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INTRODUCTION

“Jhad” isone of those terms, like “Fatwa’, which has been adopted and distorted amost
beyond recognition by the media. Indeed, many Mudims are unaware of the full depth of the
meaning of Jhad; a times it seems that we prefer to maintain our blinkered view of this
fundamenta teaching of Idam.

In this short book, MawlanaMawdudi spellsit out for us, loud and clear. The speech on which
this book is based was given in 1939, on the eve of the Second World War, but it cannot be
regarded as akind of hitorical relic. Although the phraseology may be that of the Situation of
the day, when communism was il in its ascendancy, the points which Mawdudi makes are as
relevant and importarnt now as they were haf a century ago.

Anyone wishing to know more about the Idamic understanding of Jihad (as opposed to the
media verson) will find aworthy introduction to the subject in this book.*
(Huda K hattab, January 1995)

Huda K hattab was born in Lancashire (England), and raised as a Protestant Chrigtian. Although
a Devoted and regular church-attender in her teens, she found that many of her questions were
not answered by Chrigtianity. After sudying Chritianity and other religions, she embraced Idam
in 1983, whilst Hill a University. Shereceived her BA (Hons) in Arabic from the School of
Oriental and African Studies (London University) in 1986. She has trandated severa books
from Arabic to English, and is the author of * Stories from the Mudim World' (Macdonad 1987)
and’ The Mudim Woman's Handbook’ (Ta-Ha 1993).

*For further reading on the subject, we strongly recommend “ Al-Jihed fil Idam”, amost
authoritative book on Jhad by Sayyid Mawdudi.



Chapter 1
THE MEANING OF JHAD

The word “Jhad” isusudly trandaed into English as“Holy Wa”, and for along time the
connotations have implied “rdigious mania’. The word “Jhad’ conjures up images of wild-eyed,
bearded rdigious fanatics, brandishing swords, atacking the “Infidels’ wherever they find them,
and forcing them, virtudly a knife-point, to recite the Kdimah*. It isasif the artists have drawn
apicture with masterly strokes, and inscribed benegth it the legend: “ The History of this Nation
isaTaeof Bloodshed’.

Theirony isthat the painters of this picture are none other than our so-caled “ benefactors” who
have themsdves been engaged in an extremely unholy war for centuries. They themselves
present us with an image of robbers who - armed to the teeth with dl manner of deadly
wegpons, have set upon the world, pillaging it for sources of raw materias, new markets for
their trade, and new lands to conquer and colonize - dl of which provide fue for their ever-
burning fires of greed. They fight not for the sake of Allah or their rdigion, but to satisfy ther lust
and hunger. For them, it has dways been sufficient excuse to invade aland if that land is known
to contain valuable mines, or if it can be exploited as amarket for their manufactured goods, or
if some of their surplus population can be settled there.

In the absence of any other excuse, they would even consider it acrime on the part of a country
if it happened to exist en route to a country they had aready conquered, or which they intended
to conquer. Nowadays, it is more subtle: “ Democracy” must be upheld, by direct intervention if
necessary - except, of course, when the democratic will of the people optsfor Idamicrule ... !

Ada, Africa, Audraia, Europe, the Americas... Which part of the world has been spared the
bloodbath resulting from this unholy war? We are sill witnessing their dark deeds and their
horrific aftermath, on aglobd scae.

But they are highly skilled - let us give credit where it is due! They have managed to paint such a
dark and gruesome picture of usthat their own true colours have been overshadowed and
obscured. Y et we should be stunned by our own smplicity and gullibility. When we saw this
picture of ourselves painted by the foreigners, we were so overwhelmed by it that we never
thought to look beyond it to see the face of the painter. Instead, we assumed the role of
gpologists, pleading that we knew nothing of war, but were like the mendicants and wandering
mystics. We claimed that our only concern was rdligious debate and to win people over to our
faith. We admitted that in the past we may have fought in self-defence, but we had now
renounced al that. We declared that Jhad referred only to the battle of words, waged with
tongues and pens, sabre-rattling and gun-shooting were the privilege of others.



* Kdimah - The Mudim declaration of faith: Thereis no god but Allah, Muhammed isthe
Messenger of Allah.



Causes of Misunderstanding about Jihad

But if we put such political consderation asde and look at the matter from a purely academic
point of view, we will find two basic, but mgor misconceptions which lead non-Mudims and
Mudims diketo fail to understand the red nature of Jhad fi Sabilillah (“Holy War for the Cause
of Allah”). Thefirg misunderstanding is that they assume Idam to be a“Religion” in the
accepted (western) sense; the second is that they take Mudimsto be a“Nation” in the technical
sense. These two misconceptions have not only confused the concept of Jihad, but have
distorted the picture of Idam as awhole, and completely misrepresented the position of the
Mudim people.

In common (western) speech, the word “Religion” means nothing more than a hotch-potch of
beliefs, prayers and rituds. If thisiswhat “Rdigion” means, then it should indeed be a private
affair. Y ou should be free to entertain any belief and worship any deity which your conscienceis
able to accept. If you are a particularly ardent devotee of thiskind of “Reigion”, then go
preach it to the entire world, and engage in debates with the protagonists of other religions.
There is no reason for you to take up arms - do you want to convert people to your faith by
killing them? We have to admit that if you regard Idam asa“Religion” in this sense of the term,
if Idam isindeed a conventiond “Religion”, then the necessity for “Jhad” cannot be justified.

