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INTRODUCTION

THE ISLAMIC STUDIES GROUP
AMERICAN ACADEMY OF RELIGION

1. HISTORY

Following the AAR annual meeting of 1972, Dr. Frankiin Littell,
then Chairman of the History of Christianity Section and my colleague
at Temple University, Department of Religlon. suggested that thereisa
possibility for setting up a sub-scction on Muslim-Christian Encounter
under the aegts of the History of Christianity Section. This sub-section
would offer panels and lectures in the anaual program. | welcomed the
suggestion and arranged a program for the 1973 annual meeting in
Chicago. The same invitation was renewed for the 1974 {Washington}
meeting. Dr. Littel! also advised that we must seek independent status
as a program umit since hischairmanship of the section on the History of
Christianity was to expire soon. At the 1974 mecting a unanimous vote
was taken by the scholars present at the Islamics sessions to apply lor
status as an independent program unit. An application was lodged with
the AAR Executive Director for presentation to the AAR Program
Committec.

The application was turned down, and we participated in the 1975
program under the aegis of “History of Chnstianity.™ At the 1975
meeeting, another unanimous vote was taken and a committee elected
to apply for independent status. Again, this was turned down. Although
we were granted a “Consultation " status, yet our participation appeared
in the program under the History of Christianity. At the 1976 meeting.a
third unanimous vote was taken and the same commiitee reclected to
apply once more for independent status. This was granted in
December, 1976, and we began to operate as such. Since then, the
Istamic Studies Group participated in five annual meetings. At the
request of the AAR Executive Director, the Group's participation was
extended to cover the 198! meeting at San Francisco.

11 all, we have been responsible for holding

S sessions of 1% hours each '
|7 sessions of 3 hours each _
" 2 plenary sessions of 244 hours each.
The above-mentioned sessions involved 127 snoakers and 24 sessions



chairpersons. This is exclusive of the current scssion, {our tenth} to be
held in New York in December, 1982,

We have also held an exhibit of Islamic Art, shown numerous films,
and raised $15,000.00 which we plan to spend on publishing three
volumes of papers presented to the AAR under our auspices, to be
entitted “Trialogue of the Abrahamic Faiths™ Isldmic Thought and
Culture™ and “Essays in Isiamic and Comparative Studies.”

II. CONSTITUENCY

Since we began with no constituency among the members of the
AAR, we worked very hard to promote Islamic Studies among them.
We advertised the AAR [slamic Studies programs throughout the U.S.
and Canada, and we sent out bulk mailings of 1860 or more pieces for
two years. We solicited papers from our Iriends and acquaintances.
Gradually, the responses came and they were encouraging, At any one
of our meeting, we could count 40 participants. and some sessions were
attended by more than 100 persons. Today, we estimate that “Islamic
Studies” is a live entity in the consciousness of at least 200 members of
the AAR though not all of them attend every sesston,

III. METHOD AND PHILOSOPHY

Most of the papers presented under Muslim-Christian Encounter or
Islamic Studies were by special invitation. We also received a number of
papers which were unsolicited. In every case. we tried to fit the offered
papers into the program without jeopardizing the planned themes for
sessions. However, the desire of the Steering Committee was to focus
each session around a chosen topic so that speakers and audience could
interact on a particular issue.

As much as possible. we tried to make the Islamie Studies Group a
mixed one, imvolving Muslims, Christians, Jews and others as speakers
and audience. We sought to sensitize every participant that our business
is scholarly and must mecet the most exacting standards of scholarship:
but that our discipline deals with the values, attitudes, hopes and
aspirations of millions of living humans. We endeavored to make our
meetings lively by looking into problems of Muslims as a living
community. In our criticisms and suggestions, we sought a
phenomenotogical approach wherever possible. Over the years.our
mectings have become richer than those ol the American Oriental
Socicty where the approach is basicaily linguistic and; or textual, and of
the Middie East Studies Association where the approach is basically
strategist. We have succeeded in drawing to the AAR a number of new
members from both associations as well as a number of Mushm
scholars.



Over the entire period of ten years of activity (pine annual meetings}
there was perfect accord between the Steering Committee and the
audience. Members of the audience repeatedly expressed theirapproval
of, and gratitude for, the programs we had prepared. Their suggestions
were acted upon. and they were happy te return to the AAR meeting
year after vear,

1IV. A NOTE ABOUT THE FL‘TL‘RE

The Islamic Studies Group has built up a small but growing and
vigorous constituency. Though small by comparison to total AAR
membership, this constituency s largely made of scholars who teach
Islam either in one undergraduate course, or as a smaller part of an
undergraduate survey course in the religions of the world. Already, a
number of specialized Isldmicists have been pulled toward the AAR
because of cur distinctive approach 1o comparative study, Moreover,
the papers so far presented in the {ieid of Islamic Studies have been of
very high quality, and they are bound tec improve in gquality and
quantity in the future. 3t is our considered judgment — and hence, our
recommendation — that the islamic Studies Group be upgraded to
“section™ and that it be given a chance to realize this fuller development
in the coming decadc.

Normally, a “Group” Program unit would sit for anelection of a new
steering commitice every five years, assuming a decision on the part of
the AAR to continuc same. However, the AAR Excecutive Director has
asked the present Steering Committee to continue for one additional
year. Elections will therefore be planned for the annual meeting, 1982,

Isma‘il R, al Farugi

Chairman

Istamic Studics Group
American Academy of Religion
Temple University



ABSTRACT OF PROGRAMS
FOR NINE YEARS

1973 (Chicago)

Status: History of Christianity: Muslim-Christian Encounter
Theme: “Mushim-Christian Encounter™

Scssions: Two [lA-hour sessions

Presiding: LR al Farag?

Speakers: Four, namely,

Hasan Hanaft
Jaroslav Stetkewyer
[.ois Lamya®al Farugl
W.C. Smith

1974 (Washington)

Status: History of Christianity; Muslim-Christian Encounter

Theme: “Muslim-Christian Encounter in the Age of the
Crusades”

Sessions: Two llA-hour sessions

Presiding: LR, al Farugr

Speakers: Five, namely,

M. Khalifah Ahmad
Don M. Randel
Jaroslav Folda
Ldward A. Synan
Victor Makkari

1975 (Chicago)

Status: History of Chri;tianit}-"_ Muslim-Christian Encounter

Themes: “Islim and Modernism™ “Islam, the University and the
AART

Presiding: [ R. al Farugl

Sessions: One 3-hour session, one 1i-hour session

Speakers; Eight, namely,
Charles J. Adams
Sami Hamarnah
James Waltz
Anis Ahmad
John L.. Esposito
Willem Bijleleld
[ R, al Faruqgi
Roderick Hindery



1976 (St. Louis)

Status;
Theme:

Sessions:
Presiding:
Speakers:

History of Christianity: lslamic Studies Group
“Teaching Islam to Undergraduates™; “lssues in Islamic
Thought”

Two 1%-hour sessions and one 3-hour session
1.R. al Faraql

Fourteen, namely,

William Sheppard

Jane Smith

Raffat Burki

John Esposito

Merlin Swartz

Spencer Lavan

Gary de Angelis

J.M. Pessagno

Harold Kasimow

S. Kirmant

Anis Ahmad

M. Zahniser

Lois Lamya’ al Faruqi

Harry Partin

1977 {San Francisco)

Status:
Themes:

Sessions:
Presiding:

Speakers:

AAR Program Unit: 1slamic Studies Group

“Sufism™ “Faith and Reason in Islam™; “Teaching of
Islam: Methods and Problems™ "Changing Status of
Women”

Two 3-hour sessions, two |Y4-hour sessions

Harold Kasimow, J. Meric Pessagno, Ams Ahmad, John
L. Esposito

Twenty, namely,

Richard Martin Houston Smith
Ismall R, al Faragy Alan Lazaroff

J.M. Pessagno lois Lamva' al Farugi
Frederic M. Denny *Abdul Qadir Baig
S.A. Nigosian *Abidullah Ghari
Joseph Epes Brown Tamar Frank

Hamid Algar Mary J. Good

“Umar Fardg "Abdullah  Najdt Sanabary

John L. Esposito Lois Beck

Elizabeth Fernea Midhat Abraham



1978 (New Orleans)
AAR Program Unit: Islimic Studies Group

“Islam in North America™ “Interpretation of Scripture
in Islam™; “Isl2m and Political Liberation™; “*Worship in

Status:
Theme:

Sessions:

Presiding:

Speakers:

Plus:

Theme:
Speaker:

Status:
Themes:

Sessions:
Presiding:

Speakers:

Islam™

Four 3-hour sessions; one Plenary Session
Anis Ahmad. J. Meric Pessagno, John L. Esposito,

Harold Kasimow
Twenty-eight, namely,

Yvonne Haddad
Gordon Newby

Earl H. Waugh

Lois Lamya’ al Farugi
‘Uthman Llewellyn
Rashid Hamid

John Sullivan

Alford T, Welch
John L. Esposito
Muhammad Hamdun
John A. Williams
Muzzammil Siddiql
Harold Kasimow
Isma‘ll R. al Farugt

Plenary Session

Presiding: L.R. al Farugi

Frederic M. Denny
Anis Ahmad
Richard Martin
J.M. Pessagno
*Azim Nanji

Jane 1. Smith
Frank Gorman
Newell 5. Booth
Akbar Muhammad
Fred R. ven der Mehden
H.M. Federspiel
llyas Ba-Yunus
Victor Danner
Wadi* Haddad

“World Community of 1slam in the West™
Wallace D. Mubhammad, Chief lmam, World
Community of [slam in the West

1979 (New York)
In cooperation with the Inter-Religious Peace
Celloquium (The Muslim-Jewish-Christian Conference)
AAR Program Unit: Islamic Studies Group

“Frialogue of the Abrahamic Faiths™;~Sufism™, “Islamic

Thought™

Five 3-hour sessions; one Plenary Session; one Luncheon
Jane L. Smith: John L. Esposito; Harold Kasimaw, J.M.
Pessagno, Msgr. Joseph Gremillion

Twenty-lwo, namely,
Michael Wyschogrod
Krister Stendahl

Victor Danner
Marilyn Waldman

Muhammad ‘Abd al Rauf Sayyid Husayn Nasr



Seymour Siegel Howard Burkle

John Raines Wilfred C. Smith
Isma‘ll R. al Faruqi Frederic M. Denny
Willam Hickman J.M. Pessagno
Howard M. Federspicl *Azim Nanji
Tamar Frank Henry Siegman
Dimitri Gutas James Finn
Herbert Mason Mahmud Awan

Plus: Plenary Session

Presiding:  lsma‘l R. al Farugt

Theme: “Trialogue of the Abrahamic Faiths™

Speaker: Cardinal Sergio Pignedoli, The Vatican

Plus: Luncheon in honor of Cardinal Pignedohi

1980 (Dalias)

