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Introduction

All praise be rendered to Allah, peace be upon His Messengers and
their latest Messenger, Muhammad, his family and Companions and
their followed them devotedly till the Day of Judgement. I-introduce
this book an Introduction to Islam and an Entrance to define it to him-
self is not aware of it or his awareness is either has a defect of short-
coming or distortion. It is indeed a remembrance and emphasis to him
who does not know it. Remembrance is useful to the believers. Such a
definition to its essential Subsistence general Characteristics, Principel
objectives, and infallible sources togtber with the elaboration of the
need to religion generally and to Islam particularily.

With this definition, the chapter comprised in the book are speci-
fied as follows:

Chater One: Concerning the actual need to Religion, the actual
need to mind, Soul and nature in the individual, and the need of the
Society to factors and norms.

Chapter Two: Subsistence of Islam, in faith, worship, morals and
Legislation.

Chapter Three: It is concerning the characteristics of Islam in the
Scope of Divining, humanity comprehensiveness moderation, and the
combination of steadfastness and flexibility

Chapter Four: Concerning the objectives of Islam in respect of
constructing the Righteous man, Righteous family, Righteous Society,
Righteous nation, Righteous state, and the Call for the Prosperity of
humanity.

Chapter Five: In the sources of Islam, The Qur'an and the sunnah.
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I benefited from that which I have already written in my other
books, such as, faith and life, worship in Islam, the general character-
istics of Islam. The Divine Reference to the Qur'an and the Sunnah.
and so on.

Whoever wants more details in the Chapters I have written may re-

fer to there books.

[ hope that what I have written will be sufficient for the contempo-
rary Muslims to understand the major facts in connection of Islam. I
also hope that nourishment of Islamic calture necessary for the Mus-
lim man in our age in order to recognize the essence of his religion,
free from divisions, consolidation, liquidation and distortions free
from the misconstruction of the exorbitante, and the interpretation the

ignorant.

It is possible that a non-Muslim who is interested in getting some
knowledge about Islam, be given a truthful picture concerning the fun-
damental pillers of religions which God revealed with it the latest
Books, together with the latest Messenger as a Mercy to the universe.

and an evidence for humanity:.

My success in that rests only with Allah, and in Him [ have put my
trust and to Him 1 return".

Date
Rajab 1416
December 1995 Ad.
The Author
Yusuf Al-Qaradawi
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Chapter One

The Need For Religion

1. The Meaning of Religion.

2. The Mind need, an Inborn Human need,
The psychological need.

3. The Social Need for Moral Motives and
Controls.

4. No Existing Substitute for Religion.
5. Is Religion the Opiom of the people?



The Meaning of Religion

Before we discuss the need for religion in general and for Islam in
particular, it is important to define religion. Briefly we quote the de-
fintion given by Dr. Muhammad Abdullah Diraaz which is found in
his valuable book, Religion (Al-Din) and which includes all sorts of

religion, divine, pagan, sound or otherwise:

(Religion, is the belief in the existence of a being (or beings) that 1s
supreme and unseen, that has perception and volition, and that manag-
es and controls matters which concern humankind. This kind of belief
induces man to call that Supreme Being in awe and love, subjection
and veneration. In brief, it is belief in a Divine Being worthy of obedi-
ence and worship. This description pertains more to the psychological
sense of religion. In rather external sense, religion is the total body of
theoretical laws that identify the traits and attributes of a divine power,
and the total body of practical rules that specify the way to worship
that Divine being).

This definition deals with religion as such even if based on pol-
ytheism or paganism because the Qur'an calls it religion. "For you
your belief, but I have my Religion" (109: 6); "And whoever seeks a
religion other than Islam (submission to GOD) never shall it be ac-
cepted of him.." (3:85).

Muslim scholars define religion to be state of divine origin leading
sound - minded people, by their own choice, to what is good for them
in this life and the Hereafter.

The Unity of Revealed Religions:

Scholars classify religions into two categories: revealed and pagan,

(1) (Al-Din) Page 52 published by Daar Al-Qalam Kuwait,
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Divine or revealed religions are based on books revealed by Allah to
enlighten and guide humankind. The divine religions are Judaism,
whose holy book, the Torah (At-Tawraah) was revealed to His Mes-
senger (‘alaihi salaam)' !, Christianity. whose holy book, the Gospel
(Al-Injil), was revealed to His Messenger Jesus (‘alaihi salaam) ; and
Islam, whose holy book, the Qur'an was revealed to the last of the
Messengers and prophets, (‘alaihi As-Salat wa as-salam)(z).