Similarly theterm “Nation” refers to no more than a homogenous group who have joined
together as adigtinct entity on the basis of certain fundamenta and shared traits. A group of
people who thus attain nationhood according to this definition can take up armsin two cases:
ether when another group attacks them with the intention of depriving them of some of their
lawful rights, or when they themsdves wish to launch an attack seeking to usurp another group’s
rights. Thereis an unassailable mord jutification for taking up amsin the first case (dthough
some saintly persons have declared even armed sdlf-defence to be asin). But launching an
armed attack in order to snatch away people s lawful rights can be judtified by no-one except
the worgt dictators. Even statesmen of vast empires® like those of Britain and France do not
openly and blatantly justify this course of action.

What does Jhad Actudly Mean?

If Idamisa“Rdigion”, and Mudims are a“Nation”, according to the commonly accepted
understandings of these terms, then Jihad - despite the fact thet it has been dignified with theftitle
“The Bedt of dl Prayers’ inIdam - becomes a meaningless and usdless term. But Idam is not
the name of amere“Rdigion”, nor isMudim thetitle of a“Nation”. Thetruth isthat Idamisa
revolutionary ideology which seeksto dter the socid order of the entire world and rebuild it in
conformity with its own tenets and ideds. “Mudims’ isthetitle of that “Internationa
Revolutionary Party” organized by Idam to carry out its revolutionary programme. “ Jhad”
refersto that revolutionary struggle and utmost exertion which the Idamic Nation/Party brings
into play in order to



* N-B. Mawdudi was speaking in 1939.



achieve this objective Like dl revolutionary ideologies, Idam shunsthe use of current
vocabulary and adopts aterminology of its own, o that its own ideals may be clearly
distinguished from common ideds. The word “Jihad” is one such example of the unique
vocabulary of Idam. Arabic words for “war”, such as Harb were rgjected in favour for the
word Jhad, which basicaly means “struggle’, dthough it has awider and more forceful
connotation than the English word. The nearest correct meaning for “Jhad” in English would be:
To exert one' s utmogt effortsin promoting a cause’.

The question arises: why was this new term preferred and used to the excluson of the
previoudy- current words? The answer to this question is Smply that the word “war” was - and
dill is- used to refer to struggles between nations and states, wars which are waged for the
achievement of individua or nationd sdlf-interest. The motives behind these conflicts are devoid
of principles, and seek only to serve certain individua or collective purposes.

Since the Idamic struggle does not belong to this category, Idam shuns the use of the word
“war” atogether. Idam has no vested interest in promoting the cause of one nation or ancther;
the rule of this sate or that over the world isirrdevant. The soleinterest of Idam isthe welfare
of mankind. Idam has its own ideologica standpoint and practica programme to carry out
reforms for the benefit of mankind. Idam wishesto do avay with dl states and governments
which are opposed to the ideology and programme of Idam.The purpose of Idamistoset up a
date on the basis of thisideology and programme, regardless of which nation assumestherole
of standard-bearer of Idam, and regardless of the rule of which nation is undermined in the
process of the establishment of an ideologica Idamic sate. Idam requires the earth - not just a
portion, but the entire planet - not because the sovereignty over the earth should be wrested
from one nation or group of nations and vested in any one particular nation, but because the
whole of mankind should benefit from Idam, and itsideology and welfare programme.

It isto serve this end that Idam seeks to pressinto service dl the forces which can bring about
such arevolution. The term which covers the use of dl these forcesis*Jhad'. To dter people's
outlook and spark amenta and intellectua revolution through the medium of speech (*) and the
written word isaform of Jhad. To change the old tyrannicd system and establish ajust new
order by the power of the sword is aso Jhad, asis spending wealth and undergoing physica
exertion for this cause,

“For the Cause of Allah” - the Essentid Condition

But the “Jhad” of Idamisnot amere“sruggle’ - it isa“gruggle for the cause of Allah” * Thisis
the essentid condition of “Jhad” in Idam. This expresson, Jhad fi Sabilillah,

(* - Sayyid Mawdudi gave this speech in 1939, before the advent of televison. In the 1990's it
isworth noting that the media - audio and video tapes, radio, televison, eectronic mail, bulletin



boards, etc. - are dl powerful wegpons which may be employed in Jhad. Editor.)



is another part of the specific Idamic terminology referred to the above. Theliterd trandation of
this phrase is* Struggle in the Way of Allah”. Thisliterd trandation mided people of limited
intellects (incdluding so-caled ,experts’!) into thinking that “ Jihad in the way of Allah” entailed the
forcible converson of other people to the Idamic faith.

