amr, do you not know that Islam destroys what came
before it, that repentance destroys what came before it,
that migration destroys what came before it?

It is known that repentance leads to the forgiveness of that sin
which is repented from, not every sin.9
9
The author, al-lstiglfar [p.99] says, 'When [a Jew or Christian] accepts Islam, both
inwardly and outwardly, his previous disbelief will be forgiven him and there is no
difference of opinion concerning this. As for those sins for which he ha~ not
repented such as those sins he persists in, those sins for which he has not repented

=
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The Third Principle
A person could bring to mind a specific sin and repent from it, or
he could just make an unrestricted repentance without bringing to
mind specific sins, in this case if his intention is to make a general
repentance then his repentance includes everything that he believes
to be a sin. A general repentance includes within it a generic resolve
to do what is commanded and leave what is prohibited combined
with sorrow at having committed all that was prohibited. 10
Were someone to hate something and also attain that object of
hatred, he would feel pain. Therefore one who hates sin and does
not do it, will have no reason to feel remorse. The one who does not
hate sin and does do it again will have no reason to feel remorse. It
is only one who commits it and hates it who will feel remorse at his
deed. A}:lmad records the l:iadith on the authority of ibn Mas<ud that
the Prophet (ti) said,
Remorse is repentance11

=

for after entering Islam; some people said that these too would be forgiven him
simply by his accepting Islam. The correct opinion, however, is that they will only
be forgiven him if he repents from them .. .'
10

Here the author digresses to refute sorrow and delight as understood by the
philosophers. This digression has been relegated to Appendix 7.
11

Ibn Majah [#4252) and Af.imad [#3568, 4012, 4014, 4016, 4124] on the authority of ibn Mas'ud.
Similar al:iac!Ith are recorded on the authority of ibo 'Abbas and 'A'ishah by
Af:imad [#2623, 25623], Anas by ibn J::Iibban [#612]; Wa'il bin J:iujr and Abu Sa'id
by at-'fabaranJ [22/ 101, 22/775]; and Abu Hurayrah by at-TabariinJ, as-$aghir [1/

69]
Al-JJakim [#7612, 7613] said it was ~al:Ul:i and adh-Dhahabi agreed, it was also
declared so by ibn I:Ubbln (#612, 614] and al-Albini, S'a/Ji/J al-Jami' (#6802].
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After this has become clear, whoever makes a generalised repentance for all his sins, this leads to the forgiveness of all his sins even
though he may not have brought to mind any specific sin he committed. The only time this does not apply is the case that there be
some sins that he is committing for which he does not feel penitent
due to overwhehning desire or his believing that they are good and
not evil, these types of sins will not be forgiven him, but the others

will.
With regards just an unrestricted repentance, meaning an unspecific, vague repentance, this does not necessitate the forgiveness of
all sins committed by that person because there is nothing to suggest that he intended all his sins or just some of them. Hence, such
a repentance may be a cause for the forgiveness of a particular sin
just as it may lead to the forgiveness of all his sins.
Most people, when repenting, only bring to mind some of the evil
they did or some of the wrong they did, and what they do not bring
to mind could well be worse. It could be that they left some aspect
of faith such as loving Allah and His Messenger, and this omission
is more serious than the lewd sins he may have brought to mind.
There was a man at the time of the Prophet (~) called J:limar who
was an alcoholic, each time he came to the Prophet (;ti) he would
receive the legal punishment of whipping, then one time, while he
was being whipped, one of the Companions cursed him upon which
the Prophet (~) said,
Do not curse him for he loves Allah and His Messenger.12

He prohibited him from being cursed for this reason despite the
12

Bukhari [#6780] and Abu Ya'la f#l 76, 177]
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fact that he himself cursed ten categories of people who deal with
alcohol saying,
Cursed be alcohol, the one who extracts it, the one for
whom it is extracted, the one who drinks it, the one who
serves it, the one who carries it, the one for whom it is
carried, the one who buys it, the one who sells it, and the
one who makes profit from it 13

However an unrestricted cursing does not necessarily mean that
every specific person who does one of these actions is also cursed.
The same applies to an unrestricted declaration of disbelief or an
unrestricted text dealing with a threat. 14 This is why in these cases,
before the ruling is applied on any individual, the necessary prerequisites have to be met and any obstacles have to be removed,
hence for example, these rulings are not meted out to one who has
repented by agreement of the Muslims, nor to one whose bad deeds
are wiped out by the ocean of his good deeds etc. The punishment
of sins is removed through repentance, through good deeds that
efface the bad, through tribulations that serve as an expiation for
them, the hardship faced in the barzakh, the standing on the Day of
13

Abu Dawiid [#3674] and ibn Majah [#3380] on the authority of ibn 'Umar.
Similar al].adith are recorded on the authority of ibn 'Abbas by Al:imad [#2897];
Anas by at-Tirmidhi [#1 295]; and ibn Mas'ud by al-Bazzar [#2937]
It was declared ~al:Ul:i by ibn as-Sakan as per ibn l:lajr, at-Talkhif [#2106] and alAlbaru, Ght!Jatu-1-Mardm [#60]
14

The author, Maj111i/ Fattiwri [7/619] says, 'The stance that a particular statement
constitutes disbelief [does not mean that everyone who says that statement is a
disbeliever] for this could be hidden or unknown to some people. So a general
statement of disbelief is made such as the saying of the Salaf, ''Whoever says the
Qur'iin is created has disbelieved and whoever says that Allah will not be seen in
the Hereafter has disbelieved" but a specific individual [who holds this beliefj is
not to be declared a diebcUcver until the proof is cstablit1hed against him.' Refer

111"0

to

t1l·lsti((t1mflh [1/163-1661
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Judgment, through the supplication of the believers, and the intercession of the interceder.
Therefore, any sin that a person repents from, its consequences
are lifted. If a person is facing tribulation because of sins, if he
repents from some of them, that tribulation will be decreased accordingly, if he repents from all of them, the tribulation will be removed.
Most people do not make a general repentance for all their sins
even though they are in dire need of this. Repentance is obligatory
upon every servant in every circumstance for he will always be leaving out some aspect of something ordered or doing some aspect of
something prohibited. 15
Allah knows best.

15

The author, al-Istiglftir [p. 85] says, 'Seeking forgiveness takes a person away
from doing an abhorrent deed and towards doing a beloved deed, or away from a
deed which is deficient to a deed which is complete. It raises a person' s rank to
one which is higher and more complete. Every day, rather every hour and minute,
the worshipper of Allah, the Gnostic, increases in knowledge of Allah and insight
into His religion and servitude to the point that this carries over into his eating,
drinking, sleeping, waking, speech, and action. He then sees deficiency in himself
and his deeds and is therefore in need of repentance day and night, he is in need
of it in all states because of the great benefit it contains, its promotion of good
and repression of evil, and its aiding one in performing actions of obedience
better.'
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CHAPTER FIVE

'Why is it that relief comes after a person
has given up all hope in creation and how
can one make his heart dependant on Allah
alone?'

With regards the question, 'Why is it that relief comes after a person has given up all hope in creation and how can one make his
heart dependant on Allah alone?'
The cause towards actualising this is to actualise tawf.Jid: tawflid arrububjyyah and taw#d al-uluhjyyah.

Tawf.Jid ar-Rububjyyah is to believe that there is no creator save Him,
that there is no one besides Him who regulates all affairs, everything
H e wills, is, and everything H e does not will, is not. So if anyone
besides Allah is asked to make something happen, someone who
has no independant power to do so is being asked, even if one were
to ask another to do something he is able, he can not do so without
the aid of Allah.
It is only the will of Allah which necessitates the existence of all
that He desires, whatever He wills, is, and whatever He wills, is not.
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As for anyone else, the fact that he may desire something does not
necessitate that it come into being, in fact anything he does want
only comes about due to some external factors outside of his control and if Allah was not to aid him by means of them, he would
never attain his desire. Allah, Exalted is He, says,
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«...to whoever among you who wishes to go straight.
But you will not will unless Allah wills, the Lord of
the worlds»
[at-Takwir (81): 28-29]
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«...so whoever wills should take the way towards his
Lord. But you will not will unless Allah wills. Allah is
All-Knowing, All-Wise»
[al-lnsdn (16): 29-30]
/ -

,,,

~

.,,.,,,,

~· ,c_· ..-\ ' •
.
~>
·~)~'--"~

/

~

/. /

>.

,.&.~.. :·r~(t-- :- :~(11~,-->>,;"1 •-::/ t,1,,. >(":"1/...
~i :· lv-!J~Y.:.. ~ _,.-.~ ~~01 .x ~0.l_rl.J.!_\.o0.J

«...to which any who wills may p ay heed. But they

will only pay heed if Allah wills. He is entitled to be
feared and entitled to forgive»
[al-Muddaththir (14): 55-56]

Someone who puts his hope in creation, it is his heart that desires
something from that object, but this object of creation is unable to
grant it. Moreover this action is shirk which All~h will not forgive. It
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is from the great blessings and favours of Allah that He has prevented the attainment of anything that the believing servants desire
through committing shirk so that instead their hearts can devote
themselves to tawflid. If the servant were then to single Him out
alone for worship as well, he would achieve felicity in this life and
the Hereafter.
If, however, this is a person about whom it is said,

«When harm touches man, He calls on Us, lying on
his side or sitting down or standing up. Then when
We remove the harm from him he carries on as if he
had never called Us when the harm first touched
him»
[Yunus (10): 12)
>

...
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«When harm occurs to you at sea those you call on
vanish - except for Him alone! But when He delivers
you to dry land, you turn away. Man truly is
ungrateful»
[al-lmi' (17): 67)

what he has of knowledge of tawflid will serve as a proof against
him. It was in this way that Allah, Glorious is He, proved the falsity
of what the polytheists were upon in their believing Him to be the
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creator yet worshipping others besides Him,

«Say, 'To whom does the earth belong and everyone
in it, if you have any knowledge?' They will say, 'To
Allah.' Say, 'Will you not ihen take heed?' Say, 'Who
is the Lord of the seven heavens and the Lord of the
Mighty Throne?' They will say, 'Allah.' Say, 'Will you
not then fear Him?' Say, 'In whose hand is the dominion over everything, He who gives protection and
from whom no protection can be given, if you have
any knowledge?' They will say, 'Allah's.' Say, 'So how
have you been bewitched?'»
[al-M11'111iniin (23): 84-89]

qj_;
~r;:: ~j~.J~S)iI;95<:-=.J1:;t.;;ri~it
h.-: ~·> -::v.J.~...-:
1~1 .~-:-1
ey l)__r!.Y. CJ~~ 01...J"":
«If you ask them, 'Who created the heavens and the
earth and made the sun and the moon subservient?'
They will reply, 'Allah.' So how have they been
perverted?»
[al-'Anleabiif (29): 61]
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Verses such as these are mentioned in a number of places in the
Qur'an.
From the completion of Allah's blessings upon His believing servants is that he afflicts them with hardship and tribulation such as
would make them turn back to Him and supplicate to Him alone,
making their religion sincerely for Him, putting their hope in Him,
and their hearts depending upon Him alone. This leads to their having absolute reliance in Him, their tasting the sweetness of faith,
and their absolving themselves of shirk. All of these are blessings
greater than the blessings of health, security, and luxury for all of
these are merely bodily blessings which both the believer and nonbeliever experience. As for the blessings that are achieved by those
who live by taw(Jid, they are beyond description, and every believer
has a portion of this in accordance to his faith. This is why some of
the Sala/said, 'Son of Adam! You have indeed been blessed when in
order to fulfill a need you frequently knock on the gate of your
Master.'
One of the scholars said, 'I have a need for Allah so I invoke Him
and He grants me the delight of knowing Him and the sweetness of
discoursing with Him which makes me desire that my need not be
swiftly answered for fear that my soul become distracted from this'
because the soul only desires what it wants and when it attains this it
turns away.
In some o f the Judeo-Christian narrations it is mentioned, 'Son of
Adam! Tribulation brings you and I together whereas ease and luxury
brings you and your soul together.'

