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The place of honour accorded to those who repent of 
their sins is illustrated by the verses of the Quran revealed 
on the occasion of the forgiveness of three companions• 
of the holy Prophet, who had been excluded from other 
followers for their failure to accompany the Prophet in the 
expedition of Tabuk, Before the verse alludes to the 
mistake of these companions being condoned.by God , it 
mentions the Prophet and the Ansars and Muhajirs in 
order that no stigma was attached to them afler their 
mistakes had been pardoned. The Quran, in tl1is way, 
teaches all believers, who take the companions of the 
Prophet as models of virtue, that no ignominy attaches to 
a man after a genuine change of heart. The way these 
verses explain the consequences of blotting out of the sins 
and elation of the repentant sinners can hardly be found 
in the scriptures of other religions or treatises on ethics. 
These verses read : 

" Allah bath turned in mercy to the Prophet, and 
to the Mohajirin and the Ansar who followed him in 
the hour of hardship. After the hearts of a party of 
them bad almost swerved aside, then turned He unto 
them in mercy. Lo I He is Full of pity, Merciful for 
them. 

" And to the three also (did He turn in mercy) 
who were left behind, when the earth, vast as it is, was 
straitened for them, and their own souls were strai
tened for them till they bethought them that there is no 

I. The companions were Ka.b lbn M111ik, Hila.I ibn Umma.yya and 
Mirara Ibo Rabi who merely out of lethargy failed to join the 
ellJ)Cditioo. They confessed their weakness 
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refuge from Allah save toward Him. Then turned He 
unto them in mercy that they (too) might turn (repen
tant unto Him). Lo I Allah I He is the Relenting, the 
Merciful," 1 

Remission of sin leads us to one of the chief attributes 
of the Divine Being, that is, His mercy and compassion. 
The bounty of God's mercy is the constant theme of the 
Qurnn. Says God: "My mercy embraceth all things;"1 

while a celestial Tradition of the prophet tells us: " Verily 
my Mercy overcomes My anger." To despair of the God's 
mercy was made a cardinal sin. Qouting Jacob and Abra
ham, two great Prophets of God. the Quran announces : 
"Verily none despaireth of the comfort of Allah except a 
people disbelicving" 0 and " who despaireth of the mercy of 
his Lord save those who are astray ?"' 

The misery and suffering the human race endured 
upon earth was, according to the Jewish and Christian 
doctrines, but a feeble image of the never-ending agony 
which awaited man in the future world. The monastic 
orders of the Medieval Ages had taken up this doctrine, 
which, in itself, was sufficiently revolting, but they had 
developed it with an appalling vividness and minuteness. 
The humanity scared by these ghastly visions and glimpses 
of eternal suffering, was relieved by the Prophets' empha
sis on God's all embracing mercy and the efficacy of 
repentance which could wipe the slate clean of even the 

I. IX: 117-118 
2. vn: 156 
3. XII: 37 
4. xv: 56 
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most vicious among the castaways of society. 
And no\v we come to yet another gift of the prophet

hood of Muhammad which js still more far-reaching, more 
beneficial to the humanity at large. This was the concept 
of the unity of spirit and matter, the harmony of the sacred 
and the mundane. He taught that the distinction made 
between the two was superficial and formal for every action 
of man. his behavio ur and moral, was guided by his motive 
or mental attitude which, in the terminology of religion. 
was known as niyat or intention . For no reHgious belief 
is entirely divorced from the realities of human experfonce 
in its manifold practical aspects, the intention or purpose 
with which any act is done sets the test of its being good 
or bad. It does not recognise the division between the 
temporal and ecclesiastical since man's desire to propitiate 
God and to follow His commands sincerely permeates into 
every fibre of human activity, no matter whether it is the 
art of government or war, availing oneself of one's earthly 
possessions or satisfaction of one's natural desires or ear
ning one's living or leading a married life. With a noble 
intention every mundane act is turned into a virtuous deed 
and a means to attaining propinquity to God. On the 
contrary, no merit whatsoever attaches to acts like devo
tion to God or fighting in the path of God if the sincere 
desire to attain the will and pleasure of God were absent 

The ancient world had divided lifo into two- compart
ments, religious and the secular ; and the result was that a 
wedge had been driven between those who selected one of 
these as the pursuit of their life. Oftentimes. the two 
groups were at loggerheads with one another, for, the 
•world' a nd 'religion' were to them incompatible spheres 
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of human life. Every mao bad lo choose one of the two 
since nobody could be expected to travel in two boats 
simultaneously. The prevalent view was that the path or 
salvation lay not througl1 tbe rough and tumble of liFe, but 
away from the social, economic and political problems of 
worldly pursuits. No concept of religion which bars the 
gates to material progress and acquisi tion of power. riches 
and fame could be of interest to in telligent, capable and 
ambitious persons with the result that a great segment of 
humanity bad delivered itself from the rigorous discipline 
of asceticism which had come to be associated with reli
gion. By withdrnwing themselves from tl1e virtuous 
energies, these men bad prevented the great importance of 
morals from appearing perceptibly in pubUc affairs. The 
State had revolted against the Church and made itself free 
from a ll obligations to it. This hideous schizophren ia not 
only divested what was called worldly, from the gifts of 
spiritual beatitude, but also gave birth to the modern faith
lessness and agnosticism of Europe which is now th1·ca ten
ing to .inundate the entire world, if only, because of its 
political and cultural supremacy. The present wave of 
crass materialism, Joss of faith and moral dcbnsemeot is 
but a direct consequence of the d ivision belwecn tbe spirit 
and matter invented by the old pagan civilizations. 