But in the terminology of 1dam, the phrase Jihad fi Sabilillah has awider meaning: any act or
deed which is done for the collective well-being of mankind, by a person who has no vested
interest in thisworld (Dunya), but seeks only to earn the pleasure and favour of Allah, is
regarded in Idam as adeed done “in theway of Allah”. For example, if you give something
away in charity, hoping to receive some materia or mord reward in thisworld, such as money,
goods or afavourable reputation, your deed would not be regarded as an act done “in the way
of Allah”. But if your desire and intention isto please Allah by asssting a poor person, then you
will indeed have acted “in the way of Allah”. Hence the term “in the way of Allah” isreserved
only for those deeds which are undertaken with perfect sincerity, without any thought of them
being a meansto sdfish ends, deeds which are done on the basis that benefitting other human
beingsis ameans to earn the pleasure of Allah, and the sole purpose of human lifeisto please
the Cresator of the Universe.

This condition, of being “in the cause of Allah”, has been attached to Jhad for the same reason.
It clearly implies that when a person or group emerges to bring about a revolution and establish
anew order in conformity with the ideology of Idam, there should be no sdfish motives behind
any acts done or sacrifices made for the Cause. The aim should not be to displace aruler and
then occupy the vacant throne, to replace Caesar with Caesar. The objective of the struggle
should be completely free from the taints of sdfish motives and ambitions for wedth, fame and
glory. All efforts and sacrifices should be directed towards achieving the one and only god,
namely the establishment of ajust and equitable socia order among human beings, and the only
reward in view should be to gain the favour of Allah.

The Holy Qur'an says.

“Those who believe fight in the cause of Allah, and thosewhorgect  Fath fight inthe
cause of Evil (d-Taghut)...” (Al-Qur'an 4:76)

Theword “Taghut” is derived from Tughyan (deluge, flood), which carries the meaning of
“crossing the limit”. When ariver “crossesthe limit” by burdting its banks, there is aflood.
Similarly, when man “crosses the limit” by transgressing dl lawful boundaries, and strives to
dominate others or take more than is his due, thisis described as “fighting in the way of Taghut'.
In contragt, “fighting in the way of Allah” refers to the struggle for the establishment of Allah's
just order in the world. The fighter in the way of Allah amsto abide by the law of Allah himsdif,
and to enforce it among other human beings. In connection with this, the Holy Qur’an says:

“That Home of the Hereafter We shdl give to those who intendnot high-
handedness on earth. And the End is (bet) for the righteous.”
(Al-Qur’an 28:83)



It is reported in the Hadith that a man asked the Prophet (SAAYS):

“What does ‘war in the cause of Allah’imply? One man may fight for maerid
gain; another may fight in order to gain areputation for valour; athird may fight for vengeance,
or for nationa honour. Which of these men isafighter ‘in the way of Allah'?’ The
Prophet (SAAS) said:  “None of them. Only hefightsin the way of Allah who seeks no other

purpose than the glorification of Allah.”

In another Hadith, the Prophet (SAAS) said:

“If aman engaged in battle entertainsin his heart adesre to gain no more
than aropeto tie his came with, then his reward (for fightingin Jhad) will be forfeited.”

Allah accepts only those deeds which are done for the purpose of seeking His pleasure, to the
exclusion of any and dl persona or collective objectives. Hence, according to Idam, the
condition “for the cause of Allah” is of utmaost importance in rdaion to Jhad. Every living
cregture strives and struggles - sometimes to achieve some persona god, but often merdly to
survive. But the most important - indeed the most basic - ided of the revolutionary doctrines of
that “Revolutionary Party” known as Mudimsisto expand al the powers of the body and soul,
life and possessions, in the fight againg the evil forces of the world; not so that, having
annihilated them, we should step into their shoes, but so that evil and contumacy may be
eradicated and Allah's Law enforced on earth. Thisiis the sgnificance of Jihad fi Sabilillah, Jhad
for the cause of Allah.

Chapter 2
The Revolutionary CREED OF ISLAM

In order to understand more fully why Jhad is needed and what its objectives are,we must
briefly explore the Revolutionary Creed which Idam teaches. That Creed,in anutshell, isthis

“O people! Adore (worship) your Guardian-Lord, Who created you...”
(Al-Qur'an 2:21)

The cdl of Idam is not addressed only to workers, land-holders, peasants or indudtridids; it is
directed to the entire human race. Idam addresses dl human beings as equa: no one person can
regard himsdlf or be regarded as a* demi-god’, demanding worship and unconditiona
submisson from fellow human-beings. All of mankind should be devoted to the worship of one
God, and as such stand on aleve of equdlity.

“...Come to common terms as between us and you: that weworship  nonebut Allah;
that we associate no partners with Him; that we erect not, from among ourselves, Lords
and patrons other than Allah.  If then they turn back, say: ‘Bear witness that we (at least) are

Mudims (bowing to Allah' s Will)'.” (Al-Qur'an 3:64)



Thiswasthe cdl for auniversd and complete revolution It proclaimed loudly: “ Sovereignty
belongs to no one except Allah.” No one has the right to gppoint himsdf ruler of men, to issue
orders and prohibitions on his own authority. To acknowledge the persond authority of a human
being as the source of commands and prohibitions is tantamount to admitting him as a partner in
the Power and Authority of Allah (Shirk - polytheism). Thisistheroot of al evilsin the universe.
Allah hasindilled the correct spirit in man, and has shown him the right way of life.