There are many narrations carrying this meaning and experienced
in reaJity by the believers, every believer will be able to relate to what
we just said, for what we have related is part of the spiritual experi-
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ence that none can truly understand except for those who have experienced it.
People have differing levels of spiritual experience, that which the
believers experience when they make their tmv/Jfd for Allah alone
and direct all their attention to Him such that they make their religion sincerely for Him, they love Him and love everything else for
His sake, they place their reliance in Him, declare their loyalty for
His sake and enmity for His sake, they ask only of Him, they place
their hope in Him alone, they fear only Him, they worship Him and
ask for His aid; in all states they are with their Lord without the
interference of creation and with the creation without the interference of base desires; any desire has vanished in the face of what He
desires, all love has vanished in face of His love, all fear has vanished in the face of His fear, all hope has vanished in the face of His
hope, none is invoked save Him - that which the believers experience cannot be truly grasped except for one who actualises the above,
and all believers do this to some extent. 1
1

The author, Mqjmii' Fatliwli {13/199-201] says while explaining the correct understanding of janci', 'That through the worship of Allah, the worship of anything
else vanishes; through loving Him, the love of anything else vanishes; through
obeying Him, the obedience of anything else vanishes; through fearing Him, the
fear of anything else vanishes; through having hope in Him, hope in anything else
vanishes; through relying on Him, the reliance on anything else vanishes. This is
the reality of the taivf;id with which Allah sent His Messengers and revealed His
Books. This is the reality of testifying that none has the right to be worshipped
save Allah, for this means to empty the heart of the worship of anything besides
Allah, leaving in its wake the worship of Him alone.
This vanishing <fonc!) goes hand-in-hand with remaining (baqii), for the heart
extinguishes the worship of other than Allah to have remain in it the worship of
Allah alone. This is the import of the testification of faith for it is built upon
negation and affirmation; there is no god in existence save Allah and there is
nothing deserving worship in existence save Him. It is obligatory that this belief
take firm root in the heart, and moreover this allegiance to Allah muRt be nccom-
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This is the reality of Islam with which Allah sent the Messengers,
for which the Books were revealed and it is the essence of the Qur,an.
Allah, Glorious is He, knows best.

=
panied with hatred and absolvement of anything that is worshipped besides Him.
Allah, Exalted is He, informs us that,

«Ibrahim said to his father and his people, 'I am free of everything you worship, except for Him who brought me into
being, who will certainly guide me,' He made it an on-going
word among his descendants so that perhaps they might turn
back»
[az-Zukbruf (43): 26-28].'

Refer nlso to al·/Jliqaflluh [2/142-1441 nnd Mqj,,11i' Faldwti [10/337+]
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Digression: Hope and Fear as Understood
by the Sufts and Ahlu-1-Kaldm

The worshipper who is in such a state that his desire is to see the
Face of Allah and to look on at it, is also in a condition that combines hope and fear, dread and desire. He desires to attain his goal
and dreads losing it. Allah, Exalted is He, says

«They outdid each other in good deeds, supplicating to Us in yearning and awe»
[a!-Anbryd' (21): 90]

«Their sides eschew their beds as they supplicate to
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their Lord in fear and ardent hope ...»

[as-Sqjdah (32): 16]

It is unimaginable that the supplicant, who is supplicating to Allah,
be it the supplication of worship or the supplication of request,
ever be devoid of hope and fear, dread and desire.
As for what has been mentioned from one of the Shaykhs that he
considered hope and fear to be the state of the general masses [of
Muslims and not the elite], it is possible to explain his words such
that they are taken to mean [that the elite], those whose desire is
only to draw closer to Allah, desire the Face of Allah and the bliss
of looking on at Him and there is no object of creation from which
they would experience bliss. This group also hopes in the attainment of this objective and fears losing it, and hence they too are in
a state that combines hope and fear, but what it is that they hope for,
and fear losing, is dependant upon their objective. 1
Therefore when one of them said, 'I have never worshipped You
for desire of Your Paradise, nor for fear of Your Fire,'2 he said this
1

i.e. the general masses main goal, when they worship Allah, is the attainment of
reward and the removal of sin. The main goal of the elite is to draw closer to
Allah and attain His pleasure. Both groups are in a state of hope and fear, but the
first hopes in reward and fears losing it whereas the second hopes in the pleasure
of Allah and fears losing it.
2

As is related from Rabi'a al-'Adav.riyyah al -Ba~riyyah, Umm 'Amr; refer to her
biography in adh-DhahabI, as-Sjyar [8/241-243].
There is not a single person who does not fear the punishment of Hell, the
Prophets and Messengers feared it and inculcated this fear in others. As for the
lack of fear of the Fire that is mentioned from some of the Gnostics, the correct
position is that there is a way to understand these narrations in an authentic light.
Ibn al-Mubarak said; 'Umar bin 'Abdur-Rahman bin Mahdi informed me; I heard
Wahb bin Munabbih saying, 'A sage said: I am embarrassed before Allah that I
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thinking that Paradise was a term referring to all those created matters with which one experiences joy; and that Hellfire was a term
referring to all those created matters which would engender punishment. This understanding of Paradise and Hell is both deficient and
extreme, rather everything that Allah has prepared for His Awl!Ja' is
part and parcel of the term 'Paradise' and this includes looking at
Him. This is why the best of creation (;i) used to ask Allah for
Paradise and take refuge with Him from the Fire. 3 He once asked
one of his Companions what he would say in prayer to which the
Companion replied, 'I simply ask Allah for Paradise and I take refuge with Him from the Fire for I am not able to formulate the likes
of your supplications or the supplications of Mu'adh.' He (~) said,
It is around these matters that we supplicate.4

A faction of the Ahl al-Kaldm rejected that one say, 'I ask You for
=
worship Him for desire of the reward of Paradise - i.e. only for this - so that I end
being like a bad laborer, I only work if I am paid. I am embarrassed before Allah
that I worship Him for fear of Hell - i.e. only for this - so that I end up being like
a bad servant, I only work when threatened. However the love I have for Him
causes me do such deeds that no other love does.' Recorded by Abu Nu'aym, alf:li!Jah [4/53-54]
The explanation given to this by some of the narrators, that the worship being
censured is that done just for hope of reward or just for fear of punishment, is
good. These Gnostics based there argument on two points;
1) Allah, Exalted is He, in and of Himself deserves to be worshipped.
2) The most complete form of hope and fear is that which is connected to the
dhiit of Allah, Mighty and Magnificent, so the greatest fear is the fear of Allah's
displeasure and being veiled from Him.
A detailed discussion of this issue can be found in ibn Rajah, at-Takhwif min anN iir [pp. 23-38]
3

4

The greatest punishment of the Fire is not being able to see the Face of Allah.

Abu Dawlid [#792] and ibn Majah [#910, 3847J with
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the bliss of looking at Your Face' thinking that it is not possible to
take delight by looking at the Face of Allah, reasoning that bliss can
only be attained through objects of creation. This faction also erred
in their understanding of Paradise just as the previous groups had
erred, the difference being that the previous group desired that which
is deserving of being sought whereas this group rejected it.
As for feeling the pain of the Fire, this is a necessary matter, hence
those who said, 'Were He to cause me to enter the Fire, I would be
content' merely stated their resolve to be content. Resolve often
dissolves when faced with reality as in the case of Sumniin who
said,
There is nothing for me except You
So try me however You will

He was tried with a urinatory disease, and would roam amongst
children saying, 'Supplicate for your lying uncle!'5 Allah, Exalted is
H e, says,
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«You were longing for death before you met it. Now
you have seen it with your own eyes»
[Ali 'lnmin (3): 143]

Some of those who discussed the reasons behind the various spiritual stations came to consider the station of love (l;ubb), contentment (ritftij, fear (khaef) and hope (rqjaj to be stations for the general masses of the Muslims, building upon the premise of 'witnessing
' Refer to al-Baghdildl, Tari/eh al-Baghdad [9/234-237) and Abu Nu'aym (10/309J121 .
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the divine decree' - that whoever has come to witness the divine
decree has actualised the Taw/Jid of Actions to the point that whatever was not vanishes and all that remains is the One who will always remain, hence such a person emerges outside the realm of
matters such as [hope, fear etc.]. Such a concept requires correction
from the standpoint of reality and the standpoint of the Legal Law
(Shari'ah).
As for the standpoint of reality, it is not possible to imagine a
living being as something that is not sensory, loving that which would
pleasure it and hating all that which it is averse to. Whoever says that
all attainable matters are equivalent in the eyes of a living being is
either ignorant, not understanding what he is saying, or arrogant
and stubborn. Even if one were to assume that a person enters a
state where he is no longer in control of his sanity - call it madness,
extinction, cessation of being, annihilation, fainting, or frailty - despite this, he still possesses some sensation and will still have some
awareness of things that cause him pleasure or things he is averse to,
if he does lose sensation of some matters, he will not lose sensation
of all matters.
Therefore whoever thinks that witnessing Tawf,Jid ar-Rububjyyah
causes one to enter the station of unification and extinction such
that he no longer perceives a distinction is mistaken, rather there
must be a distinction for this is a necessary matter. Therefore, even
if such a person was to lose sight of the distinction laid out by the
Legal Law, their still remains the distinction that is ingrained in ones
nature, [and if one ignores this] then he is merely following his base
desires and not obeying his Master.
This is why when this issue was discussed by Junayd6 and his com6

His biography can be found in adh-DhahabI (14/66-70); al-BaghdAd! 17/ 241249]; and Abu Nu'aym [10/ 255-287].
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panions, he mentioned to them the 'second distinction' - that one
must distinguish between the ordered and prohibited, between that
which Allah loves and that which He detests; this along with his
witnessing the decree. Whoever does not differentiate between the
ordered and prohibited has left the religion of Islam.
However these people who talk about unification do not leave the
distinction laid out by the Legal Law in its entirety and were they to
do so they would be the worst type of disbelievers] Such people end
up considering the Messengers to be on par with other than them
and they end up believing in the Unity of Existence - no longer
differentiating between the Creator and created. However not all
members of this group end up in this gross deviation, rather they
make a distinction in some aspects but not in others. Therefore they
obey Allah and His Messenger(~) sometimes and disobey them at
other times, and as such they are like the sinners amongst the Muslims. These matters have been discussed at length in other places. 7

7

Refer to the authors, The Decisive Criterion [section 11.6.3], the English translation
of -Furqcin bqyna An4fya ur-Ra(;man 1va a1vlfyii ash-Shqyfiin. The Decisive Criterion
between the FriemlR of /\111\h and the friends of Sbay\an Published by Daar usSunnnh PubliKhcr~ 2000,
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APPENDIX: II

Digression: The Different Usages of the
Word Iman

In this statement they also differentiated between the phrases 'dmana
!ahil and 'dmana biht.

The first is said to the one informing as the brothers of Yusuf
said,
~&/
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«...but you are never going to believe us now...»
[Yusef (12): 17]

And Allah, Exalted is He, says,
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«No one believed in Miisa except for a few offspring
among his people»
[Yunus (10): 83]

and the second is said about the information. Allah, Exalted is He,
says,
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<<Among them are those who insult the Prophet, saying he is only an ear. Say, 'An ear of good for you,
believing in Allah and believing the believers... ' »
[at-Ta11Jbah (9): 61}

In this verse a distinction is made between his lmcin with Allah
(fmdn bi//dh) and his imdn of the believers (fmdn Iii mu'minin) because
the meaning is that he believes the believers when they inform him
of something, but as for his f mdn in Allah, it is part and parcel of his
belief in Him and affirmation and acknowledgement (iqrdr) of Him.
Allah, Exalted is He, tells us concerning Pharaoh that he said,
~,., j. ,., (1 ~-:: ... / ~ ~ ...~~\ )' ·~t'1l"">i1-:-::
~ ~J~
Id•
t:.-.L;...
O'~~°'jl\ 'J' I.at
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«What! Should we believe two humans like
ourselves... »
[a/-Mtlminiin (23): 47]

i.e. should we believe them? Similarly He says,

«Do you really hope that they would believe you when
a group of them heard the Word of Allah and then,
after grasping it, knowingly distorted it?»
[al-Baqarah (2): 75}
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<<And Lu~ believed him and said, 'I am leaving this
place to follow the pleasure of my Lord... '»
[al-'.Ankabut (29): 26]

Concerning the second usage, Allah, Exalted is He, says,

«...those who have faith in the unseen... »
[al-Baqarah (2): 3]
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«The Messenger has faith in what has been revealed
to him from his Lord, and so do the believers. Each
one has faith in Allah, His Angels, His Books and
His Messengers. We do not differentiate between any
of His Messengers»
[al-Baqarah (2): 285]

....

~
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«...rather, those with true devoutness are those who
have faith in Allah and the Last Day, the Angels, the
Book and the Prophets ...»
Ial· !Jt1qarah (2): 177]
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i.e. affirms and acknowledges this, this usage is frequently seen in
the Qur'an.
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Digression: Examples of Word-Pairs
in the Qur>an

Another example of this are the words ma'riif (good) and munkar
(evil); Allah, Exalted is H e, says,

«You are the best nation ever to be produced before
mankind. You enjoin the right and forbid the wrong
and have faith in Allah»
[rili 'Imrdn (3): 11 O]
">.~>
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«The men and women of the believers are friends
and supporters of one another. They command what
is right and forbid what is wrong>>
[at-Tawbah (9): 71]
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«... commanding them to do right and forbidding
them from doing wrong...»