Status: AAR Program Unit: 1slamic Studies Group

Theme: “The Fourteenth Centennial of Islam: Contributions

Through the Centuries to the Moral, Intellectual and
Beautiful Life™

Sessions: Two 3-hour sessions

Presiding:  Frederic M. Denny; Jane 1. Smith

Speakers: Thirteen, namely,
Yvonne Haddad : J.M. Pessagno
‘Alauddin Kharrifah Isma‘ll R. al Fariqi
Kristina Nelson 5. Husayn Nasr
Jafran Jones Michel Mazzaoul
Anthony Welch Mark Woodward
Khalidah Salam Noel Q. King
Elizabeth Fernea
Plus: Exhibit of Islamic Art comprising:
400 mounted pictures of Islamic art works in
Architecture
Ceramics
Painting
Calligraphy

Metal, wood and cloth works

300 art objects, comprising

Textiles

Jewelry

Leather, ceramics and metal works
Calligraphic Manuscripts and decorations



Carpets

3 films on Islamic Art
{In cooperation with the Muslim Students” Association of the United
States and Canada and the National Committee for the Fourteenth
Centenmial of Islam)

1981 (San Francisco)

Status: AAR Program Unit: Islamic Studies Group
Themes: “Interaction between Isiam and Christianity™
“Interaction between Istam and Judaism™
SESSIONS: Two 3-hour sessions
Presiding: lsma il R. al Farugi, Harold Kasimow
Speakers: Twelve, namely,
J.M. Pessagno Helen Goldstein
S. Husayn Nagr Willlam Brinner
Richard B. Raose L.ois Lamya” al Farug
Victor Danner Norman Stillman
Ahmad Tsi David Ariel
T. Patnick Burke Norbert Samuclson



THE SHAHADAH

Muzzammil H. Siddigi
Muslim World League, New York

When discussing the first pillar {rukn) of lsiam. scholars usually tend
to pay all their attention to the concept of moenotheism or tawhid.
Tawhid is, no doubt, a very important principie of 'slam and the most
supreme value in its religious structure, In this paper, however, we
would like to discuss the notion of Shahadah or“*bearing witness™as an
clement of faith in Islamic life.

A famous Hadith narrated in this connection by al Bukhan says:

:{mlmjd:nl:s\‘ﬂl}adilidyv‘jﬁ:dﬁm:ﬁ'lng),u.cL‘xl‘_‘,c
. ¥l ‘sLii , dit Sy amma I.JEJ Al adty u1 algdi t paads ‘_‘L: ‘s){_...ﬂl ‘__..a.l 0
(\ [;,La:dl ;_.JL"AS E;JB:L“) i QLEMJ r,a.d, ] Ga..“s . EKS:,}I ﬁt'u“"

“lbn ‘Uwmar said, the Messenger of Allah — peace and blessings of

allah be upor himt — said, 'Islam is built on five things, the bearing

of witness that there is no God but Allah and that, Muhammad is

the Messenger of Allah, and the keeping up of prayer and the

payment of zakat and the pilgrimage and fasting in Ramadan.™

{Al Bukhar, Kitab al fman, 1)

It is on the basis of this and many other simiar hadiths that the first
statement of tawhid is known as Kafimar af Shahadah{the statement of
witness) and thus a Muslim declares:

A1t Jgury Fxama 5 gty 114ty ol agady

“I bear witness that there is no God bur Allah and I bear witiess
that Muhammad is the Messenger of Allah.”

In order to understand the full significance of the word “shahadah”
we must turn to the Qurian, the source and inspiration of all Islamic



knowledge, where the word “shahadah™ occurred in its various forms
no less thatn 160 times. Its basic meaning is “to sec with onc’s own eyes.”
or “to be present when something happens or takes place.” Thus for
example, in the Quran, we read:

(YAe:Y} ¢ Aaaudi jgldl aSia agd opadn

“So whosoever of you see the month (of Ramadan) let him fast.”
(2185}

(YY) @ Caialll opn 25U Lagolie agduls
“Let a group of believers see their (adulterers’) punishment.”
(24:2)

(ViA2)  quped Huiaill fplainle Je ang»
“"And the were watching whatever they were doing to the

believers.”
(85:7)

(\T’T’:Y) ¢ el gl paa 3 ;I.\*.:.‘i:;s‘.i »
“Were vou present when Jacob was visited by death.”(2: 133)

Shahadah in its further active forms means to attest and to testify what
one has seen. Hence it does not mean only personal knowledge and
conviction but also denotes strength of one’s conviction in declaring
what one knows, Thus we read:

{AV:YY) el al eloa YL Say Al a9y
“And we did nort iestif\ except what we knew, " (22:41)
it is because of His supreme knowledge and omniscience that God

is afso called Shahid in the Qurian. (see 3:98:5:117; 6:19; 10:46;
22:17; 34:47; 41:33; 58:6; 859 etc.).

(\A:T) w 3a Yl d!‘}«.‘:i.\'il’l.l.g..tm
God arresis 1o His own Oneness (3:18}
(VVN:8) ol alysl bl J3o8 Loy g 81 <y

God attests 1o whatever He has revealed 10 His Propher because
He has revealed it with full knowledge (4:166).

€ pSas g (A aagels 1 i n

God attests that He has sent Muhammad as His Messenger (6:19;
4:72; 48:28).



laagd Bl Sy Y gy Gulal] alosig

(Hange 0y Sy aS ol e oslinnd I a0 50 Wty Juuyd (5311 g
On the Day of Judgement, the Quran says, you ears, your eyes, your
hands, your feet and you skin will bear witness against you because of
whatever wrong or sinful deeds that you have committed deliberately
and consciously (see 41:20; 6:130; 36:65). One who personmities in himself
what he attests and calls others to this testimony is called shahid and
shahid in the Qur’an. Thus the role of the Prophet is that of the shahld.

(£0:YT} «15aiig g Tuals il 1) il gl Ly

"O Prophet! verily We have sent thee as a witness, a bringer of
glad tidings and a warner.”
(33:45; see also 48:8 and 73:15).

The Prophes is aiso a shahid i.e. a continuous witness and so are
also the believers charged to be witnesses.

o elsg 55y aSls Tasg Jpuosl 59 a3y S (on ) p SLas ot
(YA:YT) i utall
(£V:¢) «lugd e¥ya Je ok Lingy

In its various usages in the Qur'an, the Shahadah stands for:
1. Knowledge and conviction
2. Commitmeni
3. Declaration

Like Christianity, Islam does not lack detailed creeds. These detailed
creeds were formulated by theolgians aften to combat heresies. Kafimar
al Shahadakb 1s, however, the shortesi creed of Islam and also the
simplest and the earliest. Wensinck, in vain, tried to prove that during
the hife of the Prophet Muhammad this formula of faith did not existin
its present form. According 1o him, early Muslims only used

Wiyl aly and « Bl Jgw) laaman was added when Muslims later
started preaching to Christians and Jews.!

Wensinck's arguments are based primarily upon the assumption that
the hadith material is unreliable. According to him, hadith at most can
be taken to reflect the time in which is was composed and written and
not the time of Muhammad. We shall not discuss this ¢claim in this
paper. Much has already been written 1o expose the falsity of such

" Orientalistic generalization about hadith. Dr. Mubammad Mustata al

'AJ. Wensinck, Musfim Creed. London: Cambridge University Press, 1932, Second
impression, p. 17-35.



Aframi gave a thorough rclutation of them in his Studies in Farly
fladith lLiterature (Indianapolis: American [rust Publications, 1978}).
Wensinck, perhaps forgot to consider the call for prayer (adhan) where
both phrases of shahadah occur side by side in their complete form. No
one, to my knowledge, has questioned the historieity of Adhan which
was called by Bual and many other Companions of the Prophet, five
times a day in his mosque in Madinah.

The two phrases of the shahadah convey fully the basic principles of
lslam. 1t 15, however, signficant that they do not begin with eredeo or 1
believe, rather they start with avhhadu (1 bear witness) which means not
only that [ have faith in God and 1 believe in Him but also that | see His
presence betore and around me, | am convinced about His unique
existence and thig js not my private conviction but [ want to declareitto
the world. Similarly, 1T do not only believe in the prophethood of
Muhammad but 1 kroew him as Prophet and 1declare this conviction to
the world.

Shahadah is one ol the important religious expericnces of a Muslim,
It begins the day he is born and these words are whispered in both of his
cars by f{ather, grandfather or some other pious Muslim. And it
continucd through his growth in Mushm society where he hears the
Adhan five times a day. It becomes his ullimate experience il he has the
opportunity wo give his life for his faith as a shahid or martyr.

12



ISLAM AND LAW

‘Ala’ al Din Kharrufah
Muslim World League, New York

Isidm is the chosen religion of God. It 15 therefore, a complete way
and & comprehensive system of hife; and it s so, not in theory alone,
Islam is comprchensive in its practicality. By the third century after the
Hijrah, the Islamic system of law was complete. The shart'ah covered all
thc arcas usually treated by civil law, criminal law, [amily law,
commerclal law, international law, etc. It wil be difficult, i not
impossible, to discuss in detail the contribution of [slZm in all these
ficlds. I shali, therefore, confine mysell to the main landmarks of the
contnbution of the shari'ah in these fields.

In civil law, Islam made a signficant contribution when 1
commanded the Muslims to write down their business agreement and to
record their business transactions. We read in verse 282 of the second
strah of the Holy Qurian.

“O ve who believe, when you deal with one another, in
transactions involving future obligations, in fixed periods of time,
reduce them to wriring. let a scribe write down faithfully as
between the parties.”

‘This divine diclate 1s in the interests of the parties involved. If they
abidc by it, they would save themselves from much unnecessary trouble
that could arisc later between them. However, 1slam did not make this
law rigid but sufficiently flexible, so that in certain cases the merchants
might be exempted from obscrving it. the law permitted them to
conclude their business transactions by word of mouth or telephone
where expedient provided that they abide by their words. Bul it warned
them of God’s greater wrath if they failed orcheated one another. Thus,
trustworthiness of the partics played a significant role in business. Islam
gave this privilege to the merchants 1400 vearsago. A Muslim merchant



must honor his commitment made by word of meouth. He must
uphold his pledge at all costs whether he made it in writing or he did it
verbally. And no Muslim merchant or businessman may abuse or
misuse this privilege which God has given him. Inthe event of dispuic or
diagreeement between two partes, the shariah, following a hadith of
the Prophet Muhammad (SAAS), prescribed that “The burden of proof
(evidence) devolves upon the plainti(l.”

In the field of family law, the contribution of Islam is most
significant. No other system of law in the world has done so much to
improve and to elevate the status of women as Islam has done. [t gave
woman rights which she did not have before: the right to choose her
husband. to inherit property, and to divorce her husband through a
court. This was truly revelutionary. Before Islam, the condition of
wotnen wis simply unspeakable: she had no status, no position, and no
rights. She was treated as something less than a human being, a mere
chattel, sometimes pleasing but more often a source of anguish. Many
Arabs buried female infants alive. for fear of inviting ridicule or social
disapproval n later life.