The reason why human beings deviate from this Sraight peth is that they forget Allah and
consequently forget their own real worth. This state of affairs inevitably encourages some
persons, classes or dynagties to claim Divine rights for themselves and, taking undue advantage
of their might, they reduce the people at large to the status of their inferior creatures. Other
persons, forgetting Allah and their own selves, accept as“diving’ those who have assumed
might and power on earth. They acquiesce in the right of the powerful man to issue commands,
and their own obligation to carry out those commands with servile devotion. Thisis the root-
cause of tyranny, conflict and unlawful exploitation in the world, and this is the target towards
which Idam directsitsfirst assault. Idam issues aclarion cdl:

“And follow not the bidding of those who are extravagant, who
make mischief in the land, and mend not (their ways).”
(Al-Qur an 26:151-152)

“...nor obey any whose heart We have permitted to neglect the remembrance
of Us, one who follows his own desires, whosecase  has gone beyond dl bounds.”
(Al-Qur’an 18:28)

“...Behald! The Curse of Allah is on those who do wrong! - those who would
hinder (men) from the path of Allah and would seek in it something crooked...”
(Al-Qur'an 11:18-19)

Idam poses the question:

“ ... Are many lords differing among themselves better, or the One True God,
Supreme and Irresigtible 7’ (Al-Qur’'an 12:39)

If you do not devote yoursdlf to the One God, Allah, you will never be free from bondage to
these amall, false “gods’; in one form or another they will gain power over you and will
inevitably create dtrife:

“ ... Kings, when they enter a country, despoil it, and make the noblest of its peopleits
meanest...” (Al-Qur'an 27:34)



“When heturns his back, his am everywhere isto spread mischief through the
earth and destroy crops and progeny. But Allah loveth not mischief.”
(Al-Qur’an 2:205)

There is no room in this smal book to embark on afull discusson of the implications of these
Ayat. The important point to note hereisthat Idam’s cal for belief in One God and devation to
Him adone was not an invitation to follow ardigious creed in the same conventiond sense asthe
cdl of other creeds. In fact, it was acdl to join amovement of socid revolution. Its main impact
fdl on those classes who had reduced common humanity to the status of daves, namely the
religious hierarchy of priests or clerics, the politica hierarchy of kings, nobles and ruling classes,
and the economic hierarchy of usurers, landholders and monopolists. In some instances, these
ruling powers had openly declared themsalvesto be lords besides Allah. They demanded
obedience and devotion from the people as their hereditary right or privileges dueto class.
These are the people, such as Pharaoh, who brazenly declared:

“No god do I know for you but mysdf.” (Al-Qur’ an 28:38)
“I am your Lord Mogt High.” (Al-Qur’ an 79:24)

“I givelifeand deeth.” (Al-Qur’ an 2:258)

“Who is grester in strength than us?’ (Al-Qur’an 41:15)

In other places, these powers have created false gods in the form of idols, often housed in
temples, in order to exploit the ignorance of the common people. By contralling these idols and
temples, they have hoodwinked people to comply with their clamsto divine rights.

Hence the cdll of Idam - to turn away from heresy, polythelsm and idolatry, and to offer
worship and devotion to One God aone - cameinto direct conflict with the interest of worldly
government and those classes which either support its authority or benefit fromit. It is because
of this that whenever any of the Prophets (upon al of whom be peace) proclaimed:

“O my people! worship Allah: you have no other god but Him.”
(Al-Qur'an 11:84)

the government of the day hastened to bar his way with al its might, and the degererate
exploiting classes opposed him fiercely. The cdl of the Prophets has never been amerely
metaphysicd, spiritud call; it was and is a charter for socid revolution. Hence the ruling classes
aso detected the menace of apolitical upheava in the very first pronouncement of a prophet.

The Characteristic Feature of the Revolutionary Creed of Idam

Thereisno doubt that al the Prophets of Allah, without exception, were Revolutionary

Leaders, and theillustrious Prophet Muhammad (SAAS) was the greatest Revolutionary
Leader of dl. But there is something which distinguishes these Revolutionary Leaderswho
worshipped Allah done, from the generd, run-of-the-mill, worldly revolutionaries: these worldly



revolutionaries, however honest and sincere their intentions may be, can never atain to a perfect
level of justice and moderation.

The revolutionaries of the world either rise from the oppressed classes themselves, or stand up
for therights of the oppressed. Hence they can only look at things from the viewpoint of those
particular classes. As aresult, their outlook can never be impartia and entirdly humane. On the
contrary, they will be heavily biased in favour of one dass, and full of hatred and resentment
towards the other. The remedy which they prescribe for tyranny isitsdf tyrannica, and in effect
vindictive. They are unable to shake off ther fedings of jedousy, resentment and revenge, and
thus cannot plan an equitable and balanced socid order which will ensure the well-being of dl
members of the society.