[al-A'raJ (7): 157)

Therefore munkarcarries the meaning of all that Allah detests just
as ma'riifcarries the meaning of all that Allah loves. In another place,
Allah says,
Ji"(:/ -> r.1.... ,_. _,,, _. , ,. . ~,,I

..,,,.
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«..•prayer precludes indecency and wrongdoing»

[al-'Ankabut (29): 45]

Here the word munkar is mentioned alongside a!fabshd', so munkar
here also carries the meaning of a!-baghi. In another place, Allah
says,

<<Allah conunands justice and doing good and giving to relatives. He forbids indecency and doing
wrong and tyranny...»
[an-Naf,JI (16): 90]

Here munkar is mentioned alongside a!fal;shd' and a!-baghi.
Yet another example of this lies with the words alfaqard' and almasdkin; when one is mentioned alone it includes the meaning of
the other, but when they are mentioned together they take on different meanings. However the previous examples all showed a case of
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where one word was more general than the one accompanying it,
whereas here both words are as general as each other and take on
specific meanings when accompanied with the other.
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Digression: Fiqh of War Booty

A group of the Legal Jurists thought that when property is mentioned appended to the Messenger, it means that it actually belongs
to him just as property belongs to other people. Then a group of
these went on to say that the war booty of Badr belonged to the
Messenger (:i)· Others said that the jai' and fourth fifths of the war
booty belonged to the Messenger; yet others said that one fifth of
the khumus belonged to him; yet others said that he only deserved
one fifth of the one fifth of jai'. These opinions can be found amongst
some of the companions of ash-Shii.fi<I, Aqmad, Abu I:Ianifah and
others, but this opinion is incorrect for a number of reasons:
From amongst these is that the Messenger of Allah (:I;) never
actually owned this property in the normative sense that one understands and neither could he deal with it as he pleased. Owners of
property can spend their wealth as they please, to fulfill personal
needs or, in the case of a king, the needs of his kingdom. This is the
state of the Prophet-King like Dawiid and Sulayman; Allah, Exalted
is He, says,
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«'... so bestow it or withhold it without reckoning'»
[$ad (38): 39]

i.e. give to whoever you want and hold back from whoever you
want, in either case you will not be punished. However our Prophet
was a Messenger-Servant, he would not give except to those he was
ordered to give and he would not hold back except from those he
was ordered to, hence he would never distribute and use wealth except that it be in the worship of Allah and in obedience to Him.
From amongst these is that the Prophets are not inherited from, 8
even if a Prophet be a king. So if even those Prophets who were
kings never owned their possessions in the way that non-Prophets
did, then how can we say this of the elite of the Messengers, one
who is a Messenger-Servant?
From amongst these is that the Prophet (?i) would only spend on
himself and his dependents to fulfill his basic needs, everything else
he would distribute in the obedience of Allah, this then does not
correspond to what one expects from one who owns his wealth. All
the wealth which he distributed is all 'belonging to Allah and His
Messenger' with the meaning that it was Allah who ordered His
Messenger to distribute this wealth and he complied, hence it is obligatory to follow him in his apportioning of this wealth just as it is
obligatory to follow him in all that he commands, and whoever obeys
the Messenger has obeyed Allah.
The property that the Prophet (;:i) would apportion is of two types:

8 Due to his C;l© Sa)fog, 'We are not inherited from, all that we leave behind is
charity.'
Recorded by Bukhari [#3092, 3093, 3711, 3712, 4035, 4036, 4240, 4241, 67256726) and Muslim [#1758-1759]
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1. That which has been specifically appointed in terms of who it

goes to and how much, such as inheritance.
2. That which was distributed based upon the ijtthdd and opinion
of the Messenger (:i)· This is because Allah has ordered him
either with affairs that are specifically defined such as the five
daily prayers or affairs that are dependant on his ijtihdd, which
itself has been commanded, and these may vary in accordance
to harm and benefit.
From this distribution is that which is agreed upon and that which
is differed, an example of which lies in the difference of the Legal
Jurists concerning how much is necessary to be spent on wives - is
the amount determined by the Legal Law or is it based upon the
custom of people. The majority of Legal Jurists take to the second
view and it is the correct one due to the saying of the Prophet (~)
to Hind,
Take what would suffice you and your son in a reasonable manner. 9

He

(~

also said in his famous sermon,

Women are due their clothing and spending in the customary manner. 10

In a similar way they differed about expiations, is the amount determined by the Legal Law or the custom of the people?

9

Bukhari [#2211, 2460, 3825, 5359, 5364, 5370, 6641, 7161, 7170] and Muslim
[#1714]
w Muslim 1.#1218] and Abu Oiiwiid [#1905)
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So that wealth which is mentioned being adjoined to Allah and
His Messenger, it is to be distributed in the way determined by the
Prophet(~) and this is why he said in the Year of l:Iunayn,
I get nothing of this booty except the one fifth and that
will be returned to you. 11

meaning that the only thing I am allowed to distribute based upon
my ijtihad is the one fifth allotment, and this is why he said, 'and it
will be returned to you'. The remaining four fifths belong to those
who attended the battle. This is why the leaders of the army would
divide four fifths of the war booty amongst the participants as legislated and give the remaining one fifth to the Rightly Guided Khalifahs
who would then apportion this as they saw fit.
From the war booty of the Battle of I:Iunayn, the Prophet (I;)
gave some to those whose hearts he wished to reconcile to Islam. It
is said that this wealth was given out of the one-fifth allotment just
as it is also opined that it was given from the war booty before its
being apportioned. According to this latter opinion he would then
have done it because the Muslims were willing to do this. 12 Some
11

i.e. it will be spent in ways that will benefit you - 'Awn ai-Ma'bM [7 /360]. Recorded by Abu Dawlld [#2694] and Al:imad [2/184] with a hasan isnad. A similar
l:iadith is also reported on the authority of 'Amr bin 'Abasa by Abu Dawlld [#2755]
with a ~al:iIJ::i isnad.
12

Bukhari [#2307, 2308, 2539, 2540, 2583, 2584, 2607, 2608, 3131, 3132, 4318,
4 319, 7176, 7177] records that, 'When the delegation from the tribe of Hawazin
came to the Messenger of Allah (~) after having accepted Islam. They appealed
to him to return their properties and captives and he said to them, 'The most
beloved statement to me is the true one. You have the option of restoring your
properties or your captives for I have delayed distributing them.' They said, 'We
choose our captive' upon which the Messenger of Allah got up from his gathering
and praised Allah as He deserved and then said, 'Your brothers have: come to you

=
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people say that the war booty, before it is apportioned, does not
belong to the participants, rather it is for the Imam to apportion it as
he sees fit. This is explained in other places.

with repentance and I see it proper to return their captives to them. Whoever
amongst you would wish to do that as a favour, let him do it, and whoever wishes
to keep his share until we pay him from the original booty, let him do so.' The
people said, 'We agree to give up our shares willingly as a favour for Allah's
Messenger.' He (~ then said, 'We do not know who amongst you has agreed and
who has not, go back and discuss so that your leaders may tell us your decision.'
So all of them returned to discuss and their leaders returned to tell him that they
hnd ).tivcn up their KharcK willingly.'

168

APPENDIX: V

Digression: The incident of the
'Satanic Verses'

However the question is, can they do something that Allah would
need to correct, effacing the suggestion of Satan and making precise, and clear, His verses? There are two opinions concerning this,
what is reported from the Salcif conforms to the Qur'an; those who
denied this possibility amongst the later scholars censured the report concerning the addition of certain verses to Siirah an-Nqjm,
"These are the heavenly cranes and their intercession is hoped for,"
saying that this report is not authentic. Those who said that it was
said that these words were implanted into the ears of the people by
Satan and the Messenger (;I) did not articulate them. However this
does not really answer the question, and they also said concerning
His words,

, ,. . -'t > / . -"'. ~/~ -:/,,,,,,,_-:
..ci;.;rj"."
II ·~11 -:ti ':1';...;j\~i~I
,..~~ ~-? t;.
,,,,,, . . , .

« ...without Satan insinuating something into his recitation while he was reciting»

[al-Ifqj (22): 52]

that this refers to the speech of the soul.
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As for those who affirm what is reported from the Sa!ef regarding
this, saying that the reports from the Sa!af are authentic and cannot
be denied and the Qur,an itself proves this,

«We did not send and Messenger or any Prophet
before you without Satan insinuating something into
his recitation while he was reciting. But Allah revokes
whatever Satan insinuates and then Allah makes precise His verses; Allah is All-Knowing, All-Wise. So
that He can make what Satan insinuates a trial for
those with sickness in their hearts and for those
whose hearts are hard - the wrongdoers are entrenched in hostility. So that those who have been
given knowledge will know it is the truth from their
Lord and have faith in it and their hearts will be humbled to Him. Allah is the Guide of those who have
faith to a Straight Path»
[al-ljajj (22): 52-54]

saying that the narrations concerning this are established in the
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books of Q.adith and tefsir and are in conformity to the Qur'an. 13
Allah abrogating the suggestions of Satan and His making precise
His verses would only occur to remove something that has happened to His verses so as to differentiate truth from falsehood and
to ensure that they are not mixed with foreign elements. He made
what Satan had implanted a trial for those in whose hearts is a disease and whose hearts have hardened. This can only happen if what
happened is something obvious that people hear, not the speech of
the soul. The trial that comes about by this category of abrogation
is of the same type as the trial that comes about by the other types
of abrogation. 14
However this category of abrogation goes further to prove the
veracity of the Messenger (:i) and his being far removed from following his base desires than the other categories. This is because
when he would be enjoined with an order, then later, enjoined with
an order that went against the first, he would know that both were
from Allah and would believe in both. He would accept that the
second, latter, ruling was the abrogating and the former the abrogated; this would then prove his truthfulness and his saying the truth
on all occasions. This is why <Nishah (ratj,ryAl/a/Ju 'anha) said, 'Were
Mul,iammad to have hidden anything from revelation, he would have
13

ibn l:fajr, Fatb (8/439) has a valuable discussion on all the various routes of this
incident and leans towards the opinion that it does have a basis. He then mentions
seven explanations offered by the scholars concerning this incident, the most plausible of which, in his view, was that he (:i) either said this to them by way of
censure and reprimand, in the same way that lbrahlm said, "rather the largest of
them did this" or that Satan uttered these words and the polytheists believed
them to have been uttered by the Prophet (;i).
QacjJ 'Iyacj., Mubmnmad Messenger of A llah [pp. 299-306] has a valuable discussion
on this incident, objecting to its authenticity, which the reader is strongly encouraged to refer to, as does al-Albini, Na.{b af-Mtganiq
14

Refer to the author's,

al-lkli~ft al-Mutashdbih
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hidden this verse,
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<<••• while concealing something in yourself which
Allah wished to bring to light, you were fearing the
people when Allah has more right to your fear»
[al-Af.Jzab (33): 37]'15

D o you not see that the one who exalts himself wishes to support
everything he says, even if it be wrong? So in the Messenger (:i)
clarifying that Allah made precise His verses and abrogated what
Satan implanted lies a great proof of his veracity and absolution
from lying, and this is the purpose of Messengership. He (;i) is the
truthful and the one trusted and this is why to disbelieve him is
without doubt, sheer disbelief.

1

~ B~1khiirr

[#4612, 4855, 7380, 7531] and Muslim 1#177]
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Digression: Ta>wil of those who held the
Prophets were sinless

The texts of the Book and Sunnah concerning this are many and
clear, likewise the narrations concerning this from the Companions,
the Tabicrn, and Muslim scholars are many. However those who disa~rce with this stance interpret these texts using a method that rescmbles that used by the Jahmiyyah and Batiniyyah in their explanation of various verses. "Whoever ponders these explanations will soon
sec their weakness, an example of which lies in their explanation of
His saying,
~