Nevertheless, Islam is distinguished from other revealed religions
by the fact that AHah preserves the Book of Islam (the Qur'an), its oth-
er foundational sources (Sunna and Hadith) because they are the last
Messages of guidance from Allah to humankind. Because of this, the
foundational sources of Islam have remained intact and unblemished
by human intervention. The foundational sources of other religions, as
well as their Holy Books were not preserved by Allah and thus were
altered, changed or lost.

Pagan or man-made religions are earthly, not divine. They are at-
tributed to humans, not Allah, and include Buddhism in China and Ja-
pan, Hinduism in India, Magianism ancient Persia, and others in Asia
and Africa. These were either used to have books which were ulti-
mately lost, as in the case of Magianism or were established by man,
as in the case of Buddhism.

In respect to their doctrinal origins the revealed religions are essen-
tially one. They are different, though, in respect to their laws due to
the different ages in which they were revealed. This is asserted by the
Qur'aan "He has ordained for you the Rligion which He commanded
to Noah, and that We have revealed to you and that which We com-

(1) Peace be upon him.
(2) Blessings and peace be upon him.



manded to Abraham and Moses, and Jesus: "Establish the Religion
and be not divided therein" (42: 13)(1).

"We have prescribed the Law and a way of life for each of you"
(5:48). The Qur'an also states that Islam is the one religion for which
Allah sent all His Messengers and revealed all His books. "Indeed!
The only Religion with GOD is Islam (3:19). According to the Qur'an
all the Messengers of Allah were Muslims and advocated Islam,

"Abraham was neither a Jew nor a Christian but he was truly Muslim".
(3:67)

"And this was the advice of Abraham to his sons and of Jacob, "O
my sons GOD has ordained the Religion for you so hold fast to the
Religion of Islam until death comes to you™ (2:132).

Moses (alaihi as-sa 1dm) said to his people: "O my people. if you
believe in GOD, then put your trust in Him, if you are Muslims"
(10:84). The disciples of Jesus (alaihi as-salaam) said we are helpers
in the cause of GOD we believe in GOD and bear witness that we are
Muslims" (3:52).

The last Messenger of Allah, Muhammad (peace and blessings be
upon him) was also commissioned to advocate Islam. By this he con-
firmed the genuine truths of religion and rules of conduct which sur-
vived alteration in the previous Scripture. The Qur'an aiso corrects and
takes precedence over the Scriptures before it. It thus completes and
perfects the goodly system of conduct that the previous messengers of
Allah came with and called for, now that humanity has outgrown its
early stages and matured, so to speak. In this context we read the

Qur'anic address to the Messenger Muhammad "And We have re-

(1) Here and elsewhere in the Qur'an "We'" refers to Allah.



vealed to you (peace and blessings be upon him) the Book (Qur'an) in
Truth, confirming what has remained intact from the Scripture before
it, and the determiner of it, So rule between them according to what
GOD has revealed, and do not follow their vain desires by turning
aside from the Truth that has come to you'' (5:48).

The Human Need for Religion:

The human need for religion in general and Islam in particular has
to do with the very essence of life, the purpose of existence and the
core of mankind. It is therefore an essential human need. We will here
try to be brief and avoid oversimplification as we explain the state-
ment that the human need for religion is essential.

The Mind Craves Knowledge of the Essential Facts of
Existence.

The human need of a creed primarily derives from man's need to
know himself and the universe around him. The need to find answers
has always occupied the concern of human philosophies without
reaching definitive solutions. Since their creation, people have had the
nagging questions "From where?", "To where?" and why?",

They are sometimes distracted by the demands of daily life, but
they one day return to these eternal questions.

I.Man wonders: from where did [ and this immeasurable universe
come? Did I come into existence on my own or is there a creator
who brought me to existence? Who is he? How am ] related to
him? And what about this vast world - land and sky, animal, vege-
table, and mineral - and the planets and stars, did they come into
existence on their own or is there sovereign creator?