In striking contrast to this, whatever the severity of the persecution to which Prophets (AS)
were subjected, whatever the agonies they and their companions suffered at the hands of their
oppressors, the Prophets (AS) did not alow their persona fedings to influence the course of
their revolutionary movements. They acted under the direct Guidance of their Lord. Since Allah
isabove dl human passons, and has no particular connection with any group or class within
human society, nor bears any grudge towards any other group or class, so under His direct
Guidance the Prophets (AS) regarded dl matters with impartia justice, in order to find ways
which would secure the well-being of al persons. They strove to devise a system in which each
individud might fed secure and content to remain within the limits of hisrights, in which every
person might fully enjoy hislawful rights, and in which a perfect baance might be struck in the
relationship between man and man, and between man and society.

For this reason, the Revolutionary Movement launched by the Prophets (AS) never assumed
the characterigtics of a classwar. They did not bring about socia reconstruction so as to secure
the dominance of one class over another, but to establish ajust pattern of society which would
afford equa opportunitiesto dl human beings for saf-improvement and the attainment of
gpiritual and materid excellence.

The Need for, and Objective of, Jihad

We cannat, in this brief essay, cover the details of the socid order envisaged by Idam. That
must wait for another occasion, insha-Allah. Here, | wish only to make the following point: Idam
isnot merely areligious creed or aname for acollection of afew acts of worship. Itisa
comprehensve system which seeks to annihilate dl evil and tyrannica systemsin the world, and
enforce its own programme of reform, which it deems best for the well-being of mankind.

Idam addressesits cdl for effecting this programme of revolution, reconstruction and

reform not just to one nation or group of people, but to the whole of humanity. Idam itsdf cals
upon dl those classes which unlawfully oppress and exploit the people; its cdl is addressed even
to kings and nohbility, to affirm faith in Idam and to keep themsdves within the lawful limitslad
down for them by their Lord. Idam tells them that if they accept thisjust and righteous system,



they will attain peace and savation. This sysem harbours no animosity againgt any human being.
Our animosity is directed againg tyranny, strife and immorality, and againgt the attempt of the
individud to transgress the naturd limits and attempt to seize for himself that which is not
gpportioned to him by Allah.

Those who affirm their faith in thisideology become members of the party of Idam and enjoy
equa status and equd rights, without digtinctions of dlass, race, ethnicity or nationdity. Inthis
manner, an Internationa Revolutionary Party is born, to which the Qur’ an gives the title of Hizb-
Allah* (literdly, “The Party of Allah”), otherwise known as the Ummah (Nation) of Idam. As
soon as this party isformed, it launches the struggle to attain the purpose for which it exigts.
The rationde for its exisence is that it should endeavour to destroy the hegemony of an un-
Idamic system, and establish in its place the rule of that socid and cultura order which regulates
life with balanced and humane laws, referred to by the Qur’ an by the comprehensive term “the
Word of Allah”. If this party fails to Strive to effect a change in the government and establish the
Idamic system of government, then it loses its very raison detre, for this party exigts for no other
purpose. Thereis no other purpose for this party but to strive for the cause of Allah. The Holy
Qur’ an gtaes only one purpose for the existence of this Ummah:

“You are the best of Peoples, evolved for mankind, enjoining what isright,
forbidding what iswrong, and believing in Allah.”
(Al-Qur'an 3:110)

Those who propagate religion are not merely preachers or “missonaries’; they are the
functionaries of Allah (so that they may be witnesses for the people, and it istheir duty to wipe
out oppression, wrongdoing, strife, immordity, arrogance and unlawful exploitation from the
world by force of ams. It isther objective to shatter the myth of the divinity of “demi-gods’
and fdse deities, and to reingtate good in the place of evil.

@ “And fight them on until there is no more tumult or oppression, and there
preval justice and faith in Allah.” (Al-Qur’'an 2:193)

2 “...Unless you do this (protect each other), there would be tumult and oppression
on earth, and great mischief...” (Al-Qur'an 8:73)

3 “It is He Who has sent His Apostle with Guidance and the Religion of

Truth, to proclaim it over dl religion, even thoughthe Pagans  may detest (it).”
(Al-Qur'an 9:33)



*This name has been adopted by some groupsin the Mudim world. The terminology is,
however, Qur’ anic, and thus universd in application - Editor.



Hence this party is|eft with no other option but to seize the authority of Sate, for an evil system
takes root and flourishes under the patronage of an evil government, and a pious cultura order
can never be established until the authority of government is wrested from the wicked and
transferred to the hands of the reformers. Apart from reforming the world, it becomes
impossible for the Party itsdf to act upon its own ideds under an dien sate system. No party
which believesin the vaidity of its own ideology can live according to its precepts under therule
of asydem different from its own. A man who believesin communism could not order hislife
according to the principles of communism whilgt living in Britain or America, for the capitaistic
gate system would bear down on him and it would be impossible for him to escape the power
of the ruling authority. Likewise, it isimpossible for aMudim to succeed in hisaim of observing
the Idamic pattern of life under the authority of a non-Idamic sysem of government. All rules
which he congders wrong, al taxes which he deems unlawful, al matters which he believesto
be evil, the civilization and way of life which he regards awicked, the education sysem which
he views asfatd... dl these will be so rlentlessy imposed on him, his home and his family, that
it will beimpossible to avoid them.