r/

. . . -:;- . . ~ . . . ,.-;: .. ,l . . '..-71

~~~i..>..:t>L..uil~~
«...so that Allah may forgive you your earlier sins and
any later ones»
[al-Fath (48): 2)

that the previous sin refers to the sin of Adam and the later sins
refer to the sins of his nation. This is clearly wrong and can be proven
so from a number of different angles:

The First. Allah had already forgiven Adam before his descent to
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the earth, let alone before the year of al-J:Iudaybiyyah in which this
chapter was revealed. Allah, Exalted is He, says,
.h\ /// ,,,,,./,~~J~,.,,.,,.,,.,.,,,. . .>
~~..U.J~Y~'A;l.;~1(

«Adam disobeyed his Lord and became misled. But
then his lord chose him and turned to Him and
guided him»

[TaHa (20): 121 -122]
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«Then Adam received some words from his Lord and
He turned towards him. He is the Ever-Returning,
the Most Mercifub>
[al-Baqarah (2): 37]
t

I

H e also said,

«Our Lord! We have wronged ourselves. If You do
not forgive us and have mercy on us, we will be
among the lost»
[al-A'rij (7): 23]

The Second: In your view, Adam himself falls under your objection,
he does not need to have his sin forgiven for he is a Prophet as well.
If you hold that Prophets cannot commit a sin then this holds true
for Adam just as it does for Mul:iammad.

The Thirtf. Allah docs not impute a person with a sin that he never
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committed; He is the One who says,
~
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«No burden-bearer can bear the burden of another»
(al-An'dm (6): 164]

So it is not possible that the sin committed by Adam or his nation
be annexed to Mu}:iammad (;i). Allah, Exalted is He, says,

i:..~:·"l!~:12'·'~&w~
~
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«•.. he is only responsible for what he is charged with
and you are responsible for what you are charged
with»
[an-Nur (24): 54]
,,,. ./ ~,,.. .,,.-:, , J: ,,,,..i~~ . . . -;
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«So fight in the Way of Allah, you are only answerable for yourself...»
[an-Nisti> (4): 84]

If what they presume were allowed it would be permissible to
annex the sins of all the Prophets to MuJ:i.ammad (~) and it could
then be said that verse,
~
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«... so that Allah may forgive you your earlier sins and

any later ones»
[al-Fat~

(48): 2]

refers to the sins of all the previous Prophets and their nations
because on the Day of Judgement he will intercede for the who le of
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creation because he is the Master of the children of Adam.
I am the Master of the children of Adam without boasting for Adam and all those who came after him will be
under my banner on the D ay of J udgement. I am the
spokesperson of the Prophets when they come in delegations and their Imam when they gather. l<>

So in this case, Adam alone should not be specified, but the sins
of the first and last should be annexed to him (~), were one to
follow the logical course of their argument. If it said: but Allah has
not forgiven the sins of all the nations [hence they cannot be included in the import of the verse]. The response to this is that in a
similar fashion he has not forgiven the sins of his entire nation [and
hence the believers too cannot be included in the import of the
verse].

The Fourth: He differentiated between his sins and the sins of the
believers in His saying,

«... and ask forgiveness for your wrongdoing; and for
the men and women w ho are believers»
[Mu~ammad (47):

19]

So how can the sins of the believers be considered to be his sins?

The Fifth: It is established in the Salfil:i that when this verse was
revealed the Companions said to the Messenger of Allah
11
'

MuKlim 1#22781 nml Abu DAwud 1#4673]
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'This
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is for you, what about us?' 17 upon which Allah revealed the verse,
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«It is He who sent down serenity into the hearts of
the believers thereby increasing their faith with more
faith ...»
[al-Fatp (48): 4]

thereby proving that the Messenger and the believers understood
that
~
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«... so that Allah m ay forgive you your earlier sins and
any later ones»

[al-Fatp (48): 2]

was specific to him.
The Sixth-. Allah has not forgiven the sins of the entirety of his
nation, instead it is established that there will be members of his
nation who will be punished for their sins in this world or the Hereafter; this has been reported to us via multiple routes, the Truthful
and Trusted one informed us of this ~) , the Salaf of this nation
have unanimously agreed to the truth of this, and countless examples of this have been physically witnessed in this life. Allah, Exalted is He, says,

17

Bukhari [#4172, 4834] and at-TirmidhI [#.3263]
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«It is not a matter of wishful thinking on your part
nor of the wishful thinking of the People of the
Book, anyone who does evil will be repaid for it»
[an-Nisd' (4): 123)
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Digression: Emotions in the view of the
Philosophers

With regards to sorrow it is said that it falls under the category of
beliefs or desires or it arises from the pain that the soul feels when it
does something that harms it. When the heart feels that it has done
something that is harmful, one comes to know that what he did was
evil and this then falls under the category of beliefs. His dislike of
what he did falls under the category of desires, and his experiencing
discomfort and sorrow falls under the category of feeling pain just
as joy and happiness falls under the category of experiencing delight.
Those amongst the philosophers who said that delight is to attain
agreeable circumstances as they truly are and pain is to attain fearful
circumstances as they truly are, are wrong. D elight and pain are two
states that arise as a result of attaining agreeable and fearful circumstances. Love of agreeable circumstances, like food that one craves,
falls into one of three cases,

The first. love itself, exemplified by the craving for food.
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The second: attaining the object of love, exemplified by eating the
food.
The third: the delight that arises from this.
Hence delight is something different from craving and tasting the
desired thing, rather it arises as a result of this tasting and is not
actually the tasting. The same applies to something which is disliked, such as being beaten. The same applies to the delight and joy
that the Gnostics feel arising from their love of Allah; their love for
Allah is one thing, what they attain from making mention of the
beloved is another, and the delight arising from this is a third.
There is no doubt that love is conditional upon having some sort
of awareness of the object of love, just as desire is conditional upon
having some sort of awareness of the object of desire, however the
awareness that is conditional for attaining delight is different from
the awareness that is conditional for attaining love; this latter matter
is called attainment (idrak), or spiritual realization (dhawq), or spiritual ecstasy (wq,jd'j, or achievement (nay~, or arrival (wi1d~ and other
similar terms used to describe this state of attaining the object of
love. Moreover this spiritual realisation necessitates delight and delight is something that every living being senses both inwardly and
outwardly.
The Prophet

(~)

said in the $al_tll:i l,iadith,

He has tasted the relish of faith, the one who is pleased
with Allah as his Lord, with Islam as his religion and with
Mu4ammad (~) as his Prophet. 18

The Two $al:iil:is record the [.iadith in which he (:i) said,
1
"

Mu~Jim 1#~41

nnd 111-Tirmidhl 1#26231
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There are three qualities, whoever has them will experience the sweetness of faith: the one to whom Allah and
His Messenger are more beloved than anything else; the
one who loves a person only for the sake of Allah; the
one who abhors to regress back to disbelief after Allah
has delivered him from it just as he would abhor being
thrown in the Fire. 19

So he (~) explained that tasting the relish of faith is for one who
is pleased with Allah as his Lord, with Islam as his religion and with
Mul:iammad (~) as his Prophet; but that experiencing the sweetness
of faith is for the one who finds that Allah and His Messenger are
more beloved to him than anything else, to one who loves another
only for the sake of Allah and abhors to return to disbelief as he
would abhor to be thrown into the Fire. So this love for faith and
hatred of disbelief leads to experiencing the sweetness of faith
whereas the pleasure and contentment mentioned in the previous
l:iadith leads to tasting the relish of faith. This is delight, it is not the
actual knowledge and belief that takes root in the heart, nor is it the
actual love that is found therein, instead it is the fruit of this and a
necessary consequence of it. Delight can never be found unless accompanied with love and tasting, otherwise whoever loves something but does not taste it, will not feel delight. An example of this
lies in one who craves for food but never tastes it; similarly if one
were to taste something he does not love, this too would not bring
about any delight

19

Bukhari [#16, 21, 6041, 6941] and Muslim 1#43]
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Index to Queanic Quotations
Adam disobeyed his Lord and became misled.
Alliih commands justi.ce and doing good and giving to
Alliih does not forgive anything being associated with
Alliih has helped you on many occasions, including the
Alliih has tumed towards the Prophet and the
Alliih is Rich Beyond Need, the Praiseworthy
Alliih loves those who tum in repentance and
Alliih only accepts the repentance ofthose who do evil in..
Allah only did this for it to be good news for you and
Alliih, there is none worthy ofworship save Him,
Alliih would never punish them while you were among
All praise and thanks are due for Allah the Lord of the
All who obey Allah and His Messenger and have awe
Among them are those who insult the Prophet, saying he
...and ask forgiveness for your wrongdoing, and for the
...and Dhii.-n-Niin when he left in anger
...and Isma'il, al-Yas:ii~ Yii.nus and Liit
And Liit believed him and said, 'I am leaving
...and they repudiated them wrongly and haughtily
And to 'Ad we sent their brother Hiid. He said, 'My
•.• and We were not affected by fatigue
Angels will enterin to welcome them from eve.r:y gate:
Any disaster that strikes you is through what your own
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Anyone who performs righteous deeds, male or female
As for anyone who associates others with A.U:iih,
As for any ofyou who revert from their religion and die
As for those who have taqwii., when they are bothered
Begged forgiveness from his Lord and fell down prone
Bring him to me straight away so I may draw him
But as for anyone who desires the Hereafter and strives
But as for My servants, you will have no authority over
But to those who migrated after they were persecuted
...but you are nevergoing to believe us now...
...but you have denied the truth, so punishment
By Your might, I will mislead an ofthem except
...commanding them to do right and forbidding them
Do not supplicate to another god along with A.U:iih;
Do not worship anyone but A.Uah! I am a wamer
Do you really hope that they would believe you when a
... except for those who tum in repentance and have faith
Fight them until there is no more trial and the religion
Glory be to Him who has subjected this to us.
Great harm has afflicted me and You are
...had it not been that he was a man who glorified Allah
Have you seen him who has taken his whims and desires
He called out in the pitch darkness, 'There is none
He is theEver-Forgiving, theAll-Loving,
...he is only responsible for what he is charged with and
He responds to those who have faith and do righteous
He swore to them, 'I am one ofthose who give good
He \Vho created life and death to test which ofyou
... He \Vho I sincerely hope will forgive my mistakes
His Lord chose him and made him one ofthe righteous
How is it that there has never been a city who believed
I do notlove what sets