2.What is after this life? What is after death? Where do we go after the
short journey on this Planet Earth? does the story of life from birth
to death have nothing beyond that? Do the virtuous who sacrifice
their lives for good and truth meet the same end as the wicked and
villainous who sacrifice others for their own desires and pleasure?
Does life culminate only in death? Or is there some other life after

death in which the virtuous are rewarded and the villainous pu-
nished?

3. And why was mankind brought into existence? Why were people
endowed with mind and volition which distinguish them from all
animals? Why does everything in heaven and on earth seem to be
in his service? Is there a purpose to his existence? Does he have a
mission in life? Or was he brought into existence only to eat as ani-
mals do and then expire as animals do? If there is a purpose to ex-
istence, what is it? How can this purpose be realized?

These questions have haunted man in every age and demand an-
swers that satisfy the intellect and soothe the heart. Such answers are
only found in religion, and in a pure religious belief. It is religion
which first teaches man that he came into existence neither by chance
nor on his own but he was created by a great Creator Who is his God,
That God made man, fashioned him perfectly, gave him due propor-
tion, breathed soul into him, endowed him with hearing, eyesight,
mind and heart, and granted him all sorts of blessings starting as an
embryo in a mother's Womb. "Did We not create you from a despised
liquid?

"Then We placed it in a safe lodging firmly established;"

"for an appointed term for We determine, so We are the best to de-
termine'. (77:20-23)



This vast universe is not alien or hostile. Like mankind, it is a crea-
tion of Allah which does not continue haphazardly or aimlessly but
rather according to precise calculation and divine control. It is a grant
from Allah to mankind to enjoy its many blessings and reflect upon
the divine Signs which verify its Creator. "Surely in the creation of the
heavens and the earth and in the disparity of the night and day, there

are Signs for those who possess minds (3:190).

"The One Who creates in due proportion and harmoniously, The
One who determines and guides' (87:2-3).

Fortified with this faith, man can relate himselif to the whole of ex-
istence and the God of existence, Allah, and thus can make secure
communion with othes and with life, without apprehension of the sur-

rounding people and things.

It is religion which tells man what comes after life and death. It
tells man that death is not a Cessation of life or nonexistence but rath-
er a transformation into another stage of life, followed by still another
in which every self is judged for what it did. In this eternal stage of
life, nothing is lost to 2 man or a woman, and no one can escape with
whatever might or power was possessed on Earth. "on that Day man-
kind shall issue in scatterings to see their deeds; And whoever has
done an atom's weight of good shall see it; And whoever has done an
atom's weight of evil shall see it". (99:6-8) If man believes in this he
will ultimately live with his heart focused on eternity, Knowing that
he has been created for eternity and that death is only a move from
one abode to another.

It 1s religion which tells man for what he was created and why was
preferred over other creations. It enlightens man as to the purpose of

his existence and his mission in life: he was not created without rea-
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son, and he will not be left without judgment. Man was created to be,
in a special sense, Allah's vicegerent on Earth, to inhabit it as Allah
ordained and to make it yield what Allah likes it to yield. to discover
what is in it and eat whatever good food it can give him. An individu-
al, however, must not trespass the rights of fellow humans nor neglect
what is due to Allah, his Lord. The first right of Allah is to be wor-
shipped Alone and in the way He specified and revealed through His
Messenger (Peace and blessing be upon him), who came to guide,
teach, forewarn, and promise good to all mankind. Thus, if an individ-
ual fulfills his mission in this life which is marked by testing and com-
missioning, he will find reward in the Hereafter, "The Day every soul

will find itself in the presence of the good it has done' (3:30)

This way man realizes the reason for his existence and recognizes
his mission in life. It is only the Creator of mankind and the universe
and the Giver of life Who can reveal these truths to man.

A person who lives without religion - belief in Allah and the Here-
after is ultimately deprived and wretched. He views himself as essen-
tially an animal which cannot be distinguished from other animals that
inhabit the Earth and which live, indulge in the pleasures of life and
die, without realizing the purpose of their existence or a reason for
their creation. Such a person is a negligible, minor being and apparent-
ly of no value who was brought to life but does not know how or by
whom he was brought into existence. He lives but does not know for
what, dies and Knows not why or what is after death. He is all uncer-
tain or rather all blind as to matters of life, death, origin and destina-
tion. Allah describes such people "But they have no knowledge in the
Hereafter, indeed they are in doubt about it, indeed they are blind to
it" (27:66).