Hence a person or a group are compelled by the innate demands of their faith to strive for the
dimination of the rule of an opposing ideology, and for the setting up of a government which
follows the programme and policies of their own faith - for under the authority of a government
which professesinimical doctrines, that person or group cannot fully act upon their own
convictions. If those people evade their duty of actively striving for this purpose, the clear
implication is that they are hypocrites, and not sincerein their faith.

“Allah give you grace (O Muhammead!) Why did you grant them exemption until
those who told the truth were seen by you in aclear light, and you had proved the liars? Those
who believe  in Allah and the Lagt Day ask you for no exemption from fighting with  their
goods and persons. And Allah knows well those who do their duty. Only those ask you

for exemption who do not believe in Allah and the Last Day, and whose hearts
arein doubt, so that they are tossed in their doubts to and fro.” (Al-Qur'an
9:43-45)

In these words, the Qur’ an has given aclear and definite decree that the acid test of aparty’s
true devotion to its convictions iswhether or not it expends al its resources - wedth and life - in
the struggle to inddl its faith as the ruling power in the Sate. If you put up with the authority of
aninimicd doctrine in the date, thisis proof postive tha your faith isweek and fdse. The
natura - and only possible - result of thisisthat your nomina devation to the faith of Idam will
aso eventudly wear off. To begin with, you will endure the rule of aninimicd sysem with
disdain,but gradudly you will learn to live with it, until your contempt will turn to aliking for this
corrupt rule. Findly, you will become a pillar of support for the establishment and maintenance
of the sate rule of an opposing ideology. Y ou will then expend your life for the ingdlation and
upholding of un-1damic doctrinesin the place of Idam. Y our own resources will be utilized to
ress the establishment of Idamic ideology as the ruling power in the State At this stage, there
will be nothing to digtinguish you from the Kuffar except the hypocritica professon of devotion



to Idam and the deceitful title (of “Mudim”). The Holy Prophet (SAAS) clearly stated this fact
in the Hadith:

“I swear by Allah, who has power over my life, you will have to enforcegood and
curb evil, and arrest the hand of the evil-doer and turn it by forceto  do good, otherwise the
inevitable consequences of the natura law of  Allah will be manifested in such away thet the

indinations of the hearts of the evildoers will influence your hearts, and like them, you
too will be damned.”
Chapter 3

A WORLD REVOLUTION

It must by now be obvious that the objective of the Idamic Jhad isto diminate the rule of an
un-Idamic system, and establish in its place an Idamic system of tate rule. Idam does not
intend to confine this rule to asingle sate or to a handful of countries. Theam of Idamisto
bring about auniversd revolution. Although in the initid stages, it isincumbent upon members of
the Party of 1dam to carry out arevolution in the state system of the countries to which they
belong, their ultimate objective is none other than aworld revolution. No revolutionary ideology
which champions the principles of the wefare of humanity as awhole - as opposed to upholding
nationd interests - can redtrict its ams and objectives to within the limits of a particular country
or naion. The god of such an dl-embracing doctrine is naturdly bound to be world revolution.
Truth cannot be contained within geographical borders. Truth demands that whatever is right on
this 9de of the river or mountain must dso be right on the other side. No portion of mankind
should be deprived of the Truth. Wherever mankind is being subjected to repression,
discrmination and explaitation, it is the duty of the righteous to go to their aid. The same concept
has been enunciated in the Holy Qur’ an:

“And why should you not fight in the cause of Allah and of those who, being
week, areill-treated (and oppressed)? - Men, women and children, whose cry is. *Our Lord!
Rescue usfrom this town, whose people are oppressors...” (Al-Qur'an 4:75)

Furthermore - notwithgtanding the ethnic and nationd divisons of mankind - human relations
and connections have auniversal sgnificance, so that no state can put itsideology into full effect
until the same ideology comes into force in the neighbouring sates. Hence it isimperdtive, for
reasons both of the genera wefare of humanity and for its own self-defence, that the Mudim
Party should not be content just with establishing the Idamic system of government in one
territory, but should extend its sway asfar as possble dl around.

The Mudim Party will inevitably extend the invitation to ditizens of other countries to embrace
the faith which holds out the promise of true sdvation and genuine welfare. At the sametime, if
the Mudim Party commands enough resources, it will eiminate un-1damic governments and
edtablish the power of Idamic government in their place.



Thisis the same policy which was implemented by the Holy Prophet (SAAS) and the Rightly-
Guided Khdifahs (RA) who succeeded him. Arabia, where the Mudim Party was founded, was
the first country to be subjugated and brought under the rule of Idam. Later, the Holy Prophet
(SAAS) sent messages to surrounding states, inviting them to accept the faith and ideology of
Idam. Where the ruling classes of these countries declined to accept this invitation to adopt the
True Faith, the Prophet (SAAS) resolved to take military action againg them. The Battle of
Tabuk was the firgt in this series of military actions.