When Isldm announced that 2 woman was the equal of a man: that
she was an individual, and had her own personality, her own rights, the
rest of the world was shocked and surprised. But 1slim compelled its
adherents to acknowledge women's rights,

Before 1slam, one could marry any number of women. But Islam took
this “privilege” away and restricted the number of women a man could
marry to four, and that too, under special conditions. Men are not
allowed to abuse this privilege. Islam also gave woman the right to
inherit and to keep her wealth, and thus to be free from economic
dependence upon her husband. She 1s {ree to sell her property without
permission of her husband a right which women did not have in
Europe until the end of the 16th century. Indeed, IsTam gave rights to
women which have been denied in the Western socicty cven today. [t
gave her the right to keep her maiden name after marriage. She doesnot
have to use the name of her husband. This is a right which is still being
sought in many parts of the world. 1slam was thus the first emancipator
of women.

In the field of administrative law, lslam gave people the freedom of
expression and the freedom of assembly within the framework of law. A
man may not abuse these frecdoms and tresspass on the rights ol others.
Islam takes very serious notice of libel, especially against women, and
makes it a serious offence punishable by public flogging. The person
found puilty of libel suffers loss of legal capacity to give witness during
the rest of s life,

Isldmic law also introduced the right of *mutual consultation™ or



shiirg. This wasits way of banishing tyranny, whimsey and arbitrariness
from Muslim life, whether at home, in business, or in government. All
affairs, above all the highest affairs of state, are in Islam to be conducted
by consultation between all parties concerned. The importance of
consuitation in Islam demanded that a whole sfrah of the Quran be
devoted to it

“The believers ' affairs are setrled in consultation with one another

... Forgive the believers, O Muhammad, pray for them, and

consult with them on all matters” (Qurian 42:38; 3:159).
Moreover, we find our Prophet Muhammad (SAAS) himself seekingto
consult with his companions. “Q people, give me your opinion, " he used
to say on so many occasions.” Islam did not omit to stress the
importance of consulting, not the ignorant, but those who have
knowledge. Allah says:

“Consult or ask the people who have knowledge if you do not
know.” (Quridn 16:43).

Al Mawardi took care to elaborate the conditions under which people
may give consultation or render advice when asked. Theyshould satisfy
three conditions, viz., justice, knowledge and wisdom. Without these
three qualifications, the person giving consultation is not only devoid of
credit in the eye of God, but deserves punishment in helifire.

In the field of criminal law, Islam introduced the most important
concept of “equal compensation.” In the Quridn Allah (SWT) says:

“Q ye who believe! The Law of Equality is prescribed for you in
cases of murder; the free for the free, the stave for the siave; the
woman for the woman. But if any remission Is made by the
brother of the slain, then grant any reasonable demand, and
compensate him with handsome gratitude. This is a concession
and a mercy from your Lord. After this whoever exceeds the limits
shall be in grave penalty” (Quran 2:178).

“In the Law of Equality there is {saving of) life to you, O ye men of
understanding; that ye may restrain yourselves™ (Qur'an 2:179).

“No bearer of burden can bear the burden of another” {Quran
6:164).

The first two quotations are called the “Law of Punishment.” Islam
stands for absolute justice. 1f a man has been wronged, he must receive
what is duc. And the man who has wronged another person without
reason must pay for his crime, Justice is a lesson to all members of the
commaunity. No one stands above or bevond the law; and ne one may
escape the consequences of his crime. The third quotation stresses the
principle of personal responsibility. Every man will answer for his own

15



deeds, and no one will be held answerable for the deeds of another.

Islamic law preseribes capital punishment for voluntary
manslaughter, unless the heirs ol the slain forgive the criminal. 1f the
killing was not voluntary, he criminal must compensate the survivors of
the slain, or the heirs, according to the traditions and customs of the
country. The law of capital punishment 1s based on divine wisdom, and
is in the best interests of the society, The alarming crime situation inour
present time [inds murders becoming ever more frequent and murderers
being allowed unwarranted leniency. There is 4 need for Quridnic law
today; it constitutes the only answer to our contemporary problem. ltis
intolerable that our socicty must live in constant fear of murderers,
robbers and other criminals. The secular penal codes and courts of the
present day seem to be maore concerned for and sympathetic to the
murderer than to the vietim, his relatives or to society.

For the crime of theft, [slamic law prescribes the punishment of
severing the thief’s hand. On the face of it, this looks very scvere.
However, such punishment is enforced only if the sociely 1s not
sulfering from deprivation. Where the conditions arc abnormal and
people commit theft due to extreme poverty and suffering, such a
punishment will not be enforced on the grounds that the povernment
has failed to provide the basic necessities toits people, and has therefore
lost the right (o enforee the punishment. The punishment of theft was
once suspended by Caliph *Umar ibn al Khattdb (RAA) in the vear of
general drought and near famine,

It is not out of place to mention here the average annual rate of crimes
in the United States of America. The frequency of crime is as follows:

murder one every 27 minutes
larceny one every 5 seconds
motor vehicle thelt onc every 33 seconds
violent erime one every 31 scconds
forcible rape one cvery 8 minutes
robhbery one every 78 scconds
aggravated assault one every 5 minutes
burglary one cvery 10 minutes

In international law, Islam pave us a totally new perspective of world
order. Time permits us but 4 bare mention ol two of its highlights. First
of these is the duty to maintain peace with every other state or group
which has not perpetrated aggression against the Mushms. Allah
{SWT) says in the Qurian:
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“Afiah forbids you not with regard 1o those who fight you not for
(your) Faith nor drive you ou! of your homes, from dealing kindly
and justly with them; for Allah loveth those who are just, " (Qur'an
40:8).

Second among highlights 1s that, wherever and whenever it is given
the choice, the Islamic state must choose peace and not war, In this
connection Allah (SWT) says:

“If vour enemy prefers peace, you have to prefer pegce, and pui
your trust in Atlah” (Qurean 8:60).

Third is the obligation of the lslimic state to seek a world order
wherein every other state 1s Muslim by free choice or a covenanter with
the Isl@mic state to co-exist with it in peace, The purpose is to enable
everyone to hear the word of God and to accept ot reject it freely.

The fourth s the recognition by Islamic law of non—citizen individuals
and groups as legal persons entitled to covenant with the lslamic state
on all matters concerning them. Isldmic law grants non-resident non-
citizens to take their complaints against citizens as well as the state to
the nearest shari'ah court,

The fifth is the absolutely equal status Islamic law grants to the
transient non-citizen in the Islimic state, If he is 2 Muslim, his life is
governed by the shari'ah like any other Muslim citizen; if non-Muslim,
by the law of his co-religionists if there are any, or by the law of his own
religion if there are none.

The sixth point is the ideolgoical basis Islim has given to man’s
definition of man and his relation with other men. The shariah
recognizes human beings by their religion, i.e., by the highest ultimate
truths and values they hold, not by the real estate they occupy, or the
race to which they belong.

The seventh 1s that the Islamic law of nations envisages a united
world-order in which the peoples of the world live in peace, a world in
which there are neither customs, [rontiers nor immigration laws, where
humans and wealth are free to move, where humans are free to convince
and be convinced of the truth, where every human is at once student and
teacher, guarded and guardian, agent and patient of the command of
the good and the prehibition of evil. Thisis nota utopiandream; nor the
wishful thinking of an idle, speculative thinker. It is law, with courts,
executive machinery and the better conscience of over a billion souls to
suppaort it.



THE PILGRIMAGE TO MAKKAH

Vietor Danner
Department of Near Eastern Languages and Literatures
Indiana University

Islam considers itself to be the very last religion to be revealed to
mankind before the Day of Judgment, and the Prophet Mubammad to
be the very last of the long line of Prophets and Messengers beginning
with Adam. Hence, in many ways, Islam sums up in itself and in its
Prophet many of the qualitics and attitudes of previous revelations,
just as the Prophet is a kind of synthesis of the long line of prophets
stretching back in time to Adam. The pure monotheistic message ol
Islam — the Oneness of the Divinity — is but the last reaffirmation of
what previous divine messages had said before they had been clouded
over by forgetfulness and worldliness. Within the Semitic cycle ol
monotheism, Islam pictures itself as rcaffirming the Abrahamic
message, which had been delimited, in Judaism, through the congept of
the Chosen People and, 1n Christiamity, through the teachings in
Trinitariansim. The resulting ethnocentrism of Judaism impeded the
expansion of the monotheistic ideas on the Divinity from reaching
those who were outside the pale of the Chosen PPeople. The
Christocentrism of Chnistianity, in clouding over the absoluteness of
God by emphasizing the divinity of the Chnst, comprised the
transcendent nature of the Absolutie, and through its Trinitarian
teachings, made the Oneness of ultimate reality suspect. By insisting on
the pure monotheism of Abraham as in itself a message of salvation,
without rcgard to any Choscn People or to any divine incarnation,
Islam intended to reaffirm the primordial religion of mankind and to
restore to the Divinily its character of salvific absoluteness in itself.

Nowhere is this Abrahamic connection of Islam morc evident than in
the Pilgrimage {af Aajf), the fifth and final pillar of the Religion, whichis
hinding on those aduits who can perform it toward the end of their lives.,
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The Pilgrimage to Makkah celebrates 1o its multiple ritvals a whole
scrics of events connected with the mission of Abraham, his wife Hajar
{or Hagar), and their oflspring [shmael (Isma‘l). If we stop to examine
the different elements in the Pilgrimage that have to do with Abraham
and his family, we realize, more and more, that the claim of Islam to bea
reattirmation of the Abrahamic way 15 based, not merely on the sacred
words of the Qur’an, which count for much alrcady, but also on an
ancient, sacred oral tradition that the memories of the nomadic Arabs
kept alive in pre-lslamic times along with their own observance of the
rituals surrounding the Ka'bah and the Pilgrimage to that ancient
sanctuary. Let us remember, in passing, that Judaism and Christianity
are connecled to Abraham through Isaac, while islam is connected to
him through Ishmacl. Indeed, the northern Arabs consider him their
progenitor, and the Prophet, like the other Arabs in his day, had an
ancestral line that took him back to Ishmael. That lincage was
accompanied by a mass of traditions and stories surrounding the
Ka‘'bah that the pre-Islamic Arabs, the so-called pagan Arabs,
transmitted as part of their historical and religious connections Lo that
ancient edifice.