A life governed by uncertainty and blindness to the essential truths
of existence must be extremely hard. The possession of weaith, earthly
science, and high status in life is not likely to make it any less hard. A
man like Umar Al-Khayyim gives vent to his internal turmoil when he
says in his famous quartets that he, unconsulted, came to life and is to
leave it without knowing why or whereof. Conversely, a man like
Umar ibn Abdul Aziz expresses his peace of mind when he confident-
ly states, ""We were created to be eternal, we Just move from one home
to another".

Man's need for religion primarily derives from his need to know
himself and the essential truths of existence, paramount of which is
the existence, oneness, and perfection of Allah. To know and believe
in Allah is to possess the key to the truths of existence, the purpose
and dstination of human life and the path one must pursue.

The Need for Religion: An Inborn Human Need:

In addition to the intellectual need for religion which we have dis-
cussed, there is an inborn or natural human need for religion (Fitrah)
for man is not only a mind like a computer; in contemporary terms, he
is an integration of mind, soul, heart and emotions. He was fashioned
as such, and as such his nature was molded. Because of his nature,
science, culture, arts, literature, luxuries and pleasures are not enough
to satisfy man nor quench the thirst of his self, it is only the belief in
Aliah which can give security to the self and mind, peace to the soul,
and meaning to the individual.

Muhammad Farid Wajdi quotes from Auguste Sietec (The philoso-
phy of Religions):

(Why am I religious? Whenever I raise the question, a definite an-
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swer presents itself to my mind. I am religious because I cannot be
otherwise; being religious is a moral and organic part of my self. They
tell me this is only the effect of tradition, education, or personal dispo-
sition. T respond: I have told myslf?? this several times and find this
explanation only puts the question off and does not answer it at all)(”.

It is not surprising then to find this belief in all nations, "primitive"
or "civilized" - whatever these terms mean - in all the continents of the
world, ancient and modem, even though the majority of peoples have
strayed from the right path in relation to their belief in Allah. The
Greek historian Plutarch wrote "In history I have found cities without
forts, cities without palaces, cities without schools, but never have 1
found cities without places of worship". The Qur'an considers religion
as faith - the very nature of man: "so set yourself steadfast to the Re-
ligion on True path. The instinctive Religion which GOD has created
in mankinad" (30:30).

Man's Need for psychological Peace and Spiritual
Strength:

There is yet another need for religion which is created by man's
life, hopes, and pains; it is man's need for a mighty and unfailing sup-
porter at times of hardship and crisis. When a person loses something
or someone he loves, fails to achieve something, or is stricken by mis-
fortune, it is the religious faith which can give him support, strength,
hope, condolence and patience.

The belief that Allah is just, merciful, and able to compensate and/
or reward people in the after life gives man psychological peace and

spiritual strength which breathe into him buoyancy of spirit, optimism

(1) Al-Islam fi'Asr Al-Tim by Muhammad Farid Wajdi.
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and the ability to view the universe from a wider and brighter perspec-
tive. This way he can endure his pains and see them as part of this
short mortal life. Philosophy, science, money, children and the posses-
sion of the entire world would fail to provide man with the peace,
hope and solace that his religious faith can provide. The second caliph,
‘Umar, (Radiya Allah 'anhu) once said, "Whenever a misfortune
strikes me I find that four blessings of Allah accompany it; it did not
befall my faith; it was not more than I could stand; [ was granted con-
tentment when it befell me; and 1 expect Allah's reward for it",

A man who lives without faith to fall back on in times of adversity
lives with inner turmoil, distracted and pulled in every direction just
like, (Racayak) the wretched man who assassinated his King. As the
story goes, his arms and legs were tied to four horses which were
whipped so violently that they fled in four different directions, pulling
with them the arms and legs of the severely tormented convict.

This terrible physical tearing is analogous to the psychological
tearing suffered by people devoid of faith; the latter is undoutedly the
severe case. People of insight believe so because psychological tearing
is ever present and its torment is never ending. This may explain the
relatively high ratio of psychological and mental troubles among athe-
ists and agnostics, who more readily break down or lose heart when
misfortunes strike them. It is reported that it is not uncommon among
such people to commit suicide or metaphorically lead their lives like
the dead.