The Prophet of Mercy, who was sent to the humanity 
as a warner as well us a messenger of glad tidings, conver
ted the entire life of man into devotion to God by denying 
the existence of any cleavage between the spiritual and tem
poral spheres of human affai rs. He demolished the wedge 
between the men of religion and those or the world and 
commended al l of them to unite their efforts fo r a ttaining 
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the pleasure of God and service of humanity. It was 
because of him that the world could see the ascetics who 
wore crowns on their heads and the warriors who spent 
their njghts in devotions a.nd prayers. 

It would be difficult to conceive of a more complete 
transformation of life than the one brought about by the 
fusion of the secular and the sacred, which would require 
several volumes to be explained in detail. Iqbal has very 
succinctly versified the signiftcance of t11is concept in one 
of his immortal poems. 

On monastic order was laid the foundation of 
Church, 

How could mendicity contain the royalty in its 

conlines? 
The conftict was deep, between hermitry and king-

ship. 
One was triumphant, the other subdued. 
Politics got rid of reljgion, 
Helpless was the high priest. 
When lhe world and religion parted ways, 
Avarice was the ruler, King and Vizier. 
Daul ism was the doom of mind and matter, 
DauLism made the civilization blind. 
This is the miracle of the dweller of desert, 
Whose warnings reflected the tidings-glad ; 
That the humanity's only refuge was this, 
That (tht' mystic) Junaid unites with Ardsher (the 

king)! 
Yet another radical change brought ab0ut by the Pro

phet of Islam in the lire of man was to make him conscious 
of the ultimate end of his life. Unaware of bis goal and 
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objective, man bad bis eyes fixed on profane and paltry 
objects. He directed his whole intelligence and labour to 
the acquisition of some more wealth or land or fame or 
power. Virtue having been associated with the pleasurable 
tbings, the main object of the vast majority of people was 
to sublimate their conceptions of happiness and longing 
with the satisfaction of carnal desires. song aad colour. 
merrymaking, fun and amusement. Revelry of the rich and 
powerful soon brought up a class of parasites whose whole 
business was to tickle the fancy of their patrons. But 
Muhammad told man that tbe great business of mankind 
was to exert himself and strive to attain the perfect know
ledge of God ; to contemplate on His nature and attributes 
and lead his wandering soul to divine propinquity through 
realisation of the Unlimited ; to search out the Unity of 
the Cause of all causes in tho sterling diverse phenomena 
of nature ; and to seek his pleasure through being kind and 
just and virtuou5. He told man that these were the objec
tives whose achievement conferred a rank on him envied 
by the angels of God. 

Thus, the prophcthood of Muhammad made a clean 
sweep of the existing order of things in the world. The 
longing and desire of man was now centered on a new· 
objective: love of God took possession of bis being ; 
the pleasure of God became the immortal thirst of human 
heart and mercy and kindness to God's creatures was 
recognised as the greatest virtue which became the sole 
object of his endeavour. It was then. after the advent or 
Islam that the leading feature of all the countries, Arabia 
and Iran, Syria and Egypt, Turkistan and Iraq, North 
Africa and Spain, became tbe search for higher and tender 
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virtues, in the pursuit of which we find engaged thousands 
of love-lorn souls. During this period we find innumerable 
men of God preaching love of God, kindness aod com
p assion to every sentient being, merits of virtuous living, 
acquisition of knowledge for attaining the pleasure of God, 
revulsion to cruelty and indecency and the grace of 
humiHty and modesty. They tnugbt the lesson of human 
dignity and brotherhood of mao and made this earth a 
kingdom of God. 

If you peep into the souls of these elevated souls, you 
would witness the unbelievable flights of their imagination, 
purity of their innermost feelin gs and nimbleness of their 
perceptions. You would see how they were ever willing 
to put their own life at stnke fo r others, made their own 
children and famil~ suffer for the good of all and sundry, 
compelled the autocratic kings and potentiates to do justice 
to the weak and the poor and bow rightfully just they were 
even to their enem ies. Of a fa.ct. it would have been diffi
cult for us to believe today what a fine specimen of huma
nity, what a sublime soul, were these men of God if the 
historians and biogrnphers had not preserved a t ruthful 
record of theiT lives and doings. 