The lslamic tradition would have it that the prototype of the Ka‘bah
15 not carthly but celestial in nature. As a matter of [act, there are a
number of otherworldly Ka'bahs, cach one the center of its place of
existence, just as the Ka'bah at Makkah is the center of the carth. The
ultimate prototype of the Ka‘bah, as Ibn al ‘Arabi and other Muslim
sages put it, is the Thvine Throne (@l ‘Arsh), around which the angelic
hosts revolve with a circumambulation that 1s in itself the model of the
circumambulation of the carthly Ka‘bah by the believers in Makkah.
The Ka'bah in Makkah is accordingly a symbol of the Divine Throne,
which 1s both the Origin and Center of the universe. Now, the Ka'bahin
certain cosmogonic myths of some Muslims 1s the ongin of carthly
existence in tine, being a kind of first crystallization of matier; and itis
the center of the carth, 1ts navel, since it js situated on the axis
connecting it to the Divine Throne. :

According to certain ancient traditions, Adam was the first to raisc
the foundations ol the Ka'bah. which then {ell into disrepair after the
Deluge. But in his time, the sacred sanctuary was in the form of a tent
made out of a brilliant jewel-hke substance, and the Black Stone, which
was then a scat for him, was a white jewel-like substance, turning black
only later on, when the sins of those touching it began to leave their
imprint on its color. This myth, as we can discern, seeks to convey
something ol the freshness of primordial mankind in its approach to the
spiritual life: the luminosity of the ancient sanctuary and its famous
stone both bespeak a time when passion and ignorance had not yet
transformed mankind and its temples into opaque and darker
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substances. Later on. the hearts of men would be like stones, and so
would their temples, like the Ka‘bah.

‘That is one an¢ient story on the origins of the Ka'bah. Another one
tells us that Abraham and his son Ishmacl either repaired the Ka'bah or
else constructed it for the first time.* You will recall that Abraham took
his spousc Hagar and their son [shmael to Arabia and left them there.
Ilagar’s racing seven times between the hills of Safa and Marwah is
commemorated as one of the elements of the Pilgnmage, the Sa'y (“the
running™), when the pilgrims reduplicate her efforts in search of water
for her young son Ishmael. The well of Zamzam, the water of which still
flows for the usc of all pilgrims, was the celestial response to Hagar.
One account has it that Gabriel’s heel uncovered the well just in time to
save Ishmael. Both lshmael and his mother Hagar lie buried only some
feet away from one of the corners of the Ka'bah, Within the sanctuary
are a number of buildings and spots that tradition points to as being
places where Abraham himself stood during the building of the
Ka'bah, his footprints still visible in the soft stone, or where he and
Ishmael mixed the mortar for the building.

The actual institution of the Pilgrimage goes back to Abraham’'s time,
the only things introduced by the pre-Islamic Arab pagans being the
idols, which were to be found in the Ka‘bah itself. Apart [rom
destroving the 1dols — all 360 of them — and prohibiting the
circumambulatien of the Ka‘bah naked, the Prophet mercly purified
the Pilgrimage rituals of their paganistic veneer and restored them to
their Abrahamic state. There is no adequate reason why one should
doubt the antiquity of the rituals connected with the Pilgrimage nor
their relations to Abraham and Ishmael. When the Arabs appeared on
the world scene in the seventh century, their language was the newest of
the Semitic tongues, as far as historical events relating to Islam were
concerned, but it was also the most archale of all the Semitic languages,
closer to the mother-Semitic than the rest. They could not have
preserved  intact their archaic language over the centuries while
forgetting their attachments to the Ka*hah, The memory of the Arabs,
which served them as the repository of their oral literature and tribal
historics, was not about to forget such decisive figures as Abraham and
Ishmacl, who play cyelical roles in the existence of the Arab nomads. If
this is so, the the Ka‘bah is the most ancient sanctuary still in usc at the
present day, and the Pilgrimage to Makkah the most ancient ritual still
in operation. The Qurian says: L.o! the first Sanctuary appointed for
mankind was that at Makkah, a blessed place, a guidance to the

* This is not just “another ancient story™ ona par with the first. Itisa report by the Qurin
{2:125-28) - Ed



pecples; wherein are plain memorals (of Allah’s guidance); the place
where Abraham stood up to pray: and whosoever entereth it is safe,
And pilgrimage to the House is a duty unto Allah for mankind, forhim
who can find a way thither™ (3:96-97).

In the symbolism of the Pilgrimage, there is a kind of meeting with the
Divinity that is an anticipation of the Day ol Judgement, and the fact
that pilgrims tend to go on the Pilgnmage towards the cnd of their lives
and even consider dying in Makkah as a benediction — -all this points o
a kind of judgmental nature to this pallar of Islim. The unsewn pilgrim’s
dress, consisting of two plain pieces of white cloth, and the ascetical
restrictions imposed upon all those who enter the sacred precincts
indicate a state of confrontation with the Divine Presence that
obliterates all the social hicrarchies of the profane world: external
distinctions disappear, the equality of all immortal souls face-to-face
with their Creator is what now appears. And since, in that Divine
Presence, the taking of lives, through hunting or uprooting ol plants
that have also a life of their own, and engaging in sensual pleasures
would be out of the question, the Law prohibits all of that by way of
keeping the believers within a {ramework of receptivity towards
celestial graces.

The Ka'bah itscll, as the center of the Islamic world and the converging
point for all the daily ritual prayers, is really the heart of Islam. Ibn al-
‘Arabl compares the Kahah to the heart of the believer and the
circumarnbulating pilgrims to his thoughts: just as there are good and
bad pilgrims who circumambulate the Ka‘bah, there are good and bad
thoughts that circumambulate the heart. While the Ka'bah may be
nothing but stone, it does act as a kind of sacred enclosure for the divine
Prescnce: the pilgrim who sces it for the first time covered with the black
cloth is invariably moved to his depths. It is a visible symbol of the
Origin of all things, the Center of the universe. The circumambulation
of the Ka‘bah, both upon beginning the Pilgrimage and departing from
Makkah, is a dual contfrontation with that Presence but under different
mental conditions: in the beginning, there are the hopes that the
pilgnm’s attitudes will be found acceptable; in the end. the pious
Muslim goes away at peace with himself,

The sacred nature of the Ka'bah is clearly indicated by the attitudes
prescribed by the Taw towards the Black Stone imbedded in the eastern
corner of the edifice. While making his circumambulations around the
Ancient House, the pilgnm should kiss or at least touch the Black
Stone. This would have no meaning if the stone were devoid of
symbolism. Traditionally, 1t 1s looked upon as “the right hand of Allah
in the world,” so that the pilgrim, in kissing or touching the stone,
rencws his pact with the Lord of the Ka'bah more or iess in the same
fashion as a man renews a pact with his fellowman through a handclasp.
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But there is also the Multazam, which is that part ef the wall between
the Ka'bah and the doer leading into the inncr part: here, against this
wall, the pilgrims press their breasts while praying, which they would
not do if the wall were simply a mass of stones with no ultimate
signification.

The rituals of the Pilgrimage proper last for only some five days,
beginning on the eighth day of the month of Dhu al Hijjah and ending
on the thirteenth, though some pilgrims leave before then. The main
rituals have to do with the circumambulation of the Ka'bah, the running
1o and fro between Safa and Marwah, the standing on the plain of
*Arafat, the lapidation of the emblems of Satan, the sacrifice of animals

all of this taking place between Makkah and “Arafat, with the
intervening places of Muzdalifah and Mina having their own
importance also.

Of those rituals, one of the most impressive 1s the standing on the
plain of ‘Arafat from shertly after midday to sunset. This is clearly like
the assembly of all mankind on the day of Judgment, the solarorbin the
clear sky above the Makkan region representing the Divine Presence in
the midst of all creatures.® Also of interest, in this connection, 1s that,
after leaving ‘Arafat on the month of Dhu al Hijjah and staying
overnight at Muzdalifah, the movement to Mind on the tenth must take
place before the sun rises. That the sun sets over *Arafat and that the
pilgrims must move on to Mina before it rises again shows that lslam
blocks all attempts to divinize the solar orb, while recognizing its
relative importance as a means for determining the time wherein to
perform the prescribed rituals,

The ritual slaughtening of ammals is of course in commemoration of
Abraham’ substitution of an animal for his son Isaac, though some
Islamic traditions insist that it was Ishmael who was originally meant to
be sacrificed and not Isaac.** That sacrifice, which takes place on the
tenth of Dhu al Hijjah, is simultancously celcbrated all over the Islamic
world, as we know. That it should come after the standing on the plamn
of “Arafat scems only logical: 1t is that standing that restores to man his
quality of Khalifah, or vice-gerent of God on carth. In his capacity as
Khaliiah, he is the central or axial being in this world, the animus
having only a peripheral and subordinate nature. Their sacrifices at the
hands of manis a liberation; the ritual slaughter gives to the sacrifice, we
should not forget the associated ritual, namely the lapidation of the

* [t must be rememmbered that for Muslims absolutely nothing in creation “represents™
Gud. Ed.

** No Musiim accepss the sacrifice as being that of Isaac {Ishaq). The Semitic tradition
aseribed to Abraham concerns the eldest. first or unigue son. - Fd.

23



Devil, represented by the three stonc pillars at Mina. Tradition would
have it that the Devil appeared here to Abraham, who drove him away
by throwing stones at him; and in some accounts his lapidation of the
Devil 15 1n conjunction with his sacrifice of Ishmael. It is in
commemoration of that Abrahamic stoning that the pilgrims, armed
with stoncs to be thrown in groups of seven, perform the lapidation of
the pillars before and after the sacnfice. The sacrifice, the stoning, the
clipping of the hair and nails all take place on the tenth of 12h Gzl Hijjah.
The three following days, which include additional lapidations, are
really days of rejoicing. ‘There then {ollows the farewell
circumambulation of the Ka‘bah and the Pilgrimage ends.

1t goes without saying that the different steps of the Pilgrimage have
their inner spiritual signification; and no doubt the Mushm sages, such
as al Gharzzall and 1bn al *Arabi, and many others, in pondering the
hidden meaning in the external acts have revealed the profound nature
of the Pilgrimage as a whole. Certainly, the egalitarianism of Islamand
the unity of the Muslim World, not to say the levelling influence of its
message on all races and cthnic groups, are all manilested in the
Pilgrimage. But these are all purely external matters. Nor did the
Prophet institute the Pilgrimage as merely a commemoration of the
events surrounding Abraham, Ishmael, and Hagar. The Pilgrimage
must be seen in the light of the whole question of salvation (rajat) at
the hour of death and entry inte Paradise: cither the Pilgrimage has
some relationship to the salvific message of Tslam or clse 1t 15 merely a
serics of external acts. That it does have such a relationship is shown by
the ritual character of its various parts: blessings or benedictions accrue
to the person whose intention and attitudes on the-Pilgrimage have been
right. HHow far one goes in this direction depends on his inner
purification. Abtl Yazid al Bistami, speaking of this inner progression,
said: “On my first pilgnimage [ saw only the temple; the second tme, |
saw both the temple and the Lord of the Temple; and the third time |
saw the Lord only.™ It is obvious that an awareness of the Divinc
Presence dunmng the Pilgrimage 1s a prerequisite for its successful
completion, whereas the forgetfulness of it makes for a mere physical
performance without grace. Al Hujwirtsays that ¥ Anyone who is absent
frem God at Makkah 1s in the same position as if he were absent from
God in his own house, and anyonc who 1s present with God in his own
house 1s inthe samce position as il he were present with God at Makkah.”
Behind those statements 1s a truth that could be expressed i this
fashion: the Pilgrimage to Makkah is but the external reflection of the
inner Pilgrimage to onc’s own heart, which 1s the Kahah of one’s being.
Oune can be prevented (rom performing the external Pilgrimage, but the
Pilgrimage to the inner Ka‘bah is always possible and is indeed the true
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Pilgrimage, when all 15 said and done. That is why one of the §L—1ﬁ's put
things this way: “1 wonder at those who seek His temple in this world:
why do they not seek contemplation of Him in their hearts? The temple
they sometimes attain and sometimes miss, but comtemplation they

might enjoy always.”
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INTRODUCTION
THE ISLAMIC STUDIES GROUP
AMERICAN ACADEMY OF RELIGION