We here quote Arnold Twinbee: "Religion is a vital human faculty;
it may be enough to observe that the absence of faith leads a person to
a state of spiritual despair that makes him seek "religious" solace at
places where none can be offered. We also quote Dr. Carl Bang: "all
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the patients who have sought my help during the last thirty years, from
every part of the world suffered illness because of their lack of relig-
ious faith. They recovered only when they recovered that faith".
Though a utilitarianist himself, William James stated that "the greatest

cure of anxiety is undoubtedly, faith".

"A man who is truly religious, Dr. Brial asserted, "will never suffer
from psychological disorder”. Dale Carnegie also said, "Psychiatrists
realize that a firm belief in religion and a formidable faith are enough
to finish off anxiety and nervous disorders making man free of such
illnesses". This is given ample support by Dr. Henry link in his book
(Back to Faith), which provides numerous illustrative cases which he

encountered throughout his lengthy career as a psychiatrist.

The Social Need for Moral Motives and Controls:

The fourth need for religion is social: Society needs motives and
controls that motivate its members to do their duties and other good
deeds when there is no one to observe, reward or punish them. It also,
needs controls that govern their relationships and make every member
observe his limits, refrain from trespassing the rights of others and not

overlook the welfare of the community for personal immediate gains.

It cannot be argued that civil laws and regulations are enough.
Such laws and regulations do not create motivation, and are not at all
difficult to cheat. Self - motivation and moral controls are, therefore, a
must. It is here that the concept of conscience presents itself. A hea-
Ithy conscience, so to speak, can guarantee the goodness of a person in

his entirety.

By experience, observation, and reading history, people have

known that religious faith is indispensible for the creation of con-
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science, morals, self- control and motivation to do good and avoid
evil. A contemporary English Judge said, "There is no law without
morals nor morals without faith", Voltaire once said, "If God was not
there we would have to create Him". He also sarcastically said, "Why
do I doubt the existence of God; if He was not there, my wife would
betray me and my servants rob me". Plutarch also said, "It is easier to
build a city without land than a state without a god". It is not surpris-
ing, then that some atheists do admit that life cannot have order with-
out religion or a faith in God and the reward or punishment in the af-
terlife.

The Social Need for Cooperation and S olidarity:

Religion strengthens human relationships by viewing ali people as
creations of one God and as of the same descent. Religion also creates
the brotherhood of faith and emphasizes its importance among the
faithful. "The believers are brothers". (49:10) This brotherhood in
faith may induce one to prefer another person to oneself, or at least to
desire for the other what one desires for oneself.

In his valuable book (Religion), Dr Muhommad Abdullah Diraaz
writes:

Needless to say there cannot be a social life without cooperation
among the members of the community. This cooperation, however,
has to be regulated by certain laws that specify every member's duties
and rights. These laws, in turn are in need of an authority that moti-
vates people to respect and abide by the laws.

The important question is, what is this motivating and fearful au-
thority? What we are trying to prove here is that no authority on earth
can substitute religion in regard to guaranteeing the respect of laws,
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and the solidarity, stability and welfare of Society.

The indispensability of religion in this respect is accounted for by
the fact that unlike all other beings, man's volitional actions are not
dictated by a tangible power that physically controls him. It is only a
uniquely human or spiritual concept which is in control, i.e. belief or
faith, Only to it is man ever receptive.

Marxists maintain that conscience is more affected by than it af-
fects material life. Such a view contradicts facts established by long
centuries of human life. It also reduces man to the state of lower ani-
mals. For humans to lead a purely materialistic life where non- materi-
alistic concepts of soul and heart are rejected, they first have to con-
tent themselves with the idea that they cannot find happiness in
another way of life. sound or not, it is always an idea that controls the
life of man. Only a sound idea makes a sound life.

Man is indisputably controlled from within. Community laws and
government authority are not enough to create states where laws are
respected and duties are performed by conscience alone. A person
who does his duty for fear of imprisonment fine or physical torture
will always break the law when he is sure that he can do it with impu-

nity.