I do not say that my selfwas free from blame, the self
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...I have my trust in Him and I turn to Him ...
I only created jinn and mankind to worship Me
IfAllah helps you, no one can vanquish you.
IfAllah touches you with harm, none can remove it but
IfMy servants ask you about Me, I am near.
Ifonly they had been pleased with what Allah
Ifyou asked them, 'Who created the heavens and the
Indeed Allah only accepts from those who have taqwa
It is He who sent down serenity into the hearts ofthe
It is not a matter ofwishful thinking on your part nor of
It may well be that Allah will restore the love between
Know that there is none worthy ofworship save Allah
Know that when you take any booty a fifth ofit belongs
Most ofthem do not have faith in Allah without
My Lord! Forgive me and give me a kingdom the like
My Lord, I am trulyin need ofany good You
My Lord! I have wronged myself. Forgive me
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My Lord! I have wronged myselfso forgive me
My Lord, I take refuge with You from asking You

....myLord is Rich Beyond Need, Generous
No burden-bearer can bear the burden ofanothet
No, by your Lord, they are not believers until they
No one believed in Musa except for a few offspring
None has the right to be worshipped save You; glory be
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p.175
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104
0 mankind! Worship your Lord who created you
Or do they have partners who have laid down a religion
Our Lordi Accept this from us! You are the All-Hearing
Our Lordi Give us good in this world and good in the
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Our Lord! Forgive me and myparents and the believers
... Our Lord! I have settled my offspring by Your Sacred
Our Lord! We have wronged ourselves. IfYou do not

...prayerprecludes indecencyand wrongdoing
Put your trust in Allah ifyou are believers
...rather, those with true devoutness are those who
Remember the Name ofyourLorcl and devote yourself
Say: 'Booty belongs to Allah and the Messenger'
Say: 'Call on those you make claims for apart from Him
Say: 'He is Allah the One...
Say: 'I take refuge with the Lord ofmankind
Say: 'Ifyour fathers, or your sons, or your brothers
Say: 'My servants, you who have transgressed against
Say: '0 Disbelievers!...
Say: 'To whom does the earth belong and eve.ryone in it,
Say, 'We have faith in Allah and what was sent down to
Say: 'Wliat has my Lord to do with you ifyou
Say to those who disbelieve that ifthey stop, they

She wanted him and he would have wanted her
... so bestowit or withhold it without reckoning

So do not supplicate to any other god along with Allah
So fight in the Way ofAllah, you are only answerable
So glorify the name ofyour Lord, the Magnificent!
So take a straight course to Him and ask His forgiveness
... so that Allah may forgive you your earlier sins and any
So wait steadfasdy for the judgment ofyour Lord
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So We cast him up onto the beach and he was sick
So when you have finished, work on, and to your Lord

... so whoever wills should take the way towards his Lord.
So worship Him and put your trust in Him
Some people set up equals with Allah, loving them

Sovereignty and praise belongs to Him
Supplicate to Me and I will answer you
That happened so We might avert from him all evil and
The believers are only those who have had faith in Allah
The Day when a wrongdoer will bite his hands and say
The believers are those who have faith in Allah and His
The believers are those who hearts tremble when Allah
The king said, 'Bring him to me straight away!'
The invocation oftruth is made to Him alone.
The men and women ofthe believers are friends and
The Messenger has faith in what has been revealed to
The ruling circle ofthose ofhispeople who were arrogant
Their final invocation is, 'All praise and thanks
Their sides eschew their beds as they supplicate to their
Then.Adam received some words from his Lord and
...thengloriijryour Lord's praise...
... then the fish devoured him and he was to blame

They have taken their rabbis and monks as lords besides
They outdid each otherin good deeds, supplicating to Us
They worship, instead ofAllah, what can neitherharm
This was so that Allah might punish the men and women
Those We have given the Bookrecognise him as they
... those who do not call on any other god alongside Allah
... those who do not supplicate to anothergod along with
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Those who have faith and do not mix up their faith
Those who have faith and work righteous deeds
... those who have faith in the unseen•..
Those wlw have most taqwa will be far removed from it:
... those who remember Allah standing, sitting and lying
Those who were disbelievers said to their Messengers,
... to which any who wills maypay heed. But they will
... to whoever amongyou who "Wishes to go straight.
Truly We have granted you a clear victory, so that Allah
We did not send and Messenger or any Prophet before
We did not wrong them; rather they wronged themselves
We have not wronged them; it was they
We have revealed to you as We revealed to Niil]
We offered the trust to the heavens and the earth and the
... We sent him to a hundred thousand or more.
We will cast terrorinto the hearts ofthe disbelievers
What! Should we believe two humans like ourselves...
What they supplicate to apart from Him are female idols,
Whatever booty from them Allah has given to His
When Alla.h's help and victory have arrived and you
When hann occurs to you at sea, those you call on vanish
When hann touches man, he calls on Us,
When he ran away to the fully laden ship
When he regained consdousness he said, 'Glory be to
When the servant ofAllah stood, calling to Him,
.. when we glorify You "With praise...
... while concealing somethingin yourselfwhich Allah
Whoever supplicates to another god along "With Allah
..."Without Satan insinuating something into his recitation
You alone we worship and You alone we ask for help
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You are our Protector so forgive us
You know that no one sent these down but the Lord of
You were longing for death before you metit. Now you
You who have faith! ObeyAllah and obey the Messenger
Your Lord does not wrong His servants
Ylinus too was one ofthe Messengers .•.
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A shadow crosses my heart and I ask Allah'sforgiveness
Allah sqys, 'Whosoever has mutual animosity with a friend
Allah shows more jqy at the repentance of His servant
As far the rukii~ magnijj the Lord therein, as for the StfJUd,
Avertyour ryes
By Allah, I do not grant anyboc/y anything nor prevent
By the One in whose hand is my soul none ofyou believes
Cursed be alcohol the one who extracts it,
Do not curse him for he loves Al/rib and His Messenger
Every night, when their remains the last third of the night
Faith comprises sixty odd branches, the highest of which is the
Glory be to You, far removed are You from any imperfection

p.120
p.111
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p.133

Glory be to You, 0 Allah, our Lord, far removed are You
Go to Mupammad, a servant whose past andfuture sins
Grandeur is my upper garment and Mqjesty is my lower garment
He has tasted the relish of faith, the one who is pleased with Allah
I am the Master of the children of Adam without boastingfar
I am the Prophet of merry and I am the Prophet of repentance
I bear witness that nom has the right to be worshipped save Al/rib
I enjoin you to have Iman in Alldh, do you know what Iman in
I get nothing of this booty except the one fifth and that
I have forgiven you and altered every evil deed to a good deed
I sqy: 0 Allah! Distance my sins from me in the same wqy as You
It is around these matters that we supplicate
In what state does this sickness find you?
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Islam destrqys what comes
Islam effaces what came before it
Isldm is to testify that none has the right to be 111orshipped save Allah
It is absolving Allah of all evil.
It is not desirable that a servant sqy, 'I am better than Yiinus
None ofy ou believes until I am more beloved to him than his father
0 Allah! Forgive me all my sins, the small andgreat
0 Allah! Forgive mefar my past andfuture [sins],
0 Allah! Forgive me far 11ry previoru and later [sins],
0 Allah! Forgive me my error, my ignorance, my transgression in 1ny
0 Allah! I take refuge with You from knowledge that does not
0 Allah! You are the King, there is none wortl!J of worship
0 Al/db! You are the King, there is none wortl!J ef worship save
0 '.A.mr, do y ou not kno111 that Isldm destrqys what
0 Messenger ef Al/rib! By Allah ther"e was no famify on the face ef
People! Turn toyour Lord in r·epentance, far
Remorse is repentance
Satan says, 'I destrqy people through sins
Say: 0 Al/dbl I have oppressed my soulgreat/y andfrequentfy
Say this in y our rukii'
Take what would sufficeyou andyour son in a reasonable manner
That which Al/db chose for his Angels: SubflrinAlldbi wa bil famdibi
The best and 1nost noble statements after the Q ur'an are
The invocation of 1ny brother Dbii-n-Niin, 'None bas the
The master of asking.farforgiveness [is the supplication],
The most superiorform ef dhikr is [the statement],
The most superior supplication on the Day of '.A.rajah is,
The most trustwortl?J andfirm
The Prophet was brought an animal to ride whereupon he praised
The Prophet ~) wo1dd stand [in prayer) _until bis feet 111ould swell
There is no god worshipped under the expanse of the heaven
There is no supplicant who supplicatesfar something that does
There are two stalemenlt that are light upon the tongue, heai!J
Thm is no111 wortf?y of worship sav1 A llah, th1 Ex alted
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Three are tbe destructive traits: miserliness that is obryed
There are three qualities, whoever bas them will experience
Tbry made unlawful lawfulfor them
were efflicted l:!J severe poverry and so I came
would count the Messenger of A llah (~) saying,
Whatyou have been given of this wealth 1vithout
When a servant desires to commit a sin, nothing is recorded against
When this verse was revealed it bore donm heavi/y on
Whoever amongyou makes good bis Is/tim,
Whoeverfights so that the 1vord of Allah be made supreme
Whoever f requent!J asks forforgiveness, Al/db 1vould appoint
Whoever is diverted l:!J the recitation o/ the Qur'an
Whoever is diverted l:!J making dhikr o/ Me
Whoever says, 'I am better than Yiinus bin Matta' has lied
Whoever says, 'None has the right to be worshipped save Allah'
Whoever unexpected!J saw him ivould stand in a1ve o/ him
Women are due their clothing and spending in the customary manner

we
we
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Biographies

The Companions
<A>ishah: bint Abu Bakr as-Siddiq, the Mother of the Believers and
most beloved wife of the Prophet ~· She reported many af;ddith
from the Prophet and many Companions and Successors reported from her. She died in the year 58H.
'Abdullah bin 'Abbas-. bin <Abdul-Muttalib bin Hashim bin <Abd Munaf
al-QurashI al-Hashimi, the cousin of the Prophet (;i) and the
interpreter of the Qur)an. He was born three years before the
Hijrah and was called the 'Ocean of knowledge' due to his vast
knowledge. He took part in the Jihad in North Africa in the year
27H and died in the year 68H.
'Abdullah bin 'Amr. bin al-<As bin Wa'il bin Hashim bin Su'ayd bin
Sa'd bin Sahm as-Sahmi. He and his father were Companions.
He was literate and attained permission from the Prophet (~
to write everything he said. H e died in the year 65H.
'AbdulldhAbii}dbir. bin 'Amr bin I;Iazzam bin Thalabah al-An~ari alKhazraji as-Sulamr, amongst those who gave the pledge of
'Uqbah. He witnessed Badr and was martyred at Uf;ud.

'AbdNIJah bin Mallid: bin GhUil bin J:iabib al-Hadhlr Abu 'Abdur-
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Ral:iman. One of the scholars amongst the Companions and he
witnessed Badr and the following battles. He had many virtues
and died in the year 32H.

'Abdullah bin 'Ulnar. bin al-Khattab al-<Adawi, Abu 1Abdur-Ral;man,
the noble Companion and scholar. He reported many af:;ddith
from the Messenger ~ and died in the year 73H.
'Abdur-Raflmdn bin Auf bin Awf bin Abd Awf bin al-J:Iarith alQurashi az-Zuhri, Abu Mul:iammad, one of the ten promised
Paradise. He migrated to Abysinnia on both occasions and witnessed every battle with the Prophet ~. He was very rich and