I. HISTORY

Following the AAR annual meeting of 1972, Dr. Franklin Litteli,
then Chairman of the History of Christianity Section and my colleague
at Temple University, Department of Religion, suggested that thereisa
possibility for setting up a sub-section on Mushim-Christian Fncounter
under the acgis of the History of Christianity Section. This sub-section
would offer panels and lectures in the annual program. | welcomed the
suggestion and arranged a program for the 1973 annual meeting in
Chicago. The same invitation was renewed for the [974 (Washington)
meeting. Dr Littell also advised rhat we must scek independent status
as a program unit since his chairmanship of the section on the History of
Christianity was to cxpire soon. AL the 1974 meeting a unanimous vote
was taken by the scholars present at the Islamics sessions to apply for
status as an independent program umit, An application was lodged with
the AAR Fxccutive Director tor presentation to the AAR Program
Committee,

The application was turned down, and we participated in the 1975
program under the aegis of “History of Christiamity.” At the 1975
meeeting, another unanimous vote was taken and a committee elected
1o apply for independent status. Again, this was turned down. Although
we were granted a “Consultation™ status. vet our participation appeared
in the program under the History of Christianity. At the 1976 meeting, a
third unanimous vote was taken and the same committee reelected to
apply once more for independent status, This was granted in
December, 1976, and we began o operate as such. Since then, the
[slamic Studics Group participated in five annual meetings. At the
request of the AAR Exccutive Director, the Group's participation was
extended to cover the 198 meeling at San Francisco.

In all, we have been responsible Tor holding

9 sessions of 114 hours each
17 sessions of 3 hours cach
2 plenary sessions of 214 kours cach.
The above-mentioned sessions involved 127 s»-akers and 24 sessions



chairpersons. This is exclusive of the current session, (our tenth) to be
held in New York in December, 1952,

We have also held an exhibit of Islamic Art, shown numerous films,
and raised $15,000.0¢ which we plan to spend on publishing three
volumes of papers presented to the AAR under our auspices, (o be
entitled “Trialogue of the Abrahamic Faiths™ [slamic Thought and
Culture™ and “Essays in Islamic and Comparative Studies.”

II. CONSTITUENCY

Since we began with no constituency among the members of the
AAR, we worked very hard to promote Islamic Studies among them.
We advertised the AAR Islamic Studies programs throughout the U S,
and Canada, and we sent out bulk mailings of 1000 or more pieces for
twe years. We solicited papers from our friends and acquaintances.
Gradually, the responses came and they were encouraging. At any one
of our meeting, we could count 40 participants, and some sessions were
attended by more than 100 persons, Today, we estimate that “lslamic
Studies™ 1s a live entity in the consciousness of at least 200 members ol
the AAR though not all of them attend cvery session.

III. METHOD AND PHILOSOPHY

Most of the papers presented under Muslim-Christian Encounter or
Istamic Studies were by special invitation, We also received a number of
papers which were unsolicited. 1n every case. we tried to fit the offered
papers into the program without jeopardizing the planned themes for
sessions. However, the desire of the Steering Committee was to focus
each session around a chosen topic so that speakersand audience could
interact on a particular issue.

As much as possible, we tried to make the 1slamic Studies Group a
mixed one, involving Muslims, Christians, Jews and others as speakers
and audience. We sought to sensitize every participant that our business
15 scholarly and must meet the most ¢xacting standards of scholarship;
but that our discipline deals with the values, attitudes, hopes and
aspirations of millions of living humans. We endecavored to make our
meetings lively by looking into problems of Muslims as a living
community. In our criticisms and suggestions, we sought a
phenomenological approach wherever possible. Over the years, our
mectings have become richer than those of the American Oriental
Socicty where the approach is basically linguistic and/ or textual, and of
the Middle East Studies Association where the approach is basically
strategist. We have succeeded in drawing to the AAR a number of new
members from both associations as well as a number of Muslim
scholars. '



Over the entire period of ten years of activity (nine annual meetings}
there was perfect accord between the Steering Commitiee and the
audience. Members of the audience repeatedlyexpressed their approval
of, and gratitude for, the programs we had prepared. Their suggestions
were acted upon, and they were happy to return to the AAR meeting
year after year.

IV. A NOTE ABOUT THE FUTURE

The Islamic Studies Group has built up a small but growing and
vigorous constituency. Though small by comparison to total AAR
membership, this constituency 1s largely made of scholars who teach
Istam either in one undergraduate course, or as a smaller part of an
undergraduate survey course in the religions of the world. Already, a
number of specialized Isldmicists have been pulled toward the AAR
because of our distinctive approach to comparative study, Moreover,
the papers so far presented in the ficld of lslamic Studies have been of
very high quality, and they are beund to improve in quality and
gquantity in the future. ltis our considered judgment — and hence, our
recommendation — that the Isi@mic Studies Group be upgraded to
“section” and that it be given a chance to realize this fuller development
in the coming decade,

Normally. a “Group” Program unit would sit for anelection of a new
steering commitice every five years, assuming a decision on the part of
the AAR to continue same. However, the AAR Executive Director has
asked the present Steering Committee to continue for one additional
year, Elections will therefore be planned for the annual meeting, 1982,

Isma'il R, a! Farog)

Chalrman

Islamic Studics Group
Amecrican Academy of Religion
Temple University



ABSTRACT OF PROGRAMS
FOR NINE YEARS

1973 (Chicago)

Status; History of Christianity: Muslim-Christian Encounter
Theme: “Muslim-Christian Encounter”

Sessions: Two 1V4-hour sessions

Presiding:  LR. al Faraqi

Speakers: Four, namely.

Hasan Hanafi
Jaroslav Stetkewycz
Lois Lamya’ al Farugi

W.C. Smith

1974 (Washington)

Status: History of Christianity: Muslim-Christian Encounter

Theme: “Muslim-Christian Encounter in the Age of the
Crusades”

Sessions: Two 1V5-hour sessions

Presiding: LR, al Fariqu

Speakers; Five, namely,

M. Khalifah Ahmad
Don M. Randel
Jaroslay Folda
Edward A. Synan
Victor Makkan

1975 (Chicago}

Status: History of Chri:ilianity: Musiim-Christian Encounter

Themes: “Islam and Meodernism™ “Islam, the University and the
AAR"

Presiding:  1.R. al Faruqi

Sessions: One 3-hour session, one 1¥%-hour session

Speakers: Eight, namely,
Charles J, Adams
Sami Hamarnah
James Waltz
Anis Ahmad
John L. Esposito
Willem Bijlefeld
I.R. al Faruqt
Roderick Hindery



1976 (St. Louis)

Status:
Theme:

Sessions;
Presiding:
Speakers:

History of Christianity: Islamic Studies Group
“Teaching lslam to Undergraduates™; “1ssues in Islamic
Thought™

Two 114-hour sessions and one 3-hour session
1.R. al Faraql

Fourteen, namely,

William Sheppard

Jane Smith

Riffat Burki

John Esposito

Merlin Swartz

Spencer Lavan

Gary de Angelis

J.M. Pessagno

Harold Kasimow

S. Kirmant

Ants Ahmad

M. Zahniser

Lois Lamya’ al Faruqi

Harry Partin

1977 (San Francisco)

Status:
Themes:

Sessions:
Presiding:

Speakers:

AAR Program Unit: Islamic Studies Group

“Sufism™; “Faith and Reason in lsiam™; “Teaching of
Islam: Metheds and Problems™ “Changing Status of
Women”

Two 3-hour sessions, two Y4 -hour sessions

Harold Kasimow, J. Mcric Pessagno, Anis Ahmad, John
L. Esposito

Twenty, namely,

Richard Martin Houston Smith
lsma‘1l R. al Faruqi Alan Lazaroff

J.M. Pessagno Lois Lamya’ al Faraqi
Frederic M. Denny *Abdul Qadir Baig
S.A. Nigosian *Abidullah Ghazl
Joseph Epes Brown Tamar Frank

Hamid Algar Mary J. Good

“‘Umar Farug *Abdullah  Najat Sanabary

John L. Esposito Lois Beck

Elizabeth Fernea Midhat Abraham



1978 (New Orleans)
AAR Program Unit: Islamic Studies Group

“Islam in North America™ “Interpretation of Scripture
in IslAm™, “Islam and Pelitical Liberation™ “Worship in

Status:
Theme:

Sessions:

Presiding:

Speakers:

Plus:

Theme:
Speaker:

Status:
Themes:

Sessions:
Presiding:

Speakers:

Islam™

Four 3-hour sessions; one Plenary Session
Anis Ahmad, J. Meric Pessagno, John L. Esposito,

Harold Kasimow
Twenty-eight, namely,
Yvonne Haddad
Gordon Newby

Earl H. Waugh

Lois Lamyd™ al Farugl
‘Uthman Llewellyn
Rashid Hamid

John Sullivan

Alford T. Welch
John L. Esposito
Muhammad Hamddn
John A. Williams
Muzzammil Siddiqi
Harold Kasimow
Isma'tl R. al Farugi

Plenary Session

Presiding: 1.R. al Famgi

Frederic M. Denny
Anis Ahmad
Richard Martin
JLM. Pessagno
*Azim Ninji

Jane 1. Smith
Frank Gorman
Newell S. Booth
Akbar Muhammad
Fred R. von der Mehden
H.M. Federspiel
llyas Ba-Yunus
Victor Danner
Wadi® Haddad

“World Community of Islam in the West™
Wallace D. Muhammad, Chiel Imam, World
Community of Islam in the West

1979 (New York)
In cooperation with the Inter-Religious Peace
Colloquium (The Muslim-Jewish-Christian Conference)
AAR Program Unit: Islamic Studics Group

“Trialogue of the Abrahamic Faiths™, “Sufism™; “Islimic

Thought™

Five 3-hour sessions; one Plenary Session; one Luncheon
Jane 1. Smith; John L. Esposito; Harold Kasimow, J.M.
Pessagno, Msgr. Joseph Gremillion

Twenty-two, namely,
Michael Wyschogrod
Krister Stendahl

Victor Danner
Marilyn Waidman

Muhammad *Abd al Raufl Sayyid Husayn Nasr



Scymour Siegel Howard Burkle

John Raines Wilfred C. Smith
Ismatl R. al Faruqt Frederic M. Denny
William Hickman I.M. Pessagno
Howard M. Federspiel ‘Azlm Nanjt
Tamar Frank Henry Siegman
Dimitr Gutas James Finn
Herbert Mason Mahmud Awan