Science and culture cannot replace religious and moral teachings as
a means to achieve peace and well-being. Science is, in fact, a two-
edged weapon which can build or destroy, To be used for the good of
man and the universe, moral controls, i.e. belief or faith, are always
needed.

The speech of Al Imam Mohammad Abdou:

In his invaluable book (A Treatise on the Oneness of Allah), Al-

15



Imaam Muhammad Abdu discusses the human need for prophets sent
by Alah for divine guidance. This eminent thinker makes the analogy
of revealed religion to the human species, in general, as the heart is to
a human body. In his interpretation of the Qur'anic verse "Those are
the limits set by GOD. and whoever obey GOD and His Messenger,
He will admit him to Gardens beneath which rivers flow, abiding
therein forever, and that is the supreme achievement". (4:13) he
writes:

To obey the Messenger of Allah is to obey Allah, for this Messen-
ger told us to do what Allah revealed to him, which is undoubtedly for
our good and welfare in this life and the Hereafter. Obedience IS to
Allah, although many people before and after Judaism and Islam and
to the present claim that the human mind and knowledge can substi-
tute for revelation. Someone may say "I believe that there is an All-
Knowing, All-Wise Creator of the universe, but I act according to
what my mind determines to be good or bad". Such a misconception
states that there is no need for Allah to send messengers. We have,
however, mentioned earlier in our interpretation of Surat Al-Faatihah
that man, by the very nature of his species, is in need of religious
guidance. This religious guidance is, we believe, the fourth power of
perception, the other three being the senses, mind and psychic forces.
The mind unaided by religion has never been enough for the guidance
and the sublimation of nations in any age.

Objection made by atheists and the answer:

Commenting on Muhammad Abdu's above argument, Rashiid Rida
reviews the atheistic and sceptic counter-argument and responds: to it

for him. We here quote Rida's rather lengthy argument.

[6



Atheists and sceptics argue that they know of many nonbelievers
who are high-minded, good-mannered and work for the welfare of
their relations and other people. There are even some people of reason
and mild religious attachment who wish that all people would follow
their example. Moreover some philosophers aspire to make all nations

as good-mannered and sublime as those non-religious individuals.

To this I answer. First we are talking about the guidance of human
communities, not only individuals. It is only in the social life of large
communities, such as tribes, peoples and nations, that human sublima-
tion can be actualized. History tells us that all civilizations were based
on religion including the pagan civilizations of ancient Egypt, Chal-
dea, and Greece. As the Qur'an teaches, Allah sent His messengers to
all nations of the earth, we, therefore, believe that those pagan relig-
ions were originally revealed religions that did not resist the encroach-
ment of paganism on their divine essence. This story was repeated
with the subsequent revealed religions whose heavenly essence sur-
vived in part. Islam is the only religion known in history whose major
sources have been preserved and have thus remained as they were first
known. Nevertheless, Islamic chronicles tells us how Paganism could
penetrate some parties who were affiliated to it, who were led astray
by ignorance and misinterpretation [of Al-Qur'an]. There are even
some people who are Muslims but know very little about their religion
which distinguishes them from people of other religions around them.
In view of this, we do not see it as implausible to presume that the an-

cient Pagan religions were originally revealed religions.

Following the messengers of Allah and the guidance of religion is
the basis of every civilization because material advancement follows

moral advancement. A major social philosopher of our time, Herbert
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Spencer, writes that the literature and morals of a nation, which are the
very substance of its culture and civilization, derive mainly from relig-
10n. Some scientists, however, try to relate these more to science and
reason than to religion. If such a thing is accomplished, the result will
be literary and moral chaos of grave consequences for the nation that
allows such a thing to happen. These are Spencer's ideas, not his exact
words. This English Philosopher once said to Sheikh Muhammad
'Abdu in a private conversation, "Virtue in England has been losing
ground to material greed in recent years" we know, however, that the
English nation is one of Europe's most religious nations and that its
civilization is more firmly established and its progress iIs more com-
prehensive. Religion is the pillar of civilization in regard to refined
arts and morals. European civilization, however, is alien to the essence
of Christianity, which is the renunciation of worldly power and riches.
But for the dominance of some Biblical morals in these nations, their
civilization would have gone too far in materialism to do any charita-
ble act. But for those religious teachings, European civilization would
have soon exhausted itself. To say the farther from religion the closer
to fall is not at all to be rhetorical or to contradict known facts of soci-

ology.