When Abu Bakr (RA) assumed the leadership of the Mudim Party after the death of the
Prophet (SAAS), he launched an invasion of Byzartium and Persia, which were under the
dominance of un-1damic governments. Later, ‘Umar (RA) led thiswar to itsvictorious
concluson. The citizens of Egypt, Syria, Byzantium and Persainitidly took these military actions
to be evidence of the imperidist policy of the Arab nation. They believed that like other nations,
the Arabs had set out on a course of endaving other nations under the yoke of imperidism. It
was based on this misconception that they marched out under the banners of Caesar and
Chosroesto fight the Mudims. But when they discovered the revolutionary ideology of the
Mudim Party, it dawned on them that the Mudim armies were not the champions of nationdistic
aggression; far from having nationdidtic objectives, they had come with the sole am of
establishing ajust system; their red purpose was to annihilate the tyrannica classes who had
assumed “diving’” powers and were trampling their subjects under the patronage of despotic
rulers and kings. When they redlized dl this, the sympathies of these downtrodden people
turned towards the Party of Idam. They began to forsake their dlegiance to the flags of their
own monarchs and, when they were conscripted by force and made to fight againgt the
Mudims, they had no heart for the beattle. This was the main cause for the astounding victories
won by the Mudimsin the early period. It dso explains why, after Idamic government had been
edtablished in their countries, and they had seen the socid system of Idam in action at first hand,
they willingly joined thisinternationd party and became, in turn, the upholders of its ideology,
and set out to other lands to spread its message.

Thetams“Offensve’ and “Defendve’ areirrdevant

If you carefully consder the explanation given above, it will become clear that the terms
“offengve’ and “defensve’, which are usudly gpplied to definitions of warfare, are not at dl
gpplicable in the case of Idamic Jhad. These terms are relevant only in the context of wars
between nations and countries, for technicaly speaking, the terms “attack” and “defence” can
only be used with reference to a country or a nation.

When an internationa party, on the other hand, emerges with a universd faith and ideology, and
invites dl peoples as human beings to embrace this faith, and admits men of dl nationsinto its
fold as equas, and strives only to dismantle the rule of an opposing ideology and replace it with
asystem of government based on its own ideology -then in this case, the use of technicd terms
such as*“offence” and “defence’ is not appropriate. The divison of Idamic Jhad into * offensve’
and “defensve’ is not permissible. Idamic Jhad is both offensive and defensive a one and the



sametime. It is offensve because the Mudim party attacks the rule of an opposing ideology,
and it is defensive because the Mudim Party is constrained to capture state power in order to
protect the principles of Idam in space-time forces. As a party, it has no hometo defend: it
upholds certain principleswhich it must protect. Smilarly, this party does not attack the home of
the opposing party, but launches an assault on the principles of the opponent. The objective of
this atack is not to coerce the opponent to relinquish his principles, but to abolish the
government which sustains them.

Chapter 4
The gatus of the dhimmis (non-believers) under the protection of an
Idamic government

This differentiation between the principles of the individua and the government which sustains
those principles aso answers the question regarding the devotees of other faiths and ideologies
in the case where an Idamic government has been established in their countries.

Idamic Jhad does not seek to interfere with the faith, ideology, rituals of worship and socid
cusoms of the people. 1t dlows them complete freedom of religious belief, and permits them to
act according to their creed. However, Idamic Jhad does not recognize their right to administer
affairs of the sate according to a system which, in the view of Idam, is evil. Furthermore,
Idamic Jhad aso forbids them to continue with such practices under an Idamic government if
those practices are detrimenta to the public interest according to Idam.

For example, as soon as the Ummah of 1dam seizes state power, it will outlaw al forms of

bus ness transacted on the basis of usury or interest; it will not permit gambling; it will curb dl
forms of business and financia dedlings which contravene Idamic Law; it will shut down al
brothels and other dens of vice; it will make it obligatory for non-Mudim women to observe the
minimum standards of modesty in dress as required by Idamic Law, and forbid them to go
about displaying their beauty asin the Days of Ignorance; it will impose censorship on the film-
indugtry. With aview to ensuring the generd wefare of the public and for reasons of sdif-
defence, the Idamic government will not permit such culturd activities as may be permissblein
non-Mudim systems but which Idam regards as detrimenta and even fata to mord fibre,

If aperson fedsinclined, on hearing this, to level charges of intolerance againgt Idam, he should
consder the fact that no creed in the world has shown more tolerance to the devotees of other
faths than has Idam. In other places, the followers of other faiths are sorepressed that, finding
exisence unbearable, they have no other choice but to emigrate. Idam, however, provides full
opportunities for salf-advancement to the people of other faiths, under conditions of peace and
tranquillity. It displays such magnanimity towards them that the world has yet to come up with a
pardld example of tolerance.

Chapter 5
IMPERIALISM VERSUS ISLAM



At this point, | must reiterate that, according to Idam, only the war which is fought in the service
of Allah - awar to fulfil thewill of Allah - may be regarded as Jhad. When an Idamic
government is established at the concluson of such awar, the Mudims are categoricaly
forbidden to assume the despotic powers which the former tyrants had previoudy inflicted upon
the people. A Mudim, asaMudim, must not fight to establish his own persond rule, or to turn
the people into his daves, or to build himsef an earthly Paradise by gppropriating the hard-
earned wedlth of the people. Thisis not awar to fulfil the Will of Allah, but awar to fulfil the will
of Shaytan; Idam has no use for thiskind of governmen.