Plus: Plenary Session

Presiding:  Isma®i R. al Faruqi

Theme: “Trialogue of the Abrahamic Faiths”

Speaker: Cardinal Sergio Pignedeli, The Vatican

Plus: Luncheon in honor of Cardinal Pignedoli

1980 (Dallas)

Status: AAR Program Unit: Istamic Stuches Group

Theme: “The Fourteenth Centennial of 1slam: Contributions

Through the Centuries to the Moral, Intellectual and
Beautiful Life”

Sessions: Two 3-hour scssions

Presiding: Frederic M. Denny; Jane 1. Smith

Speakers: Thirteen, namely,
Yvonne Haddad J.M. Pessagno
‘Alauddin Kharriifah fsma'il R. al Farugi
Kristina Nelson S. Husayn Nasr
Jafran Jones Michel Mazraoui
Anthony Welch Mark Weoodward
Khalidah Salam Noel Q. King

Elizabeth Fernea
Plus: Exhibit of Isldmic Art comprising:

400 mounted pictures of 1siamic art works in
Architecture

Ceramics

Painting

Calligraphy

Metal, wood and cloth works

300 art objects, comprising

Textiles

Jewelry

Eeather, ceramics and metal works
Calligraphic Manuscripts and decorations



Carpets

3 films on Islamic Art
{In cooperation with the Muslim Students” Association of the United
States and Canada and the National Committee for the Fourteenth
Centennial of Islam)

1981 (San Francisco)

Status: AAR Program Unit: Islamic Studies Group
Themes: “Interaction between Islam and Christiamty™;
“Interaction between [slam and Judaism™
Sessions: Two 3-hour sessions
Presiding:  Isma‘l R. al Fariiqi, Harold Kasimow
Speakers: Twelve, namely,
J.M. Pessagno Helen Goldstein
S. Husayn Nagr William Brinner
Richard B. Rose Lois Lamya” al Farugi
Victor Danner Norman Stillman
Ahmad ‘Tsa David Arel
T. Patrick Burke Norbert Samuclsen



THE SHAHADAH

Muzzammil H. Siddigt
Muslim World League, New York

When discussing the first pillar {(rukn) of Islam, scholars usually tend
to pay all their attention to the concept of monotheism or tawhid.
Tawhid is, no doubt, a very important principle of "slam and the most
supreme value in its religious structure. In this paper, however, we
would like to discuss the notion of Shahadah or “bearing witness™asan
element of faith in Islamic life.

A famous Hadith narrated in this connection by al Bukhar says:

:#3@:&1&4&|J}m)dﬁ:dum;ﬂ“§b)ﬂ@| Ot
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“Ibn ‘Umar said, the Messenger of Allah— peace and blessings of

allah be upon him — said, 'Islam is built on five things, the bearing

of witness that there is no God but Allah and that, Muhammad is

the Messenger of Allah, and the keeping up of praver and the

payment of zakat and the pilgrimage and fasting in Ramadan.””

(Al Bukhari, Kitab al [man, 1)

It is on the basis of this and many other simiar hadiths that the first
statement of tawhid is known as Kalimat al Shahddah (the statement of
witness) and thus a Muslim declares:

€ il Jguty Ttasma 5 _;9.:;1, FIRY RV A WP
“I bear witness that there is no God but Alfah and I bear withess

that Muhammad is the Messenger of Allah.”

In order to understand the full sigmficance of the word “shahadah™
we must turn to the Qurian, the source and inspiration of all Islamic



knowledge, where the word “shahadah™ occurred in its various forms
no less thatn 160 times. 1ts basic meaning is “to see with one’s own eyes,”
or “to be present when something happens or takes place.”™ Thus for
example, in the Qurian, we read:
{(YAe:Y} ¢ Aaauli ygddl aSia ugd ad n
“So whosoever of you see the month (of Ramadan) let him fast.”
(2:185).
{V:YE) « ool fyo Lalls Lagalic aglutiy
“Let a group of believers see their (adulterers’) punishment.”
(24:2)
(V:A9) oneh Cutablly iplad Lo he pdg
"And the were waiching whatever they were doing 10 the
believers.”
(85:7)
(\Y\‘:Y) € ushl gl ads 3 elagd ang ‘.1 »
“Were you present when Jacob was visited by death.” (2: 133)
Shahadah in its further active forms means to attest and to testify what
one has seen. Hence it does not mean only personal knowledge and

conviction but also denotes strength of one’s conviction in declaring
what one knows. Thus we read:

{(AV:YY) el o 1ol o YL _Su g Sl a9

“And we did not testify except what we knew," (22:81)

It is because of His supreme knowledge and omniscience that God
is also called Shahid in the Quran. (see 398, 5117, 6:19; 10:46;
22:17; 34:47; 41:53; 38:6; 85:9 etc.).

{(YA:T) « gAYl )Y asl ) agdin
God artests 10 His own Oneness (3:18)
(VW) waaday adyd o] B3 Loy ag ey 8 S0

God atiests 10 whatever He has revealed to His Prophet because
He has revealed it with full knowledge (4:166).

«pSia g s s B Jan

God artests that He has sent Muhammad as His Messenger (6:19;
4:72; 48:28).



i Iu\-lq-a-u ry 4‘1“.! u.iS, y,.u) uuL:\.U L‘IL‘LL-I-I)?’ n
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On the Day ot Judgement, the Quean says, you ears, your ¢ves, your
hands, your feet and you skin will bear witness against yvou because of
whatever wrong or sinlul deeds that you have committed deliberalely
and consciously (see 41:20, 6:130; 36:65). One who persomfies in humself
what he attests and calls others to this testimony is called shahid and
shahid in the Qurian. Thus the role of the Prophet 1s that of the shahid.

(E G:TT) 0 dng Tytuag faals Wil ) ! el

“0 Frophet! verily We have sent thee as a witness, a bringer of
glad tidings and a warner.”
{33:45; see alsu 48:8 and 73:15),

The Prophet is also a shahid i.e. a continious witness and so are
also the believers charged to be witnesses.

e gt 1355 2 Tasgd Jpanyl (50 130 B Ui gyl A SLaa 340
(VA:\'Y) i _wlal!
(£3:€) wlugd Vi e ol Uiy

In its various usages in the Quran, the Shahadah stands for:
f. Knowledge and conviction
2. Commitment
3. Declaration

Like Christiamty, Islam does not lack detailed creeds. These detailed
creeds were formulated by theolgians aften tocombat heresics. Kafimar
al Shahadah s, however, the shortest creed of Islam and also the
simplest and the earliest. Wensinck, in vain, tried to prove that during
the hife of the Prophet Muhammad this formula of faith did notexistin
its present form. According to him, early Muslims only used

MY and « dl Jyw; loasa n  was added when Muslims later
started preaching to Christians and Jews.

Wensinck's arguments are based primarily upon the assumption that
the hadith material is unreliable. According to him, hadith at most can
be taken to refleet the time in which is was composed and written and
not the time of Muhammad. We shall not discuss this claim in this
paper. Much has already been writlen to expose the falsity of such

"Orientalistic generalization about hadith. Dr. Mubammad Mustaia al

‘AL Wensinek, Musfimm Creed. London: Cambridge Urniversity Press, 19320 Second
impiession, p. 17-35,



A'zami pave a thorough refutation of them in his Studies in Early
Hadith Literature (Indianapolis: American Trust Publications, 1978).
Wensinck, perhaps forgot to consider the call for prayer (adhan) where
both phrases of shahadah occur side by side in their complete form. No
one, 1o my knowledge, has questioned the historicity of Adhan which
was called by Bilal and many other Companions of the Prophet, five
times a day in his mosque in Madinah.

The two phrases of the shahadah convey fully the basic principles of
Islam. It is, however, signficant that they do not begin with credo or 1
believe, rather they start with ashhadu (1 bear witness) which means not
only that | have faith in God and I believe in Him but also that I see His
presence before and around me, | am convinced about His unique
existence and this 1s not my private conviction but | want to declare it to
the world. Similarly, 1 do not only believe in the prophethood of
Muhammad but T kirow him as Prophet and [ declare this conviction to
the world.

Shahadah is onc of the important religious experiences of a Muslim,
It begins the day he is born and these words are whispered in both of his
ears by father, grandfather or some other pious Muslim. And it
continued through his growth in Muslim society where he hears the
Adhan f{ive times a day. It becomes his vitimate experience if he has the
opportunity to give his life for his faith as a shahid or martyr.
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ISLAM AND LAW

‘Aid" al Din Kharriifah
Muslim World League, New York

Isidm is the chosen religion of God. It is therefore, a complete way
and a comprehensive system of life; and it is so, not in theory alone,
Islam is comprehensive in its practicality. By the third century after the
Hijrah, the Islamic system of law was complete. The shari'ah covered all
the arcas usually treated by civil law, criminal law, family law,
commercial law, international law, etc. It wil be difficult, if not
impossible, 10 discuss in detail the contribution of Isldm in all these
fields. 1 shall, therefore, confine myself to the main landmarks of the
contribution of the shari‘ah in these fields.

In civil law, Islam made a signficant contribution when it
commanded the Muslims to write down their business agreement and to
record their business transactions. We read in verse 282 of the second
stirah of the Holy Qurian:

“O ve who believe, when you deal with one another, in
transactions involving future obligations, in fixed periods of time,
reduce them to writing. Let a scribe write down faithfully as
between the parties.”

This divine dictate is in the interests of the parties involved. If they
abidc by it, they would save themselves {rom much unnecessary trouble
that could arise later between them. However, Islam did not make this
law rigid but sufficiently flexibie, s¢ that in certain cases the merchants
might be exempted from cbserving it. The law permitted them to
conclude their business transactions by word of mouth or telephone
where expedient provided that they abide by their words. But it warned
them of God's greater wrath if they failed or cheated one another. Thus,
trustworthiness of the parties played a significant role in business. Islam
gave this privilege to the merchants 1400 yearsago. A Muslim merchant



must honor_ his commitment made by word of mouth. He must
uphold his pledge at all costs whether he made it in writing or he did it
verbally. And no Muslim merchant or businessman may abuse or
misuse this privilege which God has given him. In the event of dispute or
diagreeement between two parties, the shariah, following a hadith of
the Prophet Muhammad (SAAS), prescribed that *The burden of proof
(evidence) devolves upon the plaintiff.”

In the field of family law, the contribution of Islam is most
significant. No other system of law in the world has done so much to
improve and to elevate the status of women as Islim has done. It gave
woman rights which she did not have before: the right to choose her
husband, to inherit property, and to divorce her husband through a
court, This was truly revolutionary. Befere Islam, the condition of
women was simply unspeakable: she had no status, no position, and no
rights. She was treated as something less than a human being, a mere
chattel, sometimes pleasing but more often a source of anguish, Many
Arabs buried female infants alive. for fear of inviting ridicule or social
disapproval in later life.