To recapitulate the first part of our argument, the existence of some
nonreligious, virtuous individuals does not at all contradict Sheikh
Abdu’s statement that religion is the fourth GOD-granted power of
perception in the human species which leads to man's civilizational
pertection and happiness Hereafter.

Second, we cannot be certain that the atheist who is highly regard-
ed as noble in mind and conduct was raised as an atheist and in com-
plete absence of religion. We know yet of no nation that raises its chil-
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dren as atheists.

We even know some atheists who are very highly regarded by oth-
ers and who were very religious in their early years and only lost their
faith at an advanced stage of their careers, mainly because of their
philosophical research and speculations. At some point. they encoun-
ter some philosophical principles which are at variance with some of
their religious principles and thus leave the latter for the former. Phi-
losophy can change some of people's beliefs and ideas, but it will nev-

er denounce virtues and morals.

It may, however, cast doubt on the necessity of some of them, such
as not gaining money by religiously questionable ways like gambling
and other ways of robbing people of their possessions surreptitiously
without looking despicable or going to prison. Adultery is not con-
demned as long as man appears respectable and dces not risk punish-
ment. This applies only to the ""high-minded," others are only prevent-
ed by a "coercive power" form causing destruction and harm to the

people and things around them.

If not for the coercive power of the police, the army, and other sim-
ilar organizations which protect the rights of citizens in Europe, the
property and the very persons of their members would have been Vio-
lated and anarchy would have prevailed. Before the establishment of
these organizations, the property, lives, and honour of people were
preserved by the people's observance of religious teachings. It 1S thus
established beyond doubt that the welfare of people canriot be
achieved without the obedience of Allah and His messengers.
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The Testimony of History and Present-Day Experi-
ence:

Historical as well as present-day experiences speak out for the
deep- rootedness of faith as vital to human life. It is necessary for the
contentment and refinement of the individual as well as for the stabili-
ty, solidarity and sublimation of society as a whole. The Arab thinker
Abbas Al-'Aqqad argued this point in his book. (The Truths of Islam
and the Falsehoods of Its Polemicists)

Historical experiences establish the originality of religion to all the
major movements of history, and do not give way to the claim that any
community can dispense with religion or that the individual can sus-
pend it when dealing with the other members of the community how-
ever intimate and close they may be.

History also establishes that religion has always been the most in-
fluential factor in human movements. The closer other factors are to
religions with regard to its deep-rootedness and genuineness the more
influential they are in the history of nations.

Nationalism, patriotism, tradition, ethics, laws and legislations are
not as powerful as religion, for the power of these factors is deter-
mined by relations between an individual and his country, community

Or race, numerous as these are.

Conversely, religion relates to man's relation to the whole of exis-
tenee and its domain extends to what is apparent and what is unseen,
known or concealed, past or ever becoming. Religion also relates man
to countless and very ancient ages, as well as innumerable ages that
have yet to come. This is at least, the domain of religion in ideal or

maximal terms, even though not all religious people are always able to
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understand or live up to these ideals.

The deep-rootedness of religion can well be felt when we compare
between a religious community with another which is nonreligious or
rather indiffernt to religion. It can also be felt when we compare be-
tween an individual who believes in an all-embracing religion and an-
other who has no faith. The latter is disturbed emotionally, without a
sublime hope to aspire to and is even blind as to where he is going.
The difference between the two communities and the two individuals
is the same as that between a tree which is deep-rooted and another
which is up-rooted.

It is rarely we see a nonconscience person who has achieved power
and greatness, we usually believe if there were religious elements he

would have been alleviated replacement.

No Existing Substitute for Religion:

Some people wrongly maintain that religion can be substituted for
by modern science or modern ideologies. Such a concept cannot stand
the test of real experience, which indicates that the mission of religion

in life is too great for any other system of ideas to undertake.

The Option of Science:

Science cannot replace religious faith by any means. Its very do-
main is different from that of religlon. We, however, use the word
science in its limited western sense, not in its comprehensive Islamic
sense which embraces in its scope the knowledge of natural phenome-
na in the universe as well as knowledge of essential facts of the whole
of existence, thus encompassing secular and religious knowledge.
Science/ in the Islamic sense has to do with the universe, life, man
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and, above all the Creator of them all.