The Jhad of Idamisakind of hard labour; it is not something which is done for pleasure or “for
fun”. It is nothing but the sacrifice of life, wedlth and carnad desires. When this Jihad achieves
victory, and an Idamic government is established, the responshilities of an honest and sSincere
Mudim Heed of State are so enorous that he is denied both deep at night and rest during the
day. Heis not entitled to indulge in the pleasures and privileges which usualy come with worldly
authority, and which are the reason why many make the bid to seize power in thefirs place. A
Mudim ruler is not a superior being, distinct from or more privileged than the common man. He
cannot St on athrone of “Highness’; he cannot command anyone to prostrate before him; he
cannot make the dightest move without the sanction of Idamic Law; he has no power to shield
any of hisrdatives or friends, let done himsdf, againg alawful dam from the lowliest man in the
community; he cannot take even an inch of land from anyone dse without judtification. He is
forbidden, by law, to draw haf-a penny more from the public exchequer ashissdary than is
necessary for aMudim of average meansto live on.

This God-conscious Head of State cannot occupy a magnificent palace, or live in pomp and
glory, or buy means of entertainment and pleasure. At al times heis aware of the avesome fact
that one day he will be severdly cdled to account for every deed which he has committed in this
world. If it isfound that he received even asingle penny inillicit gains, or snatched the tiniest
grip of land from anyone by force, or exhibited the dightest hint of pride or arrogance, or
exercised tyranny and injustice in asingle instance, or succumbed, even for one moment, to
carnd pleasures, he will be condemned to endure the most dreadful torture.

The world knows no greeter fool than the man who would dearly love to gain the world and yet
iswilling to bear the burden of state responsbility under Idamic law. The worldly postion of a
small shopkeeper is far better than that of the ruler of an Idamic state. The small shopkeeper
earns far more in aday than the Khdifah, and he deeps better at night. The Khaifah does not
earn as much, and he cannot even enjoy peace at night.

Thisisthe fundamentd difference between Idamic and non-1damic sysems of government. Ina
non-ldamic state, the ruling classes establish themsdves as“diving’ powers, and exploit the
resources of the country for their own persona gain. In striking contragt to this, the governing
cassin an Idamic state offers service without any thought of persond benefits, and secures no
greater advantage for itsdf than that which is available to the common man. Compare the scde



of sdariesrecaved by civil servants under an Idamic government with those received by civil
servants under modern imperidist governments, or those which were historical contemporaries
of the Idamic date, and you will see that there is a huge difference, in spirit and nature, between
the conquests of 1dam, and the world-wide dominance of imperidism.

In the Idamic sate, the governors of Khurasan, Irag, Syriaand Egypt were paid alesser
amount of money than the salary drawn today by alow-grade ingpector. Thefirst Khdifah, Abu
Bakr (RA), ran the adminigration of avast empire for amonthly salary of 100 rupees* Umar’'s
(RA) sdary did not exceed 150 rupees per month, even though the coffers of the Idamic Sate
were, by thistime, filled with the wedlth of the two mgor empires of the known world. It may
appear that both Imperialism and Idam aike conquer countries, but there is an essentia
difference between the two; the gap between them is as vast as the space between the heavens
and the earth. Asthe poet said:

“Both fly in space, yet the world of the Eagleis far removed from that of the Crow.”

This, then is the true meaning of Jhad, aterm which we hear much. If you were to ask me now,
“Whereistha Idam, that Idamic Party and the Jhad whose ideology you have outlined to us?
Why can we find no trace of them among the Mudims of today’ sworld?’ - | would beg you not
to ask me this question, but instead to ask it of those who have diverted the Mudims away from
their red misson, and towards nonsensical matters such as talismans, incantations, superdtitious
rituas, supererogatory offerings, and the like. Ask it of those who have prescribed short- cutsto
sdvation and reform, who have told you that we can achieve our objective by counting rosary
beads or praying to onewho isadegp in hisgrave! Ak it of those who have concedled the
tenets, ideology and objectives of Idam, and engaged the Mudim mind in debates over the most
inggnificant aspects of Faith, or vigiting tombs, and other minor issues, dl of which has caused
the Mudimsto lose dl sense of their true identity, the purpose of their creation, and the true
character of Idam.

If they fall to deliver a satisfactory answer, then put this question to the wedlthy, the officias and
the ruling authorities, who profess faith in the Qur’ an and the Holy Prophet (SAAYS), but believe
that they owe no more to the injunctions and guidance of the Qur’ an and Sunnah than the
holding of gatherings to recite the Qur’ an from cover to cover, or to celebrate the birthday of
the Prophet (SAAS), or even sometimesjust to praise Allah for the beauty of Hisverse. May
Allah forgive them and ud

But when it comes to the enforcement of the Idamic Law and the practicd introduction of
Idamic reforms, these gentlemen regard themselves as totdly free from respongbility. In fact,
their souls are unprepared to accept the restraints and bear the burden of duty imposed by
Idam. They are advocates of an al-too-easy sdvation.



* Rupees - The currency used in Pakistan. Currently the exchange rate is approximately 35
Rupeesto one US Dollar - Publisher.
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