When Isldm announced that 2 woman was the equal of 2 man; that
she was an individual, and had her own personality, her own rights, the
rest of the world was shocked and surprised. But 1sldm compelled its
adherents to acknowledge women’s rights.

Before Islim, ene could marry any number of women. But Islam took
this “privilege™ away and restricted the number of women a man could
marry to four, and that too, under special conditions. Men are not
allowed to abuse this privilege. Islam also gave woman the right to
inherit and to keep her wealth, and thus to be free from economic
dependence upon her husband. She is free to sell her property without
permission of her husband — a right which women did not have in
Europe until the end of the 19th century. Indeed, Isfam gave rights to
women which have been denied in the Western society even today. It
gave her the right to keep her maiden name after marriage. She does not
have to use the name of her husband. This is a right which is still being
sought in many parts of the world. Islam was thus the firstemancipator
of women.

In the field of administrative law, Islam gave people the freedom of
expression and the freedom of assembly within the framework of law. A
man may not abuse these freedoms and tresspass on the rights of others,
Islam takes very serious notice of libel, especially against women, and
makes it a scricus offence punishable by public flogging. The person
found guilty of libel suffers loss of lcgal capacity to give witness during
the rest of his life.

Islamic law also introduced the right of “mutual consultation™ or



shiird. This wasits way of banishing tyranny, whimsey and arbitrarincss
from Muslim life, whether at home, in business, or in government. All
affairs, above all the highest affairs ol state, are in Islam to be conducted
by consultation between all parties concerned. The importance of
consultation in Islam demanded that a whole sirah of the Qur'an be
devoted to 1t

“The believers'affuirs are settled in consultation with one another

... Forgive the believers, O Muhammad, pray for them, and

consult with them on all matters” (Qurian 42:38; 3:159).
Moreover, we find our Prophet Muhammad (SAAS) himself secking to
consult with his companions. “O people, give me your opinion, " he used
to say on so many occasions.” [slam did not omit to stress the
importance of consulting, not the ignorant, but those who have
knowledge. Allah says:

“Consult or ask the peaple who have knowledge if vou do not
know. " (Qurién 16:43).

Al MawardT took care to elaborate the conditions under which peopie
may give consultation or render advice when asked . They should satisfy
three conditions, viz., justice, knowledge and wisdom. Without these
three qualifications, the person giving consultation is not only devoid of
credit in the eye of God. but deserves pumishment in hellfire.

In the field of eriminal law, Islam introduced the most important
concept of “equal compensation.” In the Qur'an Allak (SWT) says:

“O ye who believe! The Faw of Fquality is prescribed for you in
cases of murder; the free for the free, the slave for the slave; the
womman for the woman. But if any remission (s made by the
brother of the slain, then grant any reasonable demand, and
compensate him with handsome gratitude. This is a concession
and a mercy from your Lord. After this whoever exceeds the limits
shall be in grave penalty” (Qurian 2:178).

“In the Law of Equality there is (saving of) life to you, O ye men of
understanding; that ye may restrain yourselves™ (Qurian 2:179).

“No bearer of burden can bear the burden of another™ (Quridn
6:164).

The first two guotations are called the “Law of Punishment.™ [slam
stands for absolute justice. 1f 2 man has been wronged, he must receive
what 1s due. And the man who has wronged another person without
reason must pay for his crime. Justice is a lesson to all members of the
community. No onc stands above or beyond the law; and no one may

principle of personal respensibility, Every man will answer {or his own



deeds, and no one will be held answerable for the deeds of another.

Islamic law prescribes capital punishment for voluntary
manslaughter, unless the heirs of the slain torgive the criminal. If the
killing was not voluntary, he criminal must compensate the survivors of
the slain, or the heirs, according to the traditions and customs of the
country. The law of capital punishment is based on divine wisdom, and
is in the best interests of the society. The alarming crime sitization in our
present time finds murders becoming ever more frequent and murderers
being allowed unwarranted leniency. There is a need for Quridnic law
today; it constitutes the only answer to our contemporary problem. Itis
intolerable that our society must live in constant fear of murderers,
robbers and other criminals. The secular penal codes and courts of the
preseni day seem to be more concerned for and sympathetic to the
murderer than to the victim, his relatives or to society.

For the crime of theft, Islamic law prescribes the punishment of
severing the thief’'s hand. On the face of it, this looks very severe.
However, such punishment is enforced only if the society is not
suffering from deprivation. Where the conditions are abnormal and
people commit theft due to extreme poverty and suffering, such a
punishment will not be enforced on the grounds that the government
has failed 1o provide the basic necessities to its people, and has therefore
lost the right to enforce the punishment. The punishment of theft was
once suspended by Caliph *“Umar ibn al Khattib (RAA) in the year of
general drought and near famine,

It is not cut of place to mention here the average annual rate of crimes
in the United States of America. The frequency of crime is as follows:

murder one every 27 minutes
larceny one cvery 5 seconds
motor vehicle theft one every 33 seconds
violent crime one every 31 seconds
forcible rape one cvery 8 minutes
robbery one every 78 scconds
aggravated assault one every 5 minutes
burglary one every 10 minutes

Ininternational law, lsiam gave us a totally new perspective of world
order. Time permits us but a bare mention of two of its highlights. First
of these is the duty to maintain peace with every other state or group
which has not perpetrated aggression against the Muslims. Allah
(SWT) says in the Qurian:



“Allah forbids you not with regard 1o those who fight you noi for
(vour) Faith nor drive you out of your homes, from dealing kindly
and justly with them; for Allah loveth those who are just.”(Qur'an
40:8).

Second among highlights is that, wherever and whenever it is given
the choice, the Islamic state must choose peace and not war. ln this
connection Allah (SWT) says:

“If your enemy prefers peace, you have to prefer peace, and put
your trust tn Alfah” (Qurian §:60).

Third 1s the obligation of the Islamic state to seek a world order
wherein every other state is Muslim by free choice or 2 covenanter with
the 1slamic state to co-exist with it in peace. The purpose is to enable
everyone to hear the word of God and to accept ot reject it freely.

The fourth is the recognition by Islamic law of non-citizen individuals
and groups as legal persons entitled to covenant with the Islamic state
on all matters concerning them. Isl@mic law grants non-resident non-
citizens to take their complaints against citizens as well as the state to
the nearest shari'ah court.

The fifth is the absolutely equal status Islamic law grants to the
transient non-citizen in the Islamic state. If he is 2 Muslim, his life is
governed by the shari'ah like any other Muslim citizen; if non-Muslim,
by the law of his co-religionists if there are any, or by the law of his own
religion if there are none.

The sixth point 1 the ideolgoical basis Islim has given to man’s
definition of man and his relation with other men, The shari'ah
recognizes human beings by their religion, i.e., by the highest ultimate
truths and values they hold, not by the real estate they occupy, or the
race to which they belong.

The seventh is that the Islimic law ol nations envisages a united
world-order in which the peoples of the world ive in peace, a world in
which there are neither customs, frontiers nor immigration laws, where
humans and wealth are {rec to move, where humans are free to convince
and be convinced of the truth, where every human is at once student and
teacher, guarded and guardian, agent and patient of thec command of
the good and the prohibition of evil. This is not a utopian dream; nor the
wishful thinking of an idle, speculative thinker. It is law, with courts,
executive machinery and the better conscience of over a billion souls to
suppaort it.



THE PILGRIMAGE TO MAKKAH

Victor Danner
Department of Near Eastern Languages and Literatures
Indiana University

Islam considers itself to be the very last religion to be revealed to
mankind before the Day of Judgment, and the Prophet Muhammad to
be the very last of the long line of Prophets and Messengers beginning
with Adam. Hence, in many ways, Islam sums up in itself and in its
Prophet many of the qualities and attitudes of previous revelations,
just as the Prophet is a kind of synthesis of the long line of prophets
stretching back in time to Adam. The pure menotheistic message of
Islam — the Oneness of the Divinity — is but the last reaffirmation of
what previous divine messages had said before they had been ¢louded
over by forgetfulness and worldliness. Within the Semitic cycle of
monotheism, Islam pictures itself as reaffirming the Abrahamic
message, which had been delimited, in Judaism, through the concept of
the Chosen People and, in Christianity, through the teachings in
Trinitariansim. The resulting ethnocentrism of Judaism impeded the
expansion of the meonotheistic ideas on the Divinity from reaching
those who were outside the pale of the Chosen People. The
Christocentrism of Christianity, in clouding over the absoluteness of
God by emphasizing the divinity of the Christ, comprised the
transcendent nature of the Absolute, and through its Trinitarian
teachings, made the Oneness of ultimate reality suspect. By insisting on
the pure monotheism of Abraham as in itself a message of salvation,
without regard to any Chosen People or to any divine incarnation,
Islam intended to reaffirm the primordial religion of mankind and to
restore to the Divinity its character of salvific absoluteness in itself.

Nowhere i1s this Abrahamic connection of 1slam more evident thanin
the Pilgrimage {al hajj), the fifth and final pillar of the Religion, which is
hinding on those adults who can perform it toward the end of their lives.



The Pilgrimage to Makkah celebrates in its multiple rituals a whole
series of events connected with the mission of Abraham, his wife Hajar
(or Hagar), and their offspring Ishmael (Isma‘l). If we stop to examine
the different elements in the Pilgrimage that have to do with Abraham
and his family, we realize, more and more, that the claim of Islam to be a
reaftirmation of the Abrahamic way is based, not merely on the sacred
words of the Quran, which count for much already, but also on an
ancient, sacred oral tradition that the memories of the nomadic Arabs
kept alive in pre-lslamic times along with their own observance of the
rituals surrounding the Ka‘bah and the Pilgrimage to that ancient
sanctuary. Let us remember, in passing, that Judaism and Christianity
are cannccted to Abraham through Isaac, while Islam is connected to
him through 1shmael. Indeed, the northern Arabs consider him their
progenitor, and the Prophet, like the other Arabs in his day, had an
ancestral line that took him back to Ishmael. That lineage was
accompanied by a mass of traditions and stories surrounding the
Ka'bah that the pre-Islamic Arabs, the so-called pagan Arabs,
transmitted as part of their historical and religious connections to that
ancient edifice.