very generous when giving in the Way of Allah. He died in the
year 32H.

Abu Bakr as-$iddiq: 'Abdullah bin <uthman bin Amir al-QurashI. The
first Khalifah of the Messenger ~ , his companion in the cave,
his closest friend and one of the ten promised Paradise. He was
the first man to accept Islam and died in the year 13H.
Abu ad-Darda': Uwaymir bin Malik bin Zayd bin Qays al-Khazraji alAn~arI. There is a difference of opinion concerning his name.
He accepted Islam on the day of Badr and witnessed U(Jud. H e
was from the Legal Jurists and ascetics of the Companions. He
died in the year 32H.
Abu Dharr al-Ghifdri: Jundub bin Junadah bin Sakn, he was of those
who accepted Islam early on but delayed his migration and hence
did not witness Badr. His virtues are many and he died in the
year 32H.
Abii Hurqyrah: 'Abdur-RaJ:iman bin Sakhr ad-Dusi. His name is greatly
differed over. He accepted Islam in the year 7H and reported
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the most lfadith from the Prophet (?i). He died in the year 59H.

Abii Miisd al-Ash ran: <Abdullah bin Qays bin Salim. He had a beautiful recitation and was one of the scholars amongst the Companions. He died in the year 42H or 44H.
Abu Sa'id al-Khudri: Sa<d bin Malik bin Sinan bin <Ubaid al-An~ari alKhazraji. He and his father were both Companions and he witnessed all the battles that followed U.hud. He was one of the
scholars amongst the Companions and reported many apadith
from the Messenger(~. He died in the year 74H.
Abii 'Ubaidah bin a!Jarrdp: <Amir bin <Abdullah bin al-:Jarral:i bin Hilal
al-QurashI al-Fahri, one of the ten promised Paradise. He accepted Islam early on and witnessed the battle of Badr and the
following battles. He is the trustworthy one of this nation and
died as a martyr due to a plague in the year 18H at the age of
fifty-eight.
'Adi bin ljdtim-. bin <Abdullah bin Sa<d bin al-.E:Iashraj bin <Amr alQays at-Ta>t, Abu Tari£ He was a Christian who accepted Islam
and witnessed the battles of a/Jamal, .)ijftn and an-Nahrawdn with
<Ali. He died in the year 68H.
A!-'Ald, bin al-Khatframi: al-Khazraji. His supplications would be answered and he died in the year 21 H.
'Ali bin Abi Talib: bin <Abdul-Muttalib bin Hashim al-Qurashi alHashimi, the fourth Rightly Guided Khalifah and one of ten promised Paradise. He accepted Islam at the age of thirteen and was
famous for his chivalry, bravery and knowledge. He married
Fatimah, the daughter of the Prophet ~ and was martyred in
the year 40H.
1~4
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j.<:lmr bin al-As: bin Wa>il al-QurashI as-SahmI. He accepted Islam
during the year of l:fudqyb!Jyah and was the one who conquered
Egypt. He died in the year 43H.
Anas bin Malik: bin an-Nac).ar bin l)amc).am al-An~arI al-KhazrajI,
the servant of the Messenger (ii). He witnessed Badr but was
not of age to actually participate. He died in the year 93H.
Al-Bara'a bin Malik: bin an-Nac).r al-An~ari. He witnessed Up11d and
gave the pledge of allegiance under the tree. He was martyred in
the year 20H on the Day of Tustor.
1mrdn binl:fusain: al-Khuza1 al-Ka<biAbu Nujaid. He accepted Islam
during the year of Khqybar and reported some apddith from the
Prophet~· He died in the year 52H.
Jabir bin j.<:lbdulldh: bin <Amr bin I:Iarram al-An~ari as-SulamI, he witnessed the second pledge at <uqbah while he was still a child. It
is said that he witnessed Badr and Upud and he reported many
apddith from the Messenger~· He died in the year 74H.
Khalid bin al-Walid: bin al-Mughirah al-Makhzumi al-QurashI Abu
Sulayman. He was a great warrior and military leader and was
given the nickname, 'Sword of Allah.' He died in the year 21H.
Khubaib bin j.<:ldf: bin Malik bin <Amir al-Awsi al-An~ari. He witnessed
Badr and was martyred during the lifetime of the Prophet (ti)
when he was captured by the polytheists in Mecca.
Muadh binjabal: bin <Amr bin Aws al-An~arI al-Khazraji, Abu 'Abdurfutl:i.man, one of the foremost Companions known for his knowledge of legal rulings and the Qur>an. He was present at the pledge
of <Uqbah and witnessed Badrand the following battles and was
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martyred due to a plague in the year 17H or 18H.

Mu'dwjyah: bin Abu Sufyan bin $akhr bin I:-Iarb bin Umayyah bin
'Abd Shams al-QurashI al-Amawi He accepted Islam in the year
of the Conquest and witnessed lfunain and a/-Yamdmah. He was
one of the scribes who would write the revelation and died in
the year 60H.
A/-Mughirah bin Shu<bah: bin Abu 'Amir bin Mas«ud ath-Thaqafi, Abu
'Abdullah. He witnessed Hudqybjyyah, al-Yamdmah and the conquests of Syria and Iraq. He died in the year SOH.
Qatddah: ibn an-Nu'man bin Zayd al-An~arI al-AwsI, Abu 'Amr, he
witnessed the pledge of 'Uqbah, Badr and every other battle that
the Prophet~ fought. He died in the year 23H.
Sa'd bin Abi Waqqds: Sa'd bin Malik bin Ahib bin 'Abd Munaf alQurashI az-ZuhrI Abu Is}:iaq bin AbI Waqqas. One of the ten
who were promised Paradise and one whose supplications were
answered. He was the last of the ten to pass away in the year
SSH.
Sa'id bin Zqyd: bin 'Amr al-AdawI al-QurashI. He witnessed all the
battles except for Badr and was one of the ten promised Paradise. He died in the year S1H.
Scifinah: He was a Persian slave who was bought by Umm Salamah
and subsequently freed. He then devoted himself to serving the
Prophet~·

Salman: al-FarisI Abu 'Abdullah, the servant of the Messenger~·
The first battle he witnessed was ai-Khandaq and he was present
at all following battles. He died in the year 36H.
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Shadddd binAws-. bin Thabit al-An~arI al-KhazrajI, Abu Ya<ia.. He was
famous for his knowledge and wisdom and died in the year SSH
Tal(Jah: bin 'Ubaydullah bin 'Uthman bin 'Amr al-QurashI, Abu
Mulfammad, one of the ten promised Paradise. He witnessed
U(Jud and the following battles. He died in the year 36H.
<Umar bin a!-Kha_tfdlr. Abu J:lafs 'Umar bin al-Khattab bin Nufayl alQurashI aVAdawI, the second Rightly Guided Khalifah and one
of the ten promised Paradise. He accepted Islam five years before the Hfjrah and his acceptance was a great victory for the
Muslims. He witnessed every battle that the Prophet (ii) witnessed. He was martyred in the year 23H.
<Uthmdn bin ~flan: Dhu an-Nurqyn 'Uthman bin 'Afran bin Abu al'As bin Umayyah al-QurashI al-Amawi, the third Rightly Guided
KhaJifah and one of the ten promised Paradise. He was known
for his generosity and freely giving in the Way of Allah. He was
married to two daughters of the Prophet (;i), Ruqayyah and
after her death, Umm Kulthum. He was martyred in the year
35H.
Az-Zubair. bin al-Awam bin Khuwaylid bin Asad al-Qurashi al-AsadI,
Abu 'Abdullah. He migrated to Abysinnia on both the migrations there and accompanied the Messenger on all his military
expeditions. He was one of the ten promised Paradise and died
in the year 36H.
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The Successors
<Amir bin 'Abd Qais-. (Amir bin <Abdullah al-Quc:layri, famously know
as 'Amir bin 'Abd Qais al-Ba?rI. He was known for his knowledge and piety and died in the year SSH.

Al-Awzd'i: 'Abdur-Ral:iman bin 'Amr bin MuQ.ammad, Abu 'Amr,
one of the great scholars of his time. He was well versed in
}:ladith, flqh and the military expeditions undertaken by the
Prophet (ri). The Muslims have agreed as to his excellence and
being an Imam. His fiqh dominated Spain for a time and he died
in the year 158H.

Ad-J)appdk: bin Muzahim al-Hilili, Abu al-Qasim al-KhurasanI, the
lmdm of taf.sir. He was trustworthy and precise and a student of
Sa'id binJubair. He died in the year 105H.
Furjayl bin 'lydcj.: bin Mas\id at-Tamimi, Abu 'Ail, the shcrykh of Mecca
and one of the righteous worshippers. He was trustworthy and
precise, noble, having wara' and narrated many apddith. He died
in the year 187H.

Al-lfasan al-B~rf. Al-I;Iasan bin Abu al-I;Iasan al-An?iirl. He was trustworthy and precise, noble and famous. He was a great scholar
and narrated many apddith. He died in the year 110H close to the
age of ninety.

Sa'id bin al-Musqyyab: bin I:Iazn, Abu Mu}:lammad. He excelled in
J::iadith and flqh, and was known for his worship and asceticism.
He was one of the 'Seven Legal Jurists' of Madinah and Imam
Al:imad regarded him to be the most virtuous of the Successors.

198

THE RELIEF FROM DISTRESS

He was trustworthy and precise and narrated many apadith. He
died in the year 94H.

Ash-Sha(bi: <Amir bin Sharalµl ash-Sha<bI al-J:lumayrI, Abu <Amr, the
Jjiji~ Legal Jurist and poet. He died in the year 103H.
Sefyan ath-Thawti: bin Sa<Id bin Masruq, Abu <Abdullah ath-Thawree,
one of the great Imams and worshippers of this nation. He was
titled 'The Leader of Believers in J:Iadith' and was well versed in
tefsir. He was the teacher of Abu J:laoifah and Malik amongst
others and died in the year 161 H.
<Unvah: bin az-Zubair bin al-'Awam al-AsadI, Abu <Abdullah. He
was trustworthy and precise, a Legal Jurist, a scholar, and he
narrated many aflddith. He died in the year 94H.
Az-Zuhri: Mul:iammad bin Muslim bin 'Ubaydullah al-Qurasahl, Abu
Bakr, one of the Imams of this nation. He was one of the most
knowledgeable people of his time of }:iadith and the Qur>an. He
was trustworthy and precise and narrated many a}:iadith. He died
in the year 124H.
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Others
Abu al-'Abbds bin 'Atd>: AJ::imad bin Mul:J.ammad bin Sahl bin cAta> alAdmI, from the shaykhs of the 5ufts. He died in the year 309H or
311H.

Abu Dtiwud: Sulayman bin al-Ash<ath bin Isl:iaq bin Bashir, Abu
Dawud as-SijistanI, the Imam, l.j.dfiz and author of the famous
Sunan. He died in the year 275H.
Abii /fdmid al-Ghazdli: MuJ::iammad bin MuJ::iammad al-Ghazili atTusI, Abu J:Iamid, he excelled in many sciences and authored a
number of works such as 1.l?Jd Ulum ad-Din and Tahdfat al-Fakisifah.
He was known for his worship and asceticism and died in the
year SOSH.

Abu Hdtim
al-Busti: see ibn Hibban.
.
.
AbU lfanifah: Nu'man bin Thabit at-TamimI al-Kufi:, one of the great
lmdmsof this nation and the earliest of the Four Imams. He commenced his studies in philosophy and scholastic theology, but
later abandoned them to study fiqh. He died in the year 1SOH.

Abu]ah!: <Amr bin Hashim bin al-Mughirah al-MakhzumI al-Qurashi,
one of the greatest enemies of the
at Badr in the year 2H.

Prophet~·

He was killed

Abu Nu'aym: The great lfdfiz and Mu(.Jaddith of his age, Al:J.mad bin
1

Abdullah bin AJ::imad bin IsJ::iaq bin Musa bin Mahran alAsbahani as-$iifis. He died in the year 430H at the age of ninetyfour.
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Apmad: bin Mul::iammad bin I:Ianbal bin Hilal ash-Shay[lanI, Abu
<Abdullah, the Imam of the Sunnah and author of the famous
Musnad. He was known for his knowledge of l::iadith,fiqh, and
his taqwa and asceticism. He died in the year 241H.
Bukhati: Mu}:iammad bin Isma<il bin Ibrahim bin al-Mughirah, Abu
<Abdullah. He was born in the year 194H and became one of
the Imams of l,iadith and was nicknamed 'The Leader of the
Believers in I:Iadith.' He died in the year 256H.
Dawiid adh--?ahiti: bin cAU bin Khalaf al-A~bahanI, Abu Sulayman,
the Imam of the z.ahiri School of Thought and one of the
Mig'tahids. He died in the year 270H.
Jbn a!-'Arabi: Muf;!J ad-Din Mul::iammad bin cAU bin MuJ:iammad bin
<Arabi at-Ta1, Abu Bakr, the heretical $Ujis. He authored a number
of works containing explicit disbelief and many scholars actually called him a disbeliever. He died in the year 638H.
Ad-Daruqufni: cAU bin <umar bin Ahmad, the Imam of his era in
hadith, knowledge of the defects of apadith and author of the
famous Sunan. He was well versed in the various recitations of
the Qur'an,fiqh, language and poetry. He died in the year 385H.

!bits-. see Shaytan.
Ibn lfibbiin: Abu I:Iatim Mul:iammad ibn I:Iibban al-Tamimi al-Busti,
the Jfa}iZ; Mtijtahid and author of the famous $af;ip ibn lfibban.
He died in the year 354H.
Ibn aljawz!: cAbdur-Ral:iman bin <Ali bin MuJ::iammad, Abu al-Faraj
al-QurashI at-TamimI, the lfafiz. and Imdm. He was a prolific
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writer and authored around three hundred works. He died in the
year 587H.

Ispaq bin Rdhawqyah:

al-l:la~alI

at-Taminii al-MarwazI, Abu Ya(qub,
the scholar of Khurasan of his time and one of the Mt!Jtahid
Imams. H e taught AJ::imad, Bukhari, Muslim, at-TirmidhI, anNasa1 and others. He died in the year 238H.

Aljunaid: bin Mu}:iammad az-Zujjaj, Abu al-Qasim. H e was a Legal