Science, in the Western sense cannot substitute for religion because
the purpose of science is to make human life easier and more comfort-
able and not to explain or interpret its enigmas or mysteries. Science
does not deal with the non-material issues and problems of existence.

Perhaps this explains why the most scientifically and technologi-
cally advanced countries have high ratios of psychological disorder,
mental disturbance and depression. Many people in these countries
feel lost and worthless. In this atmosphere, the youth are easily attract-
ed to all kinds of vogues in thought and conduct, protesting against the
mechanicalness and the materialism of their life. There is slim possi-
bility these youth will find the right path.

This explains the delinquency deviance and abnormality that whole
world witnessed in the phenomenon of the Hippies who rejected au-
thority, existing institutions and established attitudes toward morality,
style of dress and many other things that they were brought up with in
their advanced western countries.

Modem science is limited in scope and ability. It can provide tech-
niques and machines but not lofty purposes of existence. Miserable is
the person who is surrounded by machines and has no purposes in life
other than those of beasts of prey when they attack or those of lower
animals when they eat and multiply. Science does not provide man
with a higher purpose that can match human talents, dignity, and sub-
lime characteristies.

It is only religion which provides such higher purposes and mis-
sions in life, thus making human life meaningful and valuable. It is re-
ligion which provides man with moral values, and ideals that prevent
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him from doing evil and motivate him to do good without expecting
immediate compensation.

Science greatly strengthened the material aspect of man and equal-
ly weakened the spiritual aspect. Science gave man the wings of a bird
to fly with, the gills of a fish to dive deep in water, but it did not give
him the heart of a human. Without a human heart, man uses science as
the claws and canines of the beasts of prey. With the help of science,
man has created atomic weapons, napalm, bombs, poisonous gases,
chemical and biological weapons which spread death and destruction
when used and terror before they are used.

It is true that science has enabled man to set foot on the moon, but
not a hand on the reason for creation and the purpose of his existence,
with science man has discovered much; but not who he is. With the
science of the twentieth century, man has reached the moon but not
happiness on earth. He brought back some of the stones and soil of the
moon but found nothing there that could rid him of the worry, gloom,
and loss that he suffers from on earth..

Science may have satisfied the exterior of man but 1t could not sat-
isfy the interior. It could not get to that all-perceptive, understanding,
sensible, compassionate, genial, divine grant on which the goodness of
the entirety of man depends, i.e. the heart, the self, the soul, or what-
ever name you give to it. It is the essence of man.

Science equipped twentieth-century man with weapons by which to
conquer some forces of nature but gave him nothing by which to con-
quer his own desires, suspicion, worry, fear, confusion and social and
internal conflicts.

Modern medicine has advanced greatly. Some medical doctors
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even say that science can eliminate all diseases except death and ag-
ing. But the fact remains that diseases increase, complicate and swiftly
spread. Among these are the psychological and neurotic diseases
which result from the acute contradictions that man and society con-
front. It is paradoxical that science, broad and far-reaching as it is,
could not penetrate the reality of man. The discoverer of material laws
1s still blind about his own reality. It is not a surprise to find that an
eminent scientist such as Alexis Cavlyle gave his book a title to the ef-
fect that (Man is a Mystery).

Science has tried to satisfy all the material aspects of man but has
failed to satisfy the human heart which contains his hopes, passions
and volitions. The result is a healthy, muscular body, but all that is hu-
man in man suffers from Chronic ailments. There is an American sta-
tistic which asserts (80) per cent of the patients of the major
American cities have diseases that result from psychological or neuro-
tic crises of one type or another.

Finally, modern psychology states that these psychological diseas-
es are largely caused by feelings of hatred, spite, fear, exhaustion, de-
spair, expectation, suspicion, selfishness and annoyance with sur-
roundings. These symptoms all are connected to the life which is
devoid of the belief and faith in Allah.

The Option of Philosophy

The failure of science to know man, "that mystery", is accounted
for by‘the fact that man is too complicated for man to disclose; it is
only the Creator of man Who Knows him: "Could He not know He
Who created? And He is the Gentle the Aware" (67:14)

If science does not know man, it is not expected to give him the
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