The striking change in the manners and morals of the 
people wns indeed a miracle wo rked by the holy Prophet 
of Islam. Iqbal mentions these gifts of Prophet Muham
mad in some of bis inimitable verses. 

He slept on a mat of rushes, 
But the crown of Chosroes lay beneath the feet 

of bis followers ; 
He chose the nightly solitude of Mount RiTa, 
And founded a natio.n, law and government ; 
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He passed his nights with sleepless eyes, 
That his Millet might sleep oo Chosroes throne; 
In the hour of battle, iron was melted by the flash 

of his sword. 
At prayer time, tears fell like drops of rain from 

his eyes. 
lo his prayer for Divine help, his •Amen' was a 

sword, 
Which extirpated the lineage of kings. 
He inaugurated a new Order in the world, 
He brought the empires old to an end ; 
In his sight the hlgh and the low were one, 
He sat with the slave at table one; 
He burnt clear the distinctlons of birtb and clan. 
His fire consumed all this trash and bran. 

Another poet, Hali, has summed it up in n verse 
wherein he says a 

Springtide that now overfills the world, 
Is the outgrowth of saplings planted by him. 

Verily, God saith in truth: "We have sent thee not 
save as a mercy for the peoples." 

Speach or Maulann Abul Hasan Ali Nndwi delivered in connexion 
with the Birthday Anniversary or the Prophet Muhammad at Lucknow 
on 2nd May, 1975. English rendering by Mohiuddin Ahmad. 



Muhammad Rasulullah 
S. Abul Hasan Ali Nadwi 

Translated by Mo hiuddin Ahmad 

A biog.raphy of the holy Prophet combiojng historical 
objectivity and the regard for the man "1ho changed the 
course of history by winning the bearts of billions in scorr s 
o f countries over the past one and a half thousand years. 
T he scientific and logical treatment of the subject by the 
author who is one of the foremost scholars of the prescnt
<lay world of Islam convinces every unbiased reader of this 
work that this is not only the life of a great leader of 
mankind but also one sent by God with a divine M ission. 

Th e book will enable a Muslim reader to know many 
more facets of the origin and development of Islam in its 
iwtial stage and at that same time provide an opportunity 
to the non-Mulims to understand the spirit and message of 
Islam. [Demi 8 vo, cloth with jacket, pp. 492, price 
Rs. 85.00). 

QAOIANISM-A Critique 
By Abul Hasan Ali Nadwi 

Translated by Dr. M . Asif Ki d w a i, VP· 16, P ri ce Rs. 2.50 

This small tract is a brief exposition of Qadiaoism in 
the light of hlstorical research. Tbe book has gone a long 
way in correcting many misconceptions in regard to the 
Ahmadiya movement. 



QADIANISM 
A CRITICAL STUDY 

By S. Abul Hasan Ali Nadwi 

Translated from Urdu by Zafar lshaq Ansari 

(Ruised Edition) pp. 178 Price Rs. 25 

Written with historical sobriety rather than with a 
controversialist's enthusiasm, the book trace~ the historical 
perspective of the raise of Qadianism, the evolution of 
Mirza Ghulam Ahmad Qadiani's life aod character and 

evaluates his religious thought and fundamental beliefs in 
the light of (slamic creed and teachings. The book is a 
must for anyone who desires to understand Qadianism. 

ISLAM AND AHMADISM 

By Dr. Sir Mohammad Iqbal 

pp. 31, Price Rs. 4.00 

Written in reply to the issue raised by Pandit Jawahar 
Lal Nehru about the antagonism of Indian Muslims to 
Qadiaoism, Dr. Sir Mohammad Iqbal has elucidated in his 
own inimitable way, the philosophical bases of Qadianism 
and explained why the Muslims of India cannolSubmit to 
any kind of political or religious idealism which seeks ·to· 
nonibilate their cultural identity. This work 'by the ·Poet . ... . . 
of the East is as relevant to the changed political and social 
conditions of Muslims today as it was when it came to be 

written. 



Islam and Civilization 
S. Abul Hasan Ali Nadw i 

Translated by M ohiuddin Ahmad 

The influence Islam has exerted on civilization covers 

an immense urea in time and space, from the first century 

of the Islamic era to this day and from one corner of the 

world to the o ther. Ia its immanence it encompasses from 

creed to morals and behaviour, individual as well as social, 

and is linked with diverse phenomena of life like law, 

politics, futernational relations, arts, letters, poetics, 

architecture, cultural refinement etc. Although well-nigh 

impossible to cover such a wide spectrum of human 

activity the author bas made an attempt to describe the 

role Islam has p layed in the making of civilization in 

such fields as the effect of faith in Oneness of God, concept 

of human unity, equality and dignity, the position of 

women, unification of spirit and matter, intellectua l 

pursuit in religious matters, promotion of morality and 

justice etc. [Demi 8 vo., paperback, pp. 94, price 

Rs. 18.00] 
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