Jurist who followed the school of Abu Thawr and was known
for asceticism. He died in the year 297H.
Ka'b bin al-Ashref. at-'fa>i, a poet from the days of }dhilfyyah. He incited many people against the Prophet ~ and the Muslims,
and the Prophet (ii) ordered him killed. Five of the An,rdr left to
kill him and killed him in the year 3H.

Khirjr. He is the companion of Moses, it is said that he was a Prophet
or a righteous servant - however the majority are of the opinion
that he was a Prophet. This is because the realities behind his
actions can only be known through revelation and because a
person does not learn or follow except one who is above him
and it is not possible that a non-prophet be above a Prophet.
His name and life are greatly differed over and this difference is
detailed by ibn Kathlr. Refer to: 'Tafsir al-Qurtubi' [11/ 16] and
'al-Bidqyah wan Nihqyah' [1 /355].

Al-Layth bin Sa'd: bin cAbdur-Ral:iman al-FahmI, Abu al-l:larith, the
Imam of Egypt in l:_iadlth,.fiqh and language. He was trustworthy
and precise and narrated many apddith. Ash-Shafi1i regarded him
to be a better jurist than Malik. He died in the year 175H.

Malik bin Anas: ibn Malik ibn Abii 'Amr al-AsbahL The Imam of
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Mac!Inah in his time, one of the great lt?Jams of Islam and author
of the famous Muwa{!a. His virtues are many and the scholar's
praise of him is abundant. He died in the year 179H.

Ma<riif ai-Karkhi: bin Fairoz, Abii Ma(fli?, one of the shqykhs famous
for asceticism and one whose supplication would be answered.
He died in the year 200H.
Muf:;ammad bin <.Ali al-Hakim at-Tirmidhi: From the great scholars of
Khurasan who authored some famous works and was devoted
to J:iadith. He died in the year 320H.
Ai-Mukhtar bin Abu Ubaid: bin Mas(iid ath-Thaqafi, Abii IsQaq, who
claimed Prophethood for himself. He was killed by Mu~(ab in
the year 67H.
Musqylamah: bin Thumamah bin Kabir bin al-J:Ianafi al-Wa>ili, Abii
Thumamah, the great liar. He initially accepted Islam, then
apostated and claimed Prophethood for himself and gained a
following. He was fought by the Muslims and was killed in the
year 12H.
Muslim: bin al-J:Iajjaj bin Muslim al-QushayrI, Abii al-I:Iusain anNaisabiirI, the l:fii.ftz. and one of the great Imams of this nation.
He is the author of the ~aJ:iIQ which is the most authentic book
of l)adith after Bukhari. He died in the year 261H.
Najdah al-Huriiri: bin (Amir al-J:Ianafi. H e was one of the Khawarjj
who was unique, even amongst them, because he thought that it
was obligatory to kill anyone who held an opposing view to him.
H e was killed in the year 69H.
Sahl bin <.Abdullah-. bin Yum1s Abu MuJ:iammad at-TustorI, one of the
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$iifts scholars. He died in the year 283H.
Ash-Shiji'f. Mul:.iammad bin Idrees bin al-'Abbas bin Shafi'I al-Hashim.I
al-QurashI, Abu <Abdullah, the M~addid of his era and one of
the great Imams of this nation. He died in the year 204H.
Shqytiin: Also called Jbfis. He is a Jinn and the enemy of mankind,
devoted to leading them astray in any way that he can. The word
Shaytan is derived from the verb shafana which means to be distant, and indeed Shaytan is distant from all good.
Tal!Ja al-Asadf. bin Khuwaylid bin Nawfal. He initially accepted Islam
at the hands of the Prophet @j) and then apostated, claiming
Prophethood for himself. Many of the Arabs followed him and
Abu Bakr sent Khalid bin Walld to him who fought him. Tall).a
was defeated and fled to Syria where he eventually accepted Islam
again. It is said that he was martyred at Nahdtvund in the year
21H.
At-Tirmidhi: Mul:.iammad bin <fsa bin Sawrah bin Musa bin ad-l)a}:iQak
as-SulamI at-TirmidhI, the Imam, ljdfiz and the author of the
famous Sunan. He was trustworthy and precise and one of the
students of Bukhari. He died in the year 279H.
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'Abdullah lbn 'Abbas, 32, 41 , 74,
140, 142
'Abdullah bin 'Amr, 48, 139
'Abdullah ibn 'Umar, 20, 74, 120,
142
'Abdullah binMas'ud,34, 37, 48, 140
'Abdur-Ral;iman bin Ma}:tdi, 152
'Abdur-Ral:iman 'Ali, ash-Shaykh,
34, 56
Abi Asim, 45, 87, 88
Abi Shaybah, 112
abrogated, 171, 172
Abu Bakr as-~iddiq, 15, 50, 64, 108
Abu Barza, 48
Abu Dawiid, 19, 28, 32, 47, 49, 61,
77, 88, 89, 120, 123, 124, 133,
142, 153, 167, 176
Abu ad-Darda', 56,
Abii al-'Aliyah, 114
Abu Dharr al-Ghitari, 146,
Abu Hanrfah, Imam, 78, 137, 164
Abu Hatirn, 88
Abu Hashim, 101, 132
Ahli Hushi, 163
Abu Hurayrah, 37, 48, 58, 74, 108,
120, 121, 140,
Abii Musa al-Ash'arI, 120
Abu Nu'aym, 12, 154, 155

Abu Sa'Id al-Khudri, 12, 40, 130,
140
Abu Sufyan, 112
Abu Talib, 65; Allah did not accept
his deeds, 65, 66
Abii Umamah, 87
Abu Ya'la, 14, 45
achievement (hqy~, 208
actualisations, 50
Adam, Prophet of Allah, xxxii,
11, 30, 84, 85, 86, 174, 175, 176;
his wife, 97; sin of Adam, 173;
his repentance, 118
'Adi bin Hatim, 54
Ahlu-1-lfadith, 58, 134, 135, 136,
Apllul Kaldm, xiii, 9, 132, 153, 155
Apllus-Sunnah, 134, 135, 136
A}fmad ibn Hanbal, Imam, 32, 41,
44, 48, 54, 64, 108, 111, 130,
133, 134, 138, 140, 164,
'A'ishah, 119, 120, 140, 171
al-Albani, 10, 12, 45, 48, 48, 87, 108,
109, 111, 120, 123, 130, 140,
142, 171,
alcohol, 142
Allah; mentioned frequently
through out the book.

'Al1 ibn Abl Tillib, 33, 41, 61, 122,
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123, 134,
'Amr bin 'Abasa, 167
'Amr bin al-'A~, 139
Anas ibnMalik, 34, 60, 120, 130, 140,
142
Angels, xxxv; descended, 39; chose
for His angels, 41 , 60; perfection
o f the angels, 104; also see
Jibra'Il,
apostate, 137
asbab, 34
asceticism, xxvii
Ash'anyah, xiii
'A~a', 134
attainment (idrak), 180
Attributes of Allah, the King, 19;
al-fa/al, al-Ikram, 25; most
beautiful Names, 30, 55 ; rich
beyond need, 26; to know Him,
24; ilah, 20; godly Attributes, 27;
Kibr!Ja, 28; negates evil or defect, 29; Will, 32, 144; Face, 52,
130, 154, 155; r/htit, 154; action,
152, 153, 154 decree, 32; lofty
Attributes, 30; Creator of everything, 50, 156, Allah sh ow s
more joy, 93; Lord, 80; also see
Allah
arrival (wisti~, 180
Ayyilb, Prophet, xxxii, 14
Awlfya', 71, 91, 153; see waif,
Battle, badr, 164; Jfrmayn, 167; alHur/aybflyah, 174
Baqhaqi, 12, 14, 22
Bukhari, xxili, 7, 15, 19, 20, 23, 30,
37, 40,42, 56,58,60,77, 88,89,
94, 100, 108, 111, 112, 119, 138,

140, 161, 172

bmzakh, 142
al-Baghdadi, 155-156
al-Baghawi, 10
al-bagh1: 162
baqa, 149
al-Bazzar,xxvii, 74, 142
Batjniyyah, 173
beneath the throne, :xxxv
cause o f his sins, 133; cause of his
trial, xxxv
Christians, 62, 104; did with christ,
89, 92; people of the b ook, 62,
107; accepts Islam, 139; Christian narrations, 148; refutations
of Christianity, xiii
Companions, 108; put to trial, 108;
best of Awlryd' the after the
Proph ets, 111; Anfdr, 105,
111,11 9; Muhqjimn, 105, 111,
119;
contentment (rir/a), 154
cursed ten categories of people,142
Da~riyyah, 96
al-DarimI, 12
al-D aylamI, 88
D awiid, Prophet o f Allah, xxxii, 11 ,
93, 98; Prophet-King, 164
Day of Judgement, 63, 94, 142, 175
desire overcomes him, 127 ; destructive traits, 179
adh-DhahabI, xvi, xviii, 10, 28, 32,
87, 107, 140
disbelief is the only thing, 128; eternally in the fire, 128, 134
D1lti, iv, vii, 7; meaning of di/a, 3,
4, 5, 6, 7; condltion1 of the aup-
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plican t, 8; supplica tion, 40;
m anners of asking, 14; supplication comprises o f, 47; types,
40, 49; condition, 41; opening,
19; sa/cih is du'ci, 6
l)hikr, 20, 49; low voice, xv; supplication to Allah, xix; superior
fo rm , 9; recitatio n of the
Qur'an , 12; best, 13, 14 ; end o f
the g athering, 79; completing
ablution, 47; end o f the prayer,
4 7; in rnkii', 121 ; opening takbir
for prayer, 131 ; sajdah, 123; frequently, 31; in the heart, 31 ; the
m eaning o f Tab/ii: 'Lei i/ciha
ii/Allah', 9, 14, 20, 21, 23, 28, 82;
Tasbi/r. 'S11bpdnAlltih', 20, 21 , 23,
28, 82; ta'~m, 22, 25;Tapmid:
'Al-pamdulilldh ', 9, 21 , 22, 82;
Takbir. 'Allahu A k bar', 21, 25,
81, 82; expiation for, 48; remembrance o f Allah, xxv i; h earts
find, 20
Dhli-1-Niin, vi, xxxiii, 17, 84, 85, 86,
116; confessed, 87;. fo rgiven,
103; See also Yunus
enslavement, 41

al-Fahsha' -162
fai', 164
Jana, 149
fear of Allah leads to the relinquishment o f all sins, 135, 155; fearing His punishment, 11
fttrah, 129, 135
forgiveness, 127, 139; shield, 128
Fucjayl ibn 'Iyad, 129

al-Fuqarti', 161
al-Ghaffar, 128
al-Cha.fr, 128
Gnostics, 143, 180
good deeds, 130
Greek, xx.iii
al-Hakim, 10, 48, 140
Hakim bin Hizan, 138
Hamar, 141
bamm (desire), 99; evil and lust, 100;
desire overcome him, 127;
al-l:Ia:;;an al-Ba:;;ri, 130, 134
al-I:laythami, 87
hardship faced in the barz.akh, 142
Heart, 58; freedom of the h eart, 39;
coming from the heart, 42; heart
is the king, 58; sound heart desires good , 106 heart ex tinguishes, 150; heart finds tranquillity, 20; action of the heart; 57
Hell-fire for ever, 95, 134, 155; pain
o f the fire, 154; fire of lust, 122;
greates t punihment o f the fire,
153
hope (raja) , 149, 155; takes o n a
n umber o f forms, 33; sh o uld
be placed in, 34; places his h ope,
35
I:Iudhafah ibn Yamiin, 12, 109
f:lullil!:tJah, xxi

lb/is, 62; arrogant, 8; devils, 74; beloved to the devils, 74; satan said,
44; devils of jinn, 108; satan
spoke, 86; deceived, 86; visitors

from satan, 100; 1uggc1tion nf
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saran, 169; uttered, 169
Ibn 'Abbas, 'Abdullah, 32, 41, 74,
140, 142
Ibo I:Iajr 'AsqalanI, xix, xx, xxii, 12,
171, 142
Ibo I:Iibbao, 10, 32, 44, 48, 109, 111,
140
Ibo Jawzi, 87
Ibo Kathlr, xiv, xxii, xxviii, xxxvii
Ibn Majah, 10, 34, 140
Ibn Mas'ud, 'Abdullah, 34, 37, 48,
140
Ibn Mubarak, 152
Ibn Qayyim, xiv, xv, 34, 122
Ibn Raj ab, xxii, xxii, xxiii, xxiv, xxvii,
8,88, 132
Ibn as-Sakan, 142
Ibrahim, Prophet of Allah, xxxii,
116, 171; nation of Ibrahim,
43; al-Khalil, 41, 42, 97
Ibn Taymiyyah, xii; his teachers, xvi;
his student, xvii; the praise of
the scholars for him, xviii; his
saying, xxiv; his death, xxvii;
his works, xxvili
idolaters, 134
ihsan, 60
ikhlds, 66; misdirected intentions,
71, 72, 73; perform a good
deed and enter Hell, 95; deeds
are by their conclusion, 104,
105, 106, 107, 108
ijmti<, 128
ijtihtid, xxi, 119, 166
lttiptid!Jyah, xxi
imtin, 59-70, 157-158; explanation
of iman, 57-64; sixty odd

branches, 58; increase, 9; root in
the heart, 61; is a light, 134; sweetness of faith, 180-181; imdn almutlaq, 59
iqrtir, 106-107, 158
intercession, 124, 134; intercessors,
51, 69; between them, 54
'Isa, Prophet of Allah, xxxii, xxxiii,
124; Christians dis with Christ, 57
Isti'Jaf, 73
Istighfar, 115-125, 128; see also
repentance
lstighna', 40
Jahmiyyah, xiii, 63, 96, 173; to be disbelievers, 64; denied the Names
and Attributes, 96; harsh against
them, 107
Jadr bin 'Abdullah, 133
)tihil&yah,105-106, 138
Jews, 107; greatest liars, 101; Judeo
Christian narrations, 143; accept
Islam
Jibra'il, the Angel of Revelation,41,
60, 105; see also angel
jihad, xiii, xx:vi, 61, 97, 107; against the
soul, xxvi; against the disbelievers and hypocrites, xxvi; word of
Allah made supreme, 58; takes
precedences over, 89; martyrdom, xiv, xxvii; war booty, 79,
164, 166, 167, 168; see al-Mtgdhid
Junayd, 155
Khilid bin Wilid, 108
Khalirah, 167
khawarij, 128, 129, 134, 135
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kha»f, 154
legal punishment of whipping, 123
Love (~11bb), 34-35, 154-1 55; Lo rd
loves to be loved, xxiv; his master, xxv; object of love, 38, 39;
loving of Allah, 52; foundatio n
of every action, 53; action of the
heart, 89; desireable love, 39; for
the sake of Allah, 11 2, shirk in
ones love, 51 ;
LG!, Prophet of Allah, xxxi, 111 159
madhhabs, xxii; Imams, xix, xxi,
xxii,133, 168, 176; foorsteps of
the Imam, xix; l;lanba!Is, xxii;
Malik, 137 Shafi'I, xxii
Malik ibn Anas, Imam, 83, 109, 114,
137, 168
magijirah, 136
Magicians and fortune tellers, 75
al-Manawi, 45
al-MamldhI, 132
ma'nif, 161-162;
al-Mizzi, xx, xxiii 207
Mu'adh ibn Jabal, 153
Mul:immad; Messenger of Allah, 62,
63, 64, 65, 108, 113, 173, 174,
175,180, 181; Messenger-Servant, 76, 165, distributor, 77; beloved, 88; seal of the Messengers, 30, 118; past and future
sins forgiven, 123; master o f
creatio n, 176; obligation to obey
him, 55, 56, 57 ; Pro phet of
mercy, 108; given the choice, 76;
honour of him, 62; elite of the

Messenger, 165; spokesperson of
the Prophets 176; Imam; 176
Mul:iammad bin QalawGn, xvi
Mu}:immad ibn Sulayman, 41
al-Mt!fahid, xxii; see also Jihad
munkar, 161-1 62
al-Mundhirl, 74
MGsa, Prophet of Allah, 12, 14, 16, 98;
supplicated, 10, 11 , 12; sent to
pharaoh, 62; repented, 98,
99
Muslim, 37, 40, 42,47,49, 56,60, 58,
61, 94, 100, 108, 119, 133, 138,
172, 180, 196,
Mu'tazilah, xiii, 64, 135

m11ttaqqi11, 135, 136
mutdwatir, 135
Murji'ah, 135
nationalism, 56
an-Nisa'I, 34, 48
Nul:i, Prophet of Allah, xx, xii, 11 , 97;
repentance of NU}_t, 118;
Ostentation, 75
Paradise, 95, 152, 153, 154; denied the
reality, 96
Persisting in performing, 125
Philosophers, 125
Prophets, infallibility, 90, 91, 92, 93,
115; greatest chosen servants, 87;
whoever curses the Prophets is
killed, 92; doctors of Religion,
106; Prophets to the sinless, 125
Qadariyyah, 171
QacJi 'Iyad, 200
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Qaqi Abii Yala, 133, 141
Qaramiµ , 96
qiyas, xix
Qur'an, mentioned frequently
. through out the book.
Rabia'a al-'Adawiyyah al-Ba~tiyyah,
1S2
Rd.fir/ah, xiii, 1lS; Rawtifit/ah, xxi
see also Shi'a
Repentance, 94, 95, 96; of Adam,
118; of Musa 23; of Yunus,
10; o fNUl:i, 118; Mulfmmad,
62, 63, 64; repentance is
obligation, 143; punishment
for sin, 125; see Istighftir
Reliance, hope and fear, 32; see also

at-Tawakkl1/
Saltif, 60, 64, 92, 93, 94, 9S, 132,
133, 142, 169, 170, 177; say the
Qur'an is created, 13S
Satanic verses, 170; implanted a
trial, 172
as-Sattdr, 128
al-Shafi'!, Imam, xxii, 76, 138, 164
Shi'a, 96
Shari'ah, 155
shirk, 9, 34, 3S, 36, 37, 51, SS, 56,
57, 58, 59, 60, 61, 145, 146,
147, 148, 149; Allah will nor
forgive shirk, 21; free of shirk,
36; forms of shirk, 35; committing shirk, 35; form of
shirk, 44; shirk by ones own
soul, 74; ostentation and conceit, 73, 74, 7S, 76; unless it be
repented, 126; is forgiven if

.. 2-H>-

repented from, 127; unification;
150; unity of existence, 156
sins combined with tauflid, 126; other
than shirk, 127; has been hidden, 129; vileness, 134; major,
136; persists, 139; punished, 119
Sham, xii; Damascus, xii, xx, xxvii;
Shu'ayb, Prophet of Allah,116
sincere, 129; feeling remorse, 126
Soul, 109; the soul inclines towards,
45; speech of the soul, 169, 171;
joys o f the soul, xxviii; pain of
the soul, 179;
spirital ecstasy (wajd), 180
spirital express, 148, 149
spirital realization (dhawq), 180
submissiveness to Allah, 131
fiift, xiii, 9; spiritual unveiling, 71 ;
hope and fear understood by the
~iifis, 151, 152, 153, 154, 155,
156
Sulayman, Prophet of Allah, xxxii,
26, 99, Prophet-King, 76, 77, 78,
79,80, 164
Sufyan bin 'Uyaynah, 14
supplication, see du'd
as-Suyii.\:I, 12, 45, 108, 111, 114
sweetness of faith, 176
at-Tabarini, 22, 53, 54, 87, 140
at-Tabar!, xxxv, 114
Tabi'in, 173
tajszin (anthropomorphism), xxi
Taqlid, 56; taqfid of the scholars, 56

taqwd, 70, 1OS,
at-Tawakkul, 34, 38, 39, 57, 58, 67,
68, 69, 70, 71, 72, 73, 74, 75;
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whoever depends upon an object, 38, 39; at-Tawakhtlis that
your heart, 41;
Ta'wil, 173
taubah, 129; from disblief, 136
ta111/pid, xxvi, xxv, 33, 38, 39, 57, 58,
67, 68, 69, 69, 70, 71, 72, 73,
74, 75; lead to forgiveness, 126;
opens the door to good, 34; al!lah!J.yah, 10,20,33,48, 87; a~
Uluhfyyah, 48, 75, 82, 144; arRubtib!J.yah, 48, 75, 76, 77, 78,
79, 80, 81, 82, 83, 84, 85, 86,
87, 88, 89, 90, 144; testifying to
tawf;id, 42, 43, 44, 45; wisdom
mentioning tawbid alongside
forgiveness, 45, 46, 47, 48, 49;
understanding ta111f;id, 50, 51,
52, 53, 54, 55; His specific
Lordship, 81;
at-TirmidhI, 54, 89, 94, 108, 180
trial, 134, 171; tribulations, 148
Umm 'Amr, 152
Umm Mu'awiyah, Hind, the wife
of Abu Sufyan, 112
'Umar ibn al-Kha~~ab, 12, 66, 88,
105, 106, 108, 130,
undesirable, 40
Uthman ibn 'Affan, 66, 134
Ubadah ibn as-Samit, 152

xxxiv; regained heath, xxxvi;
companion of the whale, supplication of Yiinus, 10;17, 84,
85, 86; his repentance, 103;
mentioned
fr equent! y
through o ut the book; see also

Dhu-1-Ntln
Yiisuf, Prophet of Allah, 99; sincerely truthful, 99, had a desire, 100; in prison, 102;
brothers of Yusuf, 157

zakdt, 93

Wahb bin Munabbih, 183
Wa'il ibn l::lujr, 140
Ya'qilb, Prophet of Allah, xxxii, 60;
image of Ya'qub, 100
Yiinus, Prophet of Allah, xxxii, 18,
20; born in, xxiii; swallowed,
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Glossary of Arabic Terms
Ayah: pl. tfydt. Sign, miracle, example, lesson, verse.
'Abd: pl. 'ebdd. slave, servant, wcmhipper.
Abrdr. righteous.
Adhdn: fiqh: the call to prayer.
Barzakh: barrier, obstruction, an isthmus. fiqh: a barrier placed between a person who has deceased and this worldly life.
Bid'ah: innovation,fiqh: that which is newly introduced into the religion of Allah.
J)a'if weak. A /;Jadith that has failed to meet the criteria of authenticity.
Din: religion, way of life.
Dhikr. remembrance,fiqh: making mention of Allah.
Du'd: supplication, invocation.
Fart/: see wdjib.
Fasdd: corruption, decay, and invalidity.
Fatwa: fiqh: legal ruling.
Fiqh: understanding and comprehension.fiqh: of the rulings and legislation of Islam.
Fisq: pl. fasuq. Immorality, transgression, wickedness.
Fitnah: pl. fitan. Trial, tribulation, civil strife.
Fztrah: primordial nature, the harmony between man, creation and
Creator.
Ghqyb: the Unseen, those matters beyond our senses.
Ghubfa: envy, referring to the permissible form of envy where the
envier wishes to have the same blessings as the envied but with·
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out desiring to see them removed from the envied. This is opposed to (;asad, the blameworthy form of envy where the envier
wishes to see the blessings removed from the envied.
l:fdfiz. pl. (;effaz.: I:Iadith Master, commonly referred to one who has
memorised at least 100 000 aptidith.
l:fadith: pl. al;ddith, speech, report, account. jiqh: a narration describing the sayings, actions, character, physical description and tacit
approval of the Prophet (;i).
f/ajj: jiqh: pilgrimage, one of the pillars of Islam.
l:faltil: released. jiqh: permissible.
f/anif. pl. l:funafii. Upright and Devout. One who leaves the false
religions and beliefs for the truth and does not swerve from it.
His outward rectitude reflects what is inside him.
f/ardm: forbidden, sacred, restricted. jiqh: unlawful, that which the
legally responsible person is rewarded for leaving and sinful for
doing.
f:lasad: see Chub/a.
f/asan: good.fiqh: a l_iadith that has met the criteria of authenticity to
a sufficient level as would allow it to be used as legal proof.
Hawd: base desires.
fjudud: limits, boundaries. jiqh: limits ordained by Allah, prescribed
punishments.
!(;ram: the ceremonial state of making I:Iajj or the I:Iajj garments
themselves.
Imam: model, exemplar.jiqh: religious leader, one who leads the congregational prayer or leads a community.
Iman: faith that also comprises a meaning of submission. Its place is
the heart, the tongue and the limbs and it increases with obedience and decreases with disobedience.
Ishk: passionate love.
lsntid: chain of narration.
}iihi!iJyah: Pre-Islamic Ignorance. Technically this refers to the con~
dition of a people before the guidance of Allah reaches them,
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or the state of a people that prevents them from accepting the
guidance of Allah.
Jandbah: fiqh: state of major impurity.
Jandzah: fiqh: funeral prayer, funeral procession.
Jihad: striving in the Way of Allah to make His Word supreme.
Jinn: another creation besides mankind who are invisible to us. They
are also subject to the laws of Islam and will be judged in the
Hereafter according to how they lived in this life.
Kdfir. a rejecter of faith, disbeliever.
Khalifah: pl. khulafd. Successor, representative. fiqh: of the Prophet
(:i'), head of the Islamic state. Also called Amir al-Muminin or
Leader of the Believers.
Khawj fear.
Khutbah: sermon, lecture. fiqh: Friday sermon.
Makmh:fiqh: disliked, reprehensible, that which the legally responsible person is rewarded for leaving but not punished for doing.
Mawtfu 1: fabricated padith. That f;adith which is a lie against the Prophet
(ii)·
Mupaddith: pl. mufladdithun. Scholar of I;Iadith.
Mteftahid: one who performs ijtihdd. fiqh: that level of scholar who
can deduce independent verdicts directly from the primary
Islaamic sources.
Mundfiq: hypocrite. fiqh: one who outwardly displays Islam but inwardly conceals disbelief. This is the worst type of hypocrisy
and its possessor is the worst type of disbeliever, there are other
lesser types.
Qat/d: see qadar.
Qadar. Allah's decree of all matters in accordance with His prior
knowledge and as dictated by His wisdom.
Qiblah:fiqh: direction to which the Muslims pray, towards the ka bah.
Rahbah: dread.
Rar/iJAllrihu anh11/ 1anha/ 1anhum/ 1anh11mri: may Allah be pleased with
1

him/her/them/both of them.
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RahimahAlliih/ RahimahumAlliih: may Allah bestow his mercy upon
him/ them.
Ramat/dn: ninth month of the Islamic calendar.
Rit/d: contentment and pleasure.
Riyd1: an act of worship undertaken by someone to be seen and
praised by others and not purely for Allah.
Ruqyd: recitation used to cure an illness or disease. It can only be
done in the Arabic tongue, in words whose meaning is understood, using verses of the Qur>a.n or supplications of the Prophet
combined with the belief that it is only Allah who in reality gives
the cure.
Sabdbah: fervent longing.
$abr. patience, steadfastness.
$abifl: healthy, sound, authentic, correct. A fladith that has met the
criteria of authenticity and can be used as a legal proof.
$altih: fiqh: the second pillar of Islam, the prayer.
Salaj. predecessors, commonly employed to refer to the first three
generations of Muslims.
$awm: .ftqh: fasting, one of the pillars of Islam.
Shaghafah: crazed passion.
Shahtidah: testification, witness. The declaration that none has the
right to be worshipped save Allah and that Mul_iammad (?i) is
the Messenger of Allah.
Shahwti: carnal lusts.
Shan-<ah: divine Islamic law as ordained by Allah.
Shqykh: old man. fiqh: learned person, scholar. !#- a guide along the
spiritual path.
Shqy(dn: Satan, Iblis, a devil.
Shirk: polytheism, associating partners with Allah in matters that are
exclusive to Allah.
Sunan: a compilation of apadith.
Sunnah: habit, customary practice, norm and usage as sanctioned by
tradition. fiqh: the sayings, commands, prohibitions, actions, and
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RahimabAllab/ RahimahumAlliih: may Allah bestow his mercy upon
him/them.
Ramadan: ninth month of the Islamic calendar.
Ric/á: contentment and pleasure.
Riyer: an act of worship undertaken by someone to be seen and
praised by others and not purely for Allah.
Rugyci: recitation used to cure an illness or disease. It can only be
done in the Arabic tongue, in words whose meaning is understood, using verses of the Qur'an or supplications of the Prophet
combined with the belief that it is only Allah who in reality gives
the cure.
Sabdbah: fervent longing.
S'abr. patience, steadfastness.
,S'a0: healthy, sound, authentic, correct. A hadith that has met the
criteria of authenticity and can be used as a legal proof.
Salah: figh: the second pillar of Islam, the prayer.
Salaf predecessors, commonly employed to refer to the first three
generations of Muslims.
Swum: fiqb: fasting, one of the pillars of Islam.
Shaghafah: crazed passion.
Shahadah: testification, witness. The declaration that none has the
right to be worshipped save Allah and that Muhammad (*) is
the Messenger of Allah
Shahwa: carnal lusts.
Shari'ah: divine Islamic law as ordained by Allah.
Shczykb: old man. fiqh: learned person, scholar. pijk a guide along the
spiritual path.
Sbaykin: Satan, Iblis, a devil.
Shirk: polytheism, associating partners with Allah in matters that are
exclusive to Allah.
Sunan: a compilation of ahadith.
Sunnah: habit, customary practice, norm and usage as sanctioned by
tradition.figh: the sayings, commands, prohibitions, actions, and

tacit approvals of the Prophet O.
Sfirah: chapter of the Qur'an.
Sarah: image, form, face.
Taghut all that is falsely worshipped besides Allah
Tafsin elucidation, clarification, explanation. fiqh: of the Qur'an.
Tapvd: fearful awareness of Allah, pious dedication, being careful
not to transgress the bounds set by Allah.
Tawakkul: trust and absolute reliance.
Tawhid: the foundation stone of Islam, the absolute belief in the
Oneness of Allah - His being the sole Creator and Sustainer,
His being the only One deserving worship and His being unique
with respect to His Names and Attributes.
Ummah: nation, the Muslim nation.
figh: ritual ablution.
Zaktih: fiqh: one of the pillars of Islam, an obligatory tax levied on
Muslim wealth subject to certain criteria.
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