The Islamic tradition would have it that the prototype of the Ka‘bah
is not earthly but celestial in nature. As a matter of fact, there are a
number of otherworldly Ka'bahs, each one the center of its place of
existence, just as the Ka'bah at Makkah is the center of the earth. The
ultitnate prototype of the Ka‘bah, as Ibn al ‘Arabi and other Muslim
sages put it, is the Divine Throne (a/ ‘Arsh), around which the angelic
hosts revolve with a circumambulation that is in itself the model of the
circumambulation of the earthly Ka‘bah by the believers in Makkah.
The Ka‘hah in Makkah is accordingly a symbot of the Divine Throne,
which is both the Origin and Center of the universe. Now, the Ka‘bah in
certain cosmogonic myths of some Muslims is the origin of earthly
existence in time, being a kind of first crystallization of matter; and itis
the center of the earth, its navel, since it is situated on the axis
connecting it to the Divine Throne. :

According to certain ancient traditions, Adam was the first to raise
the foundations of the Ka'bah. which then fell into disrepair after the
Deluge. But in his time, the sacred sanctuary was in the form of a tent
made out of a brilliant jewel-like substance, and the Black Stone, which
was then a seat for him, was a white jewel-like substance, turning black
only later on, when the sins of those touching it began to leave their
imprint on its coler. This myth, as we can discern, seeks to convey
something of the freshness of primordial mankind inits approach tothe
spiritual life: the luminosity of the ancient sanctuary and its famous
stone both bespeak a time when passion and ignhorance had not yet
transformed mankind and its temples into opague and darker
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substances. Later on. the hearts of men would be like stones, and so
would their temples, like the Ka‘'bah.

That is one ancient story on the origins of the Ka‘bah, Another one
tells us that Abraham and his son Ishmael either repaired the Ka*bah or
else constructed it for the first time.* You will recall that Abraham took
his spouse Hagar and their son Ishmael to Arabia and left them there.
Hagar’s racing seven times between the hills of Safa and Marwah is
commemorated as one of the elements of the Pilgrimage, the Sa’y (“the
running”), when the pilgrims reduplicate her efforts in search of water
for her young son Ishmael. The well of Zamzam, the water of which still
flows for the use of all pilgrims, was the celestial response to Hagar.
One account has it that Gabriel’s hecl uncovered the well just in time to
save Ishmael, Both Ishmael and his mother Hagar lie buried only some
feet away from one of the corners of the Ka‘bah. Within the sanctuary
are a number of buildings and spots that tradition points to as being
places where Abraham himself stood during the building of the
Ka‘bah, his footprints still visible in the soft stone, or where he and
Ishmael mixed the mortar for the building.

The actual institution of the Pilgrimage goes back to Abraham’s time,
the only things introduced by the pre-Islamic Arab pagans being the
idols, which were to be found in the Ka‘bah itself. Apart from
destroying the idols — all 360 of them — and prohibiting the
circumambulation of the Ka‘bah naked, the Prophet merely purified
the Pilgrimage ritvuals of their paganistic veneer and restored them to
their Abrahamic state. There i1s no adequate reason why one should
doubt the antiquity of the rituals connected with the Pilgrimage nor
their relations to Abraham and Ishmael. When the Arabsappeared on
the world scene in the seventh century, their language was the newest of
the Semitic tongues, as far as historical events relating to Islam were
concerned, but it was also the most archaic of all the Semitic languages,
closer to the mother-Semitic than the rest. They could not have
preserved intact their archaic language over the centiuries while
forgetting their attachments to the Ka‘bah. The memory of the Arabs,
which served them as the repository of their oral literature and tribal
histories, was not about to forget such decisive figures as Abraham and
Ishmael, who play cyclical roles in the existence of the Arab nomads. I
this is so, the the Ka‘bah is the most ancient sanctuary still in use at the
present day, and the Pilgrimage to Makkah the most ancient ritual still
in operation. The Qur'an says: Lo! the first Sanctuary appointed for
mankind was that at Makkah, a blessed place, a guidance to the

* This is not just “anether aneient story™ ona pac with the first. tisa report by the Quridn
(2:125-28) - Ed.
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peoples; wherein are plain memonials (of Allah’s guidance); the place
where Abraham stood up te pray; and whosoever entereth it is safe.
And pilgrimage te the House is a duty unio Allah for mankind, for him
who can find a way thither™ (3:96-37).

In the symbolism of the Pilgrimage, there is a kind of meeting with the
Divinity that is an anticipation of the Day of Judgement, and the fact
that pilgrims tend to go on the Pilgrimage towards the end of their lives
and even consider dying in Makkah as a benediction — all this points to
a kind of judgmental nature to this pillar of Islam. The unsewn pilgrim’s
dress, consisting of two plain pieces of white cloth, and the ascetical
restrictions imposed upon all those who enter the sacred precincts
indicate a state of confrontation with the Divine Presence that
obliterates all the social hierarchies of the profane world: external
distinctions disappear, the equality of all immortal souls face-to-face
with their Creator is what now appears. And since, in that Divine
Presence, the taking of lives, through hunting or uprooting of plants
that have also a life of their own, and engaging in sensual pleasures
would be out of the question, the Law prohibits all of that by way of
keeping the believers within a framework of receptivity towards
celestial graces.

The Ka'bah itself, as the center of the Islamic world and the converging
point for all the daily ritual prayers, is really the heart of Islam. Ibn al-
*Arabl compares the Ka‘bah to the heart of the believer and the
circumambulating pilgrims to his thoughts: just as there are good and
bad pilgrims who circumambulate the Ka'bah, there are good and bad
thoughts that circumambulate the heart. While the Ka‘bah may be
nothing but stone, it does act asa kind of sacred enclosure for the divine
Presence: the pilgrim who sees it for the first time covered with the black
cloth is invariably moved to his depths. 1t is a visible symbol of the
Origin of all things, the Center of the universe. The circumambulation
of the Ka‘bah, both upon beginning the Pilgrimage and departing from
Makkah, is a dual controntation with that Presence but under different
mental conditions: in the beginning, there are the hopes that the
pilgrim’s attitudes will be found acceptable; in the end, the pious
Muslim goes away at peace with himself.

The sacred nature of the Ka'bah is clearly indicated by the attitudes
prescribed by the Law towards the Black Stone imbedded in the eastern
corner of the edifice. While making his circumambulations around the
Ancient House, the pilgrim should kiss or at least touch the Black
Stone. This would have no meaning if the stone were devoid of
symbolism. Traditionally, it is looked upon as “the right hand of Allah
in the world,” so that the pilgrim, in kissing or touching the stone,
renews his pact with the Lord of the Ka‘bah more or less in the same
fashion as a man renews a pact with his fellowman through a handclasp.
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But there is also the Multazam, which is that part of the wall between
the Ka‘bah and the door leading into the inner part: here, against this
wall, the pilgrims press their breasts while praying, which they would
not do if the wall were simply a mass of stones with no ultimate
signification.

The rituals of the Pilgrimage proper last for only some five days,
beginning on the eighth day of the month of Dhu al Hijjah and ending
on the thirteenth, though some pilgrims leave before then. The main
rituals have to do with the circumambulation of the Ka‘bah, the running
to and fro between Safd and Marwah, the standing on the plain of
*Arafat, the lapidation of the emblems of Satan, the sacrifice of animals
— all of this taking place between Makkah and ‘Arafat, with the
intervening places of Muzdalifah and Mina having their own
importance also.

Of those rituals, one of the most impressive is the standing on the
plain of ‘Arafat from shortly after midday to sunset. This is clearly like
the assembly of all mankind on the day of Judgment, the solar orb in the
clear sky above the Makkan region representing the Divine Presence in
the midst of all creatures.* Also of interest, in this connection, is that,
after leaving ‘Arafat on the month of Dhu al Hijjah and staying
overnight at Muzdalifah, the movement to Mina on the tenth must take
place before the sun rises, That the sun sets over ‘Arafat and that the
pilgrims must move on to Mind before it rises again shows that Islam
blocks all attempts to divinize the solar orb, while recognizing its
relative importance as a means for determining the time wherein to
perform the prescribed rituals,

The ritual slaughtering of animals is of course in commemeoration of
Abraham’s substitution of an animal for his son Isaac, though some
Islamic traditions insist that it was Ishmael who was originally meant to
be sacrificed and not Isaac.** That sacrifice, which takes place on the
tenth of Dhu al Hijjah, is simultaneously celebrated all over the Islamic
world, as we know. That it should come after the standing on the plain
of *‘Arafat seems only logical: it is that standing that restores to man his
quality of Khalifah, or vice-gerent of God on earth. In his capacity as
Khalifah, he is the central or axial being in this world, the animus
having only a peripheral and subordinate nature, Their sacrifices at the
hands of manis a liberation; the ritua! slaughter gives to the sacrifice, we
should not forget the associated ritual, namely the lapidation of the

* It must be remembered that for Muslims absolutely nothing in creation “represents”
God. — Ed.

** No Muslim accepts the sacrifice as being that of Isaac (Ishag). The Semitic tradition
ascribed 10 Abraham concerns the eldest, first or unigue son. - Ed.
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Devil, represented by the three stone pillars at Mina. Tradition would
have it that the Devil appeared here to Abraham, who drove him away
by throwing stones at him; and in some accounts his lapidation of the
Devil 15 in conjunction with his sacrifice of Ishmael. It is in
commemoration of that Abrahamic stoning that the pilgrims, armed
with stones to be thrown in groups of seven, perform the lapidation of
the pillars before and after the sacrifice. The sacrifice, the stoning, the
clipping of the hair and nails all take place on the tenth of Dh ual Hijjah.
The three following days, which include additional lapidations, are
really days of rejoicing. There then {ollows the farewell
circumambulation of the Ka‘bah and the Pilgrimage ends.

1t goes without saying that the different steps of the Pilgrimage have
their inner spiritual signification; and no doubt the Muslim sages, such
as al Ghazzali and Ibn al *Arabi, and many others, in pondering the
hidden meaning in the external acts have revealed the profound nature
of the Pilgrimage as a whole. Certainly, the egalitarianism of Isiam and
the unity of the Muslim World, not to say the levelling influence of its
message on all races and ethnic groups, are all manifested in the
Pilgrimage. But these are all purely external matters. Nor did the
Prophet institute the Piigrimage as merely a commemoration of the
events surrounding Abraham, Ishmael, and Hagar. The Pilgrimage
must be seen in the light of the whole question of salvation frajat) at
the hour of death and entry into Paradise: either the Pilgrimage has
some relationship to the salvific message of Islam or else it 1s merely a
series of external acts, That it does have such a relationshipis shown by
the ritval character of its various parts: blessings or benedictions accrue
to the person whose intention and attitudes on the Pilgrimage have been
right. How far one goes in this direction depends on his inner
purification. AbQ Yazid al Bistami, speaking of this inner progression,
said: “On my first pilgrimage I saw only the temple; the second time, |
saw both the temple and the Lord of the Temple; and the third time 1
saw the Lord only.” It is obvious that an awareness of the Divine
Presence during the Pilgrimage is a prerequisite for its successful
completion, whereas the forgetfulness of it makes for a mere physical
performance without grace. Al Huywirisays that*Anyone who 1s absent
from God at Makkabh is in the same position as if he were absent from
God in his own house, and anyone who is present with God in his own
house is in the same position as if he were present with God at Makkah.”
Behind those statements is a truth that could be expressed in this
fashion: the Piigrimage to Makkah is but the external reflection of the
inner Pilgrimage to one’s own heart, which is the Ka‘bah of one’s being.
One can be prevented from performing the external Pilgrimage, but the
Pilgrimage to the inner Ka‘bah is always possible and is indeed